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RECOGNIZING SPIRITUAL SPACE: DISCOVERING
THE INNER DIMENSIONS OF HUMAN LIFE

Abstract. This article delves into the exploration of spiritual dimensions within an individual's
inner world, investigates the essence of humanity, explores the internal aspects of spiritual existence,
and advocates for a philosophical examination of the nature, purpose, and consciousness of life.
People contribute to the collective consciousness of a nation by weaving their spiritual and
philosophical views into the larger framework of society. This process creates a rich tapestry of
national history, crafted from threads of personal and public philosophical thought that drive the
evolving narrative of human civilization. The pursuit of spirituality and philosophy has long been
intertwined with the social and historical structures that shape humanity's relationship with the nation.
This study investigates the complex interplay between human spiritual inclinations, philosophical
reflections, and their expression within societal and national contexts throughout history.

Using interdisciplinary methodologies such as historical analysis, sociological research, and
philosophical inquiry, this study examines the evolution of spiritual and philosophical ideologies
across different social structures and national identities. By exploring various cultural, religious, and
philosophical traditions, the study aims to highlight the enduring role of spirituality and philosophy
in shaping personal beliefs, social values, and national aspirations. Through a thorough analysis of
social structures and philosophical discourse, the research demonstrates the profound impact of
spiritual and philosophical thought on the collective consciousness of humanity. The findings reveal
the intricate connections between spirituality, philosophy, and broader socio-political structures.

Keywords: human, spirituality, life, philosophy, culture, society, nation.

I'.A. llagunosal, I'.B. Jaiipadaesal, A.2K. Manabioek?
'Koxa Axmer Scayn ateranarsl XaasIKapanblK Ka3ak-Typik yauBepcuteTi, (KasakcTan,
TypkicraH K.),
2X anBIKapanblK, TYPH3M JKOHe MeHMaHI0CThIK yHuBepenTeTi (Kasakcran, TypkicTaH K. )
(e-mail: gulzira.shadinova.g@ayu.edu.kz, gulandal8@mail.ru,
Maldybek.agmaral@iuth.edu.kz)

*Bi3ee oypeuic cinmeme Hcacanwls.

G.A. Shadinova, G.B. Dairabayeva, A.Zh. Maldybek. Recognizing Spiritual Space: Discovering The Inner
Dimensions Of Human Life // HIKMET orcypraner. — 2024. — Nel (1). — b. 5-18.
https://doi.org/10.47526/3007-8598-2024.1-01

*Cite us correctly:

G.A. Shadinova, G.B. Dairabayeva, A.Zh. Maldybek. Recognizing Spiritual Space: Discovering The Inner
Dimensions Of Human Life // HIKMET. — 2024. — Ne1 (1). — b. 5-18.
https://doi.org/10.47526/3007-8598-2024.1-01

MakananbiH penakuusra Tycker kyHi 25.04.2024 / kabsuinanran xkyni 19.08.2024
5


https://doi.org/10.47526/3007-8598-2024.1-01
mailto:gulzira.shadinova.g@ayu.edu.kz
mailto:gulzira.shadinova.g@ayu.edu.kz
https://doi.org/10.47526/3007-8598-2024.1-01
https://doi.org/10.47526/3007-8598-2024.1-01
https://orcid.org/0000-0002-0518-422X
https://orcid.org/0000-0001-5302-1903
https://orcid.org/0000-0001-5601-3837

HIKMET, Nel (1), 2024 ISSN-p 3007-858X
ISSN-e 3007-8598

Pyxanu keHicTikTi TaHy: agam eMipiHiH ilKi ememaepin amy

Amnaarna. by mMakanana aJaMHBIH 1IIKI KEHICTITIHIET] PyXaHH OJIIeMISPAiH allbLTy Moceeci
KapacThIpbliIa OTHIPHII, aJaM3aTThIH MOHIH 3€PTTEN, PYXaHWIBIK OOJMBICTBIH INIKI eIeMIepiHe
YHUTII, eMipIiH TaOWFaThlH, MaKcaThl MEH CaHAaChlH (QHIOCOMUSIIBIK TYPFBIIAH 3EpPTTEYTe
IIaKbIpabl. Aamaap ©3lepiHiH pyXaHU-QHIOCOPUSUIBIK KO3KapacTapbl KOFAMHBIH YJIKCH
KYPBUIBIMBIMEH aCTaChIM, YITTHIH YKBIMJIBIK CAaHACBIHA YJIeC KOCaabl. O3 Ke3eriHje, e TapUXbIHbIH
Oaii robeneHi agamM3aT ©pPKEHUETIHIH JaMBIN KeJie )KaTKaH OasHIbUIBIFBIH KaJIBbIITaCTHIPATHIH KEKE
’KOHE KOFaMJIbIK (PHII0CO(DUSIIBIK OMIBIH JXiNTepiHeH epiireH. JKeke anamuap apacblHAAFbl PyXaHUAT
neH QriIocousiFa YMTBITY a1aM3aTThIH YITIICH KapbIM-KaThIHACHIH KAJIBIITACTBIPATHIH QJICYMETTIK
KOHE TapUXHM KYPBUIBIMIAPMEH EXKEIJACH acTachll KeJedi. byn 3epTrey amamMHBIH pyxXaHU
oerimainikrepi, GumocoGusuIbIK pedaeKCHsIIaphl )KOHE OJIAPIBIH TApUX OONBIHIAFBI KOFAM/IaFbI
’KOHE YITTHIK KOHTEKCTTET1 KOpiHiCTepi apachIHIAFbI KYPJIEi 03apa OpEKeTTeCy Il 3epTTeiIi.

Tapuxu Tangaynubl, COMMOJIOTHUSUIBIK 3E€PTTEYICpAl KoHe (PuiaocousIbIK 3epTTeyiepai Koca
aJIFaH/Ia, MOHAPAIIBIK dJIICTEMEIIepPTe CYHEHE OTHIPHIT, OYJI 3ePTTEY SPTYPIIi JICYMETTIK KYPBUIBIMIAP
MEH YJITTBIK COMKECTIKTEpIEri pyXaHU >XoHe (UIOCOMUSIIBIK HICOJOTHSIIAPIBIH BOJIOIUSICHIH
3epTTeiIl. OPTYPIIi MOJCHH, TiHH jKoHE (PHITOCOMUSITBIK JOCTYPIICP/Ii 3ePTTEH OTBIPHIIL, OYJI 3ePTTLY
pyXaHuAT TeH (UIOCOPUSHBIH JKEKe CEHIMACP/l, OJCYMETTIK KYHIBUIBIKTAPIbl JKOHE YJITTHIK
YMTBUIBICTAP bl KATBIITACTBIPYIAFBl TYPAKTHl MAHBI3IBUIBIFBIH 3€PTTEYTE THIPBICAABI. by 3epTTey
KOFaMJIBIK KYPBUIBIMIAPIbI, GHUIOCOMUSIIBIK JUCKYPCTap/Ibl KaH-KAKThl TAJJay apKbUIbI pyXaHH-
GUIOCOPUSITBIK OWIBIH aNaM3aTThIH Y)KBIMJIBIK CaHACchlHA THUTI3ETIH TEPEeH OCEpIH amajpl.
Hotmxenep pyxaHumbiK, GUiocous xKoHEe KEHIPEK dIeYMETTIK-CasiCh KYPBUIbIM apachIHIAFbI 1K1
OaiimaHpICTAp Bl KOPCETE .

KinT ce3nep: anam, pyxaHuwibIK, eMip, Guiiocopus, MOJICHUET, KOFaM, YJIT.

I'.A. llagunosal, I'.B. Jlaiipadaesa’, A.2K. Manabioek?
! Mesxaynapomuslii Ka3axcKO-Typelkuii yHUBepCUTeT MeHH Xomkn Axmera Scasu
(Kazaxcran, TypkecTaH)
2 MeskIyHapOIHBIA YHUBEPCUTET Typu3Ma u roctenpuumctsa (Kasaxcran, Typkecran)
(e-mail: gulzira.shadinova.g@ayu.edu.kz, gulandal8@mail.ru,
Maldybek.agmaral@iuth.edu.kz)

Pacno3HaBanue 1yXOBHOI0 IPOCTPAHCTBA: OTKPHITHE BHYTPEHHUX U3MePEeHUM
YeJIOBeYeCKOM JKU3HU

AHHoTanus. B nanHol cratbe paccMaTpuBaeTcs MpoOieMa OTKPBITHS TyXOBHBIX U3MEPEHUN
BO BHYTPEHHEM IPOCTPAHCTBE YEJIOBEKA, UCCIEAYETCS CYLIHOCTh YEJIIOBEYECTBA, 3aIJISIBIBAIOT BO
BHYTPEHHUE HW3MEpPEHHUs JyXOBHOI'O CYIIECTBOBAaHHUS, MPHU3BIBAIOTCS K  (PUIOCOPCKOMY
UCCJIEIOBAaHUIO TIPUPOJBI, LIEIM U CO3HAHMS KU3HU. J[IOIM BHOCIT CBOHM BKJaJ B KOJUIEKTHUBHOE
CO3HaHHE HallUW, MeperJieTass CBOM JyXOBHblE M (Quiiocodckue B3MIAIbl ¢ Oosiee MIMPOKOI
CTPYKTYpoi#l oOmiectBa. B cBoto ouepesb, 60raroe mojJOTHO MCTOPUHU CTPAaHBl COTKAHO M3 HHUTEH
JUYHOM W OOIIECTBEHHON (PMIOCOPCKOW MBICIH, KOTOphle (OPMUPYIOT pa3BUBAIOIIEECS
MOBECTBOBAHUE YeJIOBeuecKo muBmian3anuu. CTpemieHne K IyXOBHOCTH U (Quiocopuu cpeau
OTJENbHBIX JIOACH YK€ JaBHO IEPEIUIETEHO C COLHUAIBbHBIMH U UCTOPHUUYECKUMHU CTPYKTypamu,
KOTOpbIE (POPMUPYIOT OTHOILLICHHSI YEJIOBEUECTBA C Halluel. B aToM nccregoBanum paccmarpuBaeTcs
CII0)KHOE B3aUMOJIEHCTBHE MEXKIY YEOBEYECKHUMH JTyXOBHBIMU HAKJIOHHOCTSIMH, (PUIOCOPCKUMU
Pa3MBIIIIEHUSMHI U UX BBIPAKEHUEM B COLIMAJIBHOM M HAllMOHAJIBHOM KOHTEKCTaX Ha IMPOTSKEHHUH
BCEIl UCTOPUH.

Onupasicb Ha MEXIUCUUIUIMHAPHBIE METOJOJOTUY, BKIIOYas HCTOPUYECKUM aHaus3,
COLIMOJIOTHUECKUE HCCIeI0BaHUA U (PUIocoPCcKre HCCIeOBaHUA, ITO UCCIEAO0BAaHHE HCCIETYET
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HBOJIIOIUIO JYXOBHBIX U (PHIOCOPCKUX HJICOJOTMHA B PAa3IMYHBIX COIHAIBHBIX CTPYKTypax |
HAIMOHAIBHBIX MJICHTUYHOCTSX. M3ydas pasnuuHble KyJIbTYpHBIC, PEIUTHO3HBIE U (ritocodckue
TPaaUIMM, 3TO MCCIECTOBAHNE HAMPABJICHO HA MU3yYCHHE HEMPEXOAsAleil BaXKHOCTH JTYXOBHOCTH U
¢unocopun B GOPMUPOBAHUM JIMYHBIX YOCKACHUH, COIMANBHBIX IIEHHOCTEH W HAI[MOHAJIBHBIX
ycTpemiieHud. braromaps BcecTOpOHHEMY aHalu3y COLMAJIbHBIX CTPYKTYp H  (uimocodckux
JHMCKYPCOB 3TO HCCIICAOBAaHNE PACKPBIBACT IITyOOKOE BIMSHUE AYXOBHOM M (HMIIOCO(CKON MBICTH HA
KOJJICKTUBHOE CO3HAHUE YEJIOBEYECTBA. Pe3ynbTaThl MOKA3bIBAIOT BHYTPEHHHE CBS3H MEXIY
IYXOBHOCTBIO, (prstocodueii u 6omee MHUPOKOH COUATTBHO-TIOTUTUYECKOH CTPYKTYPOIi.
KiroueBble cji0Ba: YelIOBEK, TyXOBHOCTD, )KU3Hb, PHIIOCO(US, KYJIbTypa, 0OIIECTBO, HAIIHS.

Introduction

The study of spirituality and intelligence from a new perspective is an important scientific
endeavor with significant socio-philosophical implications. Spirituality serves as a crucial resource
that shields
individuals and communities from moral stagnation and spiritual decline, while also acting as a buffer
against social and economic crises. This is because spirituality is an inherent quality rooted in the
soul, expressed through respect for others, a sense of justice, a broad worldview, and a commitment
to social responsibility. Spiritually conscious people are more likely to uphold universal human values
and perform good deeds. The pursuit of spiritual values helps people navigate life's challenges and
fosters societal harmony. Thus, a society that places a high value on spirituality is likely to have a
prosperous future.

This field of study addresses the theoretical, methodological, and practical issues of spirituality
and intelligence, exploring their roles and significance in human life and society, as well as in culture
at large. It examines the foundations of human existence, explaining human nature and behavior,
emphasizing the social aspects, and highlighting the pivotal role of spirituality in shaping society and
guiding its development.

From a socio-philosophical perspective, analyzing spirituality through a new lens holds
significant scientific importance. The growing interest in this field underscores its relevance.
Spirituality is a source that prevents individuals and society from falling into spiritual deprivation and
moral decay, offering protection against social and economic crises. It is a deeply ingrained feeling
that manifests through respect for others, a sense of justice, a profound worldview, and a sense of
social responsibility. Only those who are spiritually mature uphold universal human values and
engage in good deeds. The pursuit of spiritual values helps individuals overcome life's challenges and
fosters societal harmony. Hence, a society that cherishes spirituality has a promising future.

Research materials and methods

The research approach in this article is rooted in principles of impartiality, consistency, and
scientific rigor. The methodology leverages a range of socio-philosophical analysis techniques,
enabling a comprehensive and thorough examination of the concept of spirituality across various
historical and cultural contexts.

The article explores the interplay between spirituality and morality, focusing on how these
concepts contribute to the essence and character of individuals. It views spirituality as a multifaceted
phenomenon from a socio-philosophical perspective and establishes it as a central quality that helps
differentiate the nature and essence of a person. This framework also evaluates the role spirituality
plays within broader society.

Furthermore, the article delves into the theoretical, methodological, and practical aspects of
spirituality and reason, highlighting their importance in human life, society, and culture. It gives
special attention to how spirituality and intelligence shape contemporary life and society, and how
they drive the emergence of new trends and approaches within the modern philosophical and
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ideological paradigm. Through this exploration, the article seeks to demonstrate how these elements
can inspire broader societal shifts and influence cultural dynamics.

Results and discussion

How can one recognize spiritual space?

A.G. Kosichenko (2019) highlighted the nature of spirituality that defines what it means to be human,
elevating it to the status of a self-propelled, evolving force. It's important, however, not to downplay
the significance of conscious and deliberate actions on the path to spiritual growth. Without
spirituality, a person may lose their emotional depth, integrity, and innocence, becoming a mere
instrument of pure rationality and pragmatism. While a person governed by reason can accomplish
many objectives in life, the outcomes of their actions might not bring light and warmth to the world
or foster spiritual enrichment in society. Among those who have examined the concept of spirituality,
A.G. Kosichenko's contributions stand out. He observed that the spiritual substance of existence
emerges through creativity and defined spirituality as a unique human attribute. Kosichenko
emphasized that spirituality serves as a bridge between individuals and the external world, indicating
that it transcends conventional patterns of human behavior, potentially enhancing both the person and
their surroundings. Within this framework, the author suggests that a person's connection to the world
represents only a fraction of their spiritual being, indicating that spirituality involves much more than
just intellectual, emotional, intuitive, or creative modes of communication. The central question then
becomes: what is spirituality, and how can we better understand its essence? To address this, the
author reflects on Kosichenko's perspective, which proposes that spirituality is not merely a
consequence of human lifestyle choices; it existed before humanity and is what fundamentally defines
us as humans. Through various forms of life experience, people can express their spiritual meaning,
collectively shaping what we recognize as the spiritual world of humankind. Furthermore, the author
dives deeper into the nature of spirituality, proposing that there may be a distinct law of spiritual
development that operates independently from the physical laws governing the material world. This
insight suggests that spirituality offers a different way of understanding reality, presenting signs and
symbols that can guide a new philosophical exploration into the essence of spirituality. The author
posits that these spiritual elements are not confined by ordinary human behavior, indicating the
presence of a deeper, more profound dimension that invites further contemplation and exploration
(Kosichenko, 2019:708).

It is undeniable that contemporary philosophical thought in the 21st century acknowledges the
spiritual dimension of the relationship between humanity and the universe. While there is ongoing
debate on this topic, the course of history tends to correct deviations as they occur. At the same time,
we know that any new direction or change can be challenging to embrace. Recent publications
indicate that the persistence of outdated ways of thinking and traditional methodologies is hindering
many scientists from gaining new insights into human nature.

The Kazakh philosopher G. G. Solovyova (1998) describes spirituality as the capacity to perceive
inner light. She suggests that the foundation for this concept lies within the realm of real people,
cautioning that we must also recognize the legitimacy of material existence. We must acknowledge
the cold, harsh, and harmonious laws of the universe, which represent the absolute. However, it is
primarily through spirituality that people define their essence, and the marvelous world can achieve
spiritual growth through human engagement (Solovyeva, 1998:163).

Of course, every individual represents a culmination of culture and social relationships. However,
reducing a person to a mere collection of social interactions doesn't sufficiently capture their ultimate
meaning. Human spirituality encompasses unique qualities that transcend these social constructs.
V.S. Barulin (1999) identifies the main facets of spirituality: its universality, ideality, and the
subjective world. These elements encompass a variety of spiritual dimensions, including rational,
emotional-affective, epistemological-cognitive, value-oriented, and worldview-related aspects.
Spirituality embodies scientific concepts, moral values, religious beliefs, aesthetic categories, and
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common knowledge. It's believed that these factors are interconnected and collectively shape the
spirituality of both individuals and society.

It’s important to understand that the concept of spirituality can be fully aligned with the spiritual
life of society, sometimes referred to as “spiritual production.” This broad activity can lead to a
dilution of individual spirituality. In the collective spiritual domain, which includes media, academia,
and popular culture, we often see activities that promote a lack of spirituality, shamelessness, and
destructive tendencies, while presenting them as spiritual outputs. It is biased to evaluate such trends
as genuine signs of spirituality. Yet, this might represent the first step in revealing authentic
spirituality. Genuine spirituality cannot be achieved through mere idealism; it must be infused with
moral values and an intrinsic sense of sanctity to reach its highest form. True spirituality is defined
by a person's perception of the world through creative and positive imagery, fostering spiritual
harmony, and demonstrating a capacity to share inner warmth and kindness with others. A person’s
spirituality, along with their inherent ideality, is shaped within a given time and space, but its reality
becomes clear only through interaction with the environment. Isolated or unexpressed spirituality
remains potential, not actualized (Spiridonova, 1997: 68).

Under normal circumstances, the development of a person's spiritual and moral foundations
holds significant importance. M. Crozier once observed that societal transformation is directly linked
to changes in individual consciousness. This idea underscores the need to create a personal system of
value orientations that guides the direction and content of an individual's spiritual and moral
development in new contexts (Smirnov, 2011: 86).

If we set out to explore the core aspects of a person's spiritual and moral development, it's
essential to examine the fundamental categories that shape one's spiritual and moral identity. This
exploration provides a framework for understanding how individuals form their beliefs and make
ethical decisions.

When we examine the category of "morality," we find that its interpretation varies widely across
different schools of thought and cultural contexts. Researchers such as A. I. Brodsky, A. A.
Huseynov, and A. Yu. Smirnov consider "morality” in relation to other concepts like "ethics,"
"culture," and "moral code.” This interconnectedness highlights the complex nature of moral thought.
Addressing the various pedagogical and philosophical understandings of "morality,” I. R. Chinkin
suggests that the concept of "morality” should be discussed in terms of its core characteristics, which
might differ depending on cultural or religious contexts (Abdullayev, 2013: 54).

The New Philosophical Encyclopedia presents morality as the final stage in the development of
the objective spirit, following abstract law and ethics. According to Hegel's definition, the distinction
between morality and ethics is nuanced: "morality is the realm of true freedom, where the subjective
will perceives itself not only as existing, but also as inherently free, representing its own
understanding of mercy and conscience." Morality, according to Hegel, encompasses a deeper sense
of self-awareness, where individuals' actions reflect their inner truth. This sense of moral identity
drives individuals toward actions that align with their personal beliefs (Barulin, 1999: 112).

Acknowledging that both of these concepts aim to guide individual behavior, philosophers
suggest that morality represents an internal arrangement where individuals act according to their
conscience and free will. This internal compass differs from ethics, which imposes external demands
on individual behavior and works in conjunction with societal and legal expectations. In this light,
morality is seen as more personal and intrinsic, focusing on individual integrity and responsibility.
These philosophers emphasize that, while morality and ethics are not in direct opposition, they serve
distinct roles in guiding behavior.

It's worth noting that the intersection between morality and ethics has been a point of debate
among scholars for centuries. Some argue that morality operates in a realm where societal judgment
is less critical, focusing more on internal conviction, while ethics involves navigating societal norms
and legal frameworks. Others believe that a well-rounded individual balances both morality and ethics
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to maintain harmony between personal beliefs and societal expectations. Thus, exploring the
relationship between morality and ethics provides insights into the broader scope of human behavior
and the ongoing quest for personal and collective meaning.

Spirituality is not confined to a meditative practice or a particular state of consciousness. Instead,
spirituality is Love in action—a deep and inclusive Love that embraces all people and all things. This
Love is intrinsic to every individual and is crucial for true human growth and development. Art serves
as the primary vehicle for expressing and nurturing spirituality in the social sphere. In the context of
Kazakh spirituality, we observe that every authentic work of art holds the potential to transform the
human world, instilling it with a new spiritual force and atmosphere. Works that fall short of this
transformative power are marked by false values and negative influences, which can disrupt harmony
and erode the moral fabric of society. Ultimately, history acts as the definitive judge, sifting through
what is valuable and enduring. Across all cultures, people work to preserve the relics and treasures
from their past that enrich their spiritual lives, underscoring a universal human drive for continuity
and connection to spiritual roots. This explains why folk art and the masterpieces created by great
artists have such a profound impact. The loss or inadequate recognition of these vibrant expressions
of ethnic culture and spirituality represents a significant setback for human development.

B.K. Kudaibergenov, a scholar renowned for his thorough exploration of spirituality's
complexities, delved into its unique qualities and varied directions. In his work, he points out that
spirituality serves as a guiding force, helping individuals navigate their lives and society. He
emphasizes that true freedom is expressed through the active and conscious effort to improve both
the natural and social environments. A person discovers their true meaning only when their activities
within society are driven by creativity and a desire to contribute positively. Kudaibergenov’s core
concept revolves around the evaluative function of spirituality—the ability to classify and discern
values, distinguishing between what is uplifting and what is detrimental. This notion forms the
foundation of how people shape their worldviews, influenced by their relationship with these values.

During the journey of self-discovery and spiritual growth, it is natural for individuals to make
mistakes and encounter errors, as they exercise the freedom granted to them by the principles of truth
and choice. However, those who misuse this freedom, focusing solely on personal convenience and
material gain, inevitably miss out on spiritual development. Such individuals, lacking the broader
perspective of spiritual values, eventually become insignificant in the grand narrative of history.

Aligning with Kudaibergenov’s (1995) perspective, we identify another crucial aspect of
creativity that fosters spirituality: authenticity. True creativity cannot be motivated solely by
pragmatic concerns; it must emanate from genuine inspiration. This calls for an approach to creation
that seeks to reach the highest levels of expression, allowing art to serve as a beacon of spiritual
insight and a testament to the human capacity for transcendence. When artists and creators embrace
this perspective, their works become more than just aesthetic experiences—they become catalysts for
a deeper spiritual awakening.

The tradition of people who serve as intellectual representatives of society, those who symbolize
its identity during various historical periods, clearly demonstrates that national ideals are fundamental
in addressing societal needs and shaping public consciousness. As the intellectual sphere
(encompassing culture, philosophy, art, and science) evolves, the national consciousness takes form,
guided by these very ideals. Intellectuals who champion the concept of national interest and promote
values that benefit humanity also serve as torchbearers for broader spiritual development. Through
their efforts, they provide invaluable lessons for upcoming generations, setting a course for spiritual
growth that aligns with the distinct demands and sensibilities of each era (Kudaibergenov,1995: 48).
While ancient civilizations might not have achieved the scientific breakthroughs of modern times,
they laid the crucial groundwork for scientific thought by embracing new ideals, striving for
greatness, and acquiring essential skills through everyday experience. This ability to learn from day-
to-day interactions and to apply those lessons toward larger goals is a testament to the qualities
inherent in human nature. The study of historical ideas and their development requires a careful
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examination of the unique philosophies and the depth of knowledge that characterize each distinct
era. This work also relies on scientific methods to uncover the deeper truths about human thought and
culture. A profound mystery underlying human existence is the complex workings of the human
mind. Although much research has been done in the scientific community to understand
consciousness, its true essence and general patterns can only be discerned through the examination
of artifacts and other tangible evidence from the past. These artifacts are valuable because they are
often the physical manifestations of human consciousness in a given historical context. For example,
ancient societies have left behind numerous images and symbols that suggest their concerns about the
future. Similarly, the tools they used in everyday life offer further clues about their intellectual
landscape and daily activities.

Intellectuals and people with exceptional abilities have played a critical role in advancing
wisdom and science for centuries, seeking out spiritual values in the process. The contributions of the
earlier generations are pivotal because they mark the beginning of a collective journey toward a
specific ideal. This journey often leads to the development of personality traits and characteristics
that reflect a person’s level of intelligence. At the same time, national ideals play a central role in
shaping these individual personalities. Consider the example of a book containing a scientist's wisdom
— it might not resonate with an ordinary student unless it is presented in a clear, structured manner.
However, when the same knowledge is organized into formulas, scientific laws, and carefully defined
conclusions, it becomes more accessible and comprehensible to those seeking knowledge.

People today recognize that deep knowledge and understanding require a combination of
thoughtful reflection and active learning. The philosophy underpinning national concepts is a critical
driver of the evolution of culture, science, art, and education. Over time, this philosophy has evolved,
thanks to the contributions of numerous intellectuals who have worked toward the betterment of
society. Through their dedication and insight, they have laid the groundwork for the continued growth
of cultural richness, scientific innovation, artistic expression, and overall education. It is this ongoing
tradition that serves as a foundation for future progress and development in a society that continually
seeks to build upon the achievements of the past.

The spirit of intellectuals who live for the good of the nation, when it comes to national affairs,
is one of dedication and diligence. They engage in their own work across various spheres of society,
actively seek the truth, and even, in the context of their nation's destiny, are free to serve the people.
Their knowledge develops on the foundation of the qualities instilled in them. Throughout the history
of society's formation and cultural development, intellectuals have emerged, disseminated knowledge
and science to the people, and contributed to the advancement of the spiritual world, faithfully serving
the people's interests. They have brought values to light, established their place in history, and
preserved their role and function.

Any spiritual being who cares about the welfare of others seeks to master all eight aspects of
creativity at once. The value of the insights from individuals who lived long before us remains
constant, even as societal norms become more established and cultural balance progresses. In history,
our forefathers described the enduring nature of human inner qualities with the saying, "The
companions of virtue are intelligence, contentment, manners, patience, hope, peace, and unity.” If we
consider the essence of wisdom, we see that it represents a high-level cluster of phenomena based on
human experience, fostering knowledge. History shows that for a national concept to develop, the
individual creating it must possess experience that aligns with their own existence. A person's
capacity to form an idea that accommodates their experience and adapts their generation to
contemporary demands affects their ability to navigate various challenges across all spheres of
spiritual life, even those contrary to their intellectual pursuits. Evaluating concepts from the
perspective of human destiny, national interest, and the welfare of future generations, we prioritize
the qualities that are essential for a person's spiritual growth (Qazaq ryhaniaty: tarthi-filosofialyq jane
etnomadeni negizder, 2013: 54).
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Political ideology, aimed at promoting national or state interests based on historical events and
addressing various political and social crises, serves as a driving force in the evolution of society. As
history reveals, songs embodying the wisdom of those who led the nation through historical periods
have been preserved in the collective memory of future generations. This political ideology, grounded
in the historical narrative of human civilization, drives social development by seeking to advance the
ideology of a nation or state, often inspired by key historical events and various crises. Songs that
illustrate the intelligence and insight of those who faced challenges during significant moments in
history have emerged and remain part of our collective memory through the generations.

Ahmet Baytursynov, a member of the Alash movement, highlights in his work "Literature
Expositor” the significance of historical poems in shaping the spirit of a people: "Spiritual tales and
heroic stories are remnants of a time when the people's spirit was elevated. By examining the spirit
of the heroes and the words of the poets who immortalized them in song, we can gain insight into the
spirit of the people at the time the song was created. Just as fairy tales offer clues about the customs
and conditions of the past, they also reveal the mindset of the storytellers and their broader context.
Through legends and fairy tales, which have become part of our history, we can understand not only
historical narratives but also the intelligence of cultural figures who shaped the way people thought
and understood life. The legends that inspire people to fight for their homeland and live loyally are
spiritual symbols left by notable individuals, marking their place in history. Many elements within
these legends reflect the wisdom and personality of ancient peoples, a heritage preserved through
human knowledge (Dossanova, Abdimanuly, & Kapagan, 2020: 35).

While humans can create advanced technology through scientific means, they cannot
manufacture wisdom. Science can be developed through wisdom, ability, and deep knowledge, for
wisdom is the guiding principle that fosters scientific innovation. If science requires a person to be
capable, wisdom is the source from which that capability emerges. The hallmark of wisdom is a
unified vision for the welfare of the people. It is the capacity to reflect on history, learn from it, and
generate new knowledge from its lessons and from lived experience. The legacy of human intellect,
maintained in historical records, forms the basis for examining ideas in the spiritual heritage
originating from ancient times.

The core of spiritual values embedded in the history of each culture, the essence of a nation's
identity, and the worldview of its people all draw from a national philosophy. This phenomenon is
studied within the broader context of philosophy, taking into account the historical and cultural space
in which social development occurs. It is absorbed into the collective consciousness of each
generation and civilization. Despite the shifting sands of time, the spirit of intellectual freedom and
wisdom that drives societal development will always be at the forefront of safeguarding a generation's
right to its unique place in history.

Issues of national interest in each nation's history, concepts explored by thinkers for the sake of
their country, works penned by brilliant minds for the benefit of future generations — all these
contribute to the formation of the national idea. They provide insight into the spiritual underpinnings
and distinctive traits of a people. Thus, by exploring the legacies left by great thinkers and the timeless
wisdom embedded in their work, we can understand the enduring characteristics of a nation's spirit.
The national idea is a concept that defines the core nature and essence of a nation. It embodies the
character, direction, and values that shape a nation's identity, guiding its historical trajectory and
encapsulating its worldview and internalized traditions. It serves as a constant throughout a nation's
history, preserving the spirit of generational efforts to maintain and promote national interests, as well
as capturing the unique experiences that give rise to a sense of identity and individualization within
the nation. The continuity of historical knowledge, national values, and cultural experiences across
generations is central to the national idea.

Exploring the phenomena of human spirit, wisdom, and creative activity along the path of
spiritual development can reveal the underlying nature of a national concept. This concept has
endured through various social events across different historical periods, has been rediscovered and
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reinterpreted throughout the country's life, and is deeply rooted in the soil of the nation, persisting
across generations. Each historical era is filled with manifestations of social consciousness that stem
from the evolving understanding and attitudes of successive generations. The cultural milestones in
the history of philosophical thought affirm the direction of collective reflection, the extent of
differentiation in values, the boundaries of knowledge, experience, and science, as well as the richness
of worlds yet to be explored in the ongoing narrative of history (Margulan, 1986: 83). Thus, culture
— particularly national culture — is a product shaped by the concept of the nation.

Our ancestors developed their worldview through their encounters with the natural environment,
responding to its pressures, and grounding their lives in the knowledge gained from these experiences.
This is why traditional education is considered the cradle of the national concept. When generations
learn from the spiritual insights of intellectuals, engage with history, and absorb information with
open-mindedness and understanding, they contribute to the evolution of the national idea. As wisdom
fosters the well-being of the people, it broadens the scope of leadership within the national concept.
This dynamic process is among the most significant in human history.

By studying the concept of the national idea from both theoretical and practical perspectives, one
can gain a deeper understanding of its foundational functions and underlying knowledge. These ideas
have endured throughout human spiritual history, from ancient times to the present day, continually
evolving as part of the broader cultural and intellectual heritage. In his work "Three Obvious Things,"
Sh. Kudaiberdiuly explores the innate drive within every living creature to seek growth and ensure
the continuation of their species. He states, "In this world, everyone, from tiny, seemingly
inconspicuous creatures to human beings, actively pursues growth and development for their kind.
This innate drive is known as 'every fiber,' representing a fundamental path of creation."

As humans, our roles vary based on our capabilities and circumstances. Some focus on
improving their own lives, while others work for the betterment of their communities or for all
humanity. In this context, the quest for a more complete human existence can be seen as a desire to
create a paradise not just for oneself but for everyone. Human destiny and the guiding ideas that shape
our lives are inseparable, each influencing the other. A person without ideals or guiding principles
finds it difficult to lead a purposeful life, suggesting that goals and ideals are essential for personal
fulfillment. This is why contradictions, individual actions, and broader historical events, while
sometimes disruptive, can become the driving force for the emergence of new ideas and innovations.

However, the impact of these new ideas depends on the way they align with or challenge the
broader interests of society. This alignment is influenced by human intelligence, which plays a critical
role in assessing whether a new idea will serve the greater good or create conflict. Although the
spiritual phenomena that comprise the essential bases of these ideas are interdependent and generally
aligned, the attitudes derived from their categorical roots can point in multiple directions, sometimes
creating uncertainty.

As the philosopher Immanuel Kant writes in his "Critique of Pure Reason," the richness of
language can both illuminate and complicate our understanding of concepts. It is common for a
concept to seem straightforward at first, but its clarity can become muddled when subjected to deeper
scrutiny or influenced by various interpretations. This is why scholars engaged in the study of the
philosophy of ideas seek to clarify complex issues by transforming them into clearly defined concepts.
Their approach involves identifying the core sources of these concepts and verifying their truth
through rigorous examination. The idea itself is a product of the human mind, shaped by the inner
impulses of the spirit, and it exists in a state of constant activity and excitement. Throughout the
history of philosophy, the idea has often been explored through the lens of human knowledge and
understanding.

The ultimate goal for humans in life is not to unravel every mystery in existence or uncover all
the secrets of creation. Rather, it is our duty, as humans, to live authentically and to express our unique
identities. To gain spiritual value and insight, one must first recognize the spirit within themselves,
and then be prepared to accept and nurture their soul. The Kazakh thinker Shakarim (1991)
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emphasized the importance of a "pure mind" as the most reliable measure for evaluating the quality
and integrity of one's thoughts. This perspective highlights the need for clarity, discernment, and an
unwavering commitment to principles in the pursuit of a meaningful and fulfilling life (Shakarim,
1991: 27).

The soul possesses impeccable intellectual abilities. It generates ideas from a clear mind, and
pure knowledge derives from this clarity. At the same time, common sense represents pure
knowledge, derived from a pure mind, and reflects the importance of such purity to society. This
concept has a profound spirit. Keeping the mind clear also preserves the spirit's purity. Moreover,
common sense dictates that there should be purity in both the human spirit and the realm of ideas.
Prudence, in this context, aims to achieve virtue as its ultimate goal, highlighting virtue's importance
in illuminating the fundamental nature of human experience.

Acknowledging virtues in young people, which contribute to a country's spiritual and moral
development, forms the foundation of cultural identity. Spirit represents the tangible manifestation of
this phenomenon in the historical and social context. This concept drives human beings to explore
the stages of development across time and requires recognizing the human mind's personality as the
primary force behind these explorations. Intelligence, with its unique ability to perceive concepts
through the mind's eye rather than just physical sight, solves problems by contemplating them. This
attribute distinguishes intelligence (Jia & Krettenauer, 2017: 3).

A person's character can always be enhanced by nurturing spiritual qualities. The pursuit of
freedom, its intrinsic value, the goal of achieving it, along with human temperament, character, and
the interplay of spiritual phenomena with the human soul, create a complex yet cohesive framework.
If we explore the spiritual meaning of the saying "The head of thought is a pure mind,” it becomes
apparent that the source of a pure mind is pure thought, with pure knowledge as its domain. From the
spiritual perspective of human existence, knowledge is the foundation of all historical and social
development. The path to spiritual growth lies in meditation, while the roots of aesthetic values reside
in the human soul, indicating that this is where artistic values are born.

The scholar Sh. Kudaiberdiuly has spent years exploring the independence of these core spiritual
concepts. His work in "Three Certain Things" leads him to conclude: "When you combine the three
aspects of humanity—justice, and compassion—you foster both a Muslim conscience and a Russian
conscience.” This notion raises the question: what constitutes a conscience, and who holds
responsibility for it? According to the feedback gathered, it appears that people appreciate these
qualities. The rationale, | believe, is that conscience finds satisfaction in acting justly. There's no
definitive answer to where conscience originates, but it seems to require an awakening of the soul.
The soul is eternal, impervious to destruction, and strengthens over time, thus requiring support to
progress. This support includes maintaining a clean body, a whole character, and upright ideas and
behavior. Conscience, one of the most significant attributes, encapsulates these elements.

If we delve into the core of Shakarim's ideas, especially in the context of the individual’s nature
within a broader historical framework, we encounter a dynamic tapestry. There is the individual,
guided by a spiritual force that propels them toward personal growth and societal contribution.
Beyond the individual, there's a nation, a larger entity that thrives on the wisdom and guidance of
Intellectuals — individuals who often emerge only once in a hundred years, or even once in a thousand.
True intellectuals are not just thinkers; they are visionaries who dedicate their lives to the
advancement of their nation, humanity, and future generations. The spirit that drives them is
inextricably linked to the spirit and aspirations of the nation. It seems that such rare individuals are
born when real intellectuals are tasked with serving the nation and guiding its trajectory
(Konyratbayeva, Satenova, & Konyratbayev, 2018: 30).

When the soul is not adequately nourished, a person may find little purpose in continuing their
existence. The human soul is unique and requires continual replenishment, a need that can be met
only through the cultivation of spiritual qualities. These qualities are essential for transforming
personal ideas into societal values, playing a critical role in the broader process of social change. The
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formation of the spirit begins when the soul is infused with spiritual attributes. The spirit is more than
a human trait—it is a field of energy, a spiritual and social space generated by the soul's presence
within the human mind. The quest to understand the universe's structure, the immortality and
autonomy of the soul, and the purpose of life is a universal human endeavor. "By their works, we can
discern the acuteness of the ear, the strength of the strong, and the skill of the artisan.” It is my belief
that the creator, who crafted us as we are, possesses the key to all knowledge and power, reminding
us consistently that there's no absolute standard for all things.

Shakarim's approach indicates that the genesis of an idea is rooted in personal thoughts and
experiences. If a person’s spiritual attributes play a significant role in the creation of ideas, then their
intellectual nature is the binding force that unites soul and body, thereby influencing the eventual
outcome of national concepts. Although reality might not always be visible to the naked eye, it can
be grasped by the mind through the process of perception. A striking example of how individual
character plays out in a broader setting is when individuals gain political power and receive support
from their nation.

In the Kazakh tradition, happiness and the human condition result from unique phenomena
occurring within the soul. Personal experiences emerge from discovering real life within its historical
context. This connection is exemplified by Umbetei Zhyrau, who, in his poem about the death of the
Kazakh hero Bohembai at the hands of Abylai Khan, illustrates how individual fate intertwines with
the larger national narrative. Similarly, Kazakh historian Yermukhan Bekmakhanov, in his study of
Kenesary Khan's life and actions, noted that "Kenesary stood out for his courage and heroism from
his youth." As a young man, Kenesary boldly declared to his peers, "I will never give up my courage;
I will die showing great bravery." Bekmakhanov further elaborates that over time, Kenesary grew
into a real hero and leader. These observations hold historical validity, demonstrating that intellectual
activity and personal determination are pivotal in shaping a person’s spiritual formation and in
transforming personal beliefs into broader societal ideals.

The search for the meaning of life, action, progress, and spiritual growth is a journey that

profoundly influences the human soul. Spiritual beings possess a quality known as intelligence.
Philosophers suggest that intellectual activity can be seen as an expression of rationality—the ability
to understand and to act based on knowledge and reason.
It's a mistake to think that the concept of intelligence has been studied exclusively by professional
philosophers focused on epistemology. While philosophers have developed systems to understand
the phenomena of human knowledge, its levels, functions, and spiritual and social potential, Kazakh
philosophy has also explored the broader aspects of human existence, including the concepts of
thought, ideas, attitude, words, and action. Our thinkers have shared insights like this: "The source of
words is thought. Words are the mirror of your soul. But if you are always swayed by those who
speak beautifully, you may be deceived. The quality of words is in their beauty, but the quality of
thought is in its truth. A word might be thought today and spoken tomorrow. Evening thoughts are
different from morning thoughts. An unproductive word is a dead word."

Studying human cognition's creative power through the lens of intelligence reveals the unique
approach of thinkers who are not confined by professional dogma. These thinkers explore the spirit,
function, and meaning of ideas, revealing truth through wisdom, and valuing ideas in the broader
context of societal development. As Magzhan Zhumabaev wrote:

A wandering soul leaves a trail behind,

If a cobbler dies, he leaves behind his tools.

If a wealthy person dies, his livestock survives.

When an orator dies, his words remain forever.

The unending cycle of the world, Wise words endure and travel far.

The image of intellectuals who fought for the freedom of the human spirit, who shaped national
ideals, and who made significant contributions to cultural transformation, comes to mind. It is through
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lived experience that we understand the essence of the lives of individuals (Ashymkhanova &
Alpysbayeva, 2020: 18).

Ancient Greek philosophers identified two types of intelligence. The first type represents a
unique quality of the human spirit, while the second type is a quality that can be improved through
activities such as study and research.

The advancement of science and technology is a process that unfolds over time. Long before
that, humanity spent hundreds of years in a continuous search for knowledge. The results of the work
done by intellectuals remain a valuable aspect of the spiritual domain during this journey. This is
primarily an ideology that educates the younger generation to fully grasp national values and
revitalizes the historical experience of our country during a period of scientific and technological
progress.

The national concept is a spiritual legacy that encapsulates the breadth of a country's worldview,
deepens the new generation's understanding of national ideals, and guides the work and values of
intellectuals for the benefit of the nation. All these efforts are undertaken with the nation's interests
in mind.

Thus, spirituality, as a unique phenomenon, is tied to the historical stages in the evolution of a
community or society and generally manifests in forms that reflect its history. This can be observed
in the history of any people, and this study will illustrate it by examining the development of Kazakh
spirituality. The elements that form the core of spirituality can be connected to a positive spiritual
force that drives a person to create a system of truth, energizes the universe through spiritual growth,
and fosters internal harmony within society (Barlybayeva & Nysanbayev, 2018: 15).

Conclusion

In conclusion, transforming the national concept into the experience of the state through
education, science, culture, and art could foster the prosperity of the country, creating a fertile
environment for the ideas of intellectuals to flourish throughout history. The concept of a nation
serves as the foundation of its existence, shaping the position and orientation of everyday life at the
level of the individual. Wisdom and artistic expression, which are useful to the nation and common
to all cultures, form the basis for the development of the cultural identity of another nation within the
history of a given country.

If spirituality is connected to the soul of an individual, then worldview is intertwined with

intelligence, intellect, and rationality. Some researchers emphasize that the link between worldview
and spirituality should be examined at the highest level of human activity. The rationalization of
human spirituality manifests in the development of a worldview system, while other forms of
spirituality may present more discrete concepts. Unfortunately, many researchers tend to equate
spirituality with its different forms instead of recognizing their distinct qualities, leading to theoretical
and interpretive errors.
A person's desire to share their positive qualities with the world — to offer their intelligence, talent,
ability, warmth, and love for others and nature — is a sign of genuine spirituality. Spiritual
development begins when these principles take precedence in a person's life. Conversely, a person
who prioritizes self-serving needs over the well-being of others has distanced themselves from the
path of spirituality, effectively becoming a slave to their ego. This direction of self-centeredness is
regrettably becoming more prevalent in modern Kazakh culture. When civilization reaches its least
empathetic stage of development, this kind of coarse public opinion can reinforce such attitudes.
These trends serve as indicators of a society's spiritual progress, or lack thereof—a crucial measure
of its overall well-being.
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TYPKICTAH AOYIPILUTEPIHIH MOJAEHUETIHIH 3EPTTEJIYI
(XIX r. exkiHIIi KaAPTHICHI)

Anaarna. Makanaga XIX F. eKiHII >KapTHICBIHIA Ka3ak >kepiHjeri, TypKicTaH eJIKeCiHeTi
KEPTuUTiKTI eNnfiH Facepiap OO#Bl YCTaHFAaH pyXaHW KYHABUIBIKTAphl TYpajbl 3€pTTEreH
3epTTeylIiyiep eHOETiHIerT TYXKBIPhIMIAP MEH 3epTTeyiep KaMThuIaabl. Pecell KypaMblHa €HTEH
KE3CHJICT1 JKYPTi3UIreH FRUIBIMH 3epTTEYJIep aBTOPJIAPABIH €HOSKTEP1, )KePTUTIKTI eJJIiH JIHA CEHIMI,
pyXaHU KYHIBUIBIFBI, arapTy, CasiCH-OKOHOMHKAIBIK, TYPMBIC-TIPIIUIIKTEPIHIH €peKIIeNniri MeH
KAJIBINITACKAH OCTYpIiepiH kepcereni. Ocbiran opail TypKiCTaH eJIKeCiHEe apHaiibl KbI3METTEPMEH,
reuTbIMH MakcaTTapMmeH kenreH I[1.Ilo3agnestin, H.C.JIpikomuH, B.B.Bepemarun, O./luBacB con
KE3CHJICT1 CJIJIIH CasiCU-dJICyMEeTTIK, SKOHOMHKAIBIK, PYXaHH YCTaHBIMAAPhI MEH CaIT-IdCTYD,
HaHBIM-CEHIMEPIH 3ePTTEI, FHUIBIMU 0AChUIBIM/IA KapUSTIAI OThIPFaH.

[1.ITo3qHEBTIH HCcaaM A9YipIIITEpiHiH eMipiepi MEH PyXaH! YCTaHBIMIAPBIH 3€PTTEYl XpUCTHAH
JIHIH YCTaHFaH TYJIFaHBIH JIHAl 1IIT€H 3epTTEeN, OHBIH PYXaHHU TYFBIPBIH 3€pJeliell, OHbl cascu
MakcarTapjaa Kojjanyra HerizgenreH. Opra Aswsima, TypKiCTaH eJKeCiHIE KOITETeH XbUIIap
kbi3MeT eTkeH H.C.JIpikommH TypkicTaH XanKbIHBIH pyXaHH OMipiH, YKOHOMHUKAIBIK JaMYBIH,
CTAaTUCTUKAJIBIK TYPFBIZa 3€pPTTEN, COMBUIBIK UTIMre OaiimaHbICThI 3eprTeynep mMeH Koxka Axmer
Slcayn XMKMETIH ayJapyMeH, KeCeHeNepIeri JiHU PaciMep, KacallFaH pPyXaHH ac Typajbl 3epTTel
*Ka3zybIMeH epekueninreH. O3 keseringe B.B.Bepewmarun, ©./luBaeB goyipimitep MOJIEHUETI,
WIIaHIapIbIH eJITe jKacaraH KalbIpIibl iCTepi, JKEePriTiKTi e1/1iH eMip CalThl MEH YaKbINTap >KaFAanbl,
KaJlaHaap, MajyIaxTap Typasibl FRUIBIMH 3€PTTEYJICPIH Ka3bIll KapusUIabl. bysr 3epTreynep jkaHa
KEepal Kaynmam ajy cascaThIHIArbl ic-IMapajapiblH JKYprisy MakcatbiHa Herizgenmi, Ocsbl
3epTTeYJIePIiH eAIH MOJICHUETIH, IOYIPIIITep MOICHUETIH 3epPTTEN KOPCETYl MaKasaaa OastHaanabl.

Tyiiin ce3nep: O3iper Cynran, TypictaH, ucnam, 1oyipill, UIlaH, ell.
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AHHoOTanus. B cTtaTtee npuBeneHbl TPYAbl U BBIBOJbBI UCCIEN0BATENEH, U3YUaBIIUX TYXOBHBIE
LIEHHOCTH, KOTOPBIX HA IPOTSKEHNUN BEKOB IIPHUIEPKUBATIUCh MECTHBIE )KUTEIIN Ha Ka3aXCKOM 3eMIie,
TypkecranckoM peruoHe. Hayuynble uccnenoBaHusi, IPOBEACHHBIE B MEPUOJ INPUCOCIUHEHUSA K
Poccun, packpbIBalOT pelUruo3Hble BEpOBaHUS, JYyXOBHbIE LIEHHOCTH, OOpa3oBaHUE, MOJIUTHKO-
YKOHOMHYECKHE 0COOEHHOCTH 00pa3a HU3HU U YCTOSIBIIHMECS B HApPOJE TPAAULIUU. B CBS3M ¢ 3TUM
npuexasiue B TypkecTaHCKUM Kpali co cnienuanbHoi HaydHo 1ensto 11, [To3aues, H.C.JIbikomuH,
B.B.Bepemarun, A./luBaeB u3yuyaaud MOJUTUYECKHUE, COIUAIbHBIC, YKOHOMHUYECKHE, TyXOBHBIC
MO3UIUH, TPAJAULIUU U BEPOBAHUS CTPAHBI TOTO MEPUOJIA M OMyOIMKOBAIM UX B HAYYHOM M3AaHUHU.

Uccnenosanue I1.11034HEBBIM )KH3HHU U TYXOBHBIX YCTAHOBOK MCIIAMCKHUX JIEPBUIIENR OCHOBAHO
Ha BHYTPEHHEM M3YUYEHUU PEJIUTUU U €€ TyXOBHOM OCHOBBI IIPUBEPKEHIEM XPUCTUAHCKOM BEPHI JIIS
UCTOJb30BaHus ee B nosmtudeckux mensx. H.C. JIpikomuH, MHOTO JeT paboraBmmii B Cpenneit
A3un n TypkecTaHCKOM Kpae, U3ydaj AYyXOBHYIO KU3Hb, SKOHOMUYECKOE PA3BUTHE U CTATUCTUKY
HaposioB Typkectana. B cBoto ouepens, B.B. Bepemarun, A. JluBaeB Hanmucaid U ONyOJIUKOBAIH
CBOM HayuyHbIE HCCJIEIOBAHUS O KYJIbType AepBHUIlCH, TOOPBIX enax MIIaHOB AJs Hapojaa, oOpase
KU3HU MECTHOM HaCelIeHUs, TaKKe 0 Bakudax, KaJaHaapax u Maagaxax. DTH UCCIeA0BaHUs ObLIN
OCHOBaHbl Ha II€Ii HOBOW TOJUTHKU MNPUOOpETeHHs 3eMenb. B 1aHHOW cTaThe OmMCaHBI
HCCIIEIOBAHUS KYJIBTYPbI CTPaHbl U KYJIbTYPbI JEPBUILICH.

KuroueBnle caosa: Xa3per Cynran, TypkectaH, ucinam, 1epBUll, UILIAH, HAPO/.

D. Mustapayeva
Candidate of Historical Sciences, Senior Lecturer of Khoja Ahmed Yasawi International
Kazakh-Turkish University (Kazakhstan, Turkestan), e-mail: dildash.mustapaeva@ayu.edu.kz

Studying The Culture Of The Dervishes Of Turkestan
(Second half of the XIX century)

Abstract. The article presents the works and conclusions of researchers who studied the spiritual
values that have been adhered to by local residents on Kazakh soil, the Turkestan region for centuries.
Scientific research conducted during the period of annexation to Russia reveals religious beliefs,
spiritual values, education, political and economic features of the way of life and well-established
traditions among the people. In this regard, P. Pozdnev, V. Lykoshin, Vereshchagin, A. Divaev, who
came to the Turkestan region for a special scientific purpose, studied the political, social, economic,
spiritual positions, traditions and beliefs of the country of that period and published them in a
scientific publication.

P. Pozdnev’s study of the life and spiritual attitudes of Islamic dervishes is based on the internal
study of religion and its spiritual basis by an adherent of the Christian faith for using it for political
purposes. N. Lykoshin, who worked for many years in Central Asia and the Turkestan region, studied
the spiritual life, economic development and statistics of the peoples of Turkestan. In turn, V.
Vereshchagin and A. Divaev wrote and published their scientific research about the culture of
dervishes, the good deeds of ishans for the people, the way of life of the local population, also about
vakifs, kalans and maddahs. These studies were based on the objective of the new land acquisition
policy. This article describes research into the culture of the country and the culture of the Dervishes.

Keywords: Aziret Sultan, Turkestan, Islam, dervish, faith, people.

Kipicne

XIX f. exinmi xapteickl Optanblk A3us eHipiHe Pecell mMmepHsICHIHBIH Kayjam ajiy ic-
OpEKETIHIH J>KaJIFachblH Tayblll, >Kep-KepJjepAe OpTAIbIKTap allbll, MXEPrulikTi eNIiH pyXaHd
KYHJBUIBIKTApBIH, ©MIp CAJIThIH 3epTTEyMEH Oipre >KypreH kezeH Oomabl. byn opekerrepni xaH-
KAKThI OUTIMJII, CON Ke3Jeri FajbIM 3epTTeyHIiep icke achipibl. EnniH pyxaHu OOIMBICHIHBIH
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FachIpiiap KOWHAYBIH/IA KATBINITACKAH TYFBIPBIHBIH HET131H 3€pPTTEreH FAIBIMAAP 3epTTeyNIepl Ka3ak
x)epinaeri, OpTanblK A3UsIarsl eIAIH PpyXaHU HETI31H e Talgayra OeT Oypbl.

JKana sxepyiepai urepy casicaTblH iCKE€ achIpy JKEPTUTIKTI €JIiH JiHiH, HaHBIM-CEHIMIH TaJJaIl,
3epTTeyMeH KaTap xypai. Opta A3usiiarbl MEKEH, KajlalapAarbl A9YipiliTep, oJlapIblH OMipi TYpaibl
71a 3epJIeNieTeH 3ePTTEYIIIEp JOYipilTep eMipi, OJap IbIH KEPriTIKTI XadbIKTHIH PyXaH!d eMipiHJIeri
OpHBI MEH BIKITAJIbIHA Ha3ap ayaaphll, UM 1ITIHeH 3epTTeyre ThIPLICTHI. bys1 OarpITTa 3epTTEreH
3epTTeyLIUIepIiH UCIaM MOACHHUETI, JiH1 Typauibl OiIiMi, 3epTTeyaeri Taxipuoenepi >korapbl OOJIbI.
Omnapabl OipHelle FacbIpFa CO3BUIFAH JKayllay cascaTblHAa WUIepPreH Kepiepleri oyipimrep
rubanaTel, KOFaMJIAaFbl OPHBI MEH BIKIAJIbl Ha3apFa allbIHBIN, KbI3BIFYIIBUIBIK TybIHAATKaH. O Ko
KBI3BIFYIIBUIBIK €Mec, Oenriii Oip cascu MakcaTTapra HETI3JIeIreH, BIKIMaJl €Ty TETITH Hrepyre,
Olyre Heri3emreH ic-opekerrep OOIa bl

Kazak nmanaceianarel OpbIC MpaBociaB HIpKEyiHIH OCJICeH Il MUCCHOHEPITIK ic-opekeTi XIX F.
70-m1i sxpuinaps! 6actanasl ( MydraxyrauHosa, 2021: 68 ).

Wian, Mypua, AQyipiliTepIiH >KEPruliKTI e/iH eMipiHe YJIKeH BIKINAIbl Ha3apra albIHFaH.
Ennig nmiHM CceHIMIH 3epTTereH 3epTTeylIiep IoypiluTepre coi Ke3le OpHaThUIFaH Peceid
NmnepusicblHblH MeMyeKkeTTiKk TOpTiOiHEe Kapchl €H KayinTi, YCTaTHaNThIH casicu YriTii 6oy
Kabineti Oap KymI peTinae OapbIHIIA KAayilIeH Kapazbl.

XIX r. Typkictan goyipimtepiHiH MogeHueTiHIH 3epTTenyl Opra A3ust TeppuTopuschiH Peceit
UMIIEPHUSICBIHBIH UTEPY, CasCU-3KOHOMUKAJBIK MaKCATTApPBIHBIH iCKE aChIPBUTYBbIHA HETi3 OepeTiH,
KEPriUTKTI eNAIH STHO - MOJCHH, JIHU HAHBIM CEHIMIEPi MEH IIapyallbUIbIK epeKIIeTiKTepiH Oury
MEH OHBI OoJalIaK TY3reH MaKcaTTapblHa KOJJAHy ic-IIapanapblH COJI Ke3Jeri 9CKepH ajgamuiap,
HIBIFBICTAHYIIBI FANIBIMIAP ©3 3EPTTEYIEPiH/Ie KAMTHIJIBI.

Ocpbl perTe XKeprulikTi KepAiH pyXaHW KYHIBUIBIKTAPBIHBIH MOHI MEH HETi3iH TYCIHII, OHBI
Taljgay oKyMmbicTapblHa Haszap aynapy Il.IloznueB, B.JIsikommH, B.Bepemaruns cbiHIbl
3epTTeyIIIepAiH eHOeKTepiHIe KaMThUIFaH OOJaThIH. 3epTTeyepine con kezeHniaeri Opra Aszus,
Typkictan aymarbIHIaFbl JKaFAalibl HAKTHI TallJar, HOTHIKEJEepiH ©31HAIK MakcaTTap MEH Kemeci
JKocIapiiap/ia eCKepir, TYKbIpbIMIap PEeTiHJIE Kapall, TYCIHII, 3epaeney Mmaceneci Typabl. Kenteren
KBIJIIAp JKacallFaH KbI3METTEPl MEH €JI/IiH JIHU CeHIMiH, CallT-IdCTYPIH IIITEH 3epTTey, OFaH Talaay
Kacay OpeKeTTEpIH aTajFaH aBTOPJIapIbIH 3€PTTEyIepiHEH Kopyre O0Iabl.

Oprta Asusa, TypkicTan aymarblH 3epTTE€TEH KOITEreH 3epPTTEYIIIEep, CONl Ke3[e KYphbUIFaH
3epTTey OPTAIBIKTAPBIH/IA )KYMBIC icTereH. OChIFaH COMKEC KEPTUTIKTI e/IiH PyXaH! KYHIBUIBIFbIH
Tajai OThIPHIN, OHbI PeceliliH coi Ke3eri MakcaTTapbiHa cail apHara Oypy/IbIH TETIKTEP1 MEH OFaH
Kapchl TYpaThIH €J/1IH PyXaHH Heri3epi MeH HaHbIM-CEHIMJIEpiH 3epTTeal. Makana GapbIChIH/Ia OCHI
Macenenep/Il KapacThIPbII, COJI KEe3EH T 3epTTeyIepAiH MoHIH Kaparl, TYCiHY, Tajliay MaKcaTTapbl
KOMBUIIBI.

3eprTey daicTepi MeH MaTepuasaap

3epTTey SMICTEpiHIH HETi31 COJl Ke3eHJErl >KapHsUlaHFaH 3epTTeyJiepll CalbICThIpy, Taljay,
TYKBIPBIMAAPBIH capaiay apKbUlbl TYpKICTaH ayMarblHAAFbl HCJIaM MOJCHUETI KYHIIBUIBIFBIH
YCTaHFaH €JJIIH KacTepJiell, CaH FachIpiap KYPMETTETeH eJJIiH HaHbIM CEHIMIH TaJiJam, OHbBI KaHa
KepJepi urepyne Kalkan Ooyap oleyMeTTiK TONTapblH MaHbI3bI MEH MOHIH TYCIHIM, CalIMaFbIH
3epAelieyre YMTBUIFAaH FBUIBIMU 3€pPTTEYJICp/iH CalMarblH TYCIHYre TBIpBICY. by OarbiTTa
[1.ITo3aHEBTIH AoyipilITep MOCHUETI MEH TIPUILUTIK cUNIaThIH 3epTTereH eHoerin, H.C.JIbIKOIMHHIH
3eprTen aynapraH O3iper CylITaH XHKMETTEpl MEH 3epTTeyJepiHiH OaKbUIall, OHBI COJ KE3eHJET1
oTapiiay MakcaTTapbIMEH YWJIECKEH TallanTapra OaFbITTAIFaHBIH CaJBICTHIPHIN, JTHOTPAUSIIBIK
TYPFBIJIA 3epJIesiey HEeT13Te aIbIH/IbL.

Tajngay MeH HITHKeJIep
XIX ¥. Peceil MMMIepUsCHIHBIH JKaylalm alxy CascaThIHBIH MaKcaThblHA Cai, NoyipiliTepiH
MYCBHIIMaH TYPFBIHIAP/IbIH OMipiHe bIKIaNbI ananaaTkan ceiHaiiel (ITo3aHes, 1886: 2).
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[1.ITo3aHeBTIH «J/lepBUIIM B MYCYJIBMAaHCKOM MHUPE» aTThl 3€pTTeyl JyipiliTep, COMBLIBIK
TapukarTap/sl, TypKicTaH JoyipilUTepiH 3epTTereH rbuibIMH 3epTTey Kaszan JliH AkaaeMusichblHbIH
Kenecinin aiikpianaysiMer 1885 xbibl Oacnara mslFapyra pykcar OepiireH.

[L.ITo3mueB TypkicTaH eJKeciHAETi JyipilTepiHiH oMmipiH 3eprrereH. TypkicTaHza
IQyipilTepAl KenTen KepreH 3epTTEeYINi, OJIAPJIbIH CHIPTKBl TYPMBICBIMEH TAaHBICHIN, OLTiMII
MYCBhUIMaHJIapaH opOip TapuUKATTBIH TapUXbIH, €]l KOJJIAaHY YIIiH YKacalFaH JIoyipimTep KiTaObiHa
KaTBICTHI, 19yipirepre OaiIaHbICThI AEPEKTEPIH TEKCEPreH.

1886 >xputpl KazaH JiH akajeMUsIChIHAA MYCBUIMaH dJIEMiHIH JI9YipilITepiHe KaThICTHI 3epTTeyl
YIIiH MarucTpilik FBUIBIMH J9peXe alibl. 3epTTeyile AQyipilmTep, TapuKaTTapra OailllaHbICTHI
3epTTeyJiep KoHe AQYIpIITep TYpaKTapbIHbIH aTTapbl, CONBUIBIKTAFbl YCTAa3, IIOKIPT aTaysap Typajbl
Oasumaiinel. Jloyipimurep TypaKTapbIHBIH aTTapbl «TEKKE», «XaHaKa», «3ayHus» Jel alyblHa
toktanaasl (Ilo3gues, 1886: 147). Con xe3aeri TypkicTan noyipimTepiHiH eMip Cypyl, TYpaKTapsl,
QJIEYMETTIK CHIIAaThI Typasibl OastHIAM IbI.

Typkictan noyipimitepiHiH FUOaIaT OPBIHAAPBIHBIH CHIATHIH OasHAal OTBIPHIN, asK KUIM
KOSITBIH OWBIKTap, «JKorip xama» nen aranraH Oenme siFHE 3ikipxaHa OeJMeciHE TOKBUIFaH
IIMKAMbICTaH TOCEHILl TOCEeIreH, OHbIH YCTIHE MaTa HeMece KHi3 TecesieAl Jen OasHIaibl.
Typkicran noyipimTepi AopeT anylda apbIKTBIH JKOHE TOFAHHBIH CyJapblH KOJJAaHFaH JEHi.
JloyipimTep TEKKele TYpaTblH, *KeKe Yiiie TYpaThlH JKoHe kaxaH KesreH jen OesinreH (Ilo3anes,
1886:153).

Keke orbacbiMeH TypaThIH AdyipimTep Oenrii Oip KOCIIeH IIYFBUTIAHbII, HOMaKAChIH TallKaH.
Jloyipimrep KuiMAEpiHiH OpKaiCBHICBIHBIH O3IHAIK epeKmenikrepi 6onran. TypkicTan noyipimrepi
opOip aiablH OH Oipi KYHI calTaHATThl TypJe 3iKip aiTaabl. backa OGarbITTapAblH Ja KAaThICYbIHA,
oifeniep, OananapIbIH KaThICybIHA PYKCAT €TKEH.

Typkictan AoyipilTepiHae YHCI3 3iKip KOHE AaybICTall, )Kaxp 3iKip alTaThIHBI OasHIANAIbI.
MermiiTke KenreH AQyipilITep ajika KYpbII OTBHIPBIN, OHBIH IMIIHJE capbl XajlKa HEMece ajlKaHbIH
6acmibich! Typbin XKapatymisiHb! ecke anansl ( [TozaHes, 1886: 249).

b.IloznHeB moyipimrep eMipiH 3€pTTEH OTHIPHIN, OHBI ©31 OMIp CypreH OpTajarbl OTapJIbIK
MakKcaTTapMeH YINTAcThIpFaH JereH IMikip aityra Oosazpl. JKeprimikTi XaJbIKTIH ©MipiHJeri
JoyipimTep UIMIHIH KapTeutaid OutiMal OpTanblk A3UsAarbl CYHUTTIK OarbITTarbl €NJIIH OMIpiHe
Kepi bIKIANbI 0apbl TypaJibl 63 MiKipiH alTa bl

XIX f. Typkicran poyipimTepiH, 0Oacka MYChUIMaH €JJIEpiHIH TapUKaTTapbIHBIH JamMy
epekienikrepiMer Kapar, 3eprrered b.Ilo3nneB XIVF. Mypuarep MeH MypIHIMATEpre >KaKChl
Ke3Kapacta 6onraH OMip TeMip ke3eHI MeH oJlaH KeHiHTl Ke3eHIepAeri MychbUIMaH HeNiKTepiHIH
TYJIJICHTEH JKaFJaibl aiiTa OTBHIPBII, AQYIpIIITEp MYCHUIMAaH KOFAMBIHBIH OapIIbIK TONTAphIHA KYIITI
BIKIaJl €TKEHIH, OJ1apFa 09pi KaKChUIBIKIIEH KapaFaHbIH OastHIal Ibl.

backa moneHueT exiii peTiHae OyJ1 CEHIMHIH pyXaHU MOHI MEH MaHbI3bIHBIH 11IK1 MOHIH TYCIHIIL,
cesinberen Oomap. Kem yakpIT eTce 1e IoyipilTep >KarJailbIHBIH >KaKChl OOMYBI, yakbINTap,
MEIIITTEp HeNiriHe ue OONYbIH OTAapJBIK cascaTKa Kapchl YIKEH KYII €KeHIH 03 MakcaTTapbl MEH
Mmyaenepi Herizinae tycinaipeni ( [Tosmues, 188: 321).

XIV-XV racsipnapaa OxtycTik Kazakcran aymarblHAa YakbINTBHIK JKEepJiep, MYChIJIMaH JIIHU
MeKeMenepiHiH xepi ker 6onsl (badamkanos, 1996:41).

Conbuslk Oipnectikrepain XIV-XV racblpiapaarbl oJIEyMETTIK JKQHE CasiCH POJIi Typajibl,
KacuetTi opbiHnap, X VII raceipaarsl OpTansik A3usiiarsl Scayn opeHi )KoHe Mapchl arnorpaduscel,
XVI-XVII f. kacueTTi OpbIHAap MEH €71 apachbIHAaFbl aHbI3, dMcaHanap, Scayu CONMbUIBIK OpJIEHIHIH
aruorpadusiblK Joctypiepi Axmer fcaynm keceneci Typaibl OpTanblK A3UsAIaFrbl COMBUIBIKTHI
3epTTEreH 3eprreyiepae ae o3 Ty kbIpbiMaapbid kepcerti (Devin DeWeese, 2018: 156).

Koxxa Axmer Slcayu keceHnecine Temip OepreH yakynThIK KOJIXaTbIH/Ia KECEHE YIIiH Oenrisi Oip xep
MeJTIIepl MEH apbhIKTapAbl Oepinai. Tapuxu aepekTepre cyiieHcek opOip AIHU MEKEMEHIH, KaCHeTTI
OPBIHHBIH ©31HE TOH, Ka3bUIAP/IbIH, KyaJIapIbIH KaTHICYBIMEH KacaraH yaKbIIbl 0011161 (AO1ypauMoB,
1970: 64). YakpINITHIK KY>KaTTap 63 KYIIH CaKTaIl Ky YIIiH opOip kaHa XaH, oMip OMIIIKKE KeITeH Ie
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HAKTBUIAHBIN JISJICNICHIN OThIpFaH. OCUETTENreH Kep, Oakrap, nuipMeHaep, Cy Ke3uepi, KoJIoHep
mebepxaHaigapbl T.0. yaKbIll TaFalbIHIAIFaH MEKEMEHIH MEHIIIr1 OOJBINT CaHAJIIbI, SIFHU OJiap
YaKBINITeH aJbIHFaH KipiCTi KOJJAHBII OTHIPABI. Y aKBINTHIK 3aT, MEHILIK caTyFa, ChliljlayFa, JKeKe
agamra O6epyre OOIMaNTBIH e€1i. YaKbINTEH OCHET €TIITCH JKepJep MeH 0acka /Ja KbUDKbIMANTHIH
MYJIKTEp ©3re KOJ CYFYHIBUIBIKTaH CaKTay Kemuiaumrid anasl. Opra Facklpiap/ia yakbIITHIK JKep
WEJITIHIH, KACUETTI KepJICPAiH YaKbINTHIK HEIKTEPIHIH YIKSH KoJieM ie OoJFaHbl Oerii.

Koxxa Axmer Slcayn kecenecine OMip Temip OepreH yakbINTBIK KOJXaTbHIA Oenriii 6ip sxep
MeJTIIepl MEH aphIKTapabl KaMThLIbL. OMip TeMip/iH yakynTeiK Koiaxareiaaa JXKidimke, Mip-Kapacy,
Crrranak, [llopnak. Kapabynak, Capaitoynak, Kusiimok -barapeik, 1llar, lap6asa, Tamanak, [1lara,
Kockopran apsikTapsl aranaasl. by cy ke3zaepi O3iper CyiiTaH FUMapaThlH KaMTaMachl3 €Ty YIIiH
OeJIiHIeH KepJiep/ieH OHIM ajly YIIiH KOJAaHbUIIbL.

XIV racelpasiH coHbl X VFaceIpAblH OacbiMEeH Mep3imzaenreH OMip TeMipaiH yaKbIITBIK
KOJIXaThIHJIa ayMaKTaFbl €riHTe apHaIFaH xepiep 6onael. Koxka Axmer Scayn keceHeciHe OepiireH
YaKBINTHIK TPAMOTa/Ia «€Ki KOIII Kepi CyMEH allblll OFaH €TiH eryl Kepek, HeMece eriH eryre oepyi
Kepek» ekeHi Oasananans: ([usaes, 1901: 45).

XIV racelpAplH eKiHIII XKapThIChiHAA «OMip TemipIiH» YaKbINTHIK KOJKATHIHBIH KETIHIII
TapaybiHia «OpO0ip anTaHbIH IyiceHO1 )KoHe KyMa KYHAepl eki kapbiM Oatnan (OaTman -8-16 myT
KeJieMiHJIe) Ouaai koHe €Ki OaTmmaH eT, KaKeTTi Ty3, aram O3iper CyITaH KeCEHECIHIe XanuM ada
acel a3ipnencin. Kapunepre, xerim-xecip, Mmycamipiepre a3ipieHcid. KyH caifbiH xy3 Oarnanmait
Ounail yHbIHAH KeJel-KeMIIiK, Mycalipiepre apHan HaH micipiiciH. Tycki ac meH HaH JalbiHAay
YILiH 5KY3 €CeKKe apThUIAThIHAN aFrall OThIH OemiHCiH» nen aiTeuira (AuBaes, 1901: 41).

ApHaiipl Typae AyhiceHOl MeH KyMa KYHIEpl KelreH 3usipaTIibuiap, Kelei, MycCKiHaepre
apHAJBIT XaliM OOTKAchl d3IpJICHIN TapaThbUIbI OTBHIpFaH. OMip TeMipaiH ChIH KOJXaTbIHIA
(BakydTsik rpamoTa) Oy Typaibl TOMEHAETIACH HycKaynap Ke3aecel: «Opoip anTaHbIH ayiiceHO1
MEH YMAaChIH/1a €K1 xKapbIM OaTIiaH Ouaail )koHe eKi OaTIaH eT, KaKeTT1 MeJIepAe Ty3 OCH OThIHHAH
oynuenepAiH aca yiblK Cynranbsl-O3ipeT CyITaHHBIH FUMapaThIHAA, 19, O9pIHEH JKOFapbLIarsl Ajia
OHBIH >KaHbIH HYpJIaHbIpa OepcCiH, «XxaiuM abay (eT neH OuaiiaaH xacanFaH) JaiblHIay KEpeK, ajl
TycTik aca kKacuerti Kypanapl jxaTka OUIETIH Kapuiapra, OKYLIbLIapra, OOpiHEH >KOFaprbl
XKaparymbiHbIH €CIMIH JI9pINTEYIIUIepre, SFHU <GIKIp» CalylIblIapFa, COJ CHUSKTBI >KEpPriulIKTI
KeJeinepre,kemOaran agaMaapra, )keTiMaep MeH Myckinaepre 6epuieni...» (uBaes, 1992: 193).

O.JluBaes Omip Temipaig O3iper CyiTaH KeceHeciHe OepreH YakbINTHIK KYXKaTbl Typaibl
aynapmachiH «TypkecTaHCKHE BEJOMOCTHY MEP3IMIIK OACHUTBIM/IA KAPHSIIA IbI.

byn 3eprreyne ©./luBaes Axmer Slcayn keceHeciHe OepUIreH YaKbINTHIK JKep, CY, KbI3METIIIEp
Typaisl nepektep oepeni (dusaes, 1901: 41).

1868 xbu1bl OpbIHOOP Ka3aKTapblH AJYIpIIITEp KOIIEeH 11 XalbIKThl 0acKapy Typalibl epexeHi
KaObu1amayra makbipabl. Peceit Otapmay ic-miapaiapblHa MYHBI Kapchl Typap Kyl peTiHze
KepreH. MimanaapabiH MypuATepiHe ocepi Typaibl KEJIEHCI3 TYpFbIa MiKip alTbuiabl.

Typkictanzga OTBI3 OecC KbII KbI3METTE OOJBIM, KEPriaiKTlI eNIiH eMipl MEH TYPMBICHIH,
XaJBIKTBIH OMip CalThIH 3epTrel, xkapusiaraH eHOeringe H.C.JIbikommu TypkicTaH MoeHHETI,
JOYIpIIITep eMipi, CalaT-AdCTYP Talan OepiuireH.

1897 xpinbl TypKicTaH enKeciHAeri OipiHII XalbIK CaHAFbI, JKEPTUTIKTI XaIBIKTHIH JIHA CEHIMI MEH
pocimaepi Typanbl OasHpaiasl (JIbikommH, 1916:144). WUmMampap, uimmannap >koHE OJap.IbIH
KEPriUTKTI eNiH IMIHAeTi OpHBI Typansl aiTaapl. Mmampmap wemritrepae OacIIbUIBIK —ETill,
MeKTenTepe nopic Oepren. Heke Kuro, CyHAETTEY, KaHa3a OKY, a3aH MAKBIPBII aT KO0, yaFbI3 aiTy,
nopic O6epy mumamiap atkapraH Kbizmertep Oonzpbl. JKeprijgikTi en emipiHie mamTapas, MypAeLli-
KYYIIBl TEPMUHIEP] KeH KoitanbFaH. Coll Ke3eHIeri MYChIIIMaH KOFaMbIH/Ia €PEKIIIe OPhIH aJlFaH
COMBUIAP, MQYipilITep, WIIaHAApIbIH OpHBI epekine OonraH (JIpikommH, 1916:146). Wmanmap
KEPTUTIKTI XaJBIKTBIH apachlH/Ia epeKine KypMmeTke ue 00mapl. Ockl Mocenepai 3epTTed OTBIPBIN
H.JIpikommH oCBl Ke3eH e imiMal urepy 6et OypraH MypuJ, OHBI UTiMre OarbITTaFaH MYPIIU )KOHE
BIKBUTAC, 390KIp TYCIHIKTEpl Typanbl OasHmaiaesl. blkpiac KoiFaH agaMm e3iHE eIIKaHail
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MiHAETTeMeNep ajaMaid, MIIaHael KypMmerTeiai. 3okip XKapaTymiblHbl €cKe anfaH Kaxpu 3iKipre
KATBICKaH.

H.C.JIpixommu e3iHiH eHOeriHae con ke3eHueri, XIX . ekiHmi kapTeichiHaa TypkicTal
OHIpiH/E KbI3MET €Ty OaphIChIHAA TAIIKEHTTET1 631 OuteTiH 60 WIaHHBIH IIIHEH eIl IIIiHAS YIKeH
KypMeTke ue 6onran Emxemec nmansl 6emin aiitaas! (JIsikommn, 1916: 150).

Kb caiibplH uiaH eki muiaeae rudanatka Kipeai. bapibik uimangapabl )kaxpu xkoHe Xyhu aer
exi Tonka Oesnexi. BipiHmn TomTarsl MIIAHAAPABIH FUOAIATHl MEUIITTEpIE KOITiH >KUBLIYBIMEH
anTaHbIH op OeiiceHO1IeH )KxyMara ayFaH ke3ze O6omnran. Joyipimrep meHOep Kyphlll, ajKa OTHIPHIIL,
JKapartymislHbIH eciMiH JaybicTan aitajasl. Xadusaep qaybicTan XUKMeT aitaasl. FubanaTran coH et
TIeH KYPIIITEH 931pJICHTEeH ac OepuIreH eKeH.

H.C.JIpikomuH umangapbH KePriTikTi enre bIKHajdbl MEH OCEpiHiH ayKbIMJIbl €KEeHIH OuiIl,
OHBI 3epTTEY 11 OipIHIII OPBIHFA KOO KEPEKTIriH aiTaapl. CONBUIBIK 1IIM1 HAcCMXaTTay Ka3aKTapblH
MYCBHUIMaHIaHy KYpaJibl FaHA EMEC, UCIaM XAJIBIKTAPBIHBIH CasCH O1piryiHiH KyaTThl KO3FayIIbl KYIIi
exeHiH eckepreai (JIbikomuH, 1916: 156). ©3 ke3eriniae KepriuaikTi KepAeri COMbUIBIK, HIAaHIAp
WHCTUTYTBIH 3€PTTEH OTBIPBIN COMBUIBIKTBHIH OJIKETe Tapajllybl MEH Kapa XaJblKKa HINaHIapIbIH
BIKIAJIBIH QJICIPETY IIapayiapblH Ta0y KaXKETTIr1H aTar KepceTe/Il.

Peceit ummepusceiHbIH OenTisi Oip casich MaKcaTTapbIHBIH iCKE achIpybIHA KapChl TYpap KYII
peTiHe Kepim, OHbI 3epTTEN KapChl IIapa KONJIaHy KaXeTTiriH ouiaipred. JKeprinikTi enjiiH pyxaHu
ycTa3el petinae (mip, WIIaH, MYPIIHI, AQYIpill, Maaiax, JyaHa) ocep €TyiH 3epTTey KaKeTTITiH
aiftanpl. Ochl pyxaHH UTIMHIH YJIKEH €Nre bIKMAJbIHBIH ©3[ePiHIH CasCHU MaKCaTTapBIHIAFbl KapChl
KYII eKeHi OaiiKaiiibl.

JlocTypi KO0 apKbUIbI 9JIEYMETTIK aF3aHbl KOPFaHy KaOieTiHeH albIphIN, OHBI XKailiamn eixyre,
KypyFa anbin keneni. Erep Oenrini 6ip cant-nacTyp KaiiTa skacalislil OThIpca, OHBIH O0ip HoOpcere Kepek
0oiranbl. MOZICHHETTE HET13T1 OPBIH CAlT-ACTYP, SACT-FYPHII, PIcIMIEP, MOpabAiK HOpMalIapra
toH (Camoxun,2006:57). Ox agaMaapabIH ic-opeKeTiH, TOPTIOIH peTTeyIi 00JbI TaObLIa/bI.

H.C.JIpikommH e3iHiH 3eprreynepid, 1895 xbuibl TOIIKEHHIH JKEpriuliKTi ayMarbIHIA eMip
CYpreH op TypJll TapuKaT WIIAHAAPBIHBIH TI3IMIH, OJIap TYypajibl KbICKalla eMipOasiHIbIK
masiMeTTepMer  Chipapus OOJBICHI  CTATHCTUKAIBIK MaTepHANIApbIHBIH JKETIHIII TOMBIHJA
KapusUTaiipl JkoHe apadmagan «Pucana —u-tapukar» xoHe Koka Axmer SlcaymaiH misiFrapMachl
«JlnyaHn XUKMETTiH» ajThl TapaybiH aynapasl (JIsikormms, 1916: 161).

ETxemec uman ewmipi, KepxaHara TYycCyl, KbIPBIK IIUIZE OTBIPYbI, Opa3a YCTaybl TYypabl
OastHnaiapl. MmaH keH nanara Ka3zakrap apacblHa KeTin, Celpapus e3eHl OOWbIHAA KeIIKEeH
Ka3aKTap apacblHza OOJIbIN, KepxaHaJga KbIPbIK KYHJIK FUOAIaThbIH OTKI3IN, pyXaHW eMJIeyMEH
aitHanbicKaH. 1892 xbinbl 1HAeT ke3inae LlbivkenT nen IlepoBck apacbiHga *Kypil, €Nl eMJIereH,
Ka3aK JKYpThIHA KOJIbIHAH KeJIreH KOMET1H asMa/ibl.

JKunanras KapKelIapabl KaibIPBIMIBLTBIKKA KYMCAI, JKaFIai dKOKTapFa KOMEKTECIM, KoTipiaep
callyFa, apbIKTap JKYprizyre jkoHe Oacka Ja KOFaMJbIK KaKETTUIIKTEepre, MYKTaX >KaHAapFra
KyMcaraH eKeH.

Emxemec nman mypuarepimen Oipre TomkeHHeH 25 makbIpbiM skepaeri Mman 0azap nerex
XKepJi CyTaHabIphIN, MenTiT canaabl. ETkxemec niimac (Mman bada Axynn [llagman Xomxa UimaHoB)
UIIIaH CYbI XKOK KYpFaK epJiep/ii CyJlaHAbIpy *KYMBICTApbIHA HETi3 Oepirl, €1 KaWbIpibl dKYMBICTap
aTKapeIil, calblH  KeIpbIK KyH miimeHi  [leix 3aitHynaun 6aba Ma3apaThIHBIH JKE€p acThl
FUMapaThIHJA OTKI3TEH.

1899 xbuinbIH KpIpKyHek aiibinga TypkicTan reHepai-ryOepHaTOpbl ©31HIH KapamarbIHIaFbl
00JIBICTap/IBIH 9CKEpPH I'yOepHaToOpiIapFa «MYChUIMAH CEKTaJlapbIHBIHY OKIIAepl 00BN TaObUIATHIH
WIIaHapbIH ©3/epiHIH KaTapblHa MYPHATEPAl TapTy MEH XaJbIKTaH HO31p KUHAYBIH TOKTATY/bI
OyiibIpabl.

[NaTmia meHeyHIKTepi MEH UMITEPHS CasXaTIIbUIAPhl MOJIAJIap MEH HIIaHAap IbIH KOFaMIaFbl OPHBI
MEH KbI3METIMEH OOBEKTHUBTI TAHBICY/ILIH OPHBIHA JIIHU KBI3METKEPJICP/Ii AIJIbIH alla «HAJIaHy KOHE
«rmapakop» peTiHae cumarrayMeH aHanbIcThl. Ocbl Tycta M. 'eiiep MychuIMaHIapIbIH ©MipiHE
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aTYCTi Kapamai, CalbICTBIPMAIIbI TYPAE KEPTUTIKTI XaIbIKTaApABIH TIJIIH MEHTepY apKbLIbl OHBIHKBIP-
CBIPBIH MeHrepyre maxeipaabl. KepiciHiie, umannap KapamaibiM XalblKKa KeMeK Oepin oJap/bIH
mipyiepi OonFaHel ce3 eTuleni. ANl XalbIKTapJaH >KUHAJIFaH KaWbIp-cajakanap HIIaHIap IbIH
KaJTachlHa €MeC, MYKTaxX KaHaapra yiectipiiareni ansikranran (Hyprasuna, 2008: 33-35, 37).

Con ke3enne O3ziper CyinTaH KeceHECiHE Ka3ak JajlaChIHBIH op ayMarblH/Aa KaWThIC OOJFaH
KOFaMJla €peKIe OpbIH ajFfaH Tyaramapiabl xepien keiareH, Cioip meHn TypkicTaH eHIpiHIH HTri-
KAKCBUIAPBI JKEPICHETIH IOCTYPre THIHBIM CalbIHBIN, 1883 KbUIBI KBUIABIH 9 HAypBI3bIHAA
Coipnapusi OOJIBICBIHBIH SCKEpH T'yOepHaTopbl ye3 OacIIbIChIHA KEeCeHeNe KepiieyAl TOKTaTyIIbl
Oyiibipansl. byn faceipmap Ooifbl 3MapaT OpHBIHA alHaAIFaH, KAaCUETTI OpBIHFA Kemymli
MYCBUIMaHJIap/IbIH PYXaHH OIpJIiriH Y3y, O6eJIIeKTey MakcaTblH Ko3aereHi anblK (Hyprasuna, 2023:
740).

Typkicrangarel O3iper Cynran keceHeciHe apHaibl keiareH H.C.JIbIKOmmH KeprimikTi
XaIBIKTBIH JKepJey pacimaepi, opaza TYTy T.0. HaHBIM-CEHIM iC-OpPEKEeTTEpiH Kepim, OasHIaiabl.
TypkicTanaarel O3iper CyJITaH KeCeHecl )KOHE Ka3aKTap/IblH OFaH OaiJIaHbICThI HAHBIM-CEHIMICPIH
e 3epPTTEI JKa3/Ibl.

Koxa Axwmer Slcayn keceneciniH KypambiHaarsl Memit 6enmecin H.C.JIbikommn «Konbapsic
XaH MEMIITi» JeT aTaabl )KoHE KyMa CaiiblH 00JIaThIH 3iKip MEH OuJai1aH JalbIHJAIIFaH XAJIiM aChIH
3usipaTIIbUIApFa TapaTry Typaibl jka3aabl. TypKicTaHAAFbl CONBLIAPIBIH 3iKipi ©JKeHiH Oacka
KaJaJapbIHIAFbIIAl JKaFnaiiia oeTKeH. XolliM achIHBIH TapaTbULybl Typasibl alTa OTBIPHIN, YJIKEH
Ka3aHJapAaFsl ac MICKEH COH aFalll bIIBICTapFa CAJIBIHBIIN KeJIreH aJlaMaapra TapaTtbuiFad, bunait mexn
€TTEH KacaJFaH ac Te3 TapaTbUIBIN KeNyIIIepaiH OapibiFbiHa keTin oTeiprad (JIskomrma, 1916:
220). Koxxa Axmer flcaym KeceHECiHIH CON >KaK TYCBIHAA JQJi3 apKbUIbl JKaJFacKaH acxaHa
OenMeciHzie )KymMa HaMa3[JaH COH KeleH-KemmIikTepre, 3uapaTiibuiapFa XaliM achl YJIECTiplIreH.
Koxa Axmer Slcaynm KeceHECiHIH OHTYCTIK WIBIFBIC OeliriHae Xxamumxana Oap. XanuMmxaHanaa
ayliceHOl MEH jKyMa KYHJepl KeIeH-KEeNUIK IMeH AQyplluTepre TEriH YJECTIPUIETIH ac-XaluM
o3ipneHetiH Oonran (Hypmyxammenos, 1988: 17). H.C.JIbikomuH KyHABI Xkoairepiep AifHa Tac,
TaiikazaH TypaJbl 1a allThIN OTEII.

Kazipri ke3eHie KeceHeHiH 0Chbl OOIMECIH/IE «XaJliM achl» CAJIBIHBIN TapaThIIFaH acTayaap Typ.
«OniM», «XaliM» JIeNl aTajFaH JIHM PACIMJIIK acThlH JaWbIHAATYbl *KOHE TapaTblUlybl KONTETeH
racelpiapra yinactel. OHbBIH 3aTTail Kyaci perinae MemiekeTTik «O3ipeT CynTan» Tapuxu-Mo[eHU
KOpBIK My3eiinne, Koxa Axmer flcayn keceHeciHiH AcxaHa OeJIMECiHIe TypFaH arall acTayiapbl
anityra Oomanel. byn acraymap Typkicranra, O3iper Cynran kecenecine kenren H.C.JIpikomma
KepreH 3arrap geyre 6onajisl. Kazak XajakpIHBIH 3aTTail MOJICHMET TYBIHABUIApbIHA 3€p cajicak, ac
callyFa apHaJIFaH BIIBICTAp aFallTaH ONBLIBII, )KOHBII XKacajaFraH. XalliM acChIHBIH TYpaJIbl JIEPEKTEP
O3ziper CyJsitad keceHecine OMip TeMipiH oMipiMeH OepiireH yakbIThIK KOJIXaThIHa KOPCETUITEH.

XIX - exinmni xapteicbinaa Typkictanaa 0onran Mip-Canux bekuypun €3 MakanacelH1a O31peT
MENITiHIH MaiaackH «...OpTaK Jem aTaJaThlH apbIKTHIH OOWBIH/IAFBI €TiC TAHANITAPHI JKaFa Oepitim,
KBbIJT CallbIH KeJieCl aylbIM ajblHFaH. JKuHanFaH CyJIbIHBIH, OMaiiabiH, opOip Oec OGarmaHHbIH Oip
Oarnanbl, OaKiIa MeH >keMic OakTapbIHbIH dpOip TaHaOB! yiuIriH 10 TeHre, >KOHBIIIKA ericiHiH 9pOip
TaHaObl yuriH 5 teHre. Ocbl TabpicTap KeWiH O31peT MEUITiHIH KbI3METKepJepl MIalbIK-oJI-uciaam
MeH HalbINTHIH apacbiHna Oericke TyckeH. Cype-Cyiiip nen aTanaTbhlH apbIKTHIH OOMBIH Kyanai
KOHBIC TenkeH O3iper CyiTaH MENNTIHIH AIHM KbI3METKepyiepl MeH OTOachbUIapbIHBIH, TyFaH-
TYBICKAHJAPBIHBIH Henirine OepiareH. O sxeprnepre Oupail, »oHbImKa cedireH...» (Mup-Canux
bexuypun, 2000:27). Kynaiira Ky IIbUIBIK KbLTYIIBUIAPABIH KOTIIIUIITT 9p KyMa CalblH KOW COMBITI,
KypOaH/IbIK MBI, €TiH TypKiCTaHHBIH KeJleH-KenIiKTepine, 1oypimTepre 6emin Geprex.

XIVF. conpiHmarel OMip TeMip/iH YaKbINTHIK KOJKAThIHIA aUThUIFAaHAAN apHAilbl ac o3ipiey
yiIiH Oumail MeH et OemiHreH, Oy ypaic XIXf. ekiHIII >KapThIChIHA JEWIH >KalFacKaHbl Oenrimi
00JbIIT OTBIP. YakpIT eTe TemipiH yaKbll Typaibl OepiareH OyHpbIKTapbl 63 MOHIHEH alpbLIbIIL,
ancipesi.
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1819-1864 >wimap apaneirbinaa, Typkicran Kokan xaHIbIFBIHBIH OuieyiHzne OonFaH Ke3Je
FUMapAaTThIH iC XKyprizymriiepi Temip ke3eHIH e TaFalbIHIaIFaH MyTayalll KbI3MeT1 )KOUBLIBII, OHBIH
OpHBIHA IIAKHKBI-YJI-MCIaM IIaiKbl-a3u3Jiap, MIalKbl-HAKBIITEp KbI3MET1 TaraibiHaanran (MaccoH,
2000: 39).

1886 xbutbl «Typkictan enkeciH Oackapy Typansl Epexe» kxaObuimanansl. byn Kyxkarta
KEPTUTIKTI MYChUIMaH OiuTiM Oepy OpBIHAAPBI MEH YaKbBINITHIK KEpJEepPre KaThICThI Maceelep
€peXEICH OPBIH TanThl. TYpKiCTaH XKepiHJe OPTAIBIK IIHU MEKeMe OOJIMaraHJbIKTaH, iC JKY31H/Ie
JKOFaphlla aTaJiFaH JKep TeIIMIEPiHIH YCTIHEH KaKeTTi JeHreWjeri Oakplaay OpHATHUIMAJbI.
HotmwxeciHne yakbpINTHIK MEHIIIKTEp JKEPTUTIKTI AJIMTANApIblH KOJbIHA OTiN, 63 KajayblHIIa
nariganana 6acranael. bip jkarbiHaH, OYJI KEMKOPJIBIKTBIH OCYIHE OKeJICe, KIHIII jJKaFbIHAH TYpJI
TONTAp apachIHAAFbl KAaKTBIFBICTApABIH TyybiHa ocep eTTi (HyprasmnaH./l., AsmyxanoBaA.M.,
Okimoek K.,2023:736).

B.B.Bepemarun e3inin OpTa A3usira casxaTbIH/Ia KOINITETeH dJISyMETTIK, 3aTTai, oleT-FYpPHIII,
KOFaMJlarbl HaHBIMIApP, ATHOTPaUSsIIBIK epeKIIeNKTep Typanbl xazanpl. OpTa A3USAaFsl
IQyipilmTep TYparbIHbIH Oip TYpi KajdaHaapxaHaiap Typaisl OasHaanasl. MyHaii TypakTap KaJlaHbIH
KOJICHKEJTi, CalIKbIH, JKaKChl ayMaKTapblHAa OpHajacaTbiHbIH aiTanbl (Bepemarun, 1990: 161).
Jyanamap, kaJaHgapiap KaybIMbIHA KipreHIep apHalbl 0ac KuiM, KeH Oenbey koHe acKabakTaH
’KacalFaH biabIc aiaFaH. ChIPTKBI KHUiM1 )KaMaylibl, TYpJli MaTaHbIH KYpaFbIHAH yKacalFaH 007y Kepek.
Peceil mMrmepusicbiHa KbI3METE €T€ XKYPIill, JKEPTUTKTI XalbIKTBIH, €NIIH eMip CYpy epeKIIeiri,
[IapyalIbUIbIFGl MEH JKEePrimiKTi Oackapy »Kyiemnepi, eriieTiH AakpUigap Typi MEH OHBI ©HJIEeYIi
TaJIaM Ka3a/bl.

1866 xbubl TypkicTanaa OosiFaH Ke3Jeri e3iHiH »kaz0ackiHaa TypKicTaH KalachlHBIH ©MipiHe,
QJIEyMETTIK-9KOHOMHUKAJIBIK JKaFlaiiblHa TOKTAJBIN, CHIIaTTama Oepim, 3epTTeyiHAe «IIomaK 0ac
KHIM KUT'eH JI9ypIIITEepAiH KbIPTHIK KHIMAEP1, apKalapblHa aCbIHFaH TYHiHILETr1, Oip KOJIBIH/A TasFbI,
aJl eKiHIII KOJbIHJAa acKaOaKTaH »acajlFaH Y3bIH BIIBICHI Oap» aen xa3aisl. B.B.Bepemarunnin
OpranblK A3usl XaJKbIHBIH 9JICYMETTIK-3KOHOMUKAJIBIK, JIHIHE KaThICThI TAKBIPHINTAP/Ibl KAMTHIFAaH
MaTepUaIapblHbIH MaHbI3bl €pekiie. OMip CYpreH enJiiH TYPMBIC-TIpILILUIIri, KapbIM-KaThIHACHI,
KOFaMJIBIK-QJIEYMETTIK €peKIIeNiKTep, JIHHU jKOHEe KOFaMJIbIK KYPBUIBICTAp, 9ACT-FYPbIN, KUIMIEpiHE
KATBICTBI TAKBIPBITITAP COJI KE3JIET1 OMip THIHBICBIH HAKTHI KOPCETEp JIepeK Aeyre Ooapl.

[Tatmia meHeyHikTepi OefiManiM OOJFaH TYpJIl QJI€YMETTIK TON ©KUIAepl KaTapblHA HMIIaHIap
MeH Majaaxtap Kipal. Peceil MMIEpHSCBHIHBIH OKUIIEpl KEPriliKTlI XalbIKThIH CalT-IdCTYpiHE
TYCIHYAIH OpHBIHA OyJ1 Majmaxtap kociOine, 1898 »xpuinbiy miungecinae Ceipaapusi 0OJbICHIHBIH
oCKepH Ir'yOepHaTOphl KaJIaJIbIK XKoHE aybUIJBIK Oa3apiiap/ia AaybICTal 1IHU Ma3MYHIaFbl QHIIMeNep/Ii
QNTBIIN JKYPreH MaJiaXxTap/blH opekeTTepine ThiitbiM canpl (KoTokoBa, 2016: 569-570). Ockepu
ry0epHaTOpAbIH MalbIMAAYBIHIIA, MAJIaxTap JKePTUTIKTI MYCBUIMaH XajblK apachlHAa 3UsSH YTiT-
Hacuxar >KymbIcTapblH kyprizal. CoHpaii-ak op MaJdaXThlH KbI3METiHE pyKcaT Oepy KYKbIFbI
ye30acIIbICHIHBIH KY3bIPbIHJIA 00J1a OTHIPHII, A ThUIATBIH QHTIMEHIH HEMece KiTalThIH aTaybl 00Tyl
MIHJICTTENA1. ATaIMBIII epexxe OY3bUIFaH XKaraaiaa, Mmaaaaxtap TypkicTaH eJIKeciH 0acKapy Typasbl
epexxeHiH 64-6a0pl OoiibiHIIa xayankepmitikke TapTeuiasl (Hyprasuna H.JI., AsmyxaHoBaA.M.,
Okimboek XK.O., 2023:750).

MapgnaxTtap natma OWNITiHIH OpHayblHA JEWIH XallblK apachlHAa TYPJi JKbIp-JacTaHIap MEH
TapuX¥ OKUFaIap bl alTyMEH KoCci0M Typ/ie aifHaIbICKaHbl Oenrim. 3eprreymni Mcnam MmogeHueTiHIH
OChl EpEeKILENIriH CypeTKe caja OTBHIPBIN, KYHJenmirinae sxaspim Oepai. XIX f. opTacbiHza
Typkictanga OoiFaH OpBIC 3EPTTEYHIUIEPl JOyplTep, KaJaHAapiiap Typaibl xKa3z0ardapbliHIa,
CyperTepiHjie Keieci Aepekrep kenrtipeni. OnapasiH 6acklHa MIOMIAK 0ac KUiM, YCTEpiHIE Kamay
I1arnaH, KOJAapbIHAA TasK, Cy KYSTBIH BIIBICHL, asKTapbiHaa keoici 6onran. Cy KySTBIH BIIBICTApIBI
3epTTeyiepe KOKOC, acKabaKTaH j>KacaraH JiereH TYXKBIPbIM KenTipeai. XKeprimkTi kepjie eceTiH
OCIMJIIK TYpJIEpiHE Ha3ap cajFaHja KeOiHe acKabak TYpJIEpiHIH BbLABICTAp jKacaylda KOJIJaHFaHBI
Oaiikamaapl. ACKaOaKTBIH KATThl CHIPTHI OHIEINIIN, CY KYSATBHIH BIABICKA alHAIIBIpbUIFaH. MOWBIH
TYCBIHA X101 UTIHIM, JOYPIMITIH canapblH/a CY KYHBIIT aJIbIIl )KYPETiH 3aThl 001161, MyH/Ial 3aTTap €1
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apachlHaH aJbIHBIIN, Mypaxkail KopJapbelHaa cakTayibl. JoypilTiH KuiMAepiHiH HEri3ri MaTepHasbl
KYH IIEKIEH, KapamaibiM Martajap OosnraH. Herisri kuimaep Typaiabl alTKaHzaa opOip COIBLIBIK
OaFbBITTHIH 63 EPEKIICIIT] )KoHEe OpTaK Oenriyiepi OOk,

JloypimTiH >kKaMaliFaH KHAIMJEpiHe KaThICThI OipHemie mikipiep 0ap. COombUIbIK 1M YKOFAPHI
PYXaHU JIEHTeire jKeTKEH YCTa3/blH OAaCIIbUIBIFBIMEH MTEPLiN, oJlap «IIeHX», «IIip», «UIIaH» Aer
ataapl. Jloypimr kuiMiHIETi )amay OHBIH OTKEH MEKTeO0l MEH ajiFaH LIiMi Typasibl Oeiri JereH
TYKBIpBIMAAp Ke3zaeceai. bac kuiM-Kyiak, kamap-06endey, noypimrep KuiMaepiHiH axbipaMmac 0eiri
OoJFaH.

JoypimTiH xaMmaiaraH KHiMIepiHe KaTbICThl OipHemie mikipiep 6ap. CONBUIBIK 1TIM KOFaphl
pyXaHH JEHIelre »KeTKEH YCTa3/IbIH OacIIbUIBIFBIMEH UTEePLIIN, OJap «IISHX», «Iip», «UIIaH» Ael
aranpl. Jloypim KWiMIHZET1 ’KaMmay OHBIH ©TKEH MeKTeOi MeH aiiFaH uIiMmi Typaisl Oenri jgereH
TYXKBIpBIMIAp Ke3aeceni. bac kuiM-Kysak, kamap-0enoey, 1oypimTep KHiMIepiHiH axbIpaMac 0eJIiri
OosFaH.

B.Bepemarunuiy ectemnirinie KajmaHAapiap KaybIMbl Typajibl alTbLIa OTBIPBIN, AQYipill
KHIMIHIH KBI3BUI TYCTI epekiie 6ac kuiMm OeperiHi OasHmanaapl. JKyYHMEH Tiriiim, TOMEHTI KaFbl
KOWJIBIH TepiciMeH XuekrenreH. JloyipimTe keH Oenaik, ackabaKTaH jKacalFaH bIAbIC OonFaH. by
BIJIBICKA J)KYPT OEpreH caaka, coleM-ayKarTap, TUbIH-TeOeHaep canbiarad. Kanran kuimzaepi Oenrini
Oip xyiieMeH, KalbllTaCKaH peTKe cail skacanbin kuiireH. [llanan MiHIETTI TypAe KaMaynbl Typae
00y KepeKk IKOHE ojap Typial TYCTI JKaMmaydaH KYpalbll, Kypak TYpiHIE jKacajFaH
(Bepemarumn,1990:91).

B.B.Bepemarunanin OpTanblK A3us XaTKBIHBIH QJICYMETTIK-DKOHOMHUKAJIBIK, JTIHIHE KATBICTHI
TaKbIPBINTapIbl KAMTHIFAH MaTepHAIIJAPbIHBIH, CYPETTEPiHIH MaHbI3bI €peKile. OMip cypreH eniiH
TYPMBIC-TIpPIILIIT], KaPbIM-KATIHACKI, KOFAMJIBIK-JJICYMETTIK €PEeKIICTIKTep, TIHU KOHE KOFaMIBIK
KYPBUIBICTAp, 9JET-FYPHIN, KAIMIAEPIHE KATBICTHI TaKbIPHINTAP COJI KE3JIerl OMip THIHBICHIH HAKThI
KepceTep Aepek aeyre 6onasl. 3epTreymii Mciam MoeHneTIHIH epeKIIeNiriH CypeTKe cajia OTHIPHII,
KYHJENITiHAE *Ka3bIl Oep/Ii.

XIX r.opraceiHaa TypkicTanaa OOJFaH OpBIC 3epTTEYLILIEpl AQYpIIITEP, KajaHaapiap,
Majaxrap Typajbl jkaz0anapblHia, cypeTTepinie keneci fepekrtep kenrtipeni. OmapasiH OackiHAa
momraK 6ac KuiMm, YCTepiHAe jkaMay IamaH, KOJAApbIHAA TasK, Cy KYSATBIH BIIBICHI, asKTapbIHIA
ke0ici OonraH. Cy KYATBIH bIIBICTap/Ibl 3€pTTEyIepe KOKOC, ackabaKTaH jkKacaraH JIETeH TY)KbIPbIM
kenripeni. XKepriiikTi xkepe oceTiH oCIMIIK TypJliepiHe Ha3ap cajFaHa keOiHe acKkabak TypJepiHiH
BIIBICTAp JKacayla KoJIIaHFaHbl Oaiikamanbl. ACKaOaKTBIH KATThl CHIPTBHI OHJEIIIN, CY KYSTHIH
BIIBICKA alHANABIpbIIFaH. MOWBIH TyChIHA ki01 UTIHIMN, JOYPIIITIH camapblHAa Cy KYWBII aJbIll
KYpeTiH 3aThl 0onabl. MyH7ail 3aTTap e apacbhlHaH albIHBIN, Mypa)kail KopiapblH/a CaKTayJbl.
JloypilmTiH KMIMJEPIHIH HETI3r1 MaTepuanbl KYH LIEKMeH, KapamaiibiM Mmatanap Oonra. Herisri
KHIMJIEp Typajibl alTKaH/a 9pOip CONMbUIBIK OAFbITTBIH ©3 €pEKILENIri KoHe opTaK Oenriiepi 60abl.

JoypimTiH *aMmaiaraH KHiMAepiHe KaTbhIcThl OipHeme mikipiaep Oap. CombuUIbIK 11IM >KOFaphbl
pyXaHHU JIEHTeITe KETKeH YCTa3/bIH OaCIIbUIBIFBIMEH UTEPUTIM, OJIap «IIEHX», «IIip», «UIIaH AT
atanbl. Jloypimn KuiMiHIETi kKamay OHBIH OTKEH MeKTe0i MEH ayfaH 1UTiMi Typaibl Oenri JereH
TYXBIpbIMAAp Ke3aecei. bac kuiM-Kynnak, kamap-6enoey, 1oypimrep KHIMIAEpiHiH axblpamac 0eJiri
OosnFaH.

WiranapablH JKEprijikTi elre bIKMajlbl MEH OCEpiH ayKbIMJbl €KEHIH OLIiI, OHBI 3epTTeyl
KarmracTelpaapl. OnaplIblH KbI3METIHE 3€p Callblll, CTaTUCTHUKAIBIK KOMMTETIH ecenTepiHie
YKapUSUIIAaHBII OTBIP/BI.

XIX . exinmii kapTeickl Peceil nMIepusCBIHBIH OTapiay cascaThlHbIH Oencenni Typae. Opra
Azus, TypkicTaH aymarblH JKayjan aly cascaTblH KYPri3reHi aHblK. JKeprulkTi eliH pyXaHu
KYHJIBUTBIKTAPBIMEH, [IAPYyaIIbLUIBIK, QIEYMETTIK — SKOHOMHKAIBIK YKaFIaibl, O111M jKyiieci, HAaHbIM-
CEHIMIH 3epelieTeH JCKEepH ajamjaap, 3epTTeyIll FaiabIMaap, Oackapy >KYWeCiHaeri TyJsFajiap
b.ITo3nues, H.C.JIbikommn, B.Bepemarun T.0. 3epTreymiiep enliH HaHBIM-CEHIMIH, XKepruliKTi
XaJIBIKTBIH OacKapy JKyHeciH 3epTTel OTBIPBIN, KYHIbI OaKbuIay, IepeKTepMEH Ootice/l.
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KopbITbIHABI

XIX r. Opra A3uWsHBI KayJiall ajly CascaThIHbIH HETI3T1 MaKCaTTapbhlH ICKE achIpyaa eIiH
pyXaHHW YCTaHBIMIAPBI MEH CEHIMIEpi, OUTIMI MEH YKOHOMUKAIIBIK YKaFIaliIapel 3epTTEY/IiH HETi3Ti
HbIcaHanapbl 00iabl. COHABIKTaH COJ KE3€HHIH CasiCH BIKHAJI eTep Ke3l peTiHIAe HIIaHiap,
IQyipimTep, MaanaxTap, HaHBIM-CEHIMAEP 3epTTENl.

Ocpiran cobikec b.ITo3aHeB €3 OarbIThIHAA TOYIpIIITEP 6MIpI MEH TapUKATTap €pEeKIIeiKTepi,
rubanaT, BIKMAJ €Ty aiiMarbl, epekieniri Typanbl aiitca, H.C.JIBIKOIIMH KepPTuTiKTI e/IiH CeHiMI,
CaNIT-JIOCTYPI, YCTaHBIMIAPHI, OJIap/IbIH HET13T1 OIPIKTIPYII TaMbIPbl TEPEH MOJICHH KO3FayIIIbl KYIIi
peTiHeri WIIanaap, Adyipimrep UTiMiH 3epTTeyai Herisre anaabl. JKeprigiKTi XalabIKThIH TYPMBIC,
TIpUIUTITT MEH aJaMHBIH TYHHETe Kelyl, eMip Cypyi, KeTyiHe KaThICThl OPBIHIANATHIH iC-IIapaiap
CHIIaThl MEH EpEeKLIeNIKTepi, XKEepPrulikTi enai eMip Cypy CHMmarhl, OiuTiMi MEH KYHABUIBIKTaphI
tangaHaapl. OcblHBIH Herizigae TypkicTaH JoyipimTepi MEH HINaHAap UIIMIHIH KaHa Kepiepii
UTepyzeri 3 MaKcaTTapblHa MYMKIH/IIK O€pMENTIH casicl Kyl peTiHae Kapaiasl. Onap/sl 3epTreiini
xoHe Oyl OarbITTarbl ©3 3epPTTEYNEPIHIH HOTHKECIH OTapibIK CasCaTThIH HETi3Ti MakKcaTTapblHA
KBI3MET eTyTe HeTi3 Oepe/ti.

B.B.Bepemarunnin Oprtanblk A3HUs XalIKbIHBIH 9JIE€yMETTIK-DKOHOMHUKAIBIK, AIHIHE KATBICTHI
TaKbIPBINITAPbl KAMTHIFAH MAaTEpHAJINAPBIHBIH MaHBI3bl epeKiie. OMip CypreH enjiH TYpMbIC-
TIPUILIIT], KapbIM-KaThIHACHI, KOFAM[BIK-OJICYMETTIK EpeKIIeTiKTep, MiHU JKOHE KOFaMJbIK
KYpPBUIBICTAp, SACT-FYPHIN, KHIMIEPiHEe KAThICTHI TaKBIPBIITAP COJ KE3JETi OMip THIHBICHIH HAKTHI
KepceTrep JHepek naeyre Oomanbl. Mcnmam MoOOEHUETIHIH epeKIIeNiriH CypeTke cajia OTBIPHII,
KYHJAeNirinae aspimn Oepmi. JKeprimikTi enmiH yCTaHFaH, Facelpiap OOWBI KacTepiereH HaHBIM
CeHIM/IEpl MEH OJJIeYMETTIK Karfainapsl Typil OarbITTarbl 3epTTEyJepJie capalaHbl. 3epTTey
HOTIDKEJIEP1 KapHUSITaHBII OTHIPABI.

Kazan gin akagemusiceinga MycbUIMaH oJIEMiHIH JQYipillITepiHe KAaThICTHI 3epTTEYiH 3epTell,
MarucTpiiK FbUIbIMHU aopeke anraH b.Ilo3anes Oy TakbIpbinThl imTeH 3eprrereH, H.C.JIbikommn
TypkicTan aymMarbIHAAFb! KONITET€H KbI3MET €Ty KE3€HIH 1€ )KEepriliKT1 eNAiH AIHU CeHIMAEpiHe Ha3ap
aynapsin, Koxa Axmer Slcayn XMUKMETTEpIH 63 TUTIHE ay1apbll, COMBUIBIK SAET ASCTYpIepl Tajaarl,
OHBIH YJIKEH pyXaHH KYII €KeHiH aTam eTel.

KeprinikTi enjig emMip cypy caiThl, CaHbl MEH O11i1M, HAHBIM-CEHIM, dJIEYMETTIK-DKOHOMHUKAJIBIK
KarJainapel, pyxaHu ac TypJepi MeH FUOaJaT eTy epeKIIeNiKTepl Ha3apra albIHbII OasHAaNFaH.
TypkicTan enkeciHIeri OIpiHIII XalblK CaHaFbl, KEPrulKTI XalIbIKThIH JIHU CEHIMI MEH paciMiepi,
uMamap, UaHaap *KoHe oJIap IbIH )KePrUTIKTI eJIJIIH 1II1HET] OPHBI TYpajbl 3€PTTE/1 )KOHE OHBI COJI
KE3€H/JIeT1 oTapiiay cascaThlHJaFbl ic-IIapanapra Kepi ocepiH aTajibl.

Bepinren 3eprreynep, 3epTTe€y OPTAIBIKTAPHI, CTATHCTUKAIBIK KOMUTETTEP, T.0. KYMBICTaphI
Ka3aK XaJIKbIHBIH TAPUXBIH, STHOTPA(UICHIH, pyXaHU KYHABUIBIKTAPHl Typalbl MaHbI3IbI IEPEKTEP
oepi.
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WORSHIP OF SACRIFICE IN ISLAM AND CULTURAL HISTORY OF TURKS

Abstract. In all traditions that include the concept of God, it is very important for believers to
establish a relationship with God for various purposes. The main purpose of sacrifice as a worship in
all belief systems is to communicate with the sacred. Sacrifice is defined as the offering of beings and
objects to supernatural beings or entities with the intention of getting closer to them, expressing
feelings of gratitude, hearing something or atoning for sins. Although sacrifice has been practised in
almost all religions throughout the history of mankind, there are some differences between them in
terms of form and purpose. In many sacrifice ceremonies, in addition to shedding blood, the life of
the creature offered as a sacrifice is terminated. In the bloodless sacrifice practice, plants, grains,
jewellery, food and drink etc. are offered to the sacred beings. After the advent of Islam, the tradition
of sacrifice in the Jahiliyya period was reorganised by purifying the elements incompatible with the
belief in monotheism, and it was made richer with social functions. The practice of sacrifice is also
present in the pre-Islamic periods of Turkish societies. In this article, after mentioning the historical
process of the ritual of sacrifice, its application in Islam and Turkish cultural history will be discussed.

Keywords: sacrifice, worship, Turkish culture, ritual.
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Hcnam niHi MeH Typik MoJieHM TapuXbl TYPFbICHIHAH KYPOaHIBIK FU0AATHI

Anaarna. Kynait yreIMbl OpbIH ayFaH OapiiblK JocTyple cenyuriepain Kynaiimen optypii
MakcaTTa KapbIM-KaTbIHaC OpHATYbl ©T€ MaHbI3/Ibl. bapiblK ceHiMm xyieciHe KipeTiH FubanaT Typi
peTiHae KypOaH 1IanyablH HET13r MakcaThl — KHEMEH KapbIM-KaTbhIHAC jkacay. KypOaHIbIK JereHimi3
KYAIpeTTi 60JIMBIC HeMece OOIMBICTapFa KaKbIHAAY, PU3ALIBLIBIK OUIIpY, Oip HOPCEHI ecTy Hemece
KYHOJIApBIHBIH KEUIPLTyiH TiJIEy YIIIH TapTy €TUIETIH )KaHyapiap MEH 3aTrTap. AJlaMm3ar TapuxblHIa
KypOaH Imamy OapiblK AiHAE AepiK OONFaHBIMEH, HBICAHBI MEH MAaKCaThl >KaFbIHAH OJIAp.bIH
apacelHa Oipuiama aiiplpMamibUIbIKTap Oap. Kemnreren KypOaHIBIK paciMepiHIEe KaH TeryMeH
Kartap, KypOaH/IbIK MaJIJIbIH >KaHbIH KUIO 12 ’KY3€re acabl.
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Kan texmeit KypOaH mamy pociMiHe KaCUETTI pyXTapFa eCiMJIiK, IoH, SIIEKeH, ac-CyChIH, T.0. TapTy

erinemi. Mcmam miHi KeNreHHEH KeWIH HaNaHIBIK JoyipiHAeri KypOaH Mmiany IOCTYpiH TayXwul

CEHIMIHE COMKeC KEeIMEHTIH AJIEMEHTTEpJCH apbUITy apKbUIbl KalTalaH KyHelemn, KOFaMIIbIK

KBI3METTEP1 KOCBUIBIMN, Oipiiama 0aibIThubl. KypOaH many Typik KaybIMIaCTIKTAPhIHBIH HCIaMFa

JCHIHTI Ke3eHEepiH/Ie Jie OPBIH anFaH. byn Makanama KypOaH mIamy pociMiHIH TapuXu MPOIeciHe

TOKTAJIFAHHAH KEWiH OHBIH UCIIaM JIiHI MEH TYPIK MOJICHHET TaPUXbIH/A KOJJIAHBUTYBI CO3 0OJIaIbI.
Kinrce3nep: kypOaH, niH, paciM, Fubanar, Typik MogeHHETI.

Kamuas Amaporiry
PhD, cmapwwuii npenodasamens MedcOynapoOHO20Ka3axXCKO-MYPeYKo20YHUBEPCUMEMAUMeHU
Xooocu Axmeoa Acasu(Kazaxcman,e. Typxecman), e-mail: kyasaroglu@gmail.com

7KepTBonpuHoOUIEeHHE ¢ TOYKH 3PEHHUS UCJIAMCKOH PeJIMTMH U HCTOPHHU TIOPKCKO
KYJbTYPbI

AHHoTauusi. Bo Bcex Tpaaunusx, BKIIOYAIOLUIMX MOHATHE bora, BepyloolUM OYEeHb Ba)KHO
yCTaHOBUTH OTHOWEHUs ¢ Hum ans paznuusbix neneil. OCHOBHAs LI€b KEPTBONPUHOIIEHUS Kak
MIOKJIOHEHUSI BO BCEX CHCTEMax BEpPOBAHUN — OOILIEHHE CO CBSIIEHHBIM. JKepTBONPHUHOILICHHE
OIpeseNsieTcsl Kak IOJAHOUIEHHE CYIIECTB U IPEIMETOB CBEPXBECTECTBEHHBIM CYIIECTBAM WJIU
CYIIHOCTSM C HaMEpEeHHEM MpPUOIMU3UTHCS K HUM, BBIPA3UTh YYBCTBO 0JIarOAApHOCTH, YCIIBIIIAThH
YTO-TO WM UCKYNHUTH IPEXU. XOTsI )KEPTBONPUHOILIEHUS TPAKTUKOBAINCH [TOYTH BO BCEX PEIUTHSIX
Ha MPOTSHKEHUU BCEH MCTOPUU YEJIOBEYECTBA, MEKIY HUIMM €CTh HEKOTOpBIE Pa3Inyus 1o Gpopme u
1enu. Bo MHOTMX liepeMOHMUSIX KE€PTBOIIPUHOLIEHHSI, TOMUMO IIPOJIUTHS KPOBHU, IIPEPHIBACTCS KU3Hb
CYIECTBa, MPUHOCUMOIO B XKepTBY. B IpakTuke OECKpOBHBIX KEPTBOINPHHOIIEHUH CBSIEHHBIM
CYILIECTBaM IIPEJIaraloTcsl pacTeHUs, 3€pHO, YKpallleHus, e/1a U nuThe U T. 1. [locne npuxona ncnama
TpaIULMsl KEPTBOIPUHOLICHUH B MEPHOA JKaXWINKHK Obljla peopraHu30BaHa MyTeM OYMIIEHUS OT
AJIEMEHTOB, HECOBMECTHMBIX C BEpPOH B MOHOTEM3M, U oOoramieHa COIHaJbHBIMH (DYHKIUSMHU.
ITpakTHKa >KepTBONPUHOIIECHUH TaK)Ke MPUCYTCTBYET B TOUCIAMCKUX IIEpUOJIaX TIOPKCKUX OOIIECTB.
B a370i1 cTatbe, ociie ymoMMHaHUS KCTOPUYECKOTO IIpoLecca puTyasa KepTBOIPUHOIIEHUS, Oy1eT
PaccMOTPEHO €0 MPUMEHEHHUE B CIaME U HCTOPUN TIOPKCKOH KYJIbTYpBI.

KiroueBble cjioBa: xepTBa, IOKIOHEHHE, HcaaM, Typelkas KylbTypa, puTyall.

Introduction

In Arabic, the word “qurban” means all kinds of closeness both material and spiritual. As a
religious term, it is used to express the thing by which one gets closer to Allah, and specifically to
express the slaughter of animals of a certain breed in a certain period of time for the purpose of getting
closer to Allah, that is, for the purpose of worship, and the animal slaughtered for this purpose. When
we look at the words used to express the concept of sacrifice in various languages, we see that they
have common aspects in terms of root meaning. The root of sacrifice, which is used for sacrifice in
Western languages, means "to consecrate, to make an object sacred by offering it to God" and offering
means "offering a gift to God, presentation”. In the Old Testament, the words minha, meaning
"donation and tax", gorban, meaning “"that which brings near", and zebah, meaning "sacred
bloodshed", are used for sacrifice. In Islamic sources, the animal slaughtered for worship is called
udhiyye. It is stated that the animal is called udhiyya because it is slaughtered at dawn (duha) on Eid
al-Adha. The sacrifices slaughtered in Hajj and Umrah are generally called hedy, meaning "something
that is sent and taken away, something that is offered”, or special names such as bedene and dem,
depending on whether the slaughtered animal is bovine or ovine, and the sacrifice slaughtered for the
newborn child is called “aqiqah”, based on the name of the hair on the head of the newborn child.
When the word qurban is used in Turkish, it refers to the animal slaughtered for the purpose of
worship on Eid al-Adha (Abdullah, 2002: 433).
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Research method and materials

The ritual of sacrifice dates back to ages long before the birth of Islam and varies according to
the teachings of different beliefs. In civilisations such as Mesopotamia, Egypt, India, China, Iran, etc.,
there are customs of offering sacrifices and feasts with religious ceremonies in certain months of the
year. In many societies, bloody or bloodless sacrifices were dedicated to the values considered sacred
and these have turned into strong traditions over time. In some rituals, animals such as cattle, horses,
sheep and rams are sacrificed, while in other societies both animals and humans are sacrificed. It is
observed that the first products of bloodless sacrifices consisted of various objects such as meals,
drinks, candles offered to sacred places, various fabrics, precious stones, jewellery or weapons
(Abdiilkadir inan, 1995: 546).

All sacrificial rituals, whether bloody or non-bloody, have a specific purpose. Basically,
sacrifices, which aim to get rid of the wrath of supernatural forces and to establish intimacy with
them, are performed for different reasons. The main ones are as follows: 1. Demand sacrifices
(sacrifices offered to ward off accidents and calamities). 2. Sacrifices of thanksgiving or sacrifice
(after the birth of a child for whom a sacrifice is offered; sacrifice of the promised sacrifice after the
fulfilment of a wish). 3. Sacrifices based on maintaining peace with supernatural power or powers. 4.
Sacrifices offered to atone for a sin (atonement sacrifices): Sacrifices offered as a sanction for the
deliberate or accidental breaking of religious rules. 5. The sacrifice of the firstfruits. 6. ceremonial or
festive sacrifices 7. sacrifices for the dead (Ahmet Tiirkan, 2002: 142-150).

Results and discussion

In Mesopotamian society, 'sacrifice' is a religious ceremony in which an animal or a human being
is killed and offered to a particular god or gods in a planned and proper manner in order to enable
individuals or society to communicate with the gods, to correct a broken situation or to protect
existing normal relations. In Mesopotamia, the ceremonies related to animal sacrifice took the form
of ritual animal slaughter and the presentation of the animal’s life to the gods, mostly in magnificent
and ornate temples. In addition to the many purposes of sacrifice, the primary consideration was to
provide food for the gods. For this reason, one or more animals were sacrificed and the food, including
the sacrificial meat, was prepared in the kitchens of the temples and presented to the anthropomorphic
god statues (Ahmet Giig, 2002: 433-434). Looking at the historical period of Mesopotamia, it is clear
that human sacrifice was not a very common phenomenon. The clearest ritual example of human
sacrifice is the rituals of 'taking the place of the king'. These rituals usually consist of choosing a
substitute for the king at the end of situations determined by prophecy, when there is a sign that the
king will face a bad event or die, and the substitute is killed and the king is saved (Ahmet Gokbel,
2000: 189).

The most important offerings in ancient Greece were sacrifices. Sacrifices were believed to serve
many purposes. One of these beliefs is the idea that they developed as rituals in which divine
forgiveness was sought in order to spare human beings. It was accepted that the gods definitely
reacted to the sacrifices and even fed on them. In ancient Greece, it is seen that domestic or wild
animals, birds or even fish were offered as sacrifices to the gods and goddesses, whose numbers were
quite large, with rituals determined for each of them (Ali Bardakoglu, 2002: 76-77).

In Middle Eastern religious traditions, one of the most important functions of sacrifices offered
to sacred beings was to use them as objects of magic, sorcery and astrology. By examining and
interpreting the behaviour or various organs of the creatures offered as sacrifices before, during and
after the sacrifice, different meanings were deduced from them, both for magic and sorcery and for
the future. Although this situation is generally observed in many Middle Eastern societies, the
traditions and ceremonies of the ancient Harranites, called Harranis by medieval writers, are
remarkable. The Harranites offered sacrifices to the divine beings in order to be close to them. In
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addition, the sacrifice was intended to determine the fortune of the person or persons and to seek
answers to various problems and questions (Adewale, 1998: 6-7).

Sacrifice in traditional African religion.

The ritual of sacrifice is considered more important than prayer, chanting, oaths, magic and
sorcery. Sacrifices are offered for all religious, social and political activities of the adherents of the
religion, and in traditional society religion is based on the idea of sacrifice. The offering of sacrifices
IS an expression of faith in the continuing life of spiritual beings and in their power as beings to be
pleased (Bahattin Ogel, 1993: 587, 599).

In Africa, the offering of plants and animals in sacrifice is a tradition that continues to this day
in traditional communities. In many towns and villages, sacrifices are offered to the powers that are
seen as responsible for the protection of the earth and people. Blood has a special place in traditional
African religions. The ritual of idol worship is often fulfilled through the shedding of the blood of
animals on idols, accompanied by specific words and rituals. Today, it is still possible to find objects,
animals or food left on the streets and in places believed to be sacred in small or large settlements in
Africa. These are the kinds of sacrifices people offer to attract good and repel evil (Durmus Arik,
2005: 441).

Sacrifice in Judaism.

Although there have been some changes in the historical process, bloody and bloodless sacrifices
were practised in Judaism until the destruction of the Second Temple. Sacrifices were offered in
different time periods such as daily, weekly, monthly, seasonal and annual. Two daily burnt offerings,
weekly Sabbath sacrifices, monthly offerings on the new moon, and annual offerings on Passover,
Yom Kippur and Sukkoth were offered. In Judaism, cattle, sheep, goats, pigeons and doves may be
sacrificed; in addition, there is sometimes the practice of rooster sacrifice for charity and purification
from sin. The sacrificed animal must also not be defective. In Judaism, there is also the custom of
sacrificing the first crop and even the first-born offspring in gratitude to God. The reason for this is
that it is believed that the first crop and the first-born offspring will increase fertility by being
presented to God (Ebru Uncu, 2011: 43). Since the first century AD, prayer and worship have replaced
sacrifice in the Jewish religious tradition. Since the 18th century, approaches to the practice of
Judaism in the modern world have changed. One of them is sacrifice. According to Orthodox Jews,
prayer and worship have replaced sacrifice. Sacrifice will be reintroduced only with the coming of
the Messiah. According to Conservatives, Reconstructionists and Reformists, sacrifice is a form of
worship that was practised in the past but is not valid today, and there is no question of its
reintroduction. Those who argue that the Messianic era will be a vegetarian era also oppose animal
sacrifice (Giirbiiz Erginer, 1997: 44).

Sacrifice in Christianity

In Christian theology, it is accepted that the death of Jesus Christ on the cross is the only sacrifice
which alone is sufficient and renders all other sacrifices useless. According to Christianity, Jesus
Christ paid atonement (sacrifice) for the salvation of humanity. Therefore, with the event of the cross,
which constitutes the essence of Christian belief, the law, which was repeated in the period of the
prophets, lost its importance (Giinay, 2022: 47).

Sacrifice in pre-Islamic Arab society,

In pre-Islamic Arab society idols had an important role in the centre of life. For this reason, there
was a tradition of sacrificing in the name of idols for different purposes. At certain times or on the
occasion of events that they considered important, the Jahiliyya Arabs would slaughter animals such
as camels, cattle, sheep, gazelles, etc. and pour their blood on them in order to show their respect and
devotion to their idols in the Kaaba, in other parts of Mecca and outside Mecca, and to get closer to
them, and they would break the sacrifice into pieces and leave it on these standing stones, waiting for
predators and birds to eat it (Glingér, 2012: 436).

The Jahiliyyah Arabs used to sacrifice next to their idols named Isaf and Naileh in the Kaaba.
The sheep slaughtered near the stones and idols were called al-atair. The place where they sacrificed
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was called al-Itr (altar). It was very important for the Arabs to sacrifice in front of idols representing
divine beings and in cult centres. They expressed their closeness to the idols by smearing the blood
of the sacrifice on the divine being (Karaoglan, 2022: 545).

Sacrifice in Islam

After the advent of Islam, the tradition of sacrifice in the Jahiliyyah period was reorganised by
removing the elements incompatible with the belief in tawhid, and it was made richer with social
functions. The Holy Qur'an, through the paradigm of Abraham, reveals to both the Meccan society
and the followers of all heavenly religions that the tradition of human sacrifice, which was practised
in some societies in the past in the person of Prophet Abraham, should be removed through the
example of Prophet Abraham, the common Prophet of all heavenly religions, and that the worships
performed should be made in the orbit of tawhid (Ivgin, 2006: 43).

In the Qur'an, in verse 27 of Surah al-Ma'idah, it is mentioned that the two sons of Adam offered
sacrifices to Allah. It is also stated that all of the divine religions have made a provision for the
worship of sacrifice (Surah al-Haj 22/34). The emergence of the worship of sacrifice is described in
Surah As-Saffat as follows: Prophet Abraham asked Allah for a righteous son. In return, Allah gave
him the good news of a gentle child. When the child reached the age of running beside Abraham,
Abraham asked his son: "My child, | see in a dream that | am slaughtering you, what do you say?"
His son said: "O my father, do what you are commanded. You will find me among the patient ones".
When both of them surrendered to the order and Ibrahim laid him down, Allah said to him: "O
Ibrahim! You have confirmed the dream. This is how We reward those who do good. This was a clear
test. We gave him a great sacrifice as a ransom, and We left for him a good reputation among those
after him." (Surah As-Saffat, 37/97-108)

The Qur'an also contains some provisions about the sacrifices to be slaughtered during the
pilgrimage. In the 2nd verse of Surah al-Qawsar, the worship of sacrifice outside the pilgrimage is
indirectly mentioned. In the Qur'an, the main features of sacrifice worship are expressed as the
sacrifice being slaughtered for the remembrance of Allah's name, being an expression of unity and
gratitude to Allah, being a symbol of Allah, and that only the sincerity of the sacrificer reaches Allah.

In Islam, the provisions related to the worship of sacrifice were determined by the Prophet's
hadiths and practices. The sacrifice (udhiye) slaughtered on the days of Eid al-Adha was introduced
in the second year of Hijrah. When the Prophet entered the tenth of the month of Dhu'l-Hijjah in the
second year of the Hijrah, he led the Muslims in the Eid prayer. At the end of the Eid prayer, he made
a speech to the people and asked them to sacrifice. He himself slaughtered two rams that he had
bought earlier - the first on behalf of his ummah and the second on behalf of himself and his
household. Both he and his household and the poor benefited from the sacrifice. The Prophet
continued to sacrifice in this way every year in Medina (Yildiz, 2019: 83).

Sacrifice (Qurban) is obligatory (vajib) for those who fulfil the conditions required by the Islamic
religion according to the Hanafi school of thought and obligatory sunnah according to the majority
of Islamic law scholars. In order for a person to be responsible for sacrificing, he/she must be a
Muslim, of sound mind, a resident and rich. The types of animals that can be slaughtered as sacrifice
are as follows: Sheep, goat, cattle, buffalo and camel. Therefore, only these animals (or their kindreds)
can be sacrificed. Sheep and goats can be sacrificed after they reach the age of one year. Cattle and
buffaloes can be sacrificed after they are two years old and camels after they are five years old. The
animal to be slaughtered must not have any defect that prevents it from being sacrificed. In order for
the sacrifice to be valid, it must be slaughtered within the specified time. The sacrifice can be
slaughtered on the first three days of Eid al-Adha, i.e. the 10th, 11th and 12th days of the month of
Dhu'l-Hijjah, from the time the Eid prayer is performed until the evening of the 3rd day. According
to the Shafi'i madhhab and some jurists, this period is until the evening of the 4th day of Eid (ibrahim
Kontao, 2002: 6).

The Qurban must be slaughtered with the intention of worship. This is what distinguishes Qurban
from other animal slaughters. The Qur'an says in this regard: "The intention, piety and devotion of
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the Muslim who performs this slaughter will reach Allah, not the meat and blood of the sacrificial
animals (Surah Al-Hajj 22/37). Based on the Prophet's hadiths, Islamic scholars agree that the owner
of the sacrifice may eat its meat, feed it to his dependents, and distribute some of the meat. However,
different opinions and measurements have been put forward on how much of the sacrificial meat
should be eaten and how much should be distributed. The majority of Islamic scholars recommend
that the meat of the sacrifice should be divided into three equal parts and one part should be consumed
by the owner of the sacrifice and his dependents, the second part should be given as a gift to spouses,
friends and relatives, even if they are rich, and the third part should be distributed to poor people who
do not sacrifice. There is no harm in consuming the meat of the sacrifice at home without distributing
it to anyone else if there are many dependents or if they are in need.

Sacrifice in Islam is a financial worship with various benefits for both the individual and society.
By sacrificing, a person submits to Allah's command and vividly demonstrates that he maintains his
sense of servitude. In every sacrifice, the believers symbolically show that they have renewed the
memory of the successful test of Abraham and his son Isma'il in terms of absolute obedience to Allah's
command (Doénmez, 1999: 427). Sacrifice will save the person from being selfish and thinking that
his existence belongs only to himself and will help him to be a sharer, thus improving his generosity,
chivalry and other moral qualities. The Muslim who sacrifices is fulfilling the Sunnah of Prophet
Abraham in this regard. When he was ordered by Allah to sacrifice his son Ishmael, lbrahim obeyed
this order without hesitation, and Ishmael showed infinite submission in this regard. Ibrahim preferred
Allah's command to the will of his ego by taking the risk of sacrificing his son, while Ismail took the
risk of sacrificing his life for Allah. The sacrificer experiences the same feelings by keeping this
memory alive and fulfilling Allah's command in this matter. (Joseph Henninger, 1987: 191).

Sacrifice in Turkish Culture

The ritual of sacrifice is a practice that existed in the Turks before Islam and its roots go back to
ancient times. The equivalents of the word "Kurban" in Turkic dialects are "tayilga, ay1, kudayi,
kergek kereh, Allahlik, itik, 1y1k, precipitation and tap1g"(Soylemez, 2008: 66). Ancient Turks first
offered sacrifice to the Sky God. The custom of offering sacrifices to God has always been continued,
as well as sacrifices were offered to the nature called Yer Su (Land Water).

In Turkish communities belonging to the traditional Turkish religion, bloody or bloodless
sacrifices should be offered for every ritual and ceremony. We can say that the first animal that comes
to mind to sacrifice in ancient Turks is the horse. Horses were not only used as a means of warfare,
but also had a privileged place in almost every corner of steppe life, from carrying loads to obtaining
food. After the horse, the most preferred animals for sacrifice were cattle, goats, rams, lambs and
oxen. The horse, which is indispensable for the nomadic lifestyle, has a special place in terms of
showing devotion and gratitude to God. Here, the most valuable animal was chosen to show
obedience and gratitude to God. In addition, the sacrifice of a deceased person's horse is related to
the belief that it will accompany him in death (Dilek, 2019: 67).

Ancient Turks offered sacrifices for reasons such as birth, death, thanksgiving, worship, prayer,
victory and peace. They did not shed the blood of the sacrifice and did not break the bones. Because
they believed that the soul resided in the blood and bones (Sinasi Giindiiz, 2007: 71). The fact that
the bones of the sacrifices for newborn children, called Akika or Harkeke Sacrifice among the
Western Thrace Turks, are collected without breaking them and buried under a beech tree constitutes
an example of the remnant of ancient Turkish beliefs (Umut Uren, 2015: 196).

In ancient Turkic societies, when a person died, an animal was sacrificed right next to his tent.
Sacrifices were also offered to the gods during funeral ceremonies and on the anniversaries of death.
It is also reported that some Turkic tribes sacrificed in the name of a great mountain, which was
considered sacred. It is stated in the sources that there was an Ata-Cave in the Goktiirks, that the
Goktiirk kagan went to this cave at certain times of the year, taking the dignitaries of the state and the
nobles of the tribes with him, and that they paid homage by making sacrifices there, and it is
mentioned that the Kyrgyz also have Ata-Cave (Ozer Cetin, 2008: 77-78).
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The most widely-accepted animal for sacrifice was a male animal. It is stated that this practice

was observed in almost every tribe of pre-Islamic Turks. It is also known that the ritual of sacrifice
was performed annually in addition to rites and ceremonies. As a matter of fact, it is known that in
some tribes of the Altaians, sacrifices called God sacrifice or mountain sacrifice are sacrificed every
year, in some others every three years, in the Khakas, sacrifices are offered to God Ulgen and ancestor
spirits, and in the Yakuts, sacrifices are offered to God Ulgen and ancestor spirits, and in the Yakuts,
sacrifices are offered on the days called lunar and solar festivals, which last nine days in spring and
autumn with the participation of the whole lineage (Zeki Tan, 2011: 12).
In the ancient Turks, after the sacrifice was slaughtered, its dismemberment had to be done with great
skill and no bone should show the slightest trace of damage. After the meat is eaten and some special
rituals are performed, the bones of the sacrifice are collected and preserved and buried in the ground
or burnt, or the bones are placed on a "sacrificial scaffold” on beech sticks and covered with beech
trees and beech leaves. Since it is believed that the animal will be resurrected in the sky and reach
God, it is accepted that even the smallest piece of bone should not be missing, otherwise it will cause
a great disaster (Zeki Tan, 2011: 13).

Bloodless sacrifices are also mentioned in ancient Turkic tribes. Such sacrifices are called "sag1".
Sag1 is one of the most valuable and blessed blessings obtained by each tribe with its own labour.
While in nomadic Turks this object is milk, koumiss, oil, in farming Turks it can be wheat, millet,
and in merchants it can be money. In addition to these, tying hoes to trees (yalma), throwing oil on
the fire or throwing coins, sugar, millet, etc. on the bride and her friends during the marriage, as it
continues to be practised in today's Muslim Turks, are also included in the tradition of sag1 (Zeki Tan,
2011: 14). There are researchers who suggest that this practice is performed for fertility, as well as
bloodless sacrifices offered to the ancestors for the ancestral spirits to accept the bride coming from
outside the family. In history, when the first lightning struck in spring and thunder rumbled, vessels
containing milk, buttermilk and koumiss were passed around the tent and a hair ceremony was
performed. It is stated that the sacrificial sacrifice of milk, buttermilk, millet and wheat, which are
considered sacred in today's Altai region Turks, is widely practised, and similar sacrificial practices
are widely seen in Anatolia (Zeki Tan, 2011: 15).

Another important sacrifice in the ancient Turks is the sacrifice of "idhuk". Idhuk was used as
1dik, 1k, izik. Iduk is the blessed and blessed animal released for the sacrifice of the sacrifice owner.
Its milk, strength and wool were not utilised. A similar practice is also seen in the Arabs of ignorance.
In Arabs, the animal released for this purpose was called "saibe" (Ivgin, 2006: 44).

In ancient Turks, the colour of the sacrifice was important. White-coloured animals were offered
to the sky god, and colours other than white were offered to the earth god, ancestor spirits and evil
spirits to protect them from evil. They believed that the white colour was liked by the sky god, and
they preferred the animal to be sacrificed to be male (Ali Bardakoglu, 2002: 78).

It is possible to come across such beliefs about sacrifice in Gagauz and Chuvash, who are
Christians, in addition to Muslim Turkic communities. Although the belief in sacrifice in Christianity
does not come to the forefront as it does in Islam and Judaism, we see that it has an important place
in Gagauz Turks. There is no specific time for sacrifice in Gagauz. Sacrifice can be performed on any
day of the year. In Gagauz, the sacrifice can be both cattle and poultry such as birds and roosters.
Sacrifices are made when it is not raining or for reasons such as the well-being of the sick, the
disappearance of difficulties or the victorious outcome of the war before a war (Giirbiiz Erginer, 1997:
45). The most remarkable sacrifice tradition in Gagauz is the sacrifice called "Allahlik". According
to this tradition, the animal called "Allahlik" is not grazed together with the herd, it is fed separately.
People know that this animal will be sacrificed. No one touches this animal. It is considered a great
sin to harm this animal that will be sacrificed. There is even a belief among the Gagauz that even
predators and wolves do not touch this animal (Giirbiiz Erginer, 1997: 46). It can be said that there
are many similarities between the sacrificial customs of the Gagauz and the sacrificial customs of the

37



HIKMET, Nel (1), 2024 ISSN-p 3007-858X
ISSN-e 3007-8598

Turks living in Anatolia, except for the religious requirements of Christianity and Islam (Giirbiiz
Erginer, 1997: 47).

The phenomenon of sacrifice, which is alive today in Central Asia and other Turkic communities
in different proportions and forms, is accepted as a requirement of the beliefs and customs of the
Kyrgyz and is kept alive with Islamic motifs together with old beliefs at every stage of Kyrgyz life.
The practice of sacrifice, which started to be carried out in connection with prenatal beliefs, is
encountered at weddings, in case of recovery from various diseases, accidents or troubles, in death
events, in commemoration of ancestor spirits, in visiting sacred places (Yildiz, 2019: 84).

Another common type of sacrifice among Turkic communities is the sacrifices slaughtered at
various places of visit. Such sacrifices can be slaughtered at the head of a tomb or at a mountain, hill,
rock, tree or water that is considered sacred. The sacrifices slaughtered in these places are sacrificed
for intentions such as the opening of good fortune, having a child, facilitating childbirth, the survival
of the child, increasing the milk, getting rid of various physical and spiritual diseases, and making it
rain when the weather is dry. The fact that these sacrifices are slaughtered near a sacred tree, on a
mountain, on a stone or rock and at the head of water reminds of ancient Turkish beliefs (Yildiz,
2019: 85).

It is observed that the ritual of sacrifice is widely valued among Alevi-Bektashi circles in
Anatolia and that this practice is performed for almost every situation that is considered important.
Unlike the Sunnite approach, sacrifice in Alevi-Bektashi circles is usually referred to with names
such as tiglamak, lokma and terciiman. To a great extent, this ritual is accepted and practised as one
of the twelve services as a part of the cem, i.e., together with the Abdal Musa (Unity) Cem, Gorgii
Cem, Muharrem Cem, Musahip Cem, Hizir Cem, and Diiskiin Kaldirma Cems. In addition, there are
other types of sacrifices such as sacrifices for votive offerings, sacrifices for Eid al-Adha, Hidrellez,
Nevruz, thanksgiving and rain sacrifices. Although the practices of sacrifice among Alevi-Bektashi
communities over the centuries have some elements of Islamic culture, it is understood that they are
more like the reflection of some beliefs and practices seen in ancient Turkish culture (Dénmez, 1999:
401).

Conclusion

The worship of sacrifice takes place in almost all religious traditions in one way or another. Each
tradition determines the form and framework of sacrifice according to its own structure. The most
important purpose of sacrifice is to establish contact with the sacred being. Through this means, it is
thought that it is possible to worship, glorify and get closer to him. Another purpose of sacrifice is to
atone for sins. In many religious traditions, sacrifices are offered to atone for sins, offences or spiritual
pollution. In many religions, people offer sacrifices in thanks for the blessings they have received.
For example, offering the first fruits of the harvest to the holy beings or slaughtering or collecting
them for sacrifice and distributing them to the poor is for this purpose. In Turkic communities
belonging to the Traditional Turkic Religion, it is stated that bloody or bloodless sacrifices should be
offered for every ritual and ceremony. Ancient Turks offered sacrifices for reasons such as birth,
death, thanksgiving, worship, prayer, victory and peace. Bloodless sacrifices are also mentioned in
ancient Turkic tribes. Such sacrifices are called "sac1".

The existence of the cult of sacrifice in societies, the fact that sacrifice is one of the most
important rituals and one of the practices performed collectively shows that it has a unifying and
integrative feature. At the same time, the uninterrupted existence of the practice of sacrifice from the
past to the present also indicates that it has a permanent and inclusive feature.
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NCJAM 9JIEYMETTAHYWBICHI UBH XAJITYHHBIH COIIBIJIBIK
TYPACBIHIATI'BI KO3KAPACTAPDBI

Annatna. MO6H XanayH — opTarachIpiblK MCIaMIbIK OW-TiKipiep OOMBbIHIIA JaiibIHIAIIFaH
MaHBI3bl TapUX (GUIOCO(QBI JKOHE QNEYMETTIK TapUXIIbl. YMpaH FBUIBIMBI JICTl aTaraH FBUIBIM
apKbUIbl TapuXu (PaKTiIepal opTypii cebenTepMeH e3apa dPEKETTECTIKTE TYCIHIIPYTe ThIPBICKAaH
Non Xanayn «Mykaaguma» eHOETiHIe SMIUPUKAIBIK JIepeKTepre CyHeHe OTBIPBIN, TapUXThI
TYCiHY apKbIJIbl MEMJICKETTEP/IiH epJiey )KHE bIIbIpay ceOenTepiH TajaayFa ThIPBICTHL.

Non XangyH e3iHIH ONeyMeTTIK TajjayjapblHAa KOIImedi eMip CalThlH KOpFalbl.
JIx.PyccoHBIH KaJlaJblK eMip alaMHbIH JKaKChl MiHe31H 0y3aJibl AeTeH UAesChl CHKTHI, IOH XanayH
OomoywiiepliH eMipiH Kana eMmipiHe Kapchl OipiHIN OpblHFAa KOWbl. OHBIH aWTyBIHINA, KATTHI
anryjaHFaH O9JoyWIIIK KOFaMaap: 0aTbul, (pU3MKANBIK TYPFBIIAH MBIKTHI, TYBICTBIK OailaHbICTapFa
MoH Oepeni. Kama emipi amamHbBIH JKakchl MiHE31H Oy3aipl, OAaTBULABIK NEH KYHI-KyaTThI
toMennereni. CONBUIBIK cajlachlHA Ja TN OCHIHAAW Tangaynap kyprisreH MOH XanmmyHHBIH
nikipinie, OipiHIII Ke3eHAeri caxabanap, ofaH KeHiHT1 Ke3eHJe Jie JAIHM eMIp IIbIHAWbUIBIKKA,
IYHUEIIK MaceseepeH KaJbIC KalyFa OarbITTalFaH O0NaThIH. Y aKbIT ©Te Kelle TyHHere KyMapiiblK
apTHIIl, COH-CAITAHAT MEH BICBIPANIIBUIIBIK HET13T1 KYHIBIUIBIKTAP 6! aTMacThIpAbl. CONBUIBIK epTe
KE3€HJe MYCBhUIMaHAap YUIIH OacblHAH OTKEepreH Xoi OOJIFaHBIMEH, Ka3ipri yakbITTa Ol ©3
TEPMHUHAJIOTUACH Oap FbulbIMFa abHanabl. On  e3iHIH Oipereil oleyMerTTiK TXipuOeciH,
MHCTUTYTTaphbl MEH 9JIEyMMETTIK (PYHKIUSIIAPBIH OpaHaIbl.

Tyiiin ce3: acabusi, ympaH, 0910y, XaJapu3M, CONBUIBIK.
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B3rasabl uciaamckoro counosiora Uon Xanayna na cygpusm

AnHoTauusi. MO6H XanayH — BaxHbIM HCTOpHUYECKHI (QuiIocOd M COLMANBbHBIM HCTOPHK,
M3Yy4aBIIUN CPETHEBEKOBYIO UCIAMCKYIO MbICTh. OH XaayH, IBITaBIIHICS OOBICHUTH
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uctopudeckre (akTbl BO B3aUMOACHCTBMM C Pa3IWYHBIMU NPUYMHAMU IOCPEICTBOM HayKH,
KOTOPYIO OH Ha3Ball YMpaH, B CBOeM Tpyze «MyKkaaaumay MOMbITalCs MPOaHaTu3UPOBATh TPUUNHBI
BO3HUKHOBEHHUS M TMAJCHUS TOCYJapCTB IyT€M MOHHMMAaHUS MCTOPUU HA OCHOBE SMITMPHUYECKUX
JAHHbBIX.

N6H XanayH 3amuian KoueBoi 00pa3 )KU3HU B CBOEM collMalibHOM aHanu3e. [Togo6Ho naee XK.
Pycco o ToM, uTO ropojickast »kM3Hb pa3pyliaet 1o0psiid xapakTep yenoBeka, oH XanayH oTaasan
MPUOPUTET OCYNHCKOM KU3HU ropoJickoii xu3Hu. [1o ero cioBam, o0OuiecTBa 6e1TyHHOB OYEHbD 3JIbIE:
cMelible, PU3NYECKU CUJIbHBIC, IEHSAT POJCTBEHHBIE CBSI3U. ['Opo/ICcKas KU3Hb pa3pylIaeT XOpOoIIuil
XapakTep 4elIOBEKa, CHIKACT CMENOCTh U cuity. [lo maeHnio I6H XanmyHa, TpOBOAMUBIIETO TaKOH
e aHamu3 B 00JacTu cy(du3ma, CIIOABIKHUKH IIEPBOTO MEPUO/IA, 1a U PEIIMTHO3HAS )KU3Hb B OoJiee
MO3IHHI TTePHO/], OBLITH OPUEHTUPOBAHBI HA UCKPECHHOCTH M BO3JIEpPIKaHue OT MUPCKuX mpobdiem. Co
BPEMEHEM MHPCKOE Hadallo BO3PACTajo, a POCKOIIb U 3KCTPABATAHTHOCTb 3aMEHUJIM OCHOBHBIC
IeHHOCTU. XOTsA B paHHUM Tepuon cydusm Obul UIsi MYCyJbMaH ONBITOM, B Hallld JTHU OH
MpeBpaTWiICsl B HAyKy CO CBOEH COOCTBEHHOW TepMmHuHOJIOTHEH. OHO MMEET CBOM YHUKAIbHBIN
COLMAILHBIN OIBIT, HHCTUTYTHI U COIMANTbHBIC (DYHKIINU.

KuroueBsble caoBa: acabusi, ympaH, O€1yrH, Xaaapusm, cy(husm.
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The views of Islamic sociologist Ibn Khaldun on Sufism

Abstract. Ibn Khaldun is an important historical philosopher and social historian trained in
medieval Islamic thought. Ibn Khaldun, who tried to explain historical facts in interaction with
various reasons through the science he called Umran, tried to analyze the reasons for the rise and
fall of states by understanding history based on empirical data in his work "Mugaddimah”.

Ibn Khaldun defended the nomadic lifestyle in his social analyses. Like J. Rousseau's idea that
urban life destroys the good character of man, Ibn Khaldun prioritized Bedouin life against urban life.
According to him, Bedouin societies are very angry: courageous, physically strong, value kinship
ties. City life destroys a person's good character, reduces courage and strength. According to Ibn
Khaldun, who conducted the same analysis in the field of Sufism, the companions of the first period,
and the religious life in the later period as well, were focused on sincerity and abstinence from worldly
problems. Over time, worldliness increased and luxury and extravagance replaced the core values.
Although Sufism was an experience for Muslims in the early period, nowadays it has become a
science with its own terminology. It has its own unique social experience, institutions and social
functions.

Keywords: asabiya, umran, bedouin, hadarism, sufism.

Kipicne

OJICYMETTIK TaJIJIayJIapbIHaa XKaAMbl TYpAe 3ahupu/0aTeiHN TUaIeKTUKaHbl KOIaHaThiH MOH
XanayH cOmbUTBIK TYpalibl KO3KapacTaphlHJIa a OCHI quallekTukara cyiieHeni. ®ukh, xamuc, cupa,
KoJIaM CHSKTBI 930TCPUKAIBIK FRUIBIMIAD asgTTap MEH XaJIUCTEP/IiH KOPIHETIH )KaKTapbIH 3epTTece,
KYPEKTE TOKIpUOEIeH 6TKEH €PEeKIe PYXaH! Xl O0JIBIN TaObUIATHIH COMBUIBIK 1711M 330 TEPHKAIIBIK
FBUTBIMIAPIBIH YIITiC O0mbI TaObuTaabl. FalbIMHBIH MIKIPIHIIE COMBUIBIK — MIHW FHOAIaTTapabl
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KEeMEJIICHIIPil, OHBIH MOHIH YFBIHBII, )KYPEKKE UMaH CAIy/Abl MaKcaT €Tel AeH TYXKbIPHIMIANIbI.
Kypecrti ymke 6enren Mo XanayH TakyanblK KypeciH opOip MyChbIIMaH YIIIiH KaXeT JIeT CaHaIbl.
MaxcaTsl AiHa1 OipIKTipill, OHBI KEMEJIi €Ty OOJIBIT TaOBLIATHIH OaFBITTAFBI Kypec maitrambapiapra
YOXKII, YMEMETKE 3aHbl. AIITyFa )KoHE OKIIayIaHyFa HeT13/IeJIreH Kypec MOKpyh skoHe 3usiHbl. byn
KOJIAa SpTYpIii KayinTep 6ap. OHBIH ycTiHe OYJI KYpec TYHHEIeH TOIBIK 0e3y/Ii )KoHE IIHA OMIipIiH
Olp TYpiH KaXeT eTEeTIHAIKTeH, Oy MCIaMHBIH MOHI MEH IaiFaMOap/IblH CYHHETIHE COHKec
Kenmenai. «MyKagauMay IIblFapMachlHAA COMBl TIUMIHEH HIBIKKAH KeWOip HiHre Kapchl ce3
aliTKaHAap/bl aKTay MOTIHIPEiH KepeMi3. Ol MYHBI CBIPTTail TyCiHyre 00JIMalThIHBIH ajIFa TapTaibl
(Ibn Haldun, Mukaddime 2004: 681). On MacThIK aFJaibIHAa alTHUIFAHAAPAB! KATBIITE TYP/E
Oaranmayra OonMaWTHIHBIH aWTanel. CeOeOl, MyHIal JAYHHE aWTKaHIapFa €peKIile >Kardaiiapiaa
OacraH KeTkeH ToxipuOenepi ocepi erkeHiH aWtaapl. «lluday-c Camn» eHOeriHeH OCHI
Ke3KapacTapblH OaiikaiMbIzy. «llluday-c Camm» 1372-1374 xpuimap apajibIFbIHAA Ka3bUTFaH.
MykanauMara JAeiH jka3bpuiraH OyJ1 eHOEK COTBUIBIK Typasibl MariyMat Oepir, HOICi, pyX, aKbl,
KYPEK CUSKTHI YFBIMIAP/IbIH KOHIENTYa1bl HHPpaKypbUIBIMBIH KapacTeipaasl (Akyol, 2019: 40).

W6H XanayH CONBIHBIH KYPETiH Ta3apThill, JyHUEHIH UTUIIT1HIeH aylak 00Ja OTHIPHIN, PyXaHu
OuWikke KeTepinin, MeTadu3MKa cajachIHIAFbl apHalbl akKmapaTKa KOJ KETKi3e aJlaThIHBIH aJiFa
tapTThl. OHBIH aliTybIHIIA, TaliFramOapiIapslH da MyHaai Oimimi Oap. IlaiiramOapnapapry Oimimi
Oenrii OoNFaHBIMEH, JyNHeNepaiH OuliMiHIe KaTemik O0omybl MyMkiH. MOH XanayH coHbIMEH
Karap, IIMAT JEPEKTEPiHJIE KUl Ke3[eCeTiH Xymyn, Mahaumiik, KyTO CHIKTBI MOceselepai )KOKKa
mbiFapaasl. On 3 yakbIThIchiHAa Marpub nen AHpganycusiaarsl, MbeIcbIp-MoMITYK aiiMarbIHIAFbI
CONBUIBIK TOKIPUOETEPAiH BIKIMAJIBIHAA OOJNIBI KOHE MYHIAl ToXipuOenepai KymnTarl, MEKTeH
mIbIKKaHAApbIH cbiHal oThIpabl. On «luday-c Cann» nen atanaTbiH eHOETIHAE COMBUIBIK Typabl
Ke3KapachIH Oinaipai, by enOerinne «marpudaTt meH akuKar JIen aTtajaThlH COMBUIBIK LTIMIHIE,
AKMKATKa JKCTCJIICUTIH YCTa3JbIH KAKETTUIIr Oap Ma, amae OyJI Mocesenep/i COoIbuiap jKa3raH
HiblFapManap oKy apKplibl urepyre 6ona mMa? JKoHe ochl IIbIFapManap/bl TYCIHY YIIIH JKa3bUIFaH
mapxTap Kepekne?» - Jell, ochl cypakTapbiHa xkayan i3feni (Ibn Haldun, Tasavvufun Mahiyeti
Sifali’s Sail, 1998: 19).

Jlinu eMipiH MaHBI3AbI 06T OO TAOBLIATHIH COMBLIBIK OYTiHIE UCTaM dIeMiHIe, dcipece
cala@u3MMEH KYypecTe MaHbI3/Ibl QJIEYMETTIK KYObUIBIC PETIHAE KbI3METIH JKalFacThIpy/a.
ComnbUIbIK, CO3CI3 MaHBI3/IbI AJIEYMETTIK KYObUIBIC, OMTKEHI «oy1ap ©3A€piHiH TepeHae )KaTKaH Oi1iM
O0epy KypajdJapblHbIH apKacblHAA OJIEYMETTIK KHUSJAbI, KYHAENIKTI OMIpAl KOHE pyXaHH
ciTemMenep/i aHpIKTayFa KYII IeH KypaJlIapra ue )KoHe 0Jlap 9JICYMETTIK KYPBIIIBIM MEH MOJICHHETT1
aliTapibIKTall Aopekene KalabllTacThIpaabl dkoHe ocep ereai» (Ali Ozturiik, 2014: 100). Tapuxu
OOJMBICHI, KalTamaHOac My3bIKachl, pyXaHu TopOueci, 91e0reTi, OHepl MEH CoyJieTi 6ap COMBUIBIK
UTIMHIH TYJIFa MEH KOFaMHBIH OOJIMBICTBI, OPKEHHETTI KaObliaayblHa bIKMamb! 30p. Ockl cebenti
JIIHU MHCTUTYTTBIH MaHbI3]1bl KOCAJIKBI KypaMac 0eJiri 00JbIn TaObUIaThIH COMBUIBIK UIEACHI XKOHE
OHBIH KOFaMJBIK KYPBUIBIMMEH OaillaHbICHI MaHbBI3/Ibl 3€PTTEy TAKBIPHINTAPBIHBIH Oipi OOIBII
TaObLTA IbI.

W61 XannyHHBIH CONBUIBIK Typaslbl Ke3KapacTapbl OYTiHI TaHjAa MciIaM TaXipubeciHiH Oip
Oeiri 0OoJBIM TaOBLIATHIH COMBUIBIKTHIH TEPEHITIH, NUAJCKTUKAIBIK MPOIECTEPiH, JICYMETTIK,
casisich KOHE SKOHOMHUKAIBIK OJIIIeMJEepiH TYCIHyre jkoHe TyciHaipyre kemekreceni. OcblFaH
OaiinanbicThl Oy1 6emiMae OH XannyHHBIH 9JIeyMETTIK ©3repicTepre HEeT13/1eUTiH COLUOIOTUSIIBIK
KO3KapacTapbl, JJIEyMETTIK TAPUXHAMACHI KOHE COMBUIBIK ()eHOMEHIH Oaranaybl KapacThIPbLIa/IbI.

3eprTey daicTepi MeH MaTepHaNIapbl

byn wmakanana smnupukanblk 3epTTey.JIOH XanayHHBIH CONBUIBIK Typasibl MIKIpJIEpiH
KOCBIMIIIA JIEPEKKe3/ep apKbUIbl Tekcepy. by Tapuxu Kyxkarrap, Kojpkaz0aiap Hemece apTypii
Tapuxu ManiMerTep 0oiybl MYMKiH. MIOH XanIyHHBIH COMBUIBIK Typalsibl Ke3KapacTaphl *ailsibl
’Ka3blUIFaH 3aMaHayH FhUIBIMU 3€pTTEYJIEp MEH MaKajajlapra 110y jkacay.
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N6H XanayHHBIH COINBUIBIK Typajibl KO3KapacTapblH 3€PTTEY OHBIH JKaJIbl JIECyMETTIK
(bunocopuACHIHBIH TOJBIK KopiHiciH Oepeni. OHBIH COMBIIBIKKA JETeH Ko3KapacTapbl KOFAaMHBIH
MOpAJIBJIBIK JKOHE QJIEYMETTIK MAceleNepiH TYCIHY VIIIH MaHbI3/bl eKeHiH kepceteni. CoOHbIMEH
KaTap, COIBUIBIKTBIH OHBIH OJEYMETTIK TeOopHsUlapbIMeH Kajlail OaillaHBICTBI EKEHIH J>KOHE
CONBUIBIKTBIH KOFaMJarbl pejli MEH ocepiH Kanail OaramallTeiHBIH Tangay, MOH XangyHHBIH
KOFaMHBIH KYpJIeJli MacesIeNIepiHe )Kyren Ko3KapachlH TYCIHYT'€ KOMEKTECE/I].

3eprrey HoTHkenepi. MIOH XanayHHBIH CONMBUIBIKTHI TE€K IIHH TOXipuOe peTiHae FaHa eMec,
COHBIMEH KaTap OJIEYMETTIK JKOHE casCh TeOpUsUIapAblH MaHbI3Ibl AacleKTicl peTiHAe
KapacThIPFaHbIH KepceTe/li. byJl OHBIH COIBUIBIKKA JeTeH KO3KapacCTaphIHBIH KEH ayKbIMIIbI KOHE
KEIIIeH 1l €KeH1H, COHJIali-aK COMBUIBIKTBIH JICYMETTIK KYPBIJIBIM MEH MOPAJIbIBIK TOPTINTET1 POJIIH
AHBIKTAYAaFbl OHBIH MaHBI3/Ibl OPHBIH KOPCETE/I].

Tannay meH aTuskesepi

Xanoynnuly coyuonousnsik Ke3sKapacmapbl

N6 XangyH eMmipiHie KenrTereH aimakrapna OonraH. Anpamycus, Marpu0b >xoHe MBbIChIp
apachlHAAFbI canapiapbiiia Oyl aiiMakrap Typaisl Oipereil Oakpliaynap *acaraH.

N6H XanayH ya3ip Ka3bl, OKBITYIIBI, YCTa3, €I CUSKTHI TYpJIi KbI3MeTTep i aTkaprad. On o0a
IH/AETIHIH cajJapblHAH KeMe amaThlHa YIIbIpan, OTOAchlHAH JKEKe aTa-aHAChbIHAH aibIpbUIajbI.
Kongaymbuiapsl CHSIKTBI OHBI YHATIAH, CRIHAUTBIHAAD aa Oonmabl. M6H XannyH tapuxu (akrinepmi
OHJICY CTUJIIMEH, KoFramJiap OarblHAThIH 3aHIbLIBIKTAP bl TAOyFa YMBUIYMEH KOHE OJJapMEH Kypecy
Ke3iHJIe KOJIaHaThIH O0BEKTHBTI 9IICIMEH 03 JQyipiHeH aiijeKaiina 033bIK oimmbul. MoH XanayH —
QJIEYyMETTIK OKMFalapJbl ON eJEeriHeH OTIKI3eTIH >KOHE TEOPUSIIbIK 3epTTeyJIepMeH Karap
OMIIPUKAIBIK 3€pTTeyJep XKyprizeTiH uciam OWmbUIbl. COHABIKTAH OHBI TAPUXTHIH TYHFBIII
¢bu10co(bl K9HE IIBIFBIC EH 0aTHICTAFbl AJI€YMETTAaHY/bIH AJFAIIKbl OacTaylIbIChl 1eyre 001abl
(ibn Haldun, Mukaddime 2007: 15-54) .

Anpamycus sxepisjie O0JIBbIN KaTKaH OMIIIK TapThICTAphl MEH 1MIKI KYH3eIiCTepAiH canlapblHaH
oencenal emip cypren MOH XanayH kaiina Oapca na fFanbIMAApAblH JIEKIUSUIBIK YHipMeciHe
KaTbICaJlbl HeMece OHBIH FBUIBIMU TEPEHMIITIH CE31HIreH OKIMIIIep TapamblHaH [opic OKyFa
Tanceipputanpl. MOH XanmayH e3 3aMaHbIHIA OKBITBUIATHIH FBUIBIMHBIH Oip cajachlHa FaHa
KaHaraTTaHOal, OipiH eKiHIIICIHEH apThIK KOpMeEH, paloHal koHe OasHAay FhIIBIMBIHBIH OapIbIK
cayiaJlapblH 3€pTTEII, OJIAp/IbIH OapJIBIFBIHAH TEPEH OLTIM aliFaH.

W61 XanayHHBIH eMipiHiH eKIHII Ke3eH1 MbIchipaa 60mbl, Oyl casicl eMIp/iiH TOKbIpaybIMEH
’KaHe FBhUIBIMU-MUCTHKANBIK MiKipTalacTapAaH aiblc Kyhae oTTi. MpbIChlpAa AiHM Haeanjgapra
cydeHin, ¢uiocoUsIIbIK OiIapJiaH KallyFa THIPBICATHIH «IIIA3UIUs» TOOBI Ja TaJIKbLIAyJapabl
a3aiTTbl. MBICBIpAAFbl COMBUIBIK PUTYaIJApJAbIH OpPTAK EPEKILENIri CONBUIBIKTBIH TEOPHUSUIIBIK
MacesieliepiHe Ha3ap ayaapyaaH repi, MOPaIbIbIK KoHE MPAKTUKAIBIK JKaKTapblHa KOHUT OOiHYi.
Anpanycusaarsiiaid, MbICbIpia 1a MOMIIYK XaHIapbl KONTETeH XaHFbl YHIep TYpFbI3Abl. Momiyk
OWIIITiH]Ie COTBLIAP/IBIH TONTAPFA KOHE aFbIMapFa KebOeie OacTaraHbl OAlKabl, COHBIMEH KaTap
Tapukat lnriHaeri nepapXusuibl KYpbUIBIM KaJiblliTaca 6actaabl. MBICKIp/a COMBLIBIK KO3FalbICTHIH
KETEKIIIepl CcyilTaHAapMeH Oipirim, Koramra OeWiMJenin, KOFaMIbIK OKUFalaplbl KOJJaJbl.
MoMmnyk JoyipiHJeri TapuKaT MerxTepi coll Ke3iH CYITaHaapbiHa KaylapbIMEeH COFbICTap/la KOMEK
kepcetTi (Mustafa Asgkar, 1996: 535-552).

On e3iHiH eH MaHbI3Ibl «MyKaaaumay eHOerinjae reorpadus, KIUMaT *oHe YKOHOMHUKAIBIK
(dbakTopiapIbIH oCEpiHEH KOFaMIApIbIH Kajail e3repeTiHiH 3epTreni, OHBIH TMIKipiHIIe, Tapux
FBUIBIMBI «QJIEMJIIK KOFaM >KoHE OpKEHHUET OO0JIBIN TaObUIATHIH a1aM3aT KOFaMbl )KOHE OChI KOFAMHBIH
MOACHHMETTLIIIT MEH >Ka0allblIbIFbl, ©PKEHUET, acabuilik, kelbipeynepiH Oackamapra >KyprireH
ycTeMziri, OMimiK KypyAaFbl MIBIHIBIKTAPhl TYpajibl, MEMJIEKETTEP MEH OJIap/IblH YCTEMIIKTEpiHEH
TybIHAANRTBIH aopexenepi» (Ibn Haldun, Tasavvufun Mahiyeti Sifaii’s Sail, 1998: 69).

Mo Xangyn TapuxHamaga OOBCKTUBTI NPUHIUINTED CaKTaJIMaraHbIH, KE3eHHIH
SKOHOMUKAIIBIK, JJIEYMETTIK, FEUTBIMUA-TEXHUKAJIBIK JKaFdaiIapbl eCKepiIMEreHiH ainFa TapTThl. IOH
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XanayH, cOHIai-aK QIeyMETTIK KYOBUIBICTAP/ABIH E€PEeKIle CHUIATKA Me eKCHJITIH ajFa TapThll,
KOFaMJIap/IbIH epJieyl MEH HalllapiiayblHbIH epeKeNIepiH aHbIKTayFa ThIPBICTEL. OJ YMpaH FhUIBIMBI
QJIeyMeTTaHy JEeTl aTaraH OyJI FbUIBIM "OypbIH-COHJIbI aThIIIMaFaH jkKoHEe OacKajap KeTepreH jkaHa
uJiesl, OHBIH MaiIachl TEPEH 3ePTTEYJICPACH KEHIH FaHa KOJI KeTKi3leml.”

N6u Xanayn ApucToTenbre epil, agaM TaOUFaThIHAH QJIEYMETTIK TIPIILIIK Ueci JieTeH MmiKipe.
OHBIH aWTyBIHINIA, MYHBIH ce0eO1 — Kayimnci3miK, TaMakTaHy »oHE OaclaHa CHSAKTBI OpPTYpPIi
QNIEYMETTIK KXKETTUTIKTepAl TeK KOFaMIbIK eHOeK OeliHiCiHIe KaHaraTTaHabIpyFa Oonanbl. «Erep
agamgap Oip-OipiHe KeMeKTecmece, ojap emip Cypy VIIIH TaMaKTaHy KaKETTUIIKTEPiH
KaHaraTTaHpIpa aJIManIbl )KOHE ©31H KOpFail alMaiiibi».

['eorpaduss MEH KIMMATTBHIH QJICYMETTIK OMipre ocepiH jae 3eprrereH MOH XanayH nyHueHi
KeTi KIMMATTHIK Oenneynepre Oenemi. On «KanbIIThHD) agamaap YLIiHINI, TOPTIHIII jKoHe OeciHIi
Oenmeynepae eMmip CYpETiHIH, OJapJblH apachblHAa OMIp CYpyre €H KOJIAiJIbI €KCHIH alTapl.
«Kanpimtsl knuMatel 6ap Oy aliMakTapaa TypaTblH aJaMIap/blH JKaFAaibl KIMMATTHIK JKaFaaira
OailTaHpICTHI 0acKa ajlaMIapFra KaparaHja skakceipak. OnapaplH Yiiepi, KuiMaepi MeH oHepsiepi eH
JaWBIKTHI cunarTap Ooibin TabbiIaney Knumar agamaapapiy (u3uKanbIK JKargaiibiHa FaHa eMec,
oiiylapbl MEH CEeHIMJEpiHe Jie 9cep eTEeTiHIH aiFa TaprTa oThipein, Mon Xangyn Oyn aliMakrapra
naiiraMOapibIKTBIH ~ KenmyiH Teorpadus MeH Kiumarka OailmaHeicTeipaabl. WMOH XangyH
COLIMOJIOTHSIChIHAA Oomoyn/Xamapu AualeKTUKAchl MaHbI3Abl OpbIH ananbl. UOH XanayHn Oomoyu
CO3iH «II6JI MeH eriCTiKTe KeIImelni GOMbI eMip cypeTin apabrap mem» konaanrad (Ibn Haldun,
Mukaddime 2007: 105).

JKanmel anranga, oap HOCUTIHE JKOHE Kail JKepJie eMip CYpeTiHiHe KapaMacTaH, kep OeTiHe
€H aJFallKbl Ke3/IeCKeH Taiinmanap. Xaaap — MOJICHUET MeH opKeHHeTTi oungipeni. On ogerre Kana
eMipi MarbIHACKIHA Koyanbutazsl. IoH XanayH ke3kapactapbiHaa 0910yr MEH MYCBIJIMAaH OMipiH
@KBIPAaTaThIH HETI3T1 eNIeMAep AKOHOMHUKAIBIK ememaep O0oibin Tadbuiaabl. CoH-canlTaHarT,
BICHIPANIIBUIIBIK, [AaMaJaH THIC TYTBIHY XOHE JKAWUJIBUIBIK CHAKTHI (akTopiiap €Ki KOFaMHBIH
OMIpiHiH albIpMaIIbUIBIFBIH KopceTeai. bogoyn emipiH Magakrarn, KapamaibiM eMipl ChIHAWTBIH
N6n XanmyHHbIH Oyl Ke3KapacTapbiH Pycco mamamen 3 racwipian keiiin tycingipai (Unsaldi
Levent & Geggin Ercan. 2013: 34).

N6n XanayH kapamailbiM eMmipial ObUtaiimia cbiHaraH: «Kama TypreIHIapbl JTYHHEHIH
HBIFMETTEpIHE IIEKTeH ThIM OeiliM OoJIFaHIBIKTAH, J1933aT MEH OWBIH-CAybIKIECH aiHaJBICHIIHI,
HOICUIEpIH KaHaraTTaHIbIpyra OeliM OOJFaHIBIKTaH, YakKbIT ©T€ KaH IYHHEJepl KipJeHim, ysIT
ce3iMi Jie )koranabl». OHBIH alTybIHIIA 0910yMIIep Kajla TYpFbIHIapblHA KapaFraHaa 0aTeul. O31epiH
KOpFaThIH KaOblprajapbsl OoOJMaraHJIBIKTaH, ojlap YHEMI Ky3eTTe Ooiybl kepek. bomoyuiep
KYHENIUIK KaFblHaH Ja Kylurtipek. OnapablH apachlHla YUBIMIIBUIABIK JereH KywTi. bomoym
KOFaMJapblHAa CasCU YHbIM KeHecyre OaiaHbICThI OoJica, a3aMaTThIK eMipJie oMipllire GarbiHy
MiHJETTi GONBIN TaObLIaAEL. JIOCTYp MeH 9JIET FYPHINTHI YCTaHy 030BIPILIKKA k01 Oepmeiini (Ibn
Haldun, Tasavvufun Mabhiyeti Sifaii’s Sail, 1998: 163).

N6H XanayHHBIH qyalbIbIK KOFaMabl KiKTeyl 19 Faceipjian KeliH e, 9JI€yMETTaHy FhUIBIMU
O6onMbicka ue OonFaHHAH KeiiH ge xanracTbl, X.CHeHcepaiH «dCKepu KOFaM — WHAYCTPHAJIbI
Koram», O.JIFOpKTeiiMHIH «MEXaHHMKAJIBIK BIHTBIMAKTACTBIFBI 0ap KOFaM, OpraHUKAJIbIK
BIHTBIMAKTaCThIFbl Oap Koram», d.TOHHUCTIH «KaybIMIAcThIK Koram», M.Bebepain «moctypii
KOFaM — palMOHaIbl KOFaMm» albIpMalIbLIBIKTaphl collaplblH Kehoipi. by xkepae koram emipi
TypaJsibl XKOFapblga KenTipiareH TOHHUCTBIH Ke3KapacTapbIMeH mnapauienu3Mm Oap. TOHMHCTBIH
MIiKIpiHIIEe, KOFaM eMipiHJie )KeKe ajlaM TaOWFH, KbUIbl XKoHe mibIHalbl. Koramnapna 6y amamu-
KaphIM KaThIHACTap CAJKbIH, STOMCTTIK, skeKke My 1eli karbinactapmen anmactsl (Unsaldi Levent &
Geggin Ercan. 2013: 167).

Ocputaiiira, MOH XauayHHBIH MpakTHKAIBIK ¢(uiocodus MeH MeTapu3uKa ChIHBIHBIH
apacelHIarpl OalnmaHbIc TMaiga Oonapl. OiTkeHi Oy skepae MOH XanmayHHBIH aWThHIT, ChIHAT
OTBIPFaHBl LIBIH MOHIHJE (HIOCOPTAPIBIH PAMOHANIBl MEeTapU3UKaFa HEri3/1e]reH casicu *KoHe
MOPaIIbIIBIK (hrstocodusapbl; OaKBITTHIH HHTEIJICKTYAIIBIK TEOPHSUTAPhI OOIBINT TaOBLIA B,
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KoramapIk emipai OpraHu3MaiK TYpFbIIaH KapacTblpaThlH MOH XanayHHBIH MiKipiHIIE,
MEMJICKETTEeP/IiH KYPBUIYbIH, KOTEPUTYyiH JXOHE BIIBIPAYBIH AHBIKTAWTBIH OENTiIl aHBIKTaWTHIH
Oenrini Oip 3aHapUIBIKTAp Oap. OHBIH alTyBIHIIA, MEMIIEKETTE ©Mip CYpeTiH eki (akrop Oap. Bipi
MaTepUaJIBIK, CKIHIIICI pyxaHW. AcaOus *KoHE SKOHOMHKA. OJIEYMETTIK OIpJiK >KOHE akKiia.
Korapbina aiiTeuiraniail, MEMJIEKET KYpY acaOWIIiK apKbUIBI )Ky3ere acaabl. MeMIIeKeTTiH KYpbUTybl
yiriH 06acka acabuiepre yCTEMIIK €Tim, oJlapAbl ©31He OaFbIHIBIPATHIH KYIITI OHE TONTACKaH
acabmiiep 60sysl Kepek MemiiekeT OacIbIChl KYIIEHTeH CailblH 63 TOOBIHAH IIBIKKAaHAAPABl Kayiln
peTiH/e KOpiIl, oJapIbl KOFa YMThIIaAbL. byt abcomroTTi OUITiKKe KeTy MaKcaThIH/Ia yKacaaabl.
CaiibIn KeNreHie, COH-CalITaHaT, BICBIPAIl XKOHE TYTHIHY kKebeieni. Hotmxkecine xxyiike ancipeiai.
Ennin manraii aiiMakrapbiHaH OacTalifaH KOTEpPLUIIC OpTajiblKKa Ja Tapajbl. AKBIPbl MEMIIEKET
aNJBIMEH eKi-yIIke OeuiHin, biabipan kerenai. Keiize memiekeT MIbIIamIbUIBIK TaHBITCA [a,
y3arbIpaK eMip cype anaapl. MoH XaayHHBIH MiKipiHIIE, MYHBIH ce0e0i coJl KOFaMHBIH OusieyIiire
nereH anmamabirbl. Omap Oyiik  mmblFapynsl  oimamaiinael. Oiap xaoc TIEH JKOWBLIYIaH
KOPKATBhIHJBIKTaH OWJICYIIIre KOJIay KopceTy/l KalracThIpy/aa.

Hon Xanoyn mycinieinoeei conviivly

W6n XanayH uciaM KoFaMblHJA Maija OoiraH Oacka MIHIAEPIIH cajalapblHaH epeKIle Jem
CaHaraH FBUIBIMAAPBIH Oipi — combuIbIK . OHBIH MIKipiHIIE, COMBUIBIK KEHOIp 3epTTeyIIiiep alThIn
KYpPreHJel ncimam KoramblHIa Oacka MiHIAEPIiH BIKMAIbIMEH Maiifa OoiFaH MOH eMec, Ol KOFaM
OMIpIHIH e3repin, NaMblll Kele >XaTKaH eMip Cypy KarjaiiapsiHa OalIaHBICTHI JKYWEJEHIl,
TOXKIpUOETe SHTI31IreH, ©31HiH IIIKI JMHAMHUKACHI 0ap FHUIBIMHU ITOH.

AnaMaapaplH —KEMEJJIIKKE JKeTyiHe KOMEKTECETiH COMBUIBIK TapHXH IPOLECTe ©O3iH/IK
AMUCTEMA, KAybIMJBIK JKOHE OHTOJOTHSUIBIK Iyalu3MIi KypAbl. by mporiecte o1 6acka aneymMeTTik
MHCTHUTYTTapFa JIa 9CEp €Till, aJIaMHBIH MaTePHAIIABIK KOHE PyXaHU OMIpiHJIET1 SPTYPIIi JIeyMEeTTIK
ToXipuOenep iy HEeri3ri Tipek HyKTeNnepiHiH OipiHe aiiHasabl. PyxaHu KYHIBUIBIKTAPABIH dKUBIHTBIFbI
peTiH/Ie 5KOHOMUKAIBIK OMIpAeH OlimMre, O11iM Oepy/ieH AeHC Ay IbIK CaKTay cascaTbhlHa, JJIEYMETTIK
KOMEKKE, Kajla KYpbUIBICBIHA, ©HEp MEH o[eOueTKe AediH opTypJl cajanapjaa eyeyii ocepliep
xacanpl. Ka3ipri niHTaHylmbUIapablH HiKIpIHIIE, CONBUIBIK MCJIaM FaJIbIMAAPhl apachblHAa TYPaKTh
eMec, TapuXH yJepicTe skoHe Oenriii 6ip OailaHbICTap MEH ©3apa OpeKeTTeCy apKbUIbl Maiina 60bIm,
namblbl. CONBUIBIK aliFalll peT TaXipuOe peTiH/e naiia O0oJbll, yaKkbIT 6T€ Kelle 63 YFhIMJIapbl MEH
TEPMUHAJIOTUACHIH JIaMBITHIN, Teopusira ailHamabl. OCBbl MPOLECTIH COHBIHAA OJ MEKTenTepre
artHaIpl. MuUCTHITM3M: OYJI JIOKa, 3aBHUE, KOHE JAOPIYII CeKUIIl KOCATKbl KypamaacTtapra 0eJliHreH
QJIEYMETTIK MHCTUTYT. ©O3TYpIK COIBUIBIKTHI )KaH MEH YPEKTIH MOH1 PETIH/IE aHBIKTAl, OHbl HCJIaM
KOFaMblHA TE€PEH Tapalybl apKbUIbl QJI€YMETTIK HHCTUTYTTap MEH KYH/BUIBIKTapFa TUTI3T€H 9CepiH
tankpiansl (Ali Ozturiik, 2014: 100-101).

Jinu eMmipliH €H MaHbI3Abl aMalJapblHbIH Oipi COMBUIBIK KOFaMIBIK KYHIBUIBIKTApPABIH,
yiBIMIap MEH MEKEMeNEp/iH, BIKMANbIHAA OoNabl. 3axup, OaThIH TUATEKTHACHIHIAFBI COTBLIBIK
TiHU OMIpJiH e, KOFaMIbIK OMIp/IiH Je aXbIpamac 0ediri. JKOHOMHKaFra, cascarka, MOJACHHUETKE,
KOFaMFa acepl Oap COMbUIBIK TAOUFAThI KaFbIHAH COLIMOJIOTHSUIIBIK, SIFHU QJI€YMETTIK KYObUIbIC.

WN6H XanayHHBIH TMiKipille, UclaM ToXIpUOECiHIH MaHbI3Abl Oeiri OoJblll TaObUIATHIH
COTBUIBIK KEHiH Maija OOJFaH FBUIBIM PETIHJE aJaMHBbIH MOPAJIbJBIK SBOJIIOLMSICHIH, KYPETiH
Ta3zapTy/ibl, FUOAJATTAP bl ©3 MaKCAThIHA Caif OPBIHJIAY/IbI XKOHE OJ[aH aJlaThIH J1933aTThI apTTHIPYAbI
OacTel Makcar erefi. MUCTHIIM3M: «YHHE MEH JKYPEK apachlHAarbl OalIaHBICTBI Y3y» JeTeHi
6innipeni (Ibn Haldun, Tasavvufun Mahiyeti Sifaii’s Sail, 1998: 6). i6n XaayH cOnbUIBIK Typabl
03 KO3KapachlH €Ki Oenek nepekkeszae aiTkan. OHBIH Oipl OHBIH «Mykamauma» eHOeriHzieri
Ke3KapacTapbl MeH oimapsl Oosca, ekinmci «uday-c caum» kiTaOblHga. ©Oyeni OHBI
«MyKaanumanarel» Ko3KapacTapblHaHa OacTalbIK.

N6H XanmyHHBIH MIKIpiHIIE, COMBUIBIK FBUIBIM HWCJIaM FHUIBIMIAPBIHBIH 1MIIHIE KeHiHipek
naiga 6onran FeuUTbIM. CaxaOanap, TOOMHIEp KOHE oJlapFa epreH/ep COIMbUIBIKTHIH MOHIH AJliara
O6er Oypy, AyHHE HBIFMETTEpIHEH aynak Oojy, KaHaraTIIbLI emip cypy Jen Ttyciuuai. MOH
XanayHHBIH MIKIpIHIIE, epTeaAeri MYChIIMaHIap COMBUIBIKTHIH MaKcaTTapblH OPBIHIAaFaHIBIKTaH,
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COMBUIBIK TypaJibl KOChIMIIA OLTIMIe MyKTax eMec e/1i. XWKpH 2-FachlpAaH KeliH AyHUere OarbIT-
Oarmap Kymieiin, ruOamaTTarbl BIKBLIAC TIEH JTYHUE HBIFMETTEPIHGH aynaKk OoJly ©3 OpHBIH
JTYHUCKOPJIBIKICH aTIMaCTBIPIBL.

CornbuUTbIK CO31HIH MaFbIHAChIHA J1a KYMoH KenTtipreH MOH XanayHHBIH alTybIHIIA, 01 KE3€HHIH
CeKYJISIpM3ALMSChIHA PEaKIHsl PETIHJAEe JXYH, NOpeKi KWIM KUTEHAEp/Al COIbLIap JAeN aTaFaH.
ComnbutapaeiH Oyl Ke3Kapachl OJEYMETTIK KapChUIBIKTHIH Oip Typi. MOH XanmyHHBIH Oy
MoceJie/ieri Ke3KapacTapbl OHBIH COIMOJIOTHSIIBIK Ko3KapacTapbiMeH YHec. KaTtan emip agaMHbBIH
1311 OOJIMBICBIH OY3aThIHBIH JQJICIIICI, O09/0yH OMIpiHiH 13Tl KacueTTepiH aiTa oThIpbin, MOH
XaJIyH COMBUIBIKTBIH aaM/Ibl pyXaHH 3BOJIOIHSFA, MOPAJIbABIK dKaFbIHAH XKETUTyiHEe, COHCAITaHAT
MIeH TYTHIHY/IaH ayJiaK yCTayblHa MYMKIHJIK OepeTiH acmekTiiepin mopinteiai. byn aneymerTik
ackeTu3MHiH Oip Typi cusakTsl. MoH Xanayrnusig Makc Bebepain «IIpoTecTaHTThIK STHKACHIHY eCcKe
TYCIpPETiH KoHE aCKeTU3MI'€ HETI3IeJITeH KO3KapacTapbl KYHIBUIBIKTAp )KYHECiHIH Oip Typi peTiHae
aneymerTik emipre ae TuimMai (M.Weber, 2011: 22).

W6H XanayHHBIH MIKipiHIIE, CONMBUIBIK — ToXipuOe. CyNmiKneH, SFHU pyXaHu casxaTTay Ke3iHze
ajmaMmaap epekime Kyiinepai O6acran kemipemi. On opTypii 3ikip, BUPJ, O TOJIFAy JKOHE Kypec
apKbLIbl Oenrin nopexkenepre skereai. Ochl TYpFbIIaH alFaHAa CONbUIBIK — CyOBEKTUBTI TOXipUOe.
Op mSKIpTTIH Oy Takipubeci apTypiai. Ocbl ceGenTi COMbUIBIKTA TYPIl KOJJAp MEH CeKTasap
nariga Oonubl. OHBIH OWBIHINA, COMBUIBIK OacTamKplga FBUIBIM €Mec, ToKipuOeni jkarmait
OOJIFaHBIMEH, YaKbIT ©TE€ KeJ€ FBUIBIMFA aWHAJIBIN, ©3IHIIK TEPMUHOJOTHICHI MEH YFBIMIBIK
Ma3MyYHBIHA e OOJIIBI.

NOH XanayH mapurarT FBUIBIMIAPBIH JKIKTET€HAE THOCEONOTHSIIBIK IyalM3M/i YCTaHA[bI.
OHbIH ailTybIHINA, [IAPUFAT FRUIBIMAAPHI ekire Oemineni. bipinmi Oemim ¢ukh raasiMaapsl MeH
noTyamsuiapra ToH. On Fubanat, 9JeT-FYphIN KOHE MOMIJIETe KaTBICTBI MAcelelepAl KaMTHIbI.
Exinmri GeniM — Kypec MeH ©31HIK €CenKe Heri3/1elreH CONMbUIBIK FhUIbIM. FhUTbIMIapIbIH JaMybl
Ke3iHAe PUKX, KaTaM xKoHe TIIICIp cajaapblHia ajFall KiTanTap »ka3bliaa 0actanpl. Conbuiap 1a e3
KOJIBIH TYCIHJIPETIH KiTanTap >ka3asl. Mycabuain «Op-Puse», Kymelipunin «9p Pucane» xone
CyxpaBepnunin «ABapudy'n Meapud» mbsirapmanapbl ockl Typaeri mbirapmanap. Conan KeliH
Fazanu exi reutbiMabt OipikTipai. COnmbUIBIK XKail FaHa OachlHAH ©TKEPTeH JKaFaaii 6oca, Fazanuaig
apKacbIHJa OJI CBIPTKBI JKQHE 111K FhUIBIMAAP OIPIKTIPUITeH FhIIBIMFA AlHAJBI.

N6n XanayH combuiapAblH FailbIOTBl alTy, KeWOip Kynusiapabl Oily, KepeMmeTTep )k acay
CUSIKTBI epekIie Kabuierrepre ve 00iaybl MyMKIH €KEHIH MOWbIHAaibl. OHbIH MaibIMIaybIHIIA,
COIBUIAP/IbIH TOH MEH JKaH JIo33aTTapblHaH ayliaK OOoJIbII, 31KIp MEH KYPEC apKbLIbl JKaH JTyHHECIH
KEHY1, COUTII, pyXaHH 3BOJIIOLIUAMEH OJITeHHEH KelliH aflamaapra KepiHeTiH KkelOip Outimaepal 0y
TYHHEJE JIe Kopyre 0omasl aeii. «0KaH cana KyiiHe €HIeH Ke3/1e MaTepUualIblK KaObuiay nepaeci
YKOUBUIBIT, OHBIH MOHI OOMBIN TaOBLIATHIH >KaHHBIH OeliHeneHyi askranaapl. CoHma pyx wmiahu
HbIFMeTTepre, niahu OiniMre >xoHe Wiiahu chIpiapra >KETil, OHbIH MOHI €H OMIK KOKKUEK OOJIbII
Ta0BIIATHIH MepilTeep KOKXKHUETIH e 031HIH IIbIHAWBI KYPBUIBIMBIHA JKaKbIHAAU 1b1». CoOH/Tali-aK 011
OyJT TOTEHIIE KaFaaiIap MaKcaTThl MaKcaT eMec, OCHI MPOLIECTE Tai1a OOIAaThIH KaFnainap eKkeHiH
aiiransl (S.Ceyhan, 2006: 142).

OHBIH TMIKIpiHIIE, COMBUIBIKTBIH aXbIpamac OediriHiH Oipi — Oareir. Typa sxomnra
TYCIIEreHJepAiH OachlHaH OTKEPETiH epekile karjainap (marus T.0) niHmen yiiecneiiai. Typa
KOJIFa TyCIeTeHAEpAiH KaFaaibl OypManaHFaH OeifHEeH1 KepceTeTiH aifHa CUSKTHI. AMHa anmak
opi Teric 6oJca FaHa, SIFHU COTIBI TYPBIC OaFpITTa 00JICa, OHBIH KOPTEHI MEH Ce3TeHi akKuKaT 0OJa bl
N6H XannyHHbIH aWTybIHIIA, KEHIHT1 COMbUIAp ©3JEpiHIH epeKlle >Karaaiigapbl MEH pyXaHH
CBIpIIaphl, TOXKipuOenepi Typansl aifta 6actassl,. bipak Oy sxarnaitnap el 0acbiHaH ©TKEPMETeH e
onmapabpl TyciHe amManel. KeiOip ImmapuraTmisuiap oOJIapAblH JKaFdailblH JKOKKA IIBIFap/Ibl.
Keiibipeynepi kaObuinaabl. OHBIH alTybIHINA, Oy >KaFaimapasl 6acTaH Kellipy apKbUIbl FaHa
TYCiHyre 0oJajbl.

N6 XanayH kediHipeK «OOJIMBICTBIH OipIiri» Ke3KapacTapblH TaJKbuiaabl. PUI0COPUIHBI
KayinTi Jgen ecenteil oTwhiphin, MOH XanayH e3iHIH OIpTYTaCTHIFBI MEH JKUCM TYypajbl OMBIHBIH
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acTapeiHa (UIOCO(PUUIBIK ocepiep KaTKaHbIH anFa Tapraabl. byn mocenene MOH Xamayx
«Hugayc Caun» eHOeriHze KaTaHbIPAK YCTaHbIMIbI ycTaHaabl. [lomtoc yreiMbiHa Oara Oepe
OTBIPHIT, OHBIH IIHMIT TEKTi €KEHIH KOHE OHBIH JIHHU HETi31 )KOK E€KEHIH ajiFa TapTaJlbl (Ibn Haldun,
Tasavvufun Mabhiyeti Sifaii’s Sail, 1998: 132).

Non Xannys «lludoay-c Coitn» aTThl eHOETIH TOJIBIFBIMEH CONBLIBIKKA apHaFaH. COMBUIBIKTHIH
JIiHY HeTi31 6ap Ma, OHBIH IIeT1 0ap Ma, COMBUILIKTA YCTa3 KePEK I1e, )KOK Ia, COHBI TaIKbLIaAbl. by
CYpakTap CoJI Ke3JIeri FallbIMIap apachlHa MiKipTagac TyIbIpsl. O31HEH MYH/al [oTya cypaiMaca
71a, collbl OoMaca /1a, OChl CypaKTapra *ayal peTiHJIe KiTal »a3/bl. byjl KiTanThlH MaHbI3AbUIBIFbI
— COMBUIBIK TOXKipuOere ChIpTTaH Kaparl, OHBIH JIHU HETi3AepiH kakcel Oimyinae. MOn Xamayn
HInday-c Canninzne» conbuIbIK UIIMHIH TYYbl Typalbl OCBIFaH YKcac Ke3KapacTap/ bl alTTbl. OHBIH
alTyBIHINA, AJIFAIIBIHA 1epOec FhUIBIM OOJIMaFraH COMBUIBIK YaKbIT 6T€ KaXKETTUTIK peTiHAe manaa
Oonapl. [[iHHIH CBIPTKBI JKOHE 1IIKI JUAJICKTUKAChIHAaH Xabapaap OoJiFaH >koHE Oys1 MoceneleH
Oelixabap epremeri MychUIMaHAApAaH KEHiH IHTE AETeH KBI3bIFYIIBUIBIK a3aiibll, KYJIIIBLIIBIK
KapanailblM KaiTanayiapra Heri3ienreH Keibip 0oc ycbHbICTapra aiHanibl. JlyHuere jaereH
cydicrieHmiumk aptThl. OcbuTapAbIH 0opiHe KapChl OOJIFaH COMbLIAP MIHHIH I30TCPUKAIBIK KaFbIHA
Ha3ap ayJapyFa ThIPbICTHI.

NOH XanayHHBIH CONBUIBIK OWBIHBIH HETi3Ti YFBIMAAPBIHBIH Oipi — «kypec» yFbIMbl. On
mamajiaH ThIC KYII-XKirep/i OinaipeTiH KypecTi yu Oenikke Oesnmi. bipinirici, MakcaTbl TaKyasbIK
OomatelH Kypec. ByHBIH MakcaTbl — AJTaHBIH ChI3FaH Xanaji-xapam meriHe OarbiHy. KymoHnan
aynak OoJyJbl, KYJIIIBUIBIKTAp/Abl TeK AJIaFa FaHa TOH €TYAl, KYPEKTl Ta3apTy/bl MakcaT eTe/l.
Exinmrici — Kypec, OHBIH MakcaThl — OarbIT Oepy. «BbyJl KypecTiH Makcarthl - KaHIbl TY3€Ty JKoHE
OapJIbIK KO3FaJIbICTAp/IbIH KaJIBIITHl O0JIYbIH KAMTAMachl3 €TY».

Mine, agam >KaKChl aJaMIepIIilikKKe ue 0oaasl. byt skepie skaHpl YHATaTBIH HOpPCETe Kapama-
KapcChl JKOJIMEH JKYPY apKbUIbl ’KaHHBIH Kajlaybl MEH KaJlaybl Kapchl KoMbIaabpl. Ochutaiiia, xaHra
acep eTy caJiachl xacayabl. MyHbIH O1piHILI IIAPTHI — epIK->KIrep 0oJjica, eKiHIII MapT — ACKETU3M.
YuriHon KypecTiH MakcaTbl — ally >KoHe KOHbLTy. «MyHBIH MakcaTbl — aJaMH KacHUeTTep.iH
KOUBUTYBI, IEHE KYIITEPIHIH KYpPEC MEH aCKEeTHU3M apKblibl OeliTapar 00iybl, COHBIH HOTUXKECIHE
©JITeHHEH KeHiH HeMece OFaH >KaKblH Hopcelep as3al IIeryln IISKIpTKe, CoJaH KeiiH mepienep
Oomajpl. KOWBLIBIN, JYHHENEp MEH FBUIBIMAAPABIH CHIpBl Oapiia aWKbIHABIFBIMEH, Wiahu
PaKbIMIBUIBIKIIEH KYKBIKKA cail 60,1y 60JbIn TabbL1a b». Byl KypecTiH mapTTapbl — TaKyasibIK IEH
TypaubL1 00J1y. AJFalIKbl €Kl KE3€HHEH OTe aIMaraH LIOKIPT OyJ Ke3€eHTe jKeTe anmMaiabl. Y IiHII
Tajan eTUIeTiH Hopce — Fyjiama, 1311 wmeix. «byn amam; Kypectin TypnepiH GachlHaH ©TKepil,
Annara OapaTblH JKOJJBI XYpill ©TKeH Oonybl kepek, Aiuta TarasameH apajiarbl Inepuaenep
KOWBUIBIN, JXYpEeriHe Hyp jkayFaH 00iybl kepek. OHzmail ycTa3z Oyjl JKOJIJIbIH JKaFJalblH >KaKChI
Oinesi, MIOKIPTIHE YKOJNJBIH TiK jKOHE MyTeleK Oediriniae aasiMiaan OarbIT-Oarmap Oepeni, coHAa
IoKIpT uiahu MeHipiMre JKeTim, ally MEH MOMBIHCYHY JI9pekeciHe KeTeli». TepTiHm ImapT -
JTYHUEIEH TOJIBIFBIMEH KETY, aCKEeTTIK JKOHE KOHE OKIIaynaHy. beciHii Hopce - epikoKirep/iH KymTi
6omysI (Ibn Haldun, Mukaddime 2007: 65) .

W61 XanayHHBIH alTybIHINA, COMBUIBIK FHUIBIM OacTamnKbla TaKyalbIK YIIIH Kypec OOJIIbl.
Opan KeliH complIap 13Tl *oHE CalMX aJamaapAblH HYCKaybIMEH IYPBIC JKOJJaFbl Kypecke Oer
Oyp/bl. OCBIHBIH IIETIHEH HIBIFYFa THIPBICKAH COMBLIAP AIIbLTY KYpPECiH Kypri3/i. COnbUIbIK eKiHII
KOHE YIIIHII Kypecke KosjaHbuia Oactanbl. OnmapablH YKiMiHE KeHiHipek TokTtanraH WOH
XanayHHBIH aWTybIHIIA, OipiHIII Kypec OapiblK MyChIIMaHgapra mapbi3. EKiHIN Kypec
nairamOapiapra yoxir, yMMETKe 3aH]bl. YIIIHIN Kypec MIKpyh oHe 3usHIbpl. OUTKEHI uciam
AiHiHIH Oip TYpiH OLnaipeTiH Oy eMip canThIH *KOKKa mbiFapsl. [laliramOap caxabamapsl MyH/1ai
eMipJieH ThlifFaH. byl IiHU KbI3METKepJep eMip CypreH MOHaxXTapAblH eMipiHe ykcaiiabl. Omap
mbiaid anMaid agacein ketti. CoHbIMEH Katap, Oyl *OJ TOCKaybUIap MEH Kayinrepre TOJbl,
oJapJiaH aynak 6ony kepek. Mon XanayHHbIH mikipiHIle, OipiHIIl Kypecke ycTa3 KaxkeT emec. by
aKmaparThl KiTanrtapaaH ga Oiryre Oonaapl. OpHWHE, OChI aKMapaTThl >KETKI3im, ic Ky3iHze
KOPCETETIH YCTa3bIH 00Nyl OLTIMHIH TOJBIK OONTYbIH KaMTaMachl3 ereli. ExiHmm Kypecke menx
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KepeK. «OUTKeHI KaHHBIH JIeT-FYPIIbIH OLTy jKOHE JKYPEKTiH KYHJIeH KYWTe KachIPbIH aybICYbIH
TYCiHy KMBIH jK0HE eMIey ojicTepi MeH eMjey oaictepin Taby Kusi» (Unsaldi Levent & Gecgin
Ercan. 2013: 68).

by xepne OypbIH-COHJIBI OCBIHJIAl JKaFAaiiap/pl OacblHAaH O6TKEPIreH, Kayin-Katepi OiIeTiH,
’KaH MEH IIalTaHHBIH aiyla-aMangapblHaH ceprek, O11iMi MeH mapacaTsl 0ap meix Kaxer. MyHnai
mieixci3 azaM TypJi Kayi-KaTtep/ieH KOpFaHChI3 Kallaabl. by skepie maiTaHHbIH OMBIHIIBIFBI 00Ty,
aKbLI-OM/IbI )KOFAJITY HEMECe OZaH J1a ayblp KUBIHIBIKTApFa Tam 0oy skaFaaibl 6ap. byi xoinbiH
Kayinruririne OannaneicTel MOH XammyHn Oy kypecTi Kynramansl. OjmapablH MakcaThl — Oy
nynuene Amnansl kepin, OHBIH KOPKEMIIKTEpiHE OU )KYTIPTY €KeHIH alTa bl

N6n Xangyn Oysl skepae O31HIH «yaxJaTydl BYXKYO» JKOHE «yaxTaayl MYTJIaKk» JlereH
Ke3KapacTapblH/ia HEFYpJIbIM KaTal Ke3KapacTbl ycTaHaabl. Duiocopusra xoHe O6acka aa IiHH
ocepJiepre amiblK JIeT CeNTEeUTIH Oy TaKbIpbIieH aiiHanbickaH MOon Apabu, MOon CeOti aybIp
aitprnranel. Ce6ebi, Kypan Men CyHHETTeT1 aHBIK JKOJIFa KAHIIIbl 9PEKET €TTi. «.0JIap alllbIK KYMipITiK
neH OuFaTKa TOMbI KiTanTap *xa3zasl.» OHbBIH OYJI KiTartap Typajibl YKIMi: ollap He KYHIIpUICiH, He
CHSUTApbIH OKBUIMAWTBIH MINIHTE aHAJIABIPHIN, XOWBUICHIH. «OUTKEHI, a3FbIH )KOHE OY3bUIFaH
HaHBIMAP/IbI JKOK JIIHHIH MYJJENIepl MEH WUTUIIKTEepiHe TONBIFBIMEH coiikec Keneai. Cour cebenTi
KOFaMFa 3USTHBIH TUT130€y YIIIiH MYH/Iail KiTanTapabl opTey — MEMJICKET KaiipaTKepiepiHiH MiHACTI.
XanwiHga oceiHIal KiTantapsl 6ap agamaap Oyl KiTanTap/bl ©pTey YIIiH MIeHEYHIKTepre Oepyre
MIHAETTI»

CyneiimeH Y nynarThiH mikipiniie, Mykaaaumaa maTtaxat CUIKThl Macesenepie pyKcar eTyIri
Ke3kapacra Oosran MOH XamayHHBIH Oy jkepje KaraH Ke3KapacThl YCTaHYBIHBIH ce0e0l OHBIH
MykaaauMaza CONBUIBIKTBI QJIEYMETTIK KYObUIBIC peTiHae KapacTwipbil, [ludayne miau ykim
meIFapyra Teipbicysl. JKenkeH. On MykagauMmene oieyMeTTaHyIIbl peTiHae apeker erce, [lnuday
KenkeHiHae MydTuik kei3merte (Ibn Haldun, Mukaddime 2007: 38).

N6H XanayHHBIH CONMBUIBIK Typasibl KO3KapacTapblHa COJI Ke3€HHIH KaF[aiiaphbl 9cep €TKEHiH,
OHBIH OpTa >K0J Ta0yFa THIPBICKAHbIH, 3ahip-0aThIHFA cail KITANTHI A, KYPEKKap/Ibl FEUTBIMABI A2
KaObU1/1ayFa JailbiH OOJFaHBIH aiiTa anambl3. quanekTuka. MoH Xanayn 0aTUHCI3 KOPIHETIH HOPCEeH1
TYCiHyre OOJMaWTBIHBIH op Jkeple aiiTkaH. [lereHMeH, on 0aTWH Typasibl KbIparbl OOJIBIIN,
AKCTPEMM3M, KaT aFbIM, JKaT arbIMAapaaH cak Oosirad. On myHaa Kypan men CyHHETTI KpUTepuit
eTiN KOMBIN, IPaBOCIaBUENIK UCIaM KOJIbIHAH aybITKbIMayFa THIPBICTHI.

N6H XanayH — ucmaMIbIK OWJap apajiblK KE3€Hre €HI'eH Ke3eHJe Maiaa OoJiFaH YJIbl Tapux
dunocodsl xoHEe onmeymeTTaHymbl. ON KEll ambUIAbl KOHE OJI Ke3Jle TYCIHY MYMKIH OOJIMaIbl.
OJleyMeTTaHy FhUIBIMBI J1i KaJIbIIITaCIaFaH Ke3/le, OJ1 QJIEYMETTIK e3repiCTepAiH 3aHAbUIBIKTapbIH
aHbIKTayFa THIPBICTBI. O OyJ1 epekeniepl TaOuraT 3aHAapbl CUSAKTHI ©3TEPMEUTIH I ecenTe/l
XKoHe ouslapipl Olny Oonamak Typajiel OoibkaM jkacayFa MYMKIHAIK Oepeni nen oimanel. On
QJIEYMETTIK OKHUFajap/pl MaTepUaIbIK ceOenTepre Heri3zen, KIMMaTThlH, reorpa@usHbIH KoHE
HSKOHOMHKAJIBIK JKaFJaillap/iblH KOFaMIapAblH YHBIMIAcyblHa, OJIAPJBIH KOTepilyiHe J>KoHe
KYIasIpayblHa ocep eTeTiHiH mamenneni. bomoyn-Xamapu KOFaMBIHBIH THAIEKTUKACHIH OpTara
caliFaH KOFaM KJIaCCHU(HUKAIMACBIHIA OJ1 KOFaMIap/blH TaOUFH KaFAaibl OOJIBINT TaOBUIATHIH JKOHE
JKOFapbl 131 KacHeTTeplAl KaMTHTBhIH O€TyMHH3MHIH 13TUIIKTEpl Typasibl alThIN, Kajla eMipi
azlaM1ap/IbIH KaKChl OOJIMBICBIH OY3bIIl, CasgCH KaThICYbl Oy3aThIHBIH aUTTHI. )KoHE KeHec Oepy. On
MEMJIEKETTEP/IiH opJieyl MeH KYJIbIpaybIHBIH TaFbl O1p MaHBI3IBI (PAKTOPHI PETIH/E acaOus YFBIMBIH
kepai. KoraMIplK caHaHbl OMIK YCTaMTBIH TYBICTBIK OaillaHBICTBIH Oip Typi OOJBIN TaOBLIATHIH
acaOus 6919y KOFamIapbIH/a )KOFaphl, Kajia eMipiHJie ToMeH. AcaOusi YFbIMbI Ka31pri Ke3eH 1€ YT
YFbIMbIHA aifHanAbl. By mambipaHKbl 9J€yMETTIK TYTACTBIKTHI Oipre yCTayAblH LIEHIiMi peTiHe
KapacTslpbU1abl. IOH XanayH combulbIK Typaibl ke3kapacTtapeiiaa Kypan men CyHHeETKe Kaillibl
KEJIMEUTIH, OUJFaT MeH bIPBIM-KbIPbIMJIApIaH aJIbIC KOJJIbl YCTaHYFa THIPBICTHI. OJ COMBUTBIKTHIH
MaKCaThIH aJaMIepIIUTiK )KaFbIHAH KETiTy, XKaKChl aXJIaK, )KaKChbl MYChIIIMaH 001y, F0aaar eTyneH
J1933aT aly, )KYPeK KaKETTUIIKTepiH oTey Aemn Tycinal. COnbUIBIK epTe MYChIIIMaHIap/IbIH OachIHAH
OTKEPTEeH JKarai 00Jica, yaKpIT ©Te KeJie (COIMOIOTHSIIBIK KO3KapacKa ColiKec) Halapiai 6actaiebl,
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HKOHOMHUKAJIBIK JKaFIaiiIbIH JKaKcapybl alaMAap/IblH CaHAChIHA J1a dCep eTill, bIKbIIac azaisl. by
azaiipln 0apa xaTKaH bIKbUIACKA KapChl MYChIIMaHAAPAbI KbIparbl O0JIyFa MAKbIPFaH COMbLIAp KYH
’KOHE JIOPEeKi IanaHaap KHir, aJIeyMeTTIK KapChUIbIK xkacajbl. CONMBUIBIK AYHHE MEH aKbIpeT Terie-
TeHIIriH Oy3yra OaFbITTaFaH PEaKIMUIBIK KO3FAJIBICTBIH Oip Typl peTiHAEC KapacThIPbLIIbI
(C.Kadir, 2006: 145).

Kepimn oTeipranbsiMbizaid, MOH XanayH xacarad FhUIBIMIAPABIH KIKTETyiHAS GUI0CODUSITBIK
KOHE JIHM FBUIBIMJIAP OJIApABIH KaiHap Ke3AepiH, MoHAEpl MEH MaceleNepiH, KYPhUIbIMBI MEH
Ma3MYHBIH; MakcaTbl MeH JaMy OarbITTapbl OOMBIHIIA albIpMAaIIBUIBIKTap Oap. OWTKeH1 onap Oip-
OipiHe TYWBIK €Ki OeJek aiiMak, eki 0ejek TYTacThIK peTiHae onnacteipsuirad M.Kuyurtar, 2010:
78).

Jinu FRUIBIMIAPIBI SKIKTeH OThIphin, MOH XanmayH opKallaH IyaluCTiK Ke3KapacleH
JTUATICKTUKAIBIK KOJIMEH Xypai. O e31HIH 3axup-0aTHH AUATICKTUKACBIHA OYJI eKeyiH Oip-0ipiHeH
aXpIpaMac OeJiKTep peTiHae KapacTeipraH. FubagaTTeiH eKi MakcaTel 6ap, Oipi CBIPTKBI KoHE Oipi
imki. Hamas — keibip KuMbLIgapra eiKTEHTIH AeHEe FaHa €Mec, COJl MaKcaTKa cail OpeKeT eTeTiH
aH MeH ypek. MoH XanayH cunaTraraH CONBUIBIK HET131HEH UCIIAMHBIH Kypamaac 0eJliri eKeHiH
kepyre 6omnanpl. M6H XanayHHBIH MIKIpiHIIE, COMBUIBIK FUOANATTHIH TOJBIK Opi MakcaTbhlHA cai
Oomysl ymriH KaxeT. CONBUIBIK YaKbIT ©T€ MHCTUTYTTAHIBIPBIN, ©31HIIK TEPMHHOJIOTHSCHI Oap
FhUIbIMFA aiiHamabl. Ochl Ke3lie, Me3ril-Me3ril OYriH TalKbliay TaKbIpbIObIHA IIEHX KaxkeT me?
JeTeH Cypakka jkayar i3aereH MOH XanayH TakyanblK Kypeci YIIiH IIEHXTi KaKeT Jen KepMei,
IeHXTiH (aKyIbTaTUBTIK OAFBIT MEH KAHANBIK KYpeci YIIiH KaKeT eKeHIH JoleliereH. OWTKeHi
Oy1 KOJIJIa JKa3bUTFaH KiTanTap a3Ablk etefi. by xomnma OypbeiaFbl ToKipuOeci Oap run KaxeT. by
ieix Taxipubeci 6ap, AiHU FRUIBIMIAP/BI OieTiH i3ri agam 6omysl kepek (Mustafa Askar, 1996:
22).16H XanayH MIBIFBIC TTeH 0aThICTa aIbIMEH HCIIaM dJIeyMETTaHYIIbl, KeHiHHEeH YJIbl MyChUIMaH
TapUXIIBLIIAPLIHBIH O0ipi peTinae TaHbIMall. byl naHbIIINIaHHBIH 3€PTTEI, 3ePTTEeYAE O31H/IIK, TepEH
7ie eHIMJlI KabieTi OoJFaHbIMEH, KONTEreH 3epTTEYLIUIep OHBbIH OMBIHBIH 0ackKa KbIpJapblH aiia
KolFaH koK. Keitbipeymep (ochl 3epTTeyuriiepaeH 6acka) OHbIH COMBUIBIK, GUIOCcO(us, AiH, aKbIIT
MEH OOJIMBICTICH OaliIaHBICThI KOIITETEH KO3KapacTaphl MeH ceHimaepiH 3eptreiiai (R.A. Nicholson,
1998: 689).

W61 XanyH uciaMIsIK FeUIBIMIAP 11I1H/IE COMBLIBIKKA OPbIH Oepy il MaKcaT €TKeHIMEH, MYHBI
icrerenie ¢pukh, Xaauc, CYHHET )koHe ToQCUp CHSKTHI FhUIBIMIAPFa Aa cyiieneni. On — conadus MeH
comblIapablH, opTacklH Taly. Fazamu ge Oys omicTi OYpHIH KOJJAHBIN KOpPreH OONaThIH KOHE
HoTexuecl corTi 6omapl. Fazamuaen aiibipmambuibirsl, MOH XanmayH Oyl Mocenere COMBLIBIK
TOXipHuOeH1 OachIHAH OTKEPMETEeH dJIeyMETTaHyIIbl peTiHae Kapazsl. O YChIHFaH uaesiap Oyriaae
©3 KYILIH CaKTam OThIp.

KopbITbIHABI

NO6H XanayHHBIH COMBUIBIK Typalbl Ke3KapacTapbl OHBIH OJIEYMETTIK TeopusIapbl MeH
¢dbunocodusiceiHIa MaHBI3ABI OPBIH ananbl. OHBIH COMBUIBIKTHI TEK JTIHU TOKipuOe peTiHae FaHa
eMec, KOFaMHBIH MOPAJIbJIBIK KOHE QJI€YMETTIK TOPTiOiH caKTayAblH Kypaibl PeTiHAE KapacThIPybl
OHBIH KYHell Ko3KapackIHBbIH Oip Oesiri 6osbin Tabbutanbl. MOH XalIyH CONBUTBIKTHI €K1 TYPFhIIaH
KapacTeIpAbl: OipiHIICI — AiHM ToXKipuOe, al eKIHIIICI — QJeyMETTIK JKQHE CasCH aceplep.
ConbUIBIKTBIH JIIHM acTeKTUIepl OHBIH KOFaMJarbl MOPAJBIBIK MKOHE ATHKAIBIK KYHIBUIBIKTapFa
Kajail ocep eTeTiHIH 3epTTey OapbichiHAa MaHbI3Abl O0onabl. CoHbiMeH KaTtap, MOH XamayH
COMBUIBIKTBl  QJI€YMETTIK TOPTIl TMEeH KYpPbUIBIMIBI CaKTayAblH Oip JKOJbl pETIHAE [
KapacThIpAbl. OHBIH COIBUIBIKTHI ChIHFA ATy TOCLI1 MEH QJICYMETTIK JKOHE CasiCH dCepIIepiH Talaybl
OHBIH KOFaMJIaFbl MOPAJIbJIbIK KOHE dJICYMETTIK TOPTINKE JEreH TEepeH TYCIHIrH kepcerenl. MoH
XanayH COMBUIBIKTBIH KOFaMJarbl peili MEH OHBIH OJIEYMETTIK KYpPbUIBIMIAFbl 9CEpiH TYCIHY
KakeTTunirin aran etTTi.byn 3eprrey MOH XanayHHBIH CONBUIBIKTBI SJI€YMETTIK 3€pTTeyJNep/iH
MaHBI3/Ibl ACTEKTICl PeTiHEe KapacThIPYAbIH KaKETTUIITH KOHE OHBIH KOFaMJIaFbl POJIiH TYCIHYIIH
MaHbI3IbUIBIFbIH alKbIHAANABI. CONBUIBIKTBIH KOFAMIAFbl MOPAJIb/bIK TOPTINTI HBIFAUTYAAFBI el
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MEH OHBIH 9JIEYMETTIK KYpBUIBIMMEH OaiaHbiChiH 3epTrey MOH XanayHHBIH QJ€yMETTiK
TeopusIapbl MeH (GUI0CO(HUACHIHBIH TOJIBIK TYCIHITIH KAJIBIITACTBIPyFa KOMEKTECE/I].
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