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THE ROLE OF AL-HAKIM AL-TIRMIDHI IN HADITH STUDIES

Abstract

This article examines the role of al-Hakim al-Tirmidhi in the development of Hadith studies
during the 3rd/9th century, a period widely recognized as the “Golden Age” of Hadith scholarship.
It analyzes his intellectual background, sources, and distinctive methodological approaches to
Hadith transmission and interpretation. Unlike traditional Hadith scholars who focused primarily on
isnad criticism and compilation, al-Tirmidhi emphasized the importance of understanding the
deeper meanings of Hadith through a combination of textual analysis and spiritual insight. The
study highlights his classification of Hadith scholars into transmitters, comprehenders, and mere
narrators, reflecting his critical stance toward purely formal approaches. Special attention is given
to his major works, particularly Nawadir al-usul, where he integrates legal, ethical, and mystical
dimensions of Hadith. The article also explores his approach to authenticity, which prioritizes matn
evaluation alongside traditional criteria. Despite criticisms regarding the reliability of some
narrations, al-Tirmidhi’s contributions remain significant in the history of Hadith interpretation. The
findings demonstrate that his synthesis of jurisprudence and Sufi thought offers a unique
perspective within Islamic intellectual tradition.

Keywords: Al-Hakim al-Tirmidhi; Hadith methodology; Isnad criticism; Matn analysis;
Classical Islamic thought.

Ycemanos Uopoxum
Tapux FbUIBIMIAPBIHBIH KaHAWAATHI, TOIEHT
OO0y Paiixan bupynu arbinnars! LLbiFbicTaHy HHCTUTYTHI,
O30ekcTan PecyOnukachiHbIH FhUTBIM akageMUsCHI,
936CKCTaH XaJ'ILIKapaJ'IBIK HUCJIaMTAaHy aKaJIEMUACHI
Oi1. momrra: l.usmanov@yahoo.com
https://orcid.org/0009-0003-3083-3791

XAJUC VIIMIHAEI'T 9JI- XAKUM AT-TUPMU3UAIH POJII

AHaaTna

byn makanaga on-XakuM ar-TUPMU3UAIH XaJWC FBUIBIMBIHBIH JlaMyblHa KOCKaH yieci
KapacTelpbiiael. On emip cypred III/IX Facklp Xxaauc iTiMIHIH «aiThIH FAChIpbD» peTiHAE KEHIHEH
TaHbUIFaH. OcCbl Ke3eHJE €H CeHIMJl XaJuC JKUHAKTapbhl JKUHAKTAJAbL. 3epTTey/le OHBIH
MHTEJUIEKTYaJIbIK ~ OpTachl, TNalJalaHFaH JEpPEeKKe3lepl JKOHEe XaJUCTepi JKETKIZy MeH
TYCIHAIpYJEri ©31HAIK oJiCHAMaJbIK Tocuiaepi TangaHaisl. JlocTypni MyXaagucTep HeTi3iHeH
MCHAJITHl ChIHFA ajly MEH XaJuCTepl )KMHaKTayra KeHul Oeiice, aT-TUpMHU3U XaaucTepIiH TepeH
MaFbIHACBIH MOTIHJIK Tajjay MEH pyXaHH TOKIpUOEH1 YIITAcThIpy apKbUIbl TYCIHYIH MaHbBI3bIH
aTar eTel.
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Makanaga OHBIH XaJWUC FaJBIMIAPbIH JKETKI3yIIUIep, TYCIHyHIUIep JKOHE >Kail FaHa
OasHAaymIbIap A€M JKIKTeyl KapacThIPBUIBIN, Oy OHBIH (opManu3Mre HETi3[eNreH Tocuiaepi
CBHIHFA aJIFaHBIH KepceTeal. Ocipece OHBIH HETi3Ti eHOekTepi, coHbly iminae «Hapamup am-ycynb»
HIBIFAPMAChl TAJAAHBIN, OHJA XAAUCTEPJIIH KYKBIKTBIK, STHKAJBIK KOHE COIBUIBIK KbIPIapBIHBIH
OipikTipinreni kepcerineni. CoHbIMEH KaTap, XaJWCTIH MOTIHIH (MaTHBIH) TayigayFa OachIMIBIK
OepeTiH OHBIH IIBIHAWBUIBIKTBI aHBIKTAy oJici Ae KapacTeipbutafpl. Keiibip xamucTtepiin
CEHIMJIUTITIHE KaTBICTHI CBHIHJAPFa KapaMacTaH, dll-XakuM aT-TUpMHU3UAIH cHOeri aca MaHbI3IbI
OosbIn Kanma Oepexi. 3epTTey HOTHXKENepi OHBIH (MKX MEH CONBUIBIK ONABI YIITACTHIPYBI HCIaM
MHTEIUICKTYAJIBIK TCTYPIHIET1 epeKie KYObUIbIC eKeHIH eI aeh Ii.

Tyiiin ce3gep: On-XakuMm oT-TUPMHU3HU; XaauC METOAOJOTUSICHI; MCHAJ Tajllaybl; MaTH
TaNIaybl; KJIACCUKAJIBIK UCIIaM OMBI.
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Kannuaar ncropuyeckux HayK, JOLEHT
WuctutyT BocTokoBeneHus umenu A0y Paiixona bepynu,
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On. movra: i.usmanov@yahoo.com
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POJIb AJIb-XAKUMA AT-TUPMU3U B XAJIMCOBEJIEHUU

AHHOTAUA

B nmanHOW cTaThe paccMarpuBaeTcs poib allb-XakuMa ar-TUpMHU3W B Pa3BUTUHU
xagucosenenus B I1I/IX Beke, KOTOPBIM MIUPOKO MPU3HAETCS «30JI0THIM BEKOM» XaJUCHOW HAyKH.
AHaNMM3UPYIOTCS €ro MHTEIUIEKTyalbHasl Cpela, UCTOYHUKH U CBOEOOpa3HbIE METOI0JIOTHYECKUE
MOAXO/bl K Tepefaue M TOJKOBAHUIO XaaucoB. B oTiMume OT TpaguIMOHHBIX MYXaJJMCOB,
COCpPEIOTOUEHHBIX TMPEUMYIIECTBEHHO Ha KpPUTUKE HCHaJa M cOOpe XaJIucoB, ajb-XakKuM aT-
TupMuzu noau€pkuBan BaKHOCTh MOHMMAHUS UX TIYOOKOTO CMBICIA MOCPEACTBOM COUYETaHUS
TEKCTyaJIbHOTO aHallM3a M JyXOBHOIO ombITa. B mccienoBanuu ocBemaercss ero Kiaccupukanus
YU€HBIX XaJuca Ha MEepelaTYUKOB, MOCTUTAIOIIMX U MPOCTHIX PACCKa3UMKOB, YTO OTPaKaeT ero
KPUTHYECKOE OTHOIIIEHUE K (popManbHOMY noaxoay. Oco0oe BHUMaHUE yAEsSeTcs] €r0 OCHOBHBIM
Tpynam, mnpexnae Bcero «Hapamup amp-ycynb», Tlie OH OOBEAMHSET NPAaBOBBIE, 3TUYECKHE H
MUCTHYECKHE AacleKThl XaaucoB. Takke paccMaTpuBaeTcss €ro IMOAXOJ K OINpeAeTeHUI0
JOCTOBEPHOCTH, B KOTOpPOM aHajdu3 TEKCTa XaJuca 3aHUMaeT BaXXHOE MECTO Hapsay ¢
TPaAULMOHHBIMU KpUTepHsMU. HecMOTps Ha KPUTHUKY JOCTOBEPHOCTH HEKOTOPBIX IMEPEAaHHBIX
XaJIMCOB, BKJIAJl allb-XaKuMa aT-TUpMH3U OCTa€TCs 3HAUUTENbHBIM. Pe3ynbTaTsl MOKAa3bIBAIOT, YTO
ero cuute3 (pukxa u cypuiickoil MBICIH MPEICTaBIAeT cOO0N yHUKAIbHOE SBJICHHE B MCIAMCKOM
MHTEJUIEKTYaIbHOM TpaJUuIInY.

KiloueBbie ciaoBa: Anp-XakuM ar-TUpMU3H; METOAONOTHS XaAuca; HCHAI-aHAU3; MaTH-
aHaJIN3; KJIacCUYecKasi UCIaMCKasi MbICTIb.
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HADIS BiLIMINDE EL-HAKIM ET-TiRMIiZI’NiN ROLU

Ozet

Bu makalede, el-Hakim et-Tirmizi’nin hadis ilminin gelisimine katkis1 ele alinmaktadir. O,
yasadig1r III/IX. yiizyihn hadis ilminin “altin ¢ag1” olarak genis ¢apta tanindigi bir donemde
yasamistir. Bu donemde en giivenilir hadis derlemeleri toplanmigtir. Arastirmada onun entelektiiel
cevresi, kullandig1 kaynaklar ve hadisleri aktarma ile yorumlamadaki 6zgiin metodolojik
yaklagimlar1 analiz edilmektedir. Geleneksel muhaddisler genellikle isnadin elestirilmesi ve
hadislerin derlenmesine odaklanirken, et-Tirmizi hadislerin derin anlamimi metinsel analiz ile
manevi deneyimi birlestirerek anlamanin 6nemini vurgulamistir.

Makalede, onun hadis alimlerini aktaricilar, yorumlayicilar ve sirf rivayetciler olarak
smiflandirmasi incelenmis olup bu, onun formalizme dayali yontemleri elestirdigini gostermektedir.
Ozellikle onun baslica eserleri incelenmis, bunlar arasmda Nawadir al-Usul calismasi ele alimmis ve
burada hadislerin hukuki, etik ve tasavvufi boyutlarmin birlestirildigi vurgulanmistir. Ayrica, hadis
metnini (matn) analiz etmeye Oncelik veren 6zgiin dogruluk belirleme yontemi de ele alinmistir.
Bazi hadislerin giivenilirligi hakkindaki elestirilere ragmen el-Hakim et-Tirmizi’nin ¢aligmalar1 hala
son derece 6nemli kabul edilmektedir. Arastirma sonuglari, onun fikih ile tasavvufi diisiinceyi
birlestirmesinin Islam entelektiiel geleneginde &zel bir olgu oldugunu kanitlamaktadir.

Anahtar kelimeler: El-Hakim et-Tirmizi; Hadis Metodolojisi; Isnad Analizi, Metin Analizi;
Klasik Islam Diisiincesi.

Introduction

The period in which al-Hakim al-Tirmidhi lived and worked was a time of remarkable
development in the science of Hadith. It was during this era that prominent scholars of Hadith such
as Imam al-Bukhari, Imam Muslim, Abu Isa al-Tirmidhi, Imam al-Darimi, and other renowned
traditionists emerged. The 3rd/9th century is considered the “Golden Age” in the history of Hadith
studies. During this period, significant efforts were undertaken to systematize the Sunnah of the
Prophet (peace be upon him), establish Hadith terminology, and, most importantly, compile
authoritative collections of authentic Hadith.

Al-Hakim al-Tirmidhi, a distinguished scholar of this period, also engaged in Hadith studies
in the traditional manner. In his work Bad’ al-sha’n, he notes that he grew up in an intellectual
environment from an early age. According to al-Khatib al-Baghdadi’s Tarikh Baghdad, al-Hakim
al-Tirmidhi’s father was a traditionist who transmitted Hadith. In his work Nawadir al-usul, he
narrates more than 80 Hadiths from his father and mentions 52 of his father’s transmitters, most of
whom were considered reliable. In his work al-Radd ‘ala al-Mu attila, he also transmits Hadiths
from his mother. Additionally, it is reported that both his paternal and maternal grandfathers were
involved in Hadith transmission. Al-Hakim al-Tirmidhi himself studied Hadith under numerous
scholars of his time. The Egyptian scholar Muhammad Ibrahim al-Juyushi lists approximately 170
of his teachers in Hadith. Another Arab researcher, Nur al-Din Burduri, identifies 223 transmitters
mentioned in Nawadir al-usul [1.57]. For this reason, in biographical works (tabagat), alongside the
title “al-Hakim,” he is also referred to as “al-Hafiz,” indicating his high rank in Hadith scholarship.

In composing his works, al-Hakim al-Tirmidhi relied on the following sources:

— The Holy Qur’an;

— Qudsi Hadiths;

— Prophetic Hadiths;

— Sayings of other prophets;

— Statements of the Companions;

— Sayings of the Tabi Tin and their successors;

— Statements of ascetics;

— Sayings of prominent figures of his time;
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— Isra’iliyyat narratives;

— Poetic examples;

— Reports introduced with phrases such as “it is reported,” “according to the exegetes,” “it
was asked from some of the early generations,” “it has reached me,” and similar expressions;

—al-Hakim al-Tirmidhi’s own views.

However, al-Hakim al-Tirmidhi’s approach to Hadith differs fundamentally from that of the
aforementioned traditionists, who focused on collecting, classifying, and organizing Hadiths into
chapters. Scholars studying his legacy identify three principal methodological approaches in his
treatment of Hadith:

1. Collecting Hadiths that convey mystical (Sufi) meanings and interpreting concepts such as
sainthood (wilaya), divine inspiration (ilham), and spiritual insight (firasa);

2. Gathering Hadiths on a specific topic without commentary (as in al-Radd ‘ala al-Mu “attila,
where he compiles Hadiths refuting Mu ‘tazilite views);

3. Collecting Hadiths and providing interpretive commentary that offers guidance (as in al-
Manhiyyat, where he compiles prohibitive Hadiths and discusses the wisdom behind such
prohibitions).

Hadith occupies a central place in al-Hakim al-Tirmidhi’s intellectual heritage. Sufis, in
general, approached Hadith in their own distinctive manner. In their works, not only the
transmission of Hadith but also its mystical interpretation held significant importance.

Just as the Qur’an contains both clear (muhkam) and allegorical (mutashabih) verses, the
Sunnah also includes Hadiths that are either straightforward or require specific interpretive
approaches. In Sufi methodology, understanding Hadith often involves concepts such as spiritual
unveiling (kashf), dreams (ru’ya), and inspiration (ilham), which differ from conventional methods.
Early Sufis sought to combine both traditional and such experiential approaches in their writings.

Although there are differing opinions regarding the authenticity levels of Hadiths transmitted
by Sufis, it is important to recognize that they selected Hadiths according to their own
methodological criteria. While they may not have reached the level of Hadith authorities such as
Imam al-Bukhari, Muslim, al-Daraqutni, or Ibn Hajar, many Sufis, jurists, exegetes, and theologians
actively engaged in Hadith scholarship [2.48].

For example, Abu ‘Abd al-Rahman al-Sulami’s Tabagat al-sufiyya includes over 100 Sufis
categorized into five generations starting from the 2nd century Hijri. Among them, 38 were
involved in Hadith transmission, and 16 were included in Hadith compilations due to their interest
in the field. These findings are further supported by works such as Abu Nu‘aym’s Hilyat al-awliya,
Ibn al-Jawzi’s Sifat al-safwa, and al-Sha‘rani’s al-Tabaqgat al-kubra.

Al-Hakim al-Tirmidhi holds a highly significant position in both the history of Hadith
commentary and esoteric (ishari) interpretation of Hadith. Many researchers consider his work
Nawadir al-usul to be among the earliest writings dedicated to the mystical interpretation of Hadith.

However, al-Hakim al-Tirmidhi faced criticism due to the Hadiths he transmitted in Nawadir
al-usul. Some argued that many of these Hadiths lacked reliable origins or contained guestionable
transmitters. Nevertheless, the work includes narrations with chains of transmission from well-
known and reliable scholars, such as Qutayba ibn Sa‘id al-Balkhi, “Ali ibn Hujr al-Sa“di, ‘Utba ibn
‘Abdullah al-Marwazi, Sufyan ibn Waki‘, and Yahya ibn Sa‘id ibn Rawq al-Naysaburi, all of whom
were also teachers of Imam al-Bukhari [2.50]. The Turkish scholar Mehmet Turan has also
demonstrated that al-Hakim al-Tirmidhi transmitted Hadiths through both high and low chains of
transmission [3.110-112]. He had his own methodology for selecting Hadiths and even critiqued the
approaches of other Hadith scholars in his region.

Methodology.

In Nawadir al-usul, his legal (figh) views become evident through his interpretation of
Hadiths related to legal rulings. His approach integrates the apparent (zahir), intended (magsad),
and inner (batin) meanings of Hadith. He also emphasizes the intrinsic connection between
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jurisprudence and ethics, often treating them as an inseparable whole—an approach that reflects his
distinctive legal thought.

For instance, in Nawadir al-usul, he discusses the jurisprudence of using items made of silk,
gold, and silver, referencing differing opinions between Abu Hanifa and Abu Yusuf. Overall, his
legal interpretations are harmonized with a Sufi perspective. While he does not reject the literal
meaning of Hadith, he consistently seeks to uncover their deeper significance [3.287].

Al-Hakim al-Tirmidhi often derives legal conclusions directly from Hadith discussions. His
work contains numerous examples of such reasoning. For instance, when discussing tayammum
(dry ablution), he outlines the circumstances under which it is permissible: in the absence of water
and in cases of necessity, it removes the state of major and minor ritual impurity. He further
elaborates that tayammum may be performed in situations such as injury, confinement, extreme
cold posing a risk to life, absence of a person of the same gender to perform ritual washing of the
deceased, fear of missing a funeral prayer, precautionary purification, after waking from sleep to
maintain ritual purity, or when leaving a mosque in a state of purity after sleeping there [4.762-
779].

Al-Tirmidhi reconsiders the methodological approach of the ahl al-Hadith toward Hadith. In
his engagement with Hadith, he appears closer to the approach of jurists (fugaha’). Al-Hakim al-
Tirmidhi classifies Hadith scholars into three categories:

1. Ruwat (transmitters) — al-Tirmidhi criticizes them for being preoccupied solely with chains
of transmission (isnad) and narrators, without distinguishing between abrogating and abrogated
(nasikh and manstkh), general and specific (‘amm and khass), or recognizing ambiguous (ghamid)
meanings. Their primary concern, he argues, is merely writing down and memorizing Hadith. Their
intellectual scope remains confined to chapters, chains, and transmission routes. Thus, he concludes
that they have grasped only the “outer shell” of knowledge.

2. Wu‘at (those who comprehend) — al-Tirmidhi praises this group for grasping the essence of
Hadith. He writes:

“The Wu‘at (those who comprehend) received the Hadiths of the Messenger of God (peace be
upon him) from trustworthy and accepted imams in religion and acted upon them. Acting upon
them means they derive rulings (istinbat), uncover the meanings of Hadith, explore aspects of
interpretation (ta’wil), and transform the outward (zahir) into the inward (batin)... The Wu‘at are
constantly engaged in unveiling the veils of meaning and seeking the excellence of interpretation.”

3. Nagqalun (mere transmitters) — these are considered even lower than the ruwat. Tirmidhi
criticizes them for excessively focusing on compiling chains of transmission and studying routes of
narration while neglecting the meanings of Hadith [5.79-80].

Main content.

Al-Tirmidhi emphasizes that the authenticity of Hadith should not be determined solely
through scrutiny of its chain of transmission and narrators, but rather through examination of its text
(matn) and its applicability in practice. In his work Shifa’ al-‘ilal, he criticizes those who limit
themselves to memorizing isnads without paying attention to meaning:

“They memorize chains of transmission and narration routes, and they devote themselves to
analyzing narrators and identifying defects. Yet the meanings and wording of Hadith escape their
attention. How many Hadiths have had their meanings altered due to the change of a single word!
They paid no attention to this, preferring instead to occupy themselves with criticizing narrators.
They say, ‘So-and-so narrated a rare (gharib) report from so-and-so,” presenting fabricated
narrations, then rejecting them. All of this is done for self-display and worldly gain. They burn
constantly in the fire of envy and reproach. They did not do this for the sake of God.” [6.7"]

Elsewhere, he reproaches both jurists and traditionists:

“A person adorned with the knowledge of jurisprudence spends all his time engaging in
analogical reasoning (qiyas) and raising his voice in debates. But if he reflects upon himself—does
he seek truth in debate, or merely victory over his opponent?”’
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He then criticizes certain Hadith scholars, referring to them as “those adorned with chains of
transmission”:

“Those adorned with isnads spend their time classifying chapters, organizing chains,
criticizing narrators (jarh), and taking pride in the names of famous scholars whose Hadiths they
have collected.”

Al-Hakim al-Tirmidhi also condemns the tendency of some transmitters to embellish their
isnads by attributing narrations to well-known Kiifan, Basran, or Syrian authorities. He states:

“They first hear a Hadith from someone in their own land, but later, when they hear the same
Hadith from a Kuifan, Basran, or Syrian, they abandon their compatriot and narrate from the latter...
Through such actions, manners, and conduct, they confuse people, obstruct them from the path of
worship, and themselves remain misguided and distant from devotion. They trade in concessions,
collect the errors of scholars, and indulge in frivolity. They open the way for rulers to commit
oppression, consume vile substances, and pursue worldly pleasures.”

In another passage, he expresses disapproval:

“They travel across lands in pursuit of knowledge, abandoning the scholars of their own
region. The next day, they boast before the public, saying, ‘So-and-so narrated this to us,” seeking
distinction by citing scholars from distant lands.”’[6.7°-8%]

In Nawadir al-usal, al-Hakim al-Tirmidhi asserts that it is the sages (hukama’) who are
capable of distinguishing authentic Hadith. Their method consists of a thorough analysis of
meaning, examining both the outward and inward dimensions of the text, and verifying its
conformity with the Qur’an and the Sunnah in order to reach sound conclusions [7.536-537]. This
approach places significant emphasis on textual criticism (matn criticism).

It is worth noting that the ahl al-Hadith traditionists, in contrast, focused more on isnad
criticism and the evaluation of narrators than on textual criticism. This can be explained by several
factors: their aim was not the chain itself, but through studying it to determine the authenticity of
the text, since a report transmitted by reliable narrators is presumed authentic; moreover, the most
efficient method for assessing Hadith authenticity lies in isnad criticism; whereas textual criticism is
far more demanding and requires a high level of intellectual competence.

At the same time, in his work Bahr al-Tafsir, al-Hakim al-Tirmidhi notes certain rejected
chains of transmission, stating “we have invalidated some narrators” (inna alghayna). He records a
number of abandoned transmission routes reaching him through figures such as Ibn ‘Abbas, Ibn
Mas‘tid, Qatada, Mujahid, al-Dahhak, Sufyan ibn Waki’, Abii Mu‘adh al-Nahwi, and Zayd ibn
Aslam. Among these, he presents in full certain rejected isnads, including some transmitted through
his own father [8.239-261].

Al-Hakim al-Tirmidhi’s approach to the evaluation and selection of Hadith is likewise
distinctive. He devotes the 44th chapter of Nawadir al-usal specifically to the issue of Hadith
selection. At the beginning of this chapter, he cites the following Hadith:

“Narrated by Abii Hurayra (may God be pleased with him): The Messenger of God (peace
and blessings be upon him) said: If you are told a Hadith from me that you recognize and do not
find objectionable — whether | said it or not — then affirm it, for | speak what is recognized and not
rejected. But if you are told a Hadith from me that you find objectionable and do not recognize, then
reject it, for I do not say what is objectionable and unrecognized.”

In his commentary on this Hadith (referred to in the work as ta’wil hadith rasiil Allah), al-
Hakim al-Tirmidhi states:

“Whoever conveys a Hadith that could plausibly have been said by the Messenger of God
(peace be upon him), even if expressed in different wording, this is permissible. For the Messenger
of God conveyed the foundational principles (usiil) of Hadith, while the Companions and the
Followers derived branches (furii‘) from those principles. If such a branch could have been said by
the Prophet — even if he did not explicitly state it — we are obliged to affirm it.” [4.361]

Thus, according to al-Tirmidhi, foundational Hadiths (ustl) are those core statements uttered
by the Prophet, from which the Companions and Followers may derive further meanings. However,
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the essential condition is that such Hadiths must be among those “you recognize and do not find
objectionable, whether I said them or not.”

The phrase “you” in the Hadith, according to al-Tirmidhi, refers to those endowed with
intellect and insight (ult al-albab wa al-basa’ir) who, after the Prophet, speak in the pursuit of truth
and guidance. These individuals, he asserts, are the sages (hukama’). Therefore, it is the sages who
are capable of distinguishing between authentic and inauthentic Hadith. Here we encounter a
method of Hadith evaluation that does not rely primarily on isnad analysis, but rather on grasping
the deeper, inner meanings of Hadith with the assistance of the sages. This approach fundamentally
differs from the criteria of the ahl al-Hadith in determining authenticity.

As an illustration, al-Hakim al-Tirmidhi presents several fabricated Hadiths rejected by “those
endowed with intellect and insight.” He writes:

“One of the Hadiths rejected by the hearts of those who speak truth is the report that the
people of Moses (peace be upon him) asked him to request that God let them hear His voice. Then a
voice came to them: ‘I am God; there is no deity but Me. I am the Ever-Living, the Sustainer. |
brought you out of Egypt with a mighty hand and strong arm.””

He comments:

“This Hadith has been transmitted by those who do not understand its meaning. God, Exalted
is He, singled out Moses alone among the children of Adam for direct speech. If God had spoken to
his people as well, then what distinction would remain for Moses, who is known among all prophets
as Kaltim Allah (the one spoken to by God)?”

Al-Hakim al-Tirmidhi also pays attention to esoteric dimensions in his approach to Hadith,
distinguishing between scholars of the outward (zahir) and the inward (batin). The outward
scholars, he notes, reject extraordinary occurrences such as walking on water, the earth folding
beneath one’s feet, or sustenance arriving in miraculous ways.

Had they understood these matters, they would have echoed the statement of the Companion
Mutarrif ibn ‘Abd Allah. It is reported that while traveling at night with a companion, the tip of his
staff became illuminated like a lamp, lighting their path. His companion said: “If we tell this to
others, we will be called liars.” Mutarrif replied: “Those who deny the blessings of God will deny
this as well.” Such phenomena, al-Tirmidhi explains, are perceived only by those whose hearts have
been unveiled [4.628].

Among the Hadiths rejected by the heart, al-Hakim al-Tirmidhi also cites a lengthy narration
attributed to Ibn ‘Abbas, describing how ‘All (may God be pleased with him) gave away food
needed by his family for three days to a beggar, leaving himself and the young Hasan and Husayn
trembling from hunger. Al-Tirmidhi comments:

“This Hadith contains exaggeration. Such behavior is blameworthy, for God has commanded
that one should give in charity from what exceeds one’s own and one’s family’s needs.”

Conclusion

From the perspective of authenticity, al-Hakim al-Tirmidhi’s Nawadir al-usil has been
classified by the prominent Hanafi scholar Muhammad Taqi Usmani within the fourth tier of Hadith
collections. Works in this category contain a significant number of weak Hadiths [9.72]. In the
hierarchical classification of Hadith compilations based on authenticity, the first tier includes the
Sahih collections of Imam al-Bukhari and Imam Muslim; the second tier includes Sunan al-Nasa’1,
Sunan Abii Dawiid, and Sunan al-Tirmidht; while the third tier includes Sunan Ibn Majah.

In his work al-Manhiyyat, al-Hakim al-Tirmidhi compiled more than 170 Hadiths containing
prohibitions (nahy). He carefully identifies the transmission routes of these Hadiths and presents
their chains (isnads) in full detail. In the work, the author first cites a Hadith, then, in order to
elucidate its meaning, brings supporting evidence from Qur’anic verses, other Hadiths, and
statements of well-known Companions, Followers, and scholars. At times, he also expresses his
own views independently. He explains the underlying reasons for prohibitive rulings and
demonstrates the harmful consequences of failing to observe them, both in this world and in the
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Hereafter. Among the worldly consequences, he even highlights certain aspects with medical
significance.

He then presents his position regarding differing and sometimes opposing opinions: in some
cases reconciling them, and in others supporting one side. The author consistently provides his own
evaluation of the issue. Subsequently, the Hadiths are interpreted and legal rulings are derived from
them.

The work also contains numerous texts of juridical (figh) significance. In particular, al-
Tirmidhi’s legal conclusions concerning prohibitions deserve special attention. In formulating these
conclusions, he draws upon the opinions of Hanafi scholars. For instance, in al-Manhiyyat, when
discussing the issue of urinating in flowing water, he cites the views of various scholars and
ultimately presents Abt Yisuf’s interpretation of the Hadith (which al-Tirmidhi refers to as ta’wil)
as the decisive opinion [10.17].

His juridical views are especially evident in his commentary on Hadiths related to commercial
transactions. The work emphasizes the impermissibility of several practices, including: selling fruits
before their quality becomes evident; muhaqala (sale of crops in exchange for crops in the field);
selling for multiple future years; exchanging grapes for raisins unequally; conducting sales tied to
loans; transactions involving two conditions in one sale; selling what one does not possess;
profiting from what one does not bear liability for; selling water; selling fish still in water; selling
copies of the Mushaf; employing laborers without prior agreement on wages; selling animals on
deferred terms for other animals; engaging in warfare without the ruler’s permission; selling gold
for gold on deferred terms; and selling gold for gold without equivalence.

Although al-Hakim al-Tirmidhi does not typically transmit Hadiths from the well-known
canonical collections of the Ahl al-Hadith, in his work al-Akyas wa al-mughtarriin he cites a Hadith
without a chain of transmission, stating: “This Hadith is narrated in al-Bukhari.” [11.63] The Hadith
describes a man from Medina who, if deprived of worldly possessions, does not grieve, and if given
worldly goods, does not rejoice excessively but rather turns away from them; due to the absence of
malice in his heart toward others, the Prophet (peace be upon him) gave him glad tidings of
Paradise. However, this Hadith text does not appear in Sahih al-Bukhari. It is possible that this
attribution was a later addition or the result of an error by copyists or publishers.
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