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(Turkistan, Kazakhstan), e-mail: casimavci@hotmail.com

REACTIONS OF THE MECCAN POLYTHEISTS AGAINST ISLAM AND THE
PROPHET (PBUH)

Abstract. Islam, founded on the principle of Tawhid, first addressed the polytheistic
society of Mecca. When the Prophet Muhammad (pbuh) called the Meccans to abandon idol
worship and believe in one God, they strongly opposed him. Their resistance stemmed mainly
from loyalty to ancestral traditions and fear of losing their religious, social, and economic status
among Arab tribes. The Meccans responded with mockery, slander, social pressure, torture,
economic boycotts, and assassination attempts against the Prophet and the early Muslims. Due to
the vulnerable condition of Muslims in Mecca, the Prophet encouraged patience and forbade
violent retaliation. As persecution intensified and religious freedom became impossible, the
Prophet and his followers migrated to Medina in 622 (Hijra). In Medina, Muslims gained political
and military strength and achieved important victories in the battles of Badr, Uhud, and the Trench.
The conquest of Mecca in 630 marked a turning point, leading many Meccans to embrace Islam
and enabling its spread across Arabia. This article examines the reactions of the Meccan
polytheists, the reasons behind their opposition, and the Prophet’s policies and responses to these
challenges.

Keywords: prophet Muhammad, Mecca, polytheists, Islam, muslims.

KacbiM ABKbI
Kooica Axmem Hcayu amvindasel Xanvlkapanvly Kazax-mypix yHugepcumeni, meoio2ust SblibiMOAPbIHbLY
ookmopwl, npogeccop (Typricman, Kazaxcmarn), e-mail: casimavci@hotmail.com

Mekke mympikrepinin Uciaamra sxoHe naiiraméapra (c.a.y.) Kapchbl peakuusijiapbl

Anparna. Tayxuj karuaateiHa Herizaenred Mcnam niHi anram Mekkeneri KoKy 1anbun
Koramra YH KaTTbl. [laiirambap Myxammen (c.F.c.) MekkemikTep/ii myTKa TaObIHYJaH 0ac TapThIIl,
0ip AitaFa MMaH KENTIpyre makKbIpFaH/a, oJlap OFaH KaTThl KAPChl MIBIKTHI. ByJl KapChUIBIKTHIH
Heri3ri cebenrepi — ara-6aba pocTyprepiHe Oepik OOIybl jkoHE apal Talnanapbl apachIHIAFbI
JIHH, OJIEYMETTIK Opi SKOHOMHUKANBIK OeleniepiHeH albIphUIBIN KalTyAaH KOPKYBI €.
Mexkkenikrep [laitrambapra »oHe aiFallkbl MYChUIMaHAApPFa Kapchl KeIeMexaey, Kana xkaly,
KOFaMJIbIK KbICHIM KOPCETy, a3amnTay, SJKOHOMHKAIBIK OOMKOT >KapHsiiay KoHe KacTaH/bIK jKacay
CUSIKTBI opekeTTepre Oapnabl. Mekkeneri MYChbUIMaHIOApIbIH 9JCI3 JKaFAaiibiHa OalIaHBICTHI
[TaiiramOap >xaHBIHAAFBl caxabalapblH caObIp cakTayFa YHIEM, KYII KOJIJaHy apKbLIbl Kayarl

*Cite us correctly:

Avcy, C. (2026). Reactions of the Meccan Polytheists Against Islam and the Prophet (PBUH). HIKMET, 2(8), 5-18.
https://doi.org/10.47526/3007-8598.6272
MakananbiH penakuusra Tycked kyai 03.03.2026 / ka6buraanran kysi 02.06.2026.
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Oepyre ThIibIM cangsl. Kymanmay kymieiin, JiHM epKiHIIK MYMKiH OoJjMail KajraH Kesze,
[Maitram6ap MeH mychMannap 622 xbiibl (Xwkpa) MonuHara KOHBIC aynapasl. MoanHana
MYCBUIMaH/Iap CasiCH )KOHE dCKepH Kylike ue 6ombim, bamip, ¥xy skoHe XaHaaK maiKacTapblHIa
MaHbI3/bl KeHicTepre skeTTi. 630 kbputbl MeKkeHIH ajblHybl OeTOyphIC Ke3eHiHe alHalbIM,
KONTETeH MEKKeTIKTepTiH Mcmamiapl KaObu1iaybIHa x)oHe AIHHIH OyKi1 Apab TyOerine TapaybiHa
KOJ amThl. Byl Makanaga MeKKeJiK MYIIPIKTEepAiH peaKnusyIapbl, OJIAPIBIH KAPCHUIBIFIHBIH
cebenrepi xxoHe [laitFaMOapabIH OCBHI KUBIHABIKTapFa KaThICTBI YCTAHFAH CasCcaThl MECH IIapaiaphbl
KapacThIPBLIAIBL.
Kiar ce3nep: Myxammen maiiramb6ap, Mekke, mymipikrep, Mcinam, MmycsuiMasap.
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Peaknuun Mekkanckux MHOT000:kHUKOB Ha M ciiam u mpopoka

AHHoTanus. VcinaM, ocCHOBaHHBIN Ha NMPUHIUIE TayxHujaa, BHOEpBbIe ObLT OOpamiéH K
MHOT000XHIYecKoMy 00mecTBy Mekku. Korna npopok Myxamman (Mup eMy 1 G1arociioBeHHe)
MPU3BaJl MEKKAHIIEB OTKA3aThCs OT MOKJIOHEHUS HJI0JIaM U yBepoBaTh B EnnHoro Asmaxa, oHu
PEIIUTENHHO BBICTYMIUIM MPOTHB HEro. OCHOBHBIMU MPUYMHAMH 3TOTO COMPOTHUBIICHUS OBLIH
MIPUBEPKEHHOCTh TPAJUIMAM IPEIKOB U CTpaxX YTPaTUTh CBOE PEIUTHO3HOE, COLMAIbHOE U
SKOHOMHUYECKOE TOJIOKEHUE Cpelr apaOCKux IieMEH. MEKKaHIbl Mpuleraii K HacMEIIKaMm,
KJIeBeTe, OOLIECTBEHHOMY JIaBJICHUIO, MBITKaM, SJKOHOMHUYECKOMY OOMKOTY U J1aXe MOKYIICHUSIM
Ha TPOpOKa M MEPBBIX MYCYJIbMaH. YUHUTHIBas YA3BUMOE IOJIOKEHHE MyCylibMaH B Mekke,
MPOPOK MpHU3bIBAJl K TEPIEHUIO U 3amlperial oTBedarh HacuianeMm. Korjga mnpecienoBaHus
YCUWJIWINCh M CBOOOJIa BEPOMCHOBENAHUs CTajla HEBO3MOXKHOM, MPOPOK M MYyCyJIbMaHE
nepecenmich B Meauny B 622 roay (Xumkpa). B Meaune mycyiapMaHne 00peny MOJTUTHIECKYIO
W BOCHHYIO CHJIy W OJIepXKajdu BakHble MoOenbl B OuTBax mpu bampe, Yxyae m Xanmake.
3aBoeBanue Mekku B 630 roy cTajio mOBOPOTHBIM MOMEHTOM, IIPUBEALINM K IPUHATHIO HCIIamMa
MHOTHMHU MEKKAaHIIaMU M PAcIpOCTPAHEHHUIO PEIUTUU 10 BceMy ApaBUHCKOMY MOJIyocTpoBy. B
JAHHOW CTaTbe pAacCMATPUBAIOTCS PEAKIMH MEKKAaHCKUX MHOTOOOKHUKOB, MPUYUHBI HX
COTPOTHBIICHUS, A TAK)KE MOJUTUKA U MEPBL, IPEANIPUHSITHIEC IPOPOKOM B OTBET HA 3TU TPYAHOCTH.

KuroueBsble cioBa: mpopok Myxamman, Mekka, MHOTOOOKHHUKH, Mciam, MycynbMaHe.

Casim AVCL
Hoca Ahmet Yesevi Uluslararast Kazak-Turk Universitesi, llahiyat Bilimleri Doktoru, Profesor
(Turkistan, Kazakistan), e-posta: casimavci@hotmail.com

Mekke Miisriklerinin islim’a ve Hz. Peygamber’e (sav) Kars1 Tepkileri

Ozet. Tevhid ilkesine dayanan Islam dini, ilk olarak Mekke’deki gok tanrili topluma hitap
etmistir. Hz. Muhammed (sav), Mekkelileri putlara tapmaktan vazge¢ip tek Allah’a iman etmeye
cagirdiginda, onlar kendisine siddetle karsi ¢ikmislardir. Bu direnisin temel sebepleri, atalarmmdan
kalan geleneklere bagliliklar1 ve Arap kabileleri arasindaki dini, sosyal ve ekonomik konumlarini
kaybetme korkusuydu. Mekkeliler, Hz. Peygamber’e ve ilk Miisliimanlara kars1 alay etme, iftira
atma, toplumsal baski uygulama, iskence etme, ekonomik boykot uygulama ve suikast
girigimlerinde bulunma gibi yontemlere basvurmuglardir. Mekke’deki Miisliimanlarin zayif
durumu nedeniyle Hz. Peygamber sabri tavsiye etmis ve siddetle karsilik verilmesini
yasaklamigtir. Baskilarin artmasi ve din Ozgiirligiiniin imkansiz hale gelmesi iizerine Hz.
Peygamber ve Miisliimanlar 622 yilinda (Hicret) Medine’ye go¢ etmislerdir. Medine’de
Miisliimanlar siyasi ve askeri glic kazanmis; Bedir, Uhud ve Hendek savaslarinda 6nemli zaferler
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elde etmislerdir. 630 yilinda Mekke nin fethi bir déniim noktas1 olmus, bircok Mekkelinin Islam’1
kabul etmesine ve dinin tiim Arap Yarimadasi’na yayilmasina zemin hazirlamigtir. Bu makalede
Mekke miigriklerinin tepkileri, bu karsi ¢ikisin sebepleri ve Hz. Peygamber’in bu zorluklara kars1
izledigi politika ve yontemler ele alinmaktadir.

Anahtar kelimeler: Muhammet Peygamber, Mekke, miisrikler, Islam, mislumanlar.

Introduction

The first addressees of Islam, the “Religion of Tawhid” based on the principle of the
existence and oneness of Almighty Allah, were the pagan Meccans. Receiving the first revelation
from Allah through Gabriel in the Hira cave in 610 AD when he was forty years old, the Prophet
conducted the invitation to Islam secretly at the beginning. During this process, which lasted three
years, he called people he felt close to and trusted to Islam. Subsequently, with the revelation of
the verses “And warn your closest kindred” (Ash-Shu‘ara 26: 214) and “(O Muhammad!) Proclaim
high what thou art commanded, and turn away from the idolaters” (Al-Hijr 15:94), he began an
open invitation to all Qurayshites, starting from his close relatives, and then to other tribes.

According to sources, the Meccan polytheists did not oppose the Prophet much at first.
However, when the Prophet began to recite verses criticizing idolatry and declaring that a rational
person could not worship idols and that those who worshiped idols would go to hell, they began
to see his message as a great danger, adopt a hostile attitude, and do their best to prevent his
invitation (Ibn Hisam, 1955: 1, 264; Ibn Sa’d, 1968: 1, 199; Belaziri, 1959: 115-116). Some of the
verses on this subject are as follows:

“They worship besides Allah that which neither harms them nor benefits them, and they
say, ‘These are our intercessors with Allah.” Say, ‘Do you inform Allah of something He does not
know in the heavens or on the earth?’ Exalted is He and high above what they associate with Him!”
(Yunus 10: 18)

“Indeed, you and what you worship instead of Allah are the fuel of Hell. You will [surely]
come to it. Had these been gods, they would not have come to it, but all will abide therein eternally.
For them therein is heavy sighing, and they therein will not hear.” (Al-Anbiya 21: 98-99).

Research Methods

In the preparation of the article, besides the Holy Qur’an and hadith books, classical sirah
(prophetic biography) and Islamic history sources, research works related to the subject were
utilized. The article is examined under the subheadings of the reasons for the Meccan polytheists’
opposition to Islam, the various methods they resorted to in order to prevent the Prophet’s
preaching, and the policy followed by the Messenger of Allah against these attempts. During this
process, narrations in classical sources regarding the subject were identified, references were made
to different views and evaluations where necessary, and the results reached in the research were
mentioned.

Discussion and Results

Reasons for the Meccan polytheists’ opposition to Islam

The reasons for the Meccan polytheists’ opposition to Islam can be summarized as follows:

1. The Arabs were extremely attached to the tradition coming from their
ancestors and to paganism, which was their religion. They believed that the religion coming
from their ancestors was the absolute truth and did not feel the need for any questioning. When
the Prophet called them to give up paganism and worship the one Allah, they would reply, “Do
you want to turn us away from the religion of our ancestors? We will not turn back from the
religion of our fathers”:

“And when it is said to them, ‘Come to what Allah has revealed and to the Messenger,’
they say, ‘Sufficient for us is that upon which we found our fathers.” Even though their fathers
knew nothing, nor were they guided?” (Al-Ma’idah 5:104)

7



HIKMET, Ne2 (8), 2026 ISSN-e 3007-8598

2. Islam’s belief system did not resemble the belief of the polytheists. Islam was,
above all, a religion that rejected the idols that had a very important place in their lives and which
they believed brought them closer to Allah and acted as intercessors. It commanded that only Allah
be worshipped and that nothing else be recognized as a deity. On the other hand, the religion
brought by the Prophet reported that there is an eternal afterlife after this worldly life, that people
will be held accountable for what they did in the world, and that divine justice will be provided in
the hereafter. The polytheists could not give up their idols, nor did they believe that they would be
resurrected after death and give an account in the presence of Allah:

“Unquestionably, for Allah is the pure religion. And those who take protectors besides Him
[say], “We only worship them so that they may bring us nearer to Allah in position.”” (Az-Zumar
39:3)

“They say, ‘There is not but our worldly life; we will not be resurrected.”” (Al-An’am 6:29)

3. The polytheist Arabs wanted a person who would lead them to be wealthy,
have many children, and be powerful. The Prophet was not wealthy, nor was he the leader of a
tribe. He was an orphan from both his mother and father. According to the perspective of the
polytheists, the Qur’an should have been revealed not to Muhammad, but to one of the leading
figures of Mecca or Taif, such as Umayyah b. Khalaf, Walid b. Mughira, Mas’ud b. Amr, Kinana
b. Abdiyalil, or Urwa b. Mas’ud (Ibn Hisam, 1955: I, 361; Belaziri, 1959: 134).

“And they said, “Why was this Qur’an not sent down upon a great man from [one of] the
two cities?” Do they distribute the mercy of your Lord?...” (Az-Zukhruf 43:31-32).

4. The moral condition of the Qurayshites was not at a level to easily accept the
invitation of the last prophet. In Meccan society, where the Jahiliyyah (Ignorance) mentality
prevailed, bad habits such as alcohol, gambling and adultery were widespread. In addition, those
who were materially wealthy and members of noble tribes saw themselves as superior to other
people. The Holy Qur’an criticized these bad behaviors and understandings, made no distinction
between people, and reported that the measure of superiority is only tagwa (piety/consciousness
of Allah), and that those who display contrary behavior will be punished in the hereafter. The
leading figures of the polytheists did not want to lose their status and influence within society. For
Islam made no distinction between people; it saw the slave and the master as equal because of their
humanity. Indeed, when the elders of the Quraysh came to the Messenger of Allah (pbuh), they
did not want the poor and needy believers to be present with them. Thereupon, this verse was
revealed: “And do not send away those who call upon their Lord morning and afternoon, seeking
His countenance. Not upon you is anything of their account and not upon them is anything of your
account, that you should send them away and [thereby] be among the wrongdoers.” (Al-An’am 6:
52)

5. The image of a prophet in the minds of the polytheists did not coincide with
the characteristics of the Messenger of Allah (pbuh). They thought that prophets should be
superhuman beings and could not comprehend the wisdom in Almighty Allah sending the prophet
from among the human race. According to them, a mortal who eats and drinks like themselves and
goes to the markets and bazaars should not be a prophet. A prophet should only be a superhuman
being, an angel, or there should be an angel with him to prove his prophethood. Even if the prophet
were a mortal, he should have some extraordinary powers and characteristics different from other
people — for example, he should know the ghayb (unseen), possess the treasures of Allah, and
make springs gush from the ground.

“And they say, ‘What is this messenger that eats food and walks in the markets? Why was
there not sent down to him an angel to be, with him, a warner? Or [why is not] a treasure presented
to him [from heaven], or does he [not] have a garden from which he eats?” And the wrongdoers
say, ‘You follow not but a man affected by magic.”” (Al-Furgan 25:7-8; Al-1sra 17: 90-96)

6. Mecca was a religious center where all polytheist Arabs came for Hajj and
Umrah. The Kaaba, known as Baytullah (the House of Allah), was located here, and the services
related to the pilgrims coming to visit this holy shrine were carried out by the Qurayshites.
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Therefore, the Quraysh tribe had a great superiority and prestige in the eyes of other tribes in the
Arabian Peninsula. If the Meccans accepted the new religion, it was possible to lose their influence
over other Arab tribes.

7. In terms of the Meccan polytheists, trade was of vital importance. Meccan
polytheists obtained significant income both from the shopping done by people coming here for
Hajj and Umrah, from the idol trade, and from the fairs established during the Hajj season. They
thought that if paganism were abandoned, the economic life of Mecca would be directly or
indirectly damaged. This was one of the obstacles to their acceptance of Islam.

8. The fact that the Arabs were a tribal society was one of the most important
obstacles to their acceptance of the religion brought by the Prophet. Since an Arab lived with
the identity of a tribe, he could not easily go against the opinion of the tribe. This situation would
cause him to be left unprotected by his tribe. A person deprived of the protection of his tribe would
have to take refuge in another tribe to survive. This meant using the identity of that tribe. Since
the Quraysh leaders in Mecca showed resistance to Islam, tribal members adopting the new
religion in opposition to them caused various difficulties and troubles due to tribalism (asabiyyah).
Furthermore, the rivalries and enmities between the Quraysh tribes, whose roots went back to the
Jahiliyyah period, are seen as an important obstacle regarding faith and obedience to the Prophet.
For example, Abu Jahl, one of the bitter enemies of Islam belonging to the Bani Makhzum branch
of the Quraysh, evaluated the acceptance of Muhammad’s prophethood as accepting the
superiority of the Hashimites and said: “Until today, we competed with the sons of Abdumanaf
for glory and honor. They fed people, and so did we. They took on responsibilities, and so did we.
They made donations, and so did we. When we and they became like racing horses running neck
and neck, they said, ‘There is a prophet among us to whom revelation comes.” How will we have
an equal to this? By Allah, we will never believe in him.” (Ibn Ishak, 1981: 170; lbn Hisdm, 1955:
I, 316; Avci, 2016: 47)

Efforts to obstruct the prophet s preaching

Seeing that the Prophet was gaining more followers and criticizing their beliefs and
behaviors, the Qurayshites began to belittle and insult him; after a while, they did not hesitate to
resort to violence.

The Meccan polytheists simply refused to accept that a human being like themselves could
bring news from Allah, arguing instead that an angel should have been appointed for this task.
Furthermore, they made various demands of the Prophet, such as turning Mecca into a place with
flowing rivers, resurrecting their deceased ancestors, or Allah granting him palaces and treasures
with keys made of gold and silver and even demanding that Allah punish them. In the face of such
arbitrary demands from the Meccans, the Prophet stated that doing these things depended on the
will of Allah and that he was not sent for such purposes, saying, “I am only a prophet chosen by
Allah from among mankind.”

It is possible to list the polytheists’ reactions against the Prophet as follows:

Mockery and Slander

The Qurayshites, bewildered by the impact of the Qur’an which addressed both the human
mind and heart, began to mock the Prophet and the Muslims who followed him. When they saw
the Prophet, they would say, “Here is the son of the sons of Abdulmuttalib, the one spoken to from
the heavens” (Ibn Sa’d, 1968: I, 199; Belazuri, 1959: 115). Some polytheists would ask mocking
questions upon encountering him, such as, “Did you speak with the ‘above’ today, O
Muhammad?” When he walked with his companions and encountered Muslims, he would
sarcastically remark, “Look! Here are the world rulers who will possess the realms of Khosrow
and Caesar!” The polytheists mostly laughed and made eye signals to one another when they saw
the Prophet. This was particularly the attitude of Umayyah b. Khalaf (Ibn Hisam, 1955: I-11, 356).
Surah al-Humazah was revealed concerning Umayyah b. Khalaf and his ilk, announcing that they
would be cast into Hell (Al-Humazah 104:1-9). Some also mocked the Prophet by saying, “Could
Allah find no one else but you to send as a prophet?” (Belaziiri, 1959: 1, 144).
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While the polytheists mocked the Prophet, they also began to spread various rumors and
slanders against him. They claimed that the Prophet was a soothsayer (10ahin), a madman
(majnun), possessed by magic, or a poet; that he learned the Qur’an from a Christian; that this
book was magic or “fables of the ancients”; and that the Qur’an was not the word of Allah but
something fabricated by the Prophet (Ibn Hisam, 1955: I-11, 289).

In the face of the polytheists’ mockery and slander, Almighty Allah consoled the Prophet
by reporting that previous prophets had faced similar reactions (Al-Anbiya 21:41; Al-Furgan
25:41-42). Furthermore, the Qur’an emphasized that it was a book sent down from Allah (Al-
Haqqga 69: 40-43) and challenged the polytheists, if they were sincere in their claims to produce
something like the Qur’an (At-Tur 52: 33-34), or ten surahs (Hud 11:13-14), or even a single surah
(Al-Bagarah 2: 23).

As b. Wa’il, one of the Meccan polytheist leaders, attempted to label the Prophet as “abtar ”
(one whose lineage is cut off) because his male children did not survive. Shortly after, Surah al-
Kawthar was revealed to console the Prophet, declaring that the one whose lineage is actually cut
off is the owner of those words (Al-Kawthar 108:1-3).

The Meccan polytheists acted together to prevent the Prophet’s invitation and the spread
of Islam, resorting to various methods. One of these was to prevent those coming to Mecca for
Hajj, Umrah, or trade from speaking with the Prophet, or to ensure they were not influenced by
him by conducting negative propaganda about the Messenger of Allah. According to narrations, a
team belonging to various tribes in Mecca would hold the entry roads to the city to meet visitors;
if asked about the Prophet, they would use derogatory terms like “he is a madman, a poet, a
magician” to prevent them from meeting him (Ibn Habib, 1942: 160; Sarigam, 2003: 93). In
particular, Walid b. Mughira, a fierce enemy of Islam and one of the leading figures of Mecca in
terms of age, experience, wealth, and prestige, gathered the Qurayshites as a Hajj season
approached and advised them to spread propaganda that Muhammad was a “magician” because
he caused the breakup of families (Ibn Hisam, 1955: I-11, 270-271; Belaziri, 1959: 133, 150).
Walid b. Mughira is one of the most prominent enemies of Islam about whom many verses were
revealed (Al-Muddaththir 74: 11-26; Fayda, 2013: 33-34). Similarly, when Abu Jahl learned that
a sheep merchant named Amr from the Huzayl tribe had come to Mecca and met with the Prophet,
he tried to prevent him from becoming a Muslim by speaking ill of the Prophet (Belazuri, 1959:
128). The polytheists continued to prevent people from meeting the Prophet even after the Hijra.
See Suleyman Tulucd, “A‘sa, Meymdn b. Kays”. (Tuluct,1991: 111, 545). However, despite all
these obstructions, there were those from outside Mecca who met with the Prophet and accepted
Islam. For example, Dimad b. Tha’laba from Yemen (Ibn Sa’d, 1968 : 1V, 241 ; Muslim, 1981
«Jumu’ah», 46 ; Sarigam, 2003: 93; Yardim, 1994: IX, 272-273) and Tufayl b. Amr met with the
Messenger of Allah and were moved to become Muslim by his words, especially by the Qur’an he
recited (Ibn Hisam, 1955: I-11, 382-383; 1bn Sa’d, 1968: 1V, 237-240; Zehebi, 1985: |, 344-345;
Sarigam, 2003: 94; Giiler, 2012: 323).

Proposal for Agreement/Compromise

The Quraysh polytheists resorted to various ways to stop the Prophet, who continued his
invitation to Islam with great patience and determination. One of these was meeting with and
pressuring his uncle Abu Talib, who had protected the Prophet since childhood and continued to
support him. According to Ibn Hisham’s narration, the leading polytheists applied to Abu Talib
three times on separate occasions, asking him to make his nephew give up his cause or to withdraw
his protection. A delegation including polytheist chiefs like Utbah b. Rabi’ah and his brother
Shaybah, Abu Sufyan, Abu Jahl, Walid b. Mughira, and As b. Wa’il went to Abu Talib with such
a request. Abu Talib sent them away with soothing and conciliatory words. Seeing that the
Prophet’s invitation activities continued exactly as before and that Islam was spreading every day,
the polytheists applied to Abu Talib a second time. This time they took a harsher stance and
threatened that if he continued to support his nephew, they would target him as well. Abu Talib,
seeing that the situation was moving toward a dangerous point, called the Prophet to him and
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explained what had happened. He asked him to give up his cause, saying that he was in a very
difficult position against his tribe and could not resist any longer. The Prophet, thinking that his
uncle would no longer protect him, grew tearful and gave his uncle this resolute answer: “Even if
they put the sun in my right hand and the moon in my left hand to make me give up this work,
nothing will change. I will not give up this cause until Allah makes this religion superior or until
I die.” Moved by his nephew’s firm stance, Abu Talib consoled him and continued his protection.
Having failed to get the desired result from both applications to Abu Talib, the polytheists came a
third time and asked him to give them his nephew in exchange for Walid b. Mughira’s young and
handsome son, Umarah. Abu Talib sternly rejected this ridiculous and arrogant offer from the
Meccan polytheists (Ibn Hisam, 1955: I-11, 265-267; Taberi, 1986: Il, 323-326; Sarigam, 2003:
94-95; see also Ibn Sa’d, 1968: 1, 201-202).

The Meccan polytheists tried every way to hinder the Prophet’s invitation but were
unsuccessful. Thereupon, they tried a new way: meeting with the Prophet personally to convince
him to give up his cause. Leading polytheists like Utbah b. Rabi’ah, his brother Shaybah b.
Rabi’ah, Abu Sufyan, Nadr b. Harith, Walid b. Mughira, Abu Jahl, As b. Wa’il, and Umayyah b.
Khalaf met with the Prophet near the Kaaba and made the following offers: “If your goal is to be
wealthy, let us give you property and wealth. If you are after status and prestige, let us make you
our leader. If you are acting this way due to a spiritual ailment, let us have you treated.” The
Prophet told them that he was a prophet appointed by Allah and would never give up his cause
(Ibn Ishak, 1981: 187-188; Ibn Hisam, 1955: I-11, 293-294; Belaziiri, 1959: 151). The Messenger
of Allah also rejected worldly requests from the polytheists—such as turning Mecca into a plain
full of vineyards and gardens with rivers, resurrecting their ancestors (especially Qusay b. Kilab),
or building palaces of gold and silver—by saying, “I was not sent for this. If Allah wills, He does
what you say. My duty is to convey Allah’s religion to you and show the right way.” However,
despite all the Prophet’s explanations, the polytheists insisted on their demands and stated they
would not follow him (Al-Isra 17:90-93; Ibn Hisham, 1955: I-11, 295-297).

When the polytheists realized they could not make the Prophet give up his cause with
worldly offers, they proposed uniting their religions: “O Muhammad! Let us worship what you
worship, and you worship the idols we worship.” Against this inappropriate offer from the
polytheists, Surah al-Kafirun was revealed, and the Prophet was asked to answer them: “To you
be your religion, and to me my religion.” (Al-Kafirun 109: 1-6).

One of the fiercest enemies of Islam was Nadr b. Harith, who was wealthy and possessed
a strong talent for oratory. Whenever the Prophet sat with a group to convey Islam, spoke of past
nations, and asked them to take heed, Nadr would try to nullify his words and say: “O Qurayshites!
Do not listen to him; do not credit his words. What he tells are ‘asatir al-awwalin’, that is, the
fables of the ancients. Come, let me tell you more beautiful things. Let me tell you about Rustam
and Isfendiyar, the kings of Iran” (Al-Anfal 8: 31; Al-Mutaffifin 83: 13; lbn Hisam, 1955: I-II,
299-302; Belazuri, 1959: 1, 140; Aycan, 2006: XXXII, 280).

Nadr b. Harith also used his knowledge of music against Islam and the Prophet, presenting
some song lyrics as an alternative to the Qur’an. One day, Nadr b. Harith took a decayed bone,
crumbled it, and asked, “Who can bring this back to life, O Muhammad?” Upon this, the verse
was revealed: “...and he forgets his own creation and says, ‘Who will give life to bones while they
are disintegrated?’” (Ya-Sin 36:78) (Aycan, 2006: XXXII, 281).

Physical Attacks, Pressure, and Torture

The Meccan polytheists took their hostility toward the Prophet even further. They sought
to torment him, physically attack him, and even assassinate him. Filth and thorns were strewn on
the paths he traveled, his house was stoned, and while he was prostrating during prayer, camel
intestines were thrown upon him in an attempt to suffocate him. One day, while the Prophet was
performing tawaf (circumambulation) around the Kaaba, a group of Meccan polytheists attacked
him. Abu Bakr, witnessing the event, intervened immediately. He stood against them, shouting,
“Would you kill a man just because he says, ‘My Lord is Allah’?”” and tried to push them away.
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Abu Bakr himself was injured during this scuffle. On another occasion, while the Prophet was
praying at the Kaaba, Abu Jahl took a large stone intending to throw it at him but failed in his
attempt (Ibn Hisam, 1955: I-11, 290-291; Kapar, 1994: X, 117; Avci, 2016: 61).

Specifically, his uncle Abu Lahab and his wife Umm Jamil caused the Prophet great
distress. They tormented him by throwing filth or placing thorns on the paths he would use. Umm
Jamil, the sister of Abu Sufyan (another fierce enemy of Islam), pressured her two sons—who
were engaged to the Prophet’s daughters Rugayyah and Umm Kulthum—to break off the
engagements. Following this, Surah al-Masad (Tabbat) was revealed concerning Abu Lahab and
his wife:

“May the hands of Abu Lahab perish, and doomed is he! His wealth and his gains will not
spare him. He will burn in a Fire of blazing flames, and his wife [as well]—the carrier of firewood,
around her neck is a rope of twisted fiber.” (Al-Masad 111:1-5)

The polytheists applied various pressures not only to the Prophet but also to the Muslims
who believed in him. These pressures ranged from mockery and insults to cold-blooded murder.
Some of the pressure came from within families; wealthy families withdrew financial support from
children who became Muslim. Weak and unprotected Muslims, in particular, were subjected to
ruthless agony and torture. The tortures perpetrated by fierce polytheists like Abu Jahl, Abu
Sufyan, Abu Lahab, Umayyah b. Khalaf, Walid b. Mughira, Ugba b. Abu Mu’ayt, and Hakam b.
Abil-As were shameful to humanity. Those most affected were families from outside Mecca, as
well as male and female slaves. They were starved, laid out on scorching sands, and tortured by
having heavy boulders placed upon their chests.

Even those with prestige in Mecca could not escape the polytheists’ pressure. For example,
the polytheists forbade Abu Bakr from praying in the open or reciting the Qur’an audibly.
Consequently, he built a small mosque surrounded by thick walls in his courtyard to worship there.
At a time when the number of Muslims had not yet reached forty, Abu Bakr gave a speech near
the Kaaba to invite people to Islam, but he was attacked by polytheists, including Utbah b. Rabi’ah,
and beaten nearly to death (Nazligiil, 1994: 322).

The Yasir family endured the severest of the tortures applied by the polytheists. Yasir, his
wife Sumayyah, and their son Ammar were among the first Muslims and were subjected to heavy
torture by polytheists, led by Abu Jahl. Every time the Prophet saw them suffering, he advised
patience, saying, “Be patient, O family of Yasir! Our meeting place will be Paradise.” Eventually,
Sumayyah died under Abu Jahl’s ruthless torture, earning the title of the first martyr in Islamic
history. Yasir was also martyred by torture on the same day. Their son Ammar, reaching the limit
of his endurance under heavy torture, was forced to speak in favor of the idols Lat and Uzza and
against the Prophet. As soon as he escaped the hands of the polytheists, he went to the Prophet and
explained that he had acted that way due to the threat of death. Seeing Ammar’s great inner
distress, the Messenger of Allah stated that there was no harm in his actions since he protected his
faith in his heart, and advised him to do the same if he faced the same situation again (Ibn Hisam,
1955: I-11, 319-320; Belazuri, 1959: 159-160; Fayda, 1991: Ill, 75). Indeed, a verse was revealed
stating that those forced to renounce their faith while their hearts are full of faith are not held
responsible (An-Nahl 16: 106).

Muslim slaves in Mecca also faced great hardships. Bilal al-Habashi, the first slave to
accept Islam, was subjected to severe torture, especially by his master Umayyah b. Khalaf. He was
paraded through the streets of Mecca with a rope around his neck held by children. At noon,
Umayyah b. Khalaf would lay him on hot sand and place large, burning rocks on his chest,
demanding he renounce his faith in the One God and believe in Lat and Uzza instead. In response,
Bilal, barely able to breathe, would emphasize his steadfastness by gasping, “Ahad! Ahad!” (One!
One!). Finally, Abu Bakr saved Bilal from torture by purchasing him from Umayyah b. Khalaf
(1bn Hisam, 1955: I-11, 317-318). Habbab b. Arat was tortured so severely that the scars remained
for years. One day, unable to bear it, Habbab asked the Prophet, “Will you not seek help for us?
Will you not pray to Allah for us?” The Prophet told him about believers in past nations who did
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not turn from their religion despite even harsher tortures, and advised patience, saying they would
soon be saved (Ibn Sa’d, 1968: Ill, 165; Buhari, 1981: “lkrah”, 1, “Manaqib al-ansar”, 29;
Belaziirt, 1959: I, 175-176). Zinnira, one of the first female companions, lost her sight due to the
violence and torture she endured. Abu Bakr saved several of these unprotected slaves by
purchasing them from their masters.

Furthermore, Abdullah b. Mas’ud was beaten until he fainted for reciting the verses of
Allah openly in the courtyard of the Kaaba. Abu Dharr al-Ghifari, who went to Mecca upon
hearing the call to Islam and declared his faith by the Kaaba, was beaten unconscious and only
saved from death by the intervention of Abbas b. Abdulmuttalib. When he was beaten again the
next day for the same reason, the Prophet sent him back to invite his tribe to Islam and told him
not to come to Mecca until summoned. Abu Dharr followed this command, and through his efforts,
half of his tribe accepted Islam (Ibn Sa’d, 1968: 1V, 225; Aydmnli, 1994: X, 267).

Intra-Family Pressures

The first Muslims faced various pressures from their own families. For instance, Uthman,
who accepted Islam through Abu Bakr’s invitation, faced a harsh reaction from his uncle Hakam
b. Abil-As. His uncle first tried to force him back from Islam by restricting his funds. When this
failed, he tied Uthman’s hands and feet with rope, vowing not to release him until he renounced
his religion. Uthman showed great patience, saying, “By Allah, whatever you do, I will never give
up my Islam.” Seeing Uthman’s determination, his uncle was forced to untie him. Later, Uthman’s
mother also tried hard to turn him back from his religion but failed (Ibn Sa’d, 1968: Ill, 55). Sa’d
b. Abi Waqgas faced resistance from his mother, who swore not to eat or drink—and even to Kill
herself if necessary—unless Sa’d returned from Islam. Sa’d did not turn back from the path he
knew to be true, and his mother gave up upon seeing his resolve (Koksal, 1987: 1V, 121-123).
Consequently, a verse was revealed stating that it is not necessary to obey parents who force one
to deny Allah (Lugman 31: 15). Abu Ubayda b. al-Jarrah faced great hostility from his father.
Mus’ab b. Umayr, the son of a wealthy family raised in luxury, was imprisoned by his parents for
becoming Muslim. They cut off all his material support and even took his clothes, but he never
gave up his faith (Ibn Sa’d, 1968: 11, 116; Koksal, 1987: 1V, 124).

The pressures, threats, and tortures of the polytheists, rather than turning Muslims away
from their religion, only served to strengthen their faith. The hardships endured for the sake of
Allah increased the Muslims’ determination to struggle and demonstrated what a precious treasure
faith truly is.

Socio-Economic Boycott by the Polytheists

The polytheists also implemented economic sanctions to force Muslims to renounce their
religion. Habbab b. Arat, one of the first Muslims and a blacksmith, had sold several swords to As
b. Wa’il, a leading polytheist, but could not collect his payment. When Habbab demanded his debt,
As told him, “I will not pay your debt unless you abandon the religion of Muhammad.” When
Habbab reminded him of death and the hereafter, As mocked his belief, saying, “Then come on
the Day of Resurrection, and | will pay my debt to you then.” Thereupon, verses 77-80 of Surah
Maryam were revealed, stating that As b. Wa’il would face a great punishment in the hereafter
(Ibn Hisam, 1955: I-I1, 357). As mentioned previously, the families of Uthman and Mus’ab b.
Umayr also restricted their financial means because they had become Muslim.

The polytheists were unsuccessful in every attempt they made to block the path of Islam
and the Muslims. Despite the torment and torture inflicted upon them, the number of believers
grew day by day. Their appeals to Abu Talib to withdraw his protection and their direct initiatives
toward the Prophet yielded no results; as will be mentioned below, the envoys they sent to the
Negus (Najashi) to demand the return of Muslims who migrated to Abyssinia returned empty-
handed. Furthermore, Islam gained more strength with the conversion of Hamza and Umar. In the
face of all these developments, the Meccan polytheists decided to implement a social and economic
boycott against the Hashemites and the Muttalibites, those who stood by the Prophet because they
were Muslim, or those who, while not Muslim, protected him due to tribal solidarity (asabiyyah).
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According to this decision, peace, security, mutual legal rights, kinship, and friendship were
suspended, and the aforementioned tribes were declared enemies. It was forbidden to establish any
friendly relations with them, to intermarry, to trade, or to visit and speak with them. To ensure the
strict implementation of these decisions, they put them into a written document, sealed it, and hung
it in the Kaaba. Their aim was to isolate and punish both the Prophet and the clans supporting him,
pressuring them to cease their support and eventually hand him over to be killed. Upon these
developments, at the request of Abu Talib, the Hashemites and Muttalibites gathered in the
neighborhood called Shi’b Abi Talib, pledging to resist the polytheists together and to protect and
support the Prophet. This way, they hoped to be less affected by the embargo and minimize
potential damage by sharing common resources (Avci, 2025: 24).

This socio-economic boycott lasted for three years, from the seventh to the tenth year of
Prophethood (617-620 AD). Except for Abu Lahab and his sons, who chose to side with the
polytheists and were excluded from the embargo, all Hashemites and Muttalibites—whether
Muslim or not—faced great hardships during this process. Khadija and Abu Talib exhausted their
entire fortunes during these difficult days. It was impossible to engage in commercial activities or
go out to shop except during the sacred months, which included the Hajj season. Even on days
when shopping was possible, the polytheists made it difficult for Muslims by raising prices or
offering higher prices to sellers to prevent them from trading with Muslims. Some individuals who
had friendships with the Hashemites secretly delivered food to help those under the embargo (Ibn
Ishaq, 1981: 142; Tabari, 1986: 11, 336). Although such aid occasionally arrived, serious hardships
occurred due to insufficient resources. On one occasion, one of the women under the embargo
found a piece of dried camel skin on the road, boiled it in water, and tried to distract her children
with it (Beldzuri, 1959: I, 135-136). Despite all these harsh conditions, the Prophet continued to
invite people to Islam.

The polytheists eventually saw that they would not achieve their desired results from the
embargo they had ruthlessly applied for three years. In particular, some individuals whose mothers
were from the Hashemites came together and expressed their discomfort with the embargo.
Consequently, through the initiative of several fair-minded individuals, the embargo was lifted
(Ibn Ishak, 1981: 137-147; Ibn Hisam, 1955: I-11, 374-381; Ibn Sa’d, 1968: I, 208-210; Taberi,
1986: 11, 335-336; Belazuri, 1959: 1, 229-236; Hamidullah, 2003: 1, 113-114; Koksal, 1987: V, 5-
12, 24-26, 40-48; Saricam, 2003: 106-107).

The Dar al-Nadwa Meeting and the Decision to Kill the Prophet

The Prophet continued to meet with those coming from outside Mecca for Hajj, Umrah, or
trade to invite them to Islam. Starting from the 11" year of Prophethood (620 AD), Islam began to
spread in Medina as a result of some Medinans meeting the Prophet during Hajj and becoming
Muslim. During the Hajj season of the 13" year (622 AD), members of the Aws and Khazraj tribes
invited the Prophet to Medina during the meeting known as the Second Pledge of Agaba.
Following this, the Prophet requested that the Muslims who could not practice their faith and
worship freely in Mecca migrate to Medina. Seeing the Muslims give up their homes and property
in an unprecedented display of sacrifice for their faith, the Quraysh polytheists began to worry that
the Prophet would also go there one day and, together with his companions, pose a threat to them.
They gathered at Dar al-Nadwa to determine what course of action to follow. As a result of the
deliberations, and upon the proposal of Abu Jahl, they decided to kill the Prophet. To prevent the
Hashemites from pursuing a blood feud, they decided that the task should be carried out not by
one person, but by a group consisting of one individual from every tribe. Having been informed
of this decision, the Prophet migrated to Medina along with Abu Bakr (Ibn Hisam, 1955: I-11, 480-
482; Belaziiri, 1959: 1, 259-260; Taberi, 1986: Il, 370-372; Demircan, 2000: 109).

Measures Taken by the Prophet Against the Reactions and Pressure of the Polytheists and
the Policy He Followed

The Prophet took various measures against the hostile actions and attacks of the Meccan
polytheists directed both at his person and at those who believed in him. These measures ranged
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from advising patience to the migration to Medina, and continued in various forms during the
Medina period until his death. Since the Muslims were weak in terms of numbers and power during
the Mecca period, they specifically avoided retaliating against the attacks made by the polytheists.
In order not to attract the attention of the polytheists and to avoid any attack, they did not gather
collectively at the Kaaba but held their meetings in the remote valleys of Mecca. Their most
frequent gathering place was Dar al-Argam. Since permission for armed struggle against their
enemies was not granted during this period, Muslims did not respond directly to the torture and
attacks of the polytheists. During this process, Abu Bakr, who had sufficient financial means,
saved enslaved men and women being tortured by their masters by purchasing them.

Some Muslims who were subjected to the inhuman, ruthless torture of the Meccan
polytheists came to the Prophet. They asked him to pray to Allah and seek help against these
tortures. Saddened by their situation, the Prophet reminded them that much heavier tortures were
inflicted on believers during the periods of previous prophets, yet they did not turn back from their
religion. Furthermore, he advised them to be patient, giving the good news that they would soon
be saved and that the reward for patience would be Paradise (Belaziiri, 1959: 176).

As mentioned briefly above, while Islam was spreading slowly in Mecca, the attitude of
the polytheists toward Muslims hardened, and physical interventions were added to their verbal
reactions. Feeling great sorrow in the face of the oppression and torture his companions were
subjected to, but lacking the power to prevent it, the Prophet advised the Muslims to go to
Abyssinia as a place where they could practice their religion and have safety of life. The Christian
ruler of Abyssinia, Negus (Najashi) Ashama, was a just ruler who treated those living under his
reign well. Pointing to this situation, the Prophet told his companions: “If you wish, go to
Abyssinia. For there is a ruler in power there in whose country no one is oppressed. It is a land of
truth and honesty. Stay there until Allah provides a way out.” (Ibn Ishak, 1981: 194; lbn Hisam,
1955: I-11, 321; Ibn Sa’d, 1968: 1, 204; Taberi, 1986: 11, 329). Following this advice, starting from
the fifth year of Prophethood (615 AD), more than 100 companions, including Uthman and his
wife Rugayyah (the Prophet’s daughter), migrated to Abyssinia at various intervals. Although the
Meccan polytheists sent envoys to Abyssinia to demand the return of these migrants, they achieved
no results.

After the difficult three-year boycott period applied by the polytheists against the Muslims,
and the subsequent deaths of his closest supporters—his wife Khadija and his uncle Abu Talib—
the Prophet began searching for a suitable place to convey Islam and went to Taif. However, the
people of Taif not only refused to accept Islam but did not hesitate to stone the Messenger of Allah
(Tbn Hisam, 1955: I-11, 420; Belazuri, 1959: I, 237; Taberi, 1986: 11, 345).

When the Meccan polytheists gathered at Dar al-Nadwa for a final solution to block the
preaching of Islam and decided to kill the Prophet, the Messenger of Allah migrated to Medina. In
Medina, Muslims found a suitable environment to live Islam. Nevertheless, the Meccan polytheists
did not give up their hostility toward the Muslims and threatened Medina. While Muslims did not
respond to the physical attacks of the polytheists in Mecca because they were weak, permission
for war was granted to the Muslims in Medina once they reached a certain strength. The battles of
Badr (2/624), Uhud (3/625), and the Trench (5/627) took place between the parties respectively.
In the 6" year of the Hijra (628 AD), the entry of Muslims into the city who wanted to go to Mecca
for Umrah and visit the Kaaba was blocked by the polytheists, and the Treaty of Hudaybiyyah was
signed, which envisaged a ten-year peace, although some of its articles appeared to be against the
Muslims. The Messenger of Allah was able to perform Umrah by going to Mecca the following
year with the Muslims accompanying him. Shortly after, when the Treaty of Hudaybiyyah was
violated by the polytheists, the Prophet entered Mecca with an army of 10,000 men and conquered
the city without bloodshed (8/630). The Kaaba and its surroundings, the center of the belief in
Tawhid (Oneness), were cleared of idols. The conversion of the Meccans led to the acceptance of
Islam by tribes living in various parts of the Arabian Peninsula. Thus, as a result of the preaching
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policy followed by the Prophet during both the Mecca and Medina periods, Islam dominated the
whole of Arabia.

Conclusion

The first addressees of the religion of Islam, which is based on faith in the existence and
oneness of Allah (Tawhid), were the pagan Meccans. It is for this reason that when the Prophet
(pbuh) invited them to stop worshipping various idols and to serve only Almighty Allah, they
opposed him. Not only did they refuse to accept Islam, but they also launched both verbal and
physical attacks against the Prophet and the Muslims who believed in him. There are various
reasons for the Meccan polytheists’ opposition to Islam and the Prophet, which can be summarized
as follows:

1. Ancestral Tradition: Arabs were extremely attached to the tradition of their
ancestors and their religion of paganism. Therefore, they did not want to abandon the “religion of
their fathers.”

2. Rejection of Idols and the Afterlife: Islam rejected the idols they believed brought
them closer to Allah and instead commanded the worship of Allah alone. Furthermore, it
announced an eternal afterlife and accountability, which the polytheists rejected.

3. Social Status and Leadership: The polytheists wanted a leader to be wealthy and
powerful with many children. The Prophet was neither wealthy nor a tribal chief.
4. Moral Reforms: Islam prohibited bad habits common in Meccan society, such as

alcohol, gambling, and adultery. It emphasized human equality and tagwa (piety) over superiority
based on wealth or lineage.

5. Human Prophet Image: They believed prophets should be superhuman beings
(angels) and could not grasp the wisdom of a human messenger.

6. Prestige and the Kaaba: The Quraysh tribe held great prestige due to their
management of the Kaaba and Hajj services. They feared losing this position.

7. Economic Concerns: They derived significant income from the idol trade and
fairs. They believed the new religion would cause economic harm.
8. Tribalism (Asabiyyah): It was difficult for an individual to go against tribal norms;

doing so meant losing protection and risking one’s life.

The reactions of the Meccan polytheists were diverse. Figures such as Abu Jahl, Abu
Lahab, Abu Sufyan, Umayyah b. Khalaf, Walid b. Mughira, Nadr b. Harith, Ugba b. Abu Mu’ayt,
As b. Wa’il, Utbah b. Rabi’ah, and Hakam b. Abil-As were fierce enemies of Islam. They mocked
the Prophet and spread slanders, claiming he was a madman, a poet, or a magician.

When their attempts to pressure his uncle Abu Talib failed, they tried to compromise with
the Prophet directly by offering wealth and leadership. When this too failed, they resorted to
physical violence. Slaves like Bilal al-Habashi and Zinnira were tortured; companions like Abu
Bakr, Abu Dharr, Abdullah b. Mas’ud, Habbab b. Arat, and Ammar b. Yasir were attacked.
Sumayyah and her husband Yasir became the first martyrs of Islam under Abu Jahl’s torture.

Having failed in all prior attempts, they applied a social and economic boycott against the
Hashemites and Multtalibites for three years, starting from the seventh year of Prophethood (616
AD). Finally, they met at Dar al-Nadwa and decided to assassinate the Prophet, which led to the
Hijra to Medina in 622 AD.

From the beginning, the Prophet followed a long-term policy centered on the safety of
Muslims and the communication of Islam. In Mecca, he advised patience and non-retaliation. In
Medina, through newfound political and military strength, Muslims achieved success in the battles
of Badr, Uhud, and the Trench. Ultimately, with the conquest of Mecca in 630 AD, the
Prophet’spolicy bore fruit, and Islam spread across the entire Arabian Peninsula.
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TYPKI CONBLIBIK JOCTYPIHAETT ICAYIJIIK: TAPUXH IAMY KOHE
WAESJIBIK KYPBIJIBIM

Anparna. Koxka Axmer flcaym — TypKi CONBUIBIK UTIMIHIH HETI31H KajlaFaH KOPHEKT1
OMILIBLI, aKbIH KOHE pyXaHH ycTa3. OHbIH eMipiHe KaTbICThl HAKThI IepeKTepAiH 01pi — 1166 KbLiabl
KaThic OosFaHbl. bi3re skeTkeH eH MaHbI3bl Mypachl — «Jluyann xukmeT» («/laHambIK KiTaOb1»),
OHJIa COTBUIBIK IYHHETaHbIM MEH a/IaMIepIIUliK KYHABUIBIKTaphl KEHIHEH KoepiHic TankaH. Koxa
Axwmert Scayunin okeci meiix MOpahum Caiipam kamaceiHmarsl Oenrim menx OosiraH. OHBIH
pyxaHu KanbinTacysl fcbl Kanackiaa (kasipri Typkicran) erti. Keliin byxapara Gapein, oirini
consl FOcyd Xamanmanunen tomim angael. CONBUIBIK UTIMII TEPEH MEHTepreHHeH KeliH SIchira
opaibll, ApbIcTaHOA0 KaJbINITACTBIPFAH PyXaHU JOCTYPAl OJAH 9pi KaIFAaCThIpAbl. OMIpiHiH
COHFBI K€3CHIH JKep acCTBIHJIAFbl KbUTYeTTE OTKI3TeH. OMip TeMipiH OYHUpBIFBIMEH TYPFBI3bUIFaH
«Xaziper Cynran» keceHeci Oyrinae Kazakcranmarbl OpTarachIpPNIBIK COYyJIeT OHEPIHIH €H
KOPHEKT1 ecKepTKimTepiHiH Oipi Oonbim caHamansl. Koxka Axmer Slcaym CONBUIBIK
dbunocopusHbIH TaMyblHa 30p yiec KocThl. OHBIH LriMi OolbiHmma, Kynmaih Oykinm OGoiambicTa
MOHTUTIK emip cypeni. CoHbIMeH KaTtap, opOip aJaMHBIH OOWBIHAA pyXaHU KEMEJIACHYIe
MYMKIHJIIK OepeTiH Kacuertep 0ap. Scayn anaMHBIH ©OMIPIIIK MaKcaThIHA JkeTyl yirin Kynait oran
TaHJIay epKIHAIriH OepreH Iem TYCIHAIpe/Il.

KinT ce3nep: Axmert Slcayu, CONBIIBIK UAES, COMBUIBIK 9ICOMET, TAPUKAT, IIAPUFAT.
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Yasawiyya in the Turkic Sufi Tradition: Historical Development and Intellectual
Structure

Abstract. Khoja Ahmad Yasawi was the founder of the Turkic Sufi tradition, a thinker and
poet. The only confirmed date of his life is his death in 1166. His work Diwani Hikmet (“Book of
Wisdom”, also known as “Hikmets”) has survived to the present day. His father, Ibrahim, was a
well-known sheikh in Sayram. Yasawi’s personal formation is closely connected with the city of
Yasi (the former name of present-day Turkestan, 6th—15th centuries). He later traveled to Bukhara,
where he studied under Hamadani. After attaining mastery in Sufism, Yasawi returned to Yasi and
continued the spiritual path founded by Arystan Bab. He spent the last years of his life in an
underground cell (khalwa), which has now been identified and restored. The mausoleum of
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“Hazrat Sultan”, built by direct order and design of Timur, is considered a masterpiece of medieval
architecture in Kazakhstan. Yasawi made a significant contribution to the development of Sufi
ideas about the meaning of life. According to him, God exists everywhere, in everything, and is
eternal. Yasawi believed that every human being possesses qualities enabling spiritual perfection.
God grants humans free will so they may realize their true purpose and meaning.

Keywords: Ahmad Yasawi, Sufi thought, Sufi literature, tariga, sharia.
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SlcaBusl B TIOPKCKOM CyQUIICKOH TPAAULIUM: HCTOPUYECKOE Pa3BUTHE M HeiHas
CTPYKTYpa

AnHoTanuda. Xomka Axmen Slcaym — BBIIAIONIUMKACS MBICIUTENb, 03T U JTyXOBHBII
HaCTaBHUK, KOTOPBIM CUMTAETCS OCHOBATENIeM TIOPKCKOUW cydwuiickoil Tpamuiuu. OIHUM U3
HEMHOTHUX JIOCTOBEPHBIX (PAKTOB ero Ouorpaduiu siBisercs To, yTo oH ymep B 1166 roxy. Cambim
W3BECTHBIM Mpou3BeaeHueM fcaym siBnsercs kaura «/luBan-u Xukmer» («Kuura myapoctu»). B
HEeW MPOCTHIM U TOHSATHBIM SI3IKOM H3JIOKEHBI UJIeU cydu3Ma, JyXOBHOTO COBEPIICHCTBOBAHUS,
HpPaBCTBEHHOCTH, N100Opa u mobBu k bory. Oren fcayu, melix MOGpaxum, ObUT M3BECTHBIM
penuruo3HseiM aesiteneM ropoga CaipaMm. [lyxoBHoe craHoBieHHMe Axmena fcayn mpouuio B
ropojie Scel (HbiHE Typkectan). [lo3xe on ornpaBuiics B byxapy, rae oOyyaincs y 3HAMEHUTOTO
cyduiickoro yuurtens KOcyda Xamamanu. [TomyuuB riyOokue 3HaHMs, OH BEpHYJICS B SIChl U
MIPOJIOJKHII TyXOBHBIE TPaJUIMU CBOEro HacTtaBHUMKa AppicTanOaba. [locnenHue roapl *u3HU
Scayn mpoBEN B MOA3EMHOM Keibe, MOCBSIIAs ce0sl MOJUTBE W pa3mbinuieHusM. [lo mpukazy
smupa Tumypa 01T mocTpoeH MaB3oel «Xa3peT Cynran», KOTOPBIA CErOIHS CUUTACTCS OJHUM
W3 CaMBbIX M3BECTHBIX MaMSATHUKOB CPEIHEBEKOBOM apXUTEKTypbl Kazaxcrana. Yuenue XomkKu
Axmena Slcaymn okazano OOJIBIIOE BIUSHUE Ha pa3BUTHE cyhuiickoi Grrocodun. OH cuntai, 4to
bor mpucyrctByer BOo BCEM MHpe, a KaxAblii YEIOBEK CHOCOOEH JOCTHYb JYXOBHOTO
coBepuieHcTBa. [lo ero muenuto, bor nman yenoBeky cBoOody BbIOOpa, YTOOBI OH caM MOT
OTPEeNIUTh CBOM KU3HEHHBIN MyTh U CTPEMUTHCS K J00DY.

KiroueBnbie ciioBa: Axmer Scayu, cyduiickas MbICIb, Cypuiickas JuTepaTypa, TapukKar,
mapuar.
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Tiirk Tasavvuf Geleneginde Yesevilik: Tarihsel Gelisim ve Diisiinsel Yapi

Ozet. Hoca Ahmet Yesevi, Tiirk tasavvuf diisiincesinin kurucusu olarak kabul edilen
onemli bir diisiiniir, sair ve manevi onderdir. Hayatiyla ilgili kesin olarak bilinen bilgilerden biri,
1166 yilinda vefat etmis olmasidir. Gliniimiize ulasan en 6nemli eseri "Divan-1 Hikmet" (Bilgelik
Kitabi) adli eseridir. Bu kitapta tasavvuf anlayisi, ahlaki degerler, Allah sevgisi ve insanin manevi
gelisimi sade bir dille anlatilmistir. Hoca Ahmet Yesevi'nin babasi Seyh Ibrahim, Sayram sehrinin
taninmig din alimlerinden biriydi. Ahmet Yesevi'nin manevi egitimi Yesi (buginki Turkistan)
sehrinde bagladi. Daha sonra ilmini gelistirmek i¢cin Buhara’ya gitti ve iinlii mutasavvif Yusuf
Hemedani’den ders aldi. Tasavvuf egitimini tamamladiktan sonra Yesi’ye dondu ve Arslan
Baba’nin baslattig1 manevi gelenegi devam ettirdi. Hayatinin son yillarimi yer altindaki ¢ilehanede
ibadet ve tefekkurle gecirdi. Emir Timur’un emriyle yaptirilan Hazret Sultan Tiirbesi, bugiin

Kazakistan’in en 6nemli orta ¢ag mimari eserlerinden biri olarak kabul edilmektedir. Hoca Ahmet
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Yesevi, tasavvuf felsefesinin geligmesine biiylik katki saglamistir. Onun 6gretisine gore Allah
biitiin varlikta her zaman vardir. Ayrica her insanin i¢inde manevi olgunluga ulasmasini
saglayacak ozellikler bulunmaktadir. Yesevi, Allah’in insana dogru yolu se¢ebilmesi ve hayatinin
amacina ulagabilmesi i¢in 0zgiir irade verdigini savunmustur.

Anahtar kelimeler: Hoca Ahmed Yesevi, tasavvuf diisiincesi, tasavvuf edebiyati, tarikat,
seriat.

Kipicne

Koxa Axmer Slcaym Typki-MyChbUIMaH IYHHECIHIH pyXaHH TapUXbIHJA alpBIKIIA OPBIH
aJIaThIH YJIbl OMILIBLI, COTIBI aKbIH 9p1 AIHU-aFapTyIIbl TYJIFa 0oJbin caHanaabl. OHBIH €CiMi TYpKI
XaJBIKTApbIHBIH ~ MCJIAM  OpPKEHMETIMEH cabaKTachlll, JKaHa pYyXaHU-MOJEHU  KEHICTIK
KaJIBIITACTRIpFaH Ke3eHiMeH Tikener OainmanbicThl. XI-XII raceipmapma Oprtanbik  Asust
ayMarbIHJIa UCJIaM JIiHi TEPEeH TaMBbIp KaWbIll, MYCBUIMAH/IBIK JYHUETaHBIM KE€H Tapaya OacTtaraH
TYCTa COMBUIBIK LTIM JIe epeKilie biKmanra ue 6ol Ocel Tapuxu xkargaiaa Koxka Axmer Scayun
WCIIaMHBIH PyXaHU KYHIBUIBIKTAPBIH TYPKI XaJBIKTAPbIHBIH JOCTYPJi JIyHHETaHBIMBIMEH
YIITACThIpa OTBIPBIN, TYPKI COMBUIBIK MEKTEOIHIH Heri3iH Kaiaabl. OHbIH UIiMI TEeK MAiHU-
MUCTHUKAJIBIK Kyile FaHa eMec, COHbIMEH Oipre TYPKl XaJbIKTapbIHBIH PyXaHU MOACHHUETI MEH
o/1eOMeTIHIH KaJIbINTacyblHA BIKIAJI €TKEH MAaHbI3/Ibl O©PKEHHUETTIK KYObUIbIC peTiHe OaraiaHalbl.
Slcayn UIIMIHIH TapuXyd MaHbI3bl OHBIH HCJIaM JIHIH TYPKI KOFAMBIHBIH pyXaHU OOJIMBICHIHA
MKaKbIH 9p1 TYCIHIKTI Typ/le J)KeTKi3e OutyiMeH epekiuenenenl. byran neitin uciamaplk oneduerrep
MEH JIHU TpakTaTTapAblH OackIM Oesiri apad Hemece mapchl TUIAEPIHJIE Ka3bLIbIN KelreH 0oJica,
Koxa Axmer Slcayn o3 XUKMETTEpiH KOHE TYPKI TUIIHJE jKa3y apKbUIbl UCIAMIBIK PYXaHUSTTHI
KapanaibiM XaJIbIKKa akKbIHAATThl. OHBIH «J{uyaHu XukMeT» eHOeri TypKl XaJblKTapbIHBIH
apachlH/a K€H Tapaiblll, UCIaMIbIK TYHHETAaHBIMHBIH OPHBIFYbIHA €peKIle bIKman eTTi. by
IIBIFapMa COMBUIBIK O/ICOMETTIH KOPHEKT! YATICI FaHAa eMec, COHBIMEH Karap TYpKi kaz0a
oneOMEeTIHIH eXeNri eCKepTKITepiHiH Oipi peTiHae ae KoFaphl OaranaHaapl. Scayn XUKMeTTepi
apKBUIBI aJIaMTePIIUTIK, OAUIIIK, caObIp, MEHIPIMIUTIK, pyXaHH Ta3allbIK JKOHE AJiara JereH
CYMICTICHIIUTIK MAESUIaphl KEH HACUXATTaJI/IbI.

Typki combuUIbIK IocTypiHzeri Slcayuiik UIIMHIH KaJbITacybl MeH namybl OpTaiibiK
AzusgaFbl HClIaM MOJICHUETIHIH TapUXHU SBOJIIONMACBIMEH THIFBI3 OailmanbicThl 0oapl. [X—XII
racelpiapia Oyl aliMakTa CONBUIBIK arbIMIap KEH Tapalibll, TYpJi TapuKarTap KajbllTaca
6acranpl. ConapaplH imiHae Scayust TapukaThl TYPKI XaldbIKTaPhIHBIH PyXaHU JYHUECIHE epeKIlie
aKbIH cuIaTeiMeH Japaianibl. Koxka Axmer Slcayl CONBUIBIKTHIH KIACCHKANBIK KaFuAadapblH
CakTail OTBHIPBIN, OHBI TYPKUIIK IYHHETaHBIMMEH Yiutectipe Ourmi. HoTwkeciHae wuciaaMHBIH
MOPANBIBIK-3TUKAIBIK KYHIBUIBIKTAPHI KOIITENl KOHE KapThljaail Kemlmenl TypKi KOFaMbIHBIH
QJIEYMETTIK eMipiMEeH TaOuFH YHIECTIK TanThl. byn yaepic uciaMm NiHIHIH TYpPKi XaJbIKTaphbl
apachlH/Ia KEHIHEH TapajyblHa *oHE OJIApJAbIH PYXaHHM TYTACTHIFBIHBIH HBIFAIObIHA BIKIAT €TT1
(O6mipacinkei3el, 2017: 64).

Slcaymnsi TapUKATBIHBIH €PEKIIEIITr OHBIH MPAKTUKAIBIK 9p1 XaJIbIKTHIK CUIIAThIHIA OOJIIBI.
Slcayn imiMiHAe IIapufraT, Tapukatr, Marpudar KoHE XaKHKAT CaThlUIapbl aJlaMHBIH pyXaHU
KEMEJIJICHY OJIBIHBIH HEri3r1 Ke3eHepi peTinae TyciHaipiani. CombUIbIK jKO0JT aJaM/Ibl HOMCUTIK
KyMapJbIKTap/JiaH apbUITHII, pPyXaHU Ta3aJIbIKKa, CaObIp MEH KaHaraTKa TopOueney/ii Makcar eTTi.
Slcayn AyHHETaHBIMBIHJIA aJJaMHBIH 1IKI KaH TYHUECIH XKeTULNIpY, ©31H-031 TaHy 'kKoHe AJulara
KakplHAAay OacThl pyXaHH MypaT peTiHJe KapacTbIpbulabl. Ockl apkpUibl fcayn u1iMI TYpKi
XaTBIKTAPBIHBIH PYXaHU-ITHKAIBIK KYHIBUIBIKTAPBIHBIH KAIBIITACYbIHA TEPEH BIKIAN Kacalbl.

Koxa Axmer Slcaym mypacekl Tek IIHU-(UIOCO(USIIBIK TYPFBIIaH FaHa €Mec, TapuXxw,
or1ebu KoHE MOJICHU KbIpJIapblHaH Ja aca MaHbI3bl. OHBIH HIbIFapMaliapbl TYPKI XaJdbIKTapbIHBIH
OpTarachIpIbIK 90U TUTiHIH AaMyblHa bIKMan eTTi. CoHbIMEH KaTap Slcayn MekTeO1 apKbLIbI
TYpKl ONeMIHJE COMBUIBIK TMO033Usl JocTypl KamibimracThl. Keitinri noyipiepae Cynelimen
bakpiprann, Kaxxe! bexram Yonu, XXyHic OMipe cUsSKTHI KONITEreH COTbI aKbIHIap MEH OMIIBLIIAp
Slcayn nmocTypiHiH BIKManmbiHAA Oonel. Scaywmik uaesnap AHamonbigan Oactan Exin GoifpiHa
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JEeWIHT1 KeHICTIKTE Tapajblll, TYPKi-MYCBUIMaH XaJIBIKTAPbIHBIH PYyXaHU MOJICHHETIHIH a)KbIpamac
oesirine aitHanap! (Sambet, Temirkhanov, & Mutaliyev, 2026: 173).

Koxa Axwmer SlcaynaiH pyxaHu Mypachl OYTIHTI TaHJa Ja ©31HIH ©3€KTUIIrH KOFAITKaH
xoK. Kazipri ke3enze xahanmany yaepici MEH pyXaHH KYHIBUIBIKTApJIbIH ©3repyi )Kar aiblHaa
Scaym UTIMIHIETT aIaMTepIIlTiK, dMUIIIK, TO3IMIUTIK )KOHE PYyXaHH Ta3albIK UACSIIAPhl €PEKIIe
MaHbI3Fa ue 00Jbin oThIp. OHBIH €HOEKTEpi jKacTapbl UMaHAbUIBIKKA, OTAHCYHTIMITIKKE jKOHE
pyXaHHu KeMeljeHyre tapoueneyae MaHpi3abl pen atkapaabl. Conapikran Koxa Axmer fcayun
MYpachlH Tapuxu-(UIOCOPUSIIBIK TYPFBIIAH 3€PTTEY TEK OTKEH AQYIPIiH pyXaHH TXKIpHOeciH
TaHy FaHa eMec, COHbIMEH Oipre Ka3ipri KOFAaMHBIH pyXaHU MACEINIENEPiH TYCIHYTe ¢ MYMKIHIIK
oepemi.

Ocpl Makanajga TYpPKl COINBUIBIK JOCTYpiHzeri fcaywlik UIIMHIH TapUXU KaJbIITaCysbl,
pyXaHU-QUIOCOPUSUIBIK HETI3epl MKoHE HUACSIBIK KYPBUIbIMBI KaH-)KaKThl KapacTbIPbLIA/bI.
Conrpimen katap Koxka Axmer SlcayuiiH CONMBUIBIK JYHHETAHBIMBI, OHBIH TYPKi XaJBbIKTApPbIHBIH
pYXaHU MOJICHHETIHE ocepi jkoHe Slcayusi TapUKATBIHBIH TapUXd MaHBI3BI FBUIBIMH TYPFBIIAH
TannaHaabpl. MakananbelH Herisri makcaTel — Koka Axmer Slcaym MypachlHBIH TYpPKI HClIaM
OPKEHHUETIH/IET1 OPHBIH aHBIKTAI, OHBIH PYXaHHU-MOJICHH BIKIAJIbIH KOPCETY OOJIbIN TaOblIa/bl.

3eprrey aaicTepi

By makananma Typki CONBUIBIK JAOCTYPiHACTI Scayns TaApUKATBIHBIH TAPUXH KAJTBIITACYHI,
pyxaHu-(puI0coGUSIIBIK HET13/Iepi dKOHE OHBIH TYPKi-MYCBIJIMaH TyHUETAaHBIMBIHA BIKIAJIBI KaH-
KaKThl ~ KapacThIpbUIIbl. 3epTTey OapeickiHma Koxka Axmer ScaymnmiH emipi  MeH
IIBIFApPMaIIbIIBIFBIHA, ocipece OHBIH «/luyaHn XukMeT» eHOeriHe cyiWeHe OThIpbIn, Scayws
UTIMIHIH TapuXy JaMybl MEH UACSUTBIK KYPbUIBIMBI FBUIBIMH TYPFbIIaH Tanaanael. Ocbl MaKkcaTKa
KETy YLIIH TyMaHUTapJbIK FhUIBIMJApAa KEHIHEH KOJJAaHbUIATBIH Tapuxu, (UIOCOPUSIIBIK,
MOTIH/IIK JKOHE CAJIBICTBIPMAJIBI 3€PTTEY 9ICTEPl KEMICH T TYp/Ie Mal1aTaHbLIbI.

EH angpiMeH 3epTTeyNiH TEOPHSUIBIK-OMICHAMAIBIK HETI31H TapuXu-(QriiocopusbiK
Tangay omici Kypambl. byn omic apkeuiel Koka Axwmer ScayuaiH IyHUETaHBIMBIHBIH
KaJIBIITACYbIHA BIKIMAJl €TKeH TapuXH, JIHH >KOHE MoaecHHM dakropnap xyuenenmi. XI-XII
raceiprapaarsl  OpTanblK  A3usarbl KOFaMJIBIK-CasiCH  KaFjnail, wuciaMm JIHIHIH Tapainy
EpEeKILEeTIKTEP], COMBUIBIK MEKTENTEPAIH KaJIbINTACYbl >KOHE TYPKI XaJIbIKTapbIHBIH PyXaHH
OYHHECIHaer1 e3repictep Scayu uliMiMeH e3apa OaiaHbicTa KapacThIpbliasl. COHBIMEH Kartap,
Koxxa Axmert Sfcayunid pyxanu KaisinmracybiHaarbl Apeictan ba6, FOcyd Xamamanu, Xopacan
COMBUIBIK MEKTeO1 CHSKTBI TapuXu TYJIFajgap MEH pyXaHH OpTajapblH BIKIAIbl CapaaHbl.
Tapuxu-dunocodusansix omic Scayus TapuKaThIHBIH TEK JIHU KYObUIBIC €MeC, COHBIMEH Karap
TYPKI ©pKEHHETIHIH PYXaHU-MOJCHH JaMybIHA dCEp €TKEH MaHbI3/bl Tapuxu (PEeHOMEH EKEeHiH
KepceTyre MyMKIHAIK Oepi.

3epTTeyae MHAYKTUBTI )KOHE ACAYKTHBTI Tajjay TocULAEpl NI€ KeHIHEH KOJJAaHbUIIBL
WunyktusTi omic apkbuibl Koxka Axmer SlcayuiiH XUKMETTEpiHAE KE3JECEeTIH >KEKellereH
COMBUIBIK YFBIMIAp, PYyXaHH ToXKIipuOerep MeH [TIHM TYCIHIKTEp >KWHAKTaJbII, OJIAp/AbIH
apachIHJarbl OPTaK 3aHIBUIBIKTAp aHBIKTANABI. MpbIcanbl, IIapUFaT, TapuKaT, MarpudaT KoHE
XaKMKaT caThUIapblHA KATBICTBI )KE€KEe MOTIHJIK JIEpeKTep TaijaHa OTHIphIN, fcayu umiMiHzeri
pyXaHH KeMeNJIeHY KOHIIEMIIUICHIHBIH TYTac KYPBUIBIMBI alKbIHAAIABI. Al TeAYKTUBTI Tanaay
o/1ici apKbUIbI COMBUIBIK LTIMHIH JKaJlIMbl TEOPUSUIBIK KaFuAanapbl Herizinae fcayus MekTeOiHIH
©31HJIIK epeKIIeNiKTepl aHbIKTanaAbl. OCBl TOCUIAIH KeMeTiMeH Slcayusi TapUKATBIHBIH TYPKUTIK
JTYHUETAaHBIMMEH Ca0aKTaCThIFbl, OHBIH HWCIAMIBIK MHUCTUIIU3MIIETT OpHBI JKOHE pyXaHH
TOXKIPUOETIK epeKIIeTIKTepl TY>KbIPbIMIAIIBI.

Makanana MOTIHIIK OHE KOHTEHT-TalJay SJICTepi MaHBI3ABI OpbIH anjbl. KoHTEHT-
Tanmay omici apkeUibl «Juyanu xukmer», «llakpipHama», «Mupatyn Kymny0» CHSIKTHI
eHOekTepaeri Heridri MiHU-GWIOCOMUSIBIK YFRIMAAPABIH Ma3MyHBl JKyHeneHnl. oOcipece,
«Annara Maxab0ar», «3iKip», «HOICIMEH KYpec», «KeMel ajam», «(poHa», «cadbIp», «Tayde»
CUSIKTHI YFBIMIAPJIbIH MOTIH IHIIHJIET1 KOJJAHBUTY epeKIIeTKTepl capaiaHblil, oJdapasiH Sdcayus
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JTYHUETAHBIMBIHAAFBI OPHBI aHBIKTANABl. COHBIMEH KaTap, XUKMET MOTIHJIEPIHJIETT CUMBOJIIBIK
OeliHenep MEH CONBUIBIK TEPMHUHJIEP/iH Ma3MyHbI hermeneutic (repMeHEBTHKAIIBIK) TaJay TICLT1
apKBUIBl TYCIHAIPUIAL. Byl TOCIUT COMBUIBIK MOA3USIAFBl acTapiibl MarbIHANAP/BI AlllyFa KOHE
Slcayu iy pyxaHu-(QuiaocoQHsIIBIK OMIApbIH TEPEHIPEK TYCIHAIPYre MyMKIHIIK Oep/Ii.

3eprTey OapbhICBIHIA CATBICTBIPMATBI-TAPUXH OMIC T€ KOJIAHBULIBI. ByJl oic apKpLIbI
Scaynst TapuKaThIHBIH 0acKa COMBUIBIK MEKTeNnTepMeH, acipece Hakmbanmus sxone KyOpasust
TapUKATTAPBIMEH YKCACTBHIKTAPhl MEH aWbIPMAaNIBUIBIKTAPBI CATBICTHIPEUIILI.. COHBIMEH KaTap,
xKapusi 3iKip («Dkaxpuida») MeH Kymusa 3ikip («xaduiday) AOCTYpIEpiHIH epeKmemiKTepi
KapacTBIPBUIBIN, OJapaslH OpTamblK A3HUS CONBUIBIK MOJICHUETIHIETT OPHBI aHBIKTAJIIBI.
CanpicTeipManbl Tangay Slcaywsi TapuUKaTBIHBIH TYPKI XaJBIKTAPBIHBIH PYXaHU OOJMBICHIHA
KaKbIH KeJIeTIH KbIpJIapblH alKblHIayFa MYMKIHIIK Oepal. Ocipece, TYPKUIIK JYHHETaHbIM
AJIEMEHTTEPIHIH UCIaM/JIBIK COIBUIBIKIIEH YHIIECYl, My3bIKa MEH 3IKIp pICIMAEPIHIH KOJJIaHBLTYbI,
COHJaM-aK AOPYIIITIK MOJCHUETTIH KAJBIMTACYbl OCHI JIIC ApPKBLIBI )KaH-KAKThI TAJITAH/IbI.

Makanana OpKEHHETTIK OHE MOJECHUETTaHYNbIK TocUlAep A€ naijanaHsliabl. byn
Tocuiep Slcayus UTIMIH TeK JIIHM aFbIM PETIHAE €MeC, TYTac TYpPKI-MYChUIMAaH ©PKEHHETIHIH
pyXaHH-M9JIeHU KYOBUIBICHI peTIHJE KapacTelpyFa MYMKIHIIK Oepzal. Koxa Axmer Scayunix
IIBIFapMajIapbl apKbLIBI TYPKI XaTBIKTAPBIHBIH HCIIAMJIBIK Ty HUCTAHBIMBIHBIH KaJIBIIITACYBI, 91e01
TUIAIH JaMybl, pyXaHd OIpJIKTIH HBIFAIObl JKOHE XaIBIKTHIK HCJIaM MOJICHUETIHIH OPHBIFYHI
Macenenepi 3eprrenal. CoHbIMEH Kartap, flcayn MypachbIHBIH Ka3ipri K€3eHIer1 pyXaHu KaHFbIPY
yaepictepiMeH cabaKTacThIFBI 1a Ha3apFa aJbIHIbI.

3epTTeyAiH NEPEKKO3IK HETi31H OpTaFachIpibIK COMBUIBIK oJcOUeTTEep, TapuXu
XpOHUKaJIap, Kokaz0a MOTIHIAEP >KOHE Kas3ipri 3aMaHFbl FBUIBIMH 3€pTTEeyiep Kypaabl. Atamn
antkanna, Koxxa Axmer Scayuaig «/lnyann Xxukmer» eHOCTIHIH opTYpIi HYCKajgaphbl, COHIaM -aK
Hesun Jle Buz, Mexmer ®@yan Kenpyny, B.B. baptonbn, A.H. Camoiinosuy, Upen Menuxodd
KoHe 0acka Ja OTaHJBIK opi MIETEAIK 3epTTEeYIIUIepAiH eHOekTepi manananbuiasl. COHBIMEH
kKarap, Typkicran, Tamkent, CramOyn sxoHe Cankt-IlerepOypr komkaz0a KOpJapbIHIAFbI
MaTepuaaap KeHIHIeT1 FRUTBIMU MOTIMETTepre cyreHuinl. byn nepexrep Slcayust TapuKaThIHBIH
TapuXu JaMybIH, MOTIHIIK JSCTYPIH JKOHE PYXaHU BIKMAJIbIH FHUIBIMU TYPFBIIAH >KaH-’KaKThI
KapacThIpyFa MYMKIHJIK Oepi.

3eprrey OapbIChIHAA TMOHAPAIBIK TOCUT J¢ KohmaHbuiael. CeOedi Slcayums  imimiH
TOJBIKKAH/IBI TYCIHY YIIiH TapuX, ¢uiocodwus, MIHTaHY, ONeOMETTaHy KOHE MOJCHHUETTAHY
FBUIBIMJAPBIHBIH TOFBICBIHJIA KApacThIpy KaKETTUIr TyblHAaiAbl. OckliFaH OalIaHbICThI
MaKajaJia CONBUIBIK UIIM TEK MiHM KYOBUIBIC PETIHIE FaHa €MeC, COHbIMEH Oipre pyxaHu
MOJICHHET, o1e0M JISCTYP KOHE QJIEyMETTIK MHCTUTYT peTiHae KapacTeipbulabl. by tocin Koxa
Axmer Slcayn MypachIHBIH KOMKBIPJIbl TaOUFATHIH allyFa *oHE OHBIH TYPKI ©pKEHHETIHJIEri
TapuXu POIIH KelleH Il Type Oaranayra MyMKIHIIK Oepi.

Ocpinaiiina, makanaga KOJJAHBUIFAH FhUIBIMH omictep kemieHi Koka Axmer Scaym
UTIMIHIH TapuXu AaMybIH, (GUI0CO(MUSIIBIK Ma3MYHBIH KoHE TYPKi CONMBUIBIK ISCTYPIHAET1 OPHBIH
KaH-)KaKThl opi KyHen Typae Tannayra Heri3 Ooysl. 3epTTey SMICTEpiHIH e3apa yilieciMii
KOJIIaHbUTYbl Slcayus TapUKATHIHBIH PyXaHU, TapUXU KOHE MOJICHM MOHIH TEepeHIpPeK alryra
MYMKIHIIK Oepi.

Horexunesepi :xoHe TanKbLIAy

Koxa Axmer Xasiper Cynran Scayn (1093—1166 xk.) — TYPKUTIK CONBUIBIK TAPMaFbIHbIH
TaHBUJIFaH KOIOACHIBICHI, OWIIBUI, COMBI-aKbIH 9pi MiHU yarb3libl. Koka Axmer Slcaym Scwl
KanmacelHaa (ka3ipri Typkictan) ayHuere xenreH. OHBIH TyFaH KbUIBI )KOHIHAE TYPIi JAepeKTep
Ke3neceni: keibip 3eprreynepae 1093 xwin men kepceriice, 6acka nepekkesnaepae 1103, 1036
Hemece 1041 xwimmap atamaael. Anm 1166 xwutel Caitpamaa (Mcdumxal) xalTeic OOIFaHBI
aitteinanst (Yilmaz, 2018: 64).

3eprreyuii JpBun Jle Bus e3iHiH «TypKicTaHHBIH HCIaMIaHybl Typajibl Slcayd aHbI3bI»
atTel eHOerinae Koxa Axmer Scayunin okeci — Uchumrab (Caifpam) KamachIHBIH TaHBIMAJ IISHX
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N6pahum nbn Maxmyn 60ranbiH jka3azapl. COHbBIMEH KaTap, OHbIH Xa3ipeT ONU/IIH YIIIHII YITbI
Myxammes Xanapusaan TapaiTeIH oyJIeTKe *KaTaThIHbI KepceTiieni. TepTinmi yprnarsl OO0y am-
Kahxapasin O0y ap-Paxman sxoHe ©0y ap-Paxum atTel exi yibl 6onran. ©O0y ap-PaxmaHHbBIH Aa
eKi yiiel ayHuere kenreH: Mcexak baba — Slcaynain oHBIHIIBI aTackl, an AGayxamuin — Mcmaiibu
ATaHBIH OH YIIIHIII aTackl peTinae anTeiaamsl (Tosun, & Eraslan, 2019).

Koxa Axmer flcaynain aHachl — aTakThl meiix MycaHbIH KbI3bl Aifllla, XaJIbIK apachlHIa
Kapamam ana ateimen Oenrimi. Ieiix Myca Hcoumxald eHipiHAe ©3iHIH TaKyaJbIFbl >KOHE
epeKIIe NiHAapIIBIFBIMEH TaHbUIFaH TyIFa 0osran. Koxka Axmer Slcayn oTOaChIHIaFbI eKiHIIi 6ana
emi. OuwiH [Mayhap ecimai omkeci OoJiFaH JKOHE aTa-aHACHI KAaWUTBIC OOJFaHHAH KEHiH 1HICIHIH
TOpOHMeCiH 63 MOIHBIHA aJFaH.

bizre xxetken mamimertep 6oiibiHIa, Koxka Axmert Scaynain U6pahum atThl yiist OosiFaH,
anaiijia oJ )kac ke3iHjae Kaiteic 6oaraH. ConsiMeH Oipre, ['ayhap [Ilahnas sxone ['ayhap Xyinasz
aTThl €Ki KbI3bl OonFraH. KeiliHri ypnakTapbl oCbl €Ki KbI3bIHAH TaparaH Jen ecenteneal. Keninri
kesennepae Koka Axmer ScaymmiH —yprakTapblHAH KONTEreH TaHBIMal —MYCBUIMaH
Kaiipatkepiepi mblkkad. ConapablH KaTapbiHaa o3 eHoekTepinae Koxka Axmer fAcayuni e31HIH
TikeJsel 0abackl peTiHae aTaThiH Oenrini meitx 3akapus Camapkanau ae 0ap.

Kosxa Axmert fcaym anramker 6utiMii okeci meiix Mopahumuen anran. Keiin oHbIH O11iM1
MeH TopOuecid xaHadu Mo3haObIHBIH TaHBIMaN FasibIMbl baxa an-/lun Mcnumkadu sxanFacTeIpra.
bynan con on Otsipapra Oapblm, cost ke3eHgueri oiruti Apeictan baOran tomim anmaapl. Koxa
Axwmer Slcayu os1aH pyXxaHu opi eMIpiiK JaHAJIBIKThl MEHIepil, TePEeH AIHU-pyXaHH OLTIM aJiFaH.

¥cra3pl KaiiTeic OosiraHHaH KeWiH AxMer Slcayn MycwlimaH oneminzae «lciaamMHbIH
kymOe3i» atanrad byxapa KamacelHa camnap merefi. ScayuiiH pyxaHu yCTa3apblHbIH KaTapblHIa
OpTtasiblk A3us COMBUIBIK TapUXbIHAA €PEKIIe OPBIH allaThiH Tyc KalachIHBIH TyMachl OO0y oi-
®apmazu 6osran. On 1084 xputbl KaWThic OonFaH. OHBIH MOKIPTTEP]1 apackiHaa 1126 Kbutbl
nyaueneH otkeH Axman an-Fazamu men 1049—1140 sxwsuimapst emip cypren FOcyd Xamananu 6ap
enl. Axman on-Fazamu — wmcnam QritocopusIBIK MUCTUIIU3MIHIH KOPHEKT! OKLTl, CYHHUTTIK
TEOJIOT, KYKBIKTaHYIIbl koHe «/[iH FbUIBIMIApbIH KaiTa >KaHFBIPTY» aTThl €HOEKTIH aBTOPbI
OoJiraH oirini O0y Xamua on-Fazanuaix iHici ei.

byxapama Axmer fcaym Tarbl Oip yiIbl yCTa3 — COJI JIQYIpJEri CONBUIBIK MEKTEHTIH
)eTekmrici 6oarad aTakTel meix FOcyd XamamanumeHn kesneceni. by MekrentiH exunaepi o3
eMipiiepiH AJUIaHbIH PYXbIMEH PyXaHU TYTACTBIKKA JKETY JKOJIbIHAa apHaraH OojaThiH. MyH1ai
pyXaHHU 13[IeHICKEe COMBUIBIK IieixTap yHaereH. KOcyd Xamamanumin ToJbIK aThl — O0y SKyO
IOcyd on-Xamananu on-by3akupu.

Ocyd XamananuyeH KeiliH COMBUIBIKTBIH €K1 YJIKEH TapMarbl TaparaHbl alThLIaJbI:
NapchbUIbIK OarblT — OO0y on-Xanuk on-FrkayBanura, anm TYpKUIIK OarbIT — OapiblK TYpKi
COTBUIAPBIHBIH pyXaHH OacTaybiHa aliHanraH Koxa Axmer fcayure kemimn Tipenemi.

Conputblk  (cyhusm) wucimaM JiHIHIEr >KaHa MHCTHUKAIBIK-aCKETTIK OaFbIT peTiHae
KanbinTacTel. Opranbik A3usga conbuiblk U1iM [X—X raceipnapia keHiHeH Tapana 0actaabl. by
YAEpIC KEKE COMBUIBIK MEKTENTEePAIH KypbUlybIMeH epekiuenenni. KeilinHen Oys MekTenTep
TapuKaTTap MEH COMNBUIBIK OpJeHAep TypiHae yibiMaacTel. OmapablH OacklHIA pyXaHU
KeTeKIIep Typasl. Apab TULAL enaepae MyHIal )KeTeKUIiep «meixy» Aen atajica, napcsl Tl
opTaja «Ierx» opi «mip» arayinapbl KOJNAAHBUIABL. AN TYpKi XalbIKTapbl apachlHIa OJIapbl
«IIefx», «Iipy», «HIIany, «oaba», «atay aemn ararad (Saifunov, Tolegenov, & Zhanykulov, 2025:
273-292).

Opranblk A3usana KeH TapajfaH CONBUIBIK TapUKaTTapIblH KaTapbiHAa HaxmOanaus
TapukaThl, Scayus TapukaTsl xkoHe KyOpaBusi TapukaTsl epekiie opbiH anabl. COHBIMEH KaTap,
OyJ1 Ke3eHie MyOaiinaTep, HCMaWJIUTTEp JKOHE KapaMaTTap CUSKTHI IIHU aFbIMAp Ja eMip Cyp/i.
Omap maduru xoHe xaHagu Mo3haOTapbIHBIH TIHU-KYKBIKTBHIK UTIMIEpIMEH Katap JdaMblll
OTBIPFaH.

TepeH pyxaHu OiT1iM aJbIl, CONMBUILIK LTIMHIH HET13/IEPiH *KaH-)KaKThl MEHI€preHHEH KeHiH
Koxa Axmer Slcayn cOnbIIBIKTBIH KOPHEKTI OUITipi Jopexecine sxereai. OckliaH COH 0J1 ApbICTaH
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bab Heri3iH KaJlaraH pyxaHu AOCTYP/l XKaIFacThIpy MaKkcaThIHAA SIChI KalachlHA KaiTa opajaibl.
OcpiHna on flcayns TapuKaThl aTThl COMBUIBIK JKOJIIBIH HETi3iH Kananasl. OHBIH aJFarikbl
130acapnapbIHbiH 0ipi ApbicTad baOTeIH yiip1 Mancyp GOJbL.

SAcayms inimi Upan xepinae Kaxer bekram Yomu apkbuiel Tapanabl. COHBIMEH Kartap,
Slcaynniy arakTel moKipTTepiHiH Oipi — 1186 xbutel Xopesmzae KaiTeic Oonran CyneliMeH
bakpipranu exi (Keiasip, & Yenapu, 2018).

Koxa Axmer Slcayn TYpKi XaJbIKTapbIHBIH KaHA MUCIAMIBIK OPKEHUETIHACT1 XaIbIKTBIK
pyxaHu OarbITTBIH JaMyblHa 30p BIKHan erTi. OFaH KenTereH MIOKIPTTep, COMBUIBIK JKOJIBIH
YCTaHYIIBUIAP JKOHE 3UsApaT eTyuIiep Keiin oTeiprad. «baba» aTanraH ke30e Jopyimirep MeH
XaJblK yarpl3mbiapel Scaym imimin Typkictan aiimareiHga, Enin Goiibinma, Xopacannia,
O3epbaitkana xoHe Kimri A3usiia KeHIHEH TapaTThl.

Koxa Axmer flcaym 63 ’xacka TOJFaHHaH KEWiH eMIpIHIH COHbIHA JEHIH >KEep acTbl
KbUTYeTIH1e eMip cypreH. On Oy opekeTin Obliai Tycinaipeni: «IlaitramOap sxacbiHa, SIFHU ajbIC
YII 5KacKa >KeTTiM. MaraH OChI J1a )KeTKUTIKTI, TaiiFambap/iaH apThIK OMIp CYPYAIH KaXeTi KOK».

Amnpiznapra coiikec, Koxka Axmer Slcaym nyHHenik KyHOeH TIpUIUTIKTEH ajbicTam, Oap
FYMBIPbIH AJUlara KYIIIBUIBIK €Tyre apHay YIIIH OHamlajaHyFa MaxOyp Oonran. On Scwbl
KaJIaChIHaFbl MENIIT MaHbIHAAFbI )KE€P aCThI KbUTyeTIHE KOHBICTAHBIN, OMIPIHIH COHbIHA JICHIH COJ
xKepJe FubanaTineH oTKI3reH.

1166 xputbiKocka Axmer Slcaym ayHHeIeH oTei. Oyiue peTiHae o SChl KamachklHIa
apHaibl TYPFBI3bLUIFaH KeceHere sxepienil. Keilin Oy keceHe MyChlIMaHAapAbIH JKarmai 3uspat
eTeTIH KacueTTl opHbIHA aifHanabl. byringe Koxka Axmer flcaym keceHeci TYpKi-MyChIIMaH
PYXaHUSTBHIHBIH aca MaHBI3Abl TAPUXU KOHE JIIHU €CKEPTKITEPiHIH Oipi OOJIBII caHaIaabl.

Koxxa Axmer ScaymaiH eMmip CypreH >kachl Typajbl Typii aepekrep Oap. KeliOip
MOJIIMETTEp i€ OHBIH 63 JKbLT OMip CYpreHi aThIca, Oacka nepekrepae 85 kacka JeiH )KacaraHbl
kepcetiuteni. Typik 3eprreymrici Mexmer ®@yan Kenpynynin 6omkambeinma, Koxa Axmer Scaymn
120 xwu1 emip cypred. An Ka3zak akbiHbI JKycimbek AWMaybITOB SlcaynaiH ©3 XHKMETTEpiHe
CyHeHe OTBIPBII, OHbIH 125 Kbl )KacaraHbIH alTabl.

Kosxa Axmer Slcayn Heri3iH Kayaran Slcayns Tapukatsl MeH TYpKICTaH Kajlackl OHBIH 30D
OenmeniHIH  apKachlHIA oOpTarachipiblk Ka3zakcTaHmarbl €H Ipi  pyXaHH-arapTYIIBLIBIK
optanbIKTapAblH OipiHe avHanmel. Illeiix kalThic OosiraHHAH KeHiH Je 31 KypraH Scayus
COTIBUIBIK OarbIThl OEJICEH/I1 KbI3METIH >KAJIFACTHIPbI. AJl OHBIH KaOipi MaHBIHIA KAJIBITITACKAH
MeMopuaablK KemeH Oykil Opranblk A3us MYCbUIMaHJapbl VIIIH MaHBI3bl 3HpaT
OpBbIHJAPBIHBIH OipiHe aifHangpl. MyceiimaH IlbIFbICBIHIA KaNbINTACKaH JOCTYp OOMWBIHINIA,
JKarmai 3uspar eTeTiH OphIHAAP YaKbIT ©Te Kejle cayla-CaTThIKThIH, KOJOHEPAIH XKoHEe pyXaHU
eMIipiH opTalblFbiHa aifHanaTeiH. Koska AxMer Scayuniy kKabipiHiH ycrine Kapaxan oyneriniH
Oy pBIFBIMEH aJIFalll TYPFBI3bIIFAH KECEHE MOHFOJI IIANKBIHIIBIIBIKTAPHI Ke3iHae KuparaH. Koxa
Axmer Slcayn kaiTeic OosFaHHAH Ke#iH 223 skbUT ©TKeH coH, OMip Temipaiy (1336-1405)
apHaiibl OyHMpbIFbIMEH OHBIH KaOipiHiH ycTiHe «Xasiper CyinTaH» MaB3oJieii caiblHIbl. by
KypbUIbIC Oip skaFbIHaH Scayure gereH KypMeTTiH Oenrici 6oJica, eKiHIli kaFbliHaH OMip TeMipaiH
KeIlmeni Jaja Talmanmapbl apachblHAarbl cascu OeleiiH HbIFATyFa OaFbITTalFaH KajaM elil.
byringe Koxxa Axmer Slcayn keceHeci MEMJIEKET KOPFaybIHJIaFbl TApUXH €CKEPTKIITEpaiH Oipi
Oonbin TaObutazbl. 1982 skpugaH Oactam eCKEpTKIl pecMH TYpAe MEMIIEKETTIK KOoprayfa
anblHFaH. by coynmer TybIHIBICBIHBIH Y3bIHIBIFBL 65,5 Merp, eni 45,5 merp, an 0Oac
nopTaapbelHbIH OMIKTIr: 37,5 meTpai Kypaiabl. KeceHe KypambIHIa Ke3iHJIE€ OTBI3/aH acTaMm
O6enme Oonran. OmapAblH KaTapblHAa MEIIIT, KiTalnXaHa, caaTaHaTThl )KUBIH OTKI3ETIH 3aJl JKOHE
6acka /1a apHaiibl 6esnmMernep OpHaJacKaH.

Koxa Axmer Slcayn — miplFapManapblH OFbI3-KbIMIIAK AUATIEKTICIHAC KA3FaH aTFalllKbl
JapbIHBI TYPK1 aKbIHIApBIHBIH Oipi. OHBIH €H TaHbIMall eHOeKTEpiHiH KaTapblHa J(nyaHUu XUKMET
(«/lananmeik kiTaObl»), Mupatyn Kynyo («KewinmiH aifHacel») >xoHe I[lakblpHama >KaTaJbl.
MyHIaFbl «IaKbIP» CO31 MApChl TUTIHMAE «ISPYIll», SFHU JYHUEAEH OE3TeH COIMbl MarbIHACHIH
Oinaipeni. Anaiina Koxa Axmer Slcaynnin 6i3re OipHelle HYCKaia >KeTKEH €H QWUriIi HIbIFapMachl
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— Muyanu xukmeT. bysr eHOeK KpITIIIaK AJIEMEHTTEPI apajiac KoHEe TYpPKi TUTIHJE Ka3blUIFaH KOHE
OapibIK TYpKi XaJBIKTapblHA OpPTaK pyxaHu Mypa Oonbmn caHanansl. [lerapmana Scaywus
TapUKATBIHBIH HET3T1 KaFuaadapbl )KHHAKTAIIBII, KYHEelIeHTeH. «/lnyann XukmeT» eHoOeri uciam
JIHIH HaCUXaTTal KaHa KOMMaii, XaJIbIK apachlHa MYChUIMAHIBIKTBIH HBIFAIOBIHA 30D BIKIAJ €TTi.
Typki xansIkrapbl OyJ1 IIBIFapMaHbl epekie Kypmerrer, oubl « Typkinepaig Kypansr» agemn ataraH.
Ce0bebi kenTereH TYPKI KYpTTaphl HCIaMHBIH MoHI MeH KypaH UTiMiH 1o oChl «JlmyaHu XHKMET)
apKbLUIbI TepeH TyciHreH. CoHAbIKTaH TYpPKi Xanbikrapbl Koska Axmer Scaymnai «Xa3ziper Cyran»
nen gopinTereH, an TypKicTaH KamachlH «ekiHImi Mekke» peTiHae Kactepieren. Koxka Axmer
SlcayniiH XMKMETTEp1 UClIaM KYHIBUIBIKTAPbIH JOPINTEYMEH KaTap, TYPKi XalbIKTapblH PyXaHU
OipITiKKe, BIHTBIMAKKA XoHe aepoectikke yHaeni (SAcaym, 1998: 95).

JlyaHu XMKMET — T€K JIIHU-COIBUIBIK 9€0METTIH €CKEpPTKIlIl FaHa eMec, COHBIMEH KaTap
TYPKI TUTIHJAET1 €H KeHe jka30a mypanapablH Oipi Oonbin TaObuiafpl. KenrereH TypKiTaHYIIbI
FaJIBIMAAP/AbIH MiKipiHIIe, Oy mbirapMa Kapaxanuna noyipinaeri o1e0u ToCTYpAIH KallFachl 9pi
COJI K€3€H/IET1 TYPKi Ka30a MOJICHUETIHIH MaHbI3Ibl YIITICI CAaHATA IbI.

Tapuxu nepexkrep JlMyaHu XMKMET €HOETIHIH KOINTEreH peT KOIUIpUIiN, eHJENIN >KOHE
TOJIBIKTBIPBUIBINT OTBIPFAHBIH KepceTeai. bysl mbiFapMasHblH Kopka30a HyCKalapbl HETi3iHEH
Tamkenr, Cankr-IlerepOypr >xone CramOyi KiTamxaHanapblHa cakrainraH. Pecelt Fbuibim
akaneMuscoiHbIH [lIpFpicTany wHcTUTYTBHIHBIH CaskT-IlerepOypr OemimiHaeri KoikazOanap
kopeiHga XVII-XIX raceipinapra xatatblH «JluyaHu XuKMeTTIH» 23 Hyckachl Oap. An
Tamkentreri ©30ekctan Foinbiv akagemuscoinblH bFpicTany HHCTUTYTH MeH Koipkazbamap
WHCTUTYTBIHJA Oys1 eHOEeKTiH 56 Koimka3ba kermipmeci cakranraH. OmapaplH 6acbIM KOTIIILUTIT1
XIX raceipra xatanpl. Komkazba HyckamapsiMeH Kartap, Kaszan kamaceiHma Koka Axwmer
Scaynnin xukMmeTTepi apad rpadukacbMeH OlpHelIe peT 0achbUIbIN MIBIKKaH. ComapabIH iIiHaeri
€H TOJIBIK OachUTbIMIapbiHAa 149 XUKMET KaMTbuIFaH koHe ojiap 1896 xone 1905 xpuimapsl
x)apbIK kepreH. Kazipri tanma Koxka Axmer ScayuaiH XUKMETTEP1 KONTEreH HYCKAIAp apKbLIbI
CaKTaJIbIM, FRIIBIMH aiiHabIMFa eHri3uired (SAcaym, 1998: 84). Conrbl omxXbUIIBIKTapAa JuyaHu
xukMeT Kazakcranma na, merenaepae ae OipHeie peT KaiTa 0achUIBIT IIBIKTHI.

Typki COMBUIBIK AQCTYPIH 3epTTeymll FaiasMaapAblH mikipiame, Koxka Axmer Sfcaym
MEKTEeOIHIH ©31HAIK epekmenikrepi OonraH. Slcayn cONMbUIBIK MEKTeOl aJaMHBIH pyXaHH-
aZJaMTepIIUTIK TYPFBIJIaH KeMEJACHY1 kKoHe AJUTaHbl TaHybl YIIiH Oenrir Oip pyxaHU >KOJIaH
OTYIH MIHJIETTI IIAPT JET CaHaraH. byJ1 KOJIJIbIH HET13T1 caThljIaphl: IapUFaT, TApUKaT, Marpudar
YKOHE XaKUKAT OOJIBIN eCenTelreH.

[[MapuraT — wWCiaM KarujajJapblHA COMKeC TaKyaldblK eMip cypyal Ougipeni.
Tapukar — nyHHMeNmiK KbI3bIKTapAaH Oac TapTyFa HETI3JENreH COMbBUIBIK pPyXaHU JKOJL.
MarpudaTt — MUCTUKAIIBIK TaHBIM apKbLIbl AJIIaFa jKaKblHIAY JKOHE PYyXaHH XOJTe KeTy Ke3eHL
XakuUKaT — COTBIHBIH HOICUIIK KalaynaplaH TOJbIK apbUIbl, (oHA XdiHAe AJIaMEH TYPaKThI
pyxaHu OalIaHBICKa KETY CaThICHl PETIHE TYCIHAIPLITEH.

Jlnyanu XuKMeT eHOeriHje Mapufar, TapuKaT, XaKUKaT >kKoHe MarpudaT YFbIMIapbIH
TyciHaipyre epekiie MoH Oepinren. Koxka Axmer SlcaynaiH MikipiHIIe, MIAPUFATTHI, TAPUKATTHI
XKoHe MarpuQarThl MEHrepMeHiHIIe XaKUKaTKa, sSIFHU AJliaFa >KaKbIHAAayFa )KEeTy MYMKIH eMec.
Slcayu imiMiHAE alaMHBIH pyXaHU KeMeJJIeHyl 1K1 pyXaHH Kypecci3, IIbIHAMbI RKaHKEeIITUTIKCI3
Kysere acmaiasl. TinTi Oy »kosija ajam e3 eMipiH KypOaH eTyre jae JaiiblH OOJybl THIC Jien
Tycinaipiires. On ackeTu3Mmre, TyHUENIK KbI3bIKTapJaH 6ac TapTyFa »oHe caObIpJIbIKKA YHJIE/I.
Cebeb1 MyHIaii pyXxaHU YCTaHBIM aJlaMFa aKbIPETTeT1 0aKbITKA KETYTe KO allla bl ICTl €CeTTeN/I1.
ConbimeH katap, Koxkxa Axmer Scayu amamaapabl oAUIAIKKE, aAalbIKKa jKoHE MEHIpIMIILTIKKe
aKeIpAbl. SIcaynaiH MaHBI3[bl TAPUXU KBI3METTEpPiHIH Oipi — TYpKi TUTIH 9/1e0H aifHaNbIMFa
eHri3yi 601bl. «baba» aTanFaH XaiblK yarbI3LIbUIAph! OHBIH UTiMiH TypkicTanna, O3epbaibkania,
Kimri Asusina, Ananoneiaa, Exnin 6oitpiaga, XopacaHaa skoHe Oacka eHipiiep/ie KeHIHeH TapaTThl.
Koxa Axwmer Slcaym Typki XaJbIKTapbIHBIH KaHA UCIaMBIK OPKEHHETIHET1 XaubIKThIK PYXaHH
OarpITTBIH JaMyblHAa ailpbIKmia bIKOan eTTi. On ucHaMIbIK JIHU JAYHUETAaHBIMABL TYPKI
XaNBIKTAPBIHBIH ~ JIOCTYPJII TaHBIMBIMEH, COHBIH IIIHAEC TOHIPIIUIAIK, [IaMaHABIK JKOHE
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30p0oacTpu3M 3JeMeHTTepiMeH yinectipe Ounai. byn ynepicte flcayuss TapukaTbl YIKEH eI
aTKap.bl. OIUIIK, pyXaHU Ta3aJIbIK, aIaMIepIILTIK KEMEIICHY HIesIapblH HacuxaTTaran Slcayu
UTiMI TYpKi XaJbIKTaphIHBIH pyXaHW AyHUEciHe TepeH ocep erTi. Koxka Axmer Scayuumin
apKachlHJa CONBUIBIK UTIM TYPKI XaJBIKTAPBIHBIH JIYHHETaHBIMBI MEH DPyXaHH TaHBIMBIHJIA
MaHbI3/bI PUIOCOPUSITBIK Kyiere aliHanasl. Erep flcaymre meiiin Typki XajbIKTapbl HeTi3iHEH
Tonipre TabGblHCa, O1aH KEHiH MCIaM IiHIH KaObuinam, Aiiara ceHiM Kymeie Tycti. CombuIbIK
apKBUIBI TYPKI XaJBbIKTAphl MIBIFBIC (HIIOCO(UACHIMEH KOHE QNEMIIK TIHACPAIH PyXaHU-MOJCHU
KYHJBUIBIKTapBIMEH XaKbIHbIpaK TaHbICTHI (Ch13abiKoBa, 2014: 61).

Koxa Axmer SlcaynaiH cONBUIBIK MEKTE01 HETi31HEH FYPBINTHIK-TIKIPUOCTIK CUITaTHIMEH
epekmenenni. byn imimae mapuraT, Tapukar, Marpudar KOHE XaKUKAT CaTbUIApPBIHAH OTyre
epekie MoH Oepuiai. OpOip caThIHBIH ©31HE TOH MaKaMmJiapbl MEH pyXaHH TypakTapbl OOJIFaH.
Koxa Axmer fcaynaiH mikipiHiie, MYPUATIH JSPYIII JISPEKECIHE KETIMN, TOJBIK COIbI aTaHybl
YIIIH OapiblK KbIpBIK MakaMHaH €Tyl MIHAETTI caHaifaH. Slcayn utiMi OoiibIHIIA OYJI KBIPBIK
MakaM TOpT HETri3ri caTblAaH TYpajbl: IIApUFaT, TAPUKAT, Marpudar jkoHe XaKuKar. OpOip caTbl
o3 II1He OH MaKaMFra OeiHel.

Hlapurat caTbICBIHBIH OH MaKaMbl MbIHAJIApaH TYPaJIbI:

— UMaH, SFHU AJIJTaHBIH JKaJIFBI3BIFBI MEH OIPJIIriHE CEHY;

— HaMa3 OKy;

— Pamasan alipinga opasza ycray;

— Mekkere KaxbUIbIK Kacay;

— aKMKATTHI TAHYFa YMTHLIY;

— FBUIBIM-OLTIM YHpEHy;

— CYHHET >KOJIBIH YCTaHY;

— Anna men OHbIH enmrici Myxammes naitFamOapasiH 0apIiblK OYHPBIKTAPBIH TOJIBIK

OpBIHIAY;

— HaxX®W MyHKap, SFHU )KaMaH opl KYHAII1 icTepieH ayjak 0oy,

— OapibIK KbIPHIK KaFUaHbl KaTaH CAaKTay.

[[TapuraT jx0HE OChI MaKaMJIAPIbIH OAPJIBIFBI OpOip MYCHIJIMAaH YIIIiH MIHJETTI ACT
ecenresred. CoHbIMEH Kartap, OyJl TaJlalTap TapUKAT CAThIChIHA OTY YILIH A€ KaXeTTl IapT
OoJFaH.

TapukaT Ta OH MaKaMHaH TYpaJbl:

— ToyOe, SIFHU IIbIHAKBI OKIHIM, KyHAJIapJaH apbuly;

— IIeHXKa, MIpre )KoHe yCTa3Fa TOJIbIK MOMBIHCYHY;

— xay(® meH puxa, SFHA AJIa JKOJIBIH/IA KaTeJeCyIeH KOPKY XKoHe AJUTaHbIH MEHIpiMi

MEH paKbIMbIHAH YMIT €TY;

— yupa-aypyn, Scayus MekTeOiH e MIHIETTI CaHAJIAThIH KYIUA 31Kip MEH JyFa OKY;

— COIIBIHBIH TIPUIUIIriH KaMTaMachl3 €Tyre KaXeTTl H a3 TYHHUEeMEH FaHa KaHaraT €Ty,

— IIEHXTBIH OapIIbIK 6CHETTepl MEH OYHPBIKTapbIH OYJDKBITIAN OpBIHIAY;

— TeK LIeHMX pyKcaT eTKeH Co3/ep/li FaHa alTy;

— YCTa3/bIH OapJibIK HACUXATTapblH THIHIAY;

— TOXKPUJ] KAaFU/IaChlH YCTaHy, SFHU JYHUENIK HopcenepieH 0ac TapThill, OHAIIaJIaHy;

— TapuITI caKTay, SFHU PyXaHH JapabIK MeH OKIIAYJbIKTEl CaKTay.

by Makamzaap conbiFa HOCUTIK KYMapJIbIKTap bl XKEHill, TOHHIH KaJlaylapblH
aybI3JIBIKTAYFa MYMKIHIIK Oepeni aen Tycinaipinren (Demirci, 2018: 22).

Keneci o Makam Marpu(aT caTbIChIHA KaTabl:

— ¢oHa xaminae 0oy, SFHU AYHHUENIK OaiilaHblcTapJaH TOJIBIK apbLIy;

— OpYILITIK A9pekeciH KaOpuaay; Scayust TapuKaThIHIa CONbLIAP TYPKi COMBUIBIFBIHBIH

WIbI EHXIHIH UTIMIH TapaTy MaKcaTbIH/Ia eJl apaall )KYPreHIIKTeH «Ke30e JopyimTep»

JIeTI aTaJlFaH;

— opAaiibIM calbIpIbl, TO3IMI1 001y;

— QJIUT opi Ta3a HUETTi OoIIy;
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— Marpu(aTKa, SIFHU COTBUIBIK OUTIMHIH KEMe JIEHTeiiHe KETYre YMTBLTY;

— IIApUFAT TIEH TAPUKAT KaFUIaJapblH CaKTay/Ibl )KaJIFacThIPY;

— TYHHENIK OailyIbIK MeH Keaennikke Oipeit Kapay, MaTepHalAbIK UTLUTIKTEpAeH 1IIKi

TYpFbIIaH 0ac TapTy;

— akpIpeT neH KusMeT KyHi Mocesecin YHeMi Ha3ap/ia ycray;

— BY)KYATHI TaHy, SIFHU ©31H MUKPOKOCMOC PETiH/E TYCIHY;

— XaKHKAT ChIpJIapbIH TaHyFa JalbiHAaNy. bysr ke3eH e corbl OYphIH 6TKEH IIapUFar,

TapHUKAT JKOHE MarpudaT caTbuIapbl apKbLIbI OCHMOIIM pyXaH! KYIUSUIAPIAbl TAaHYFa

KaKbIHJIAH TYCe/Il.

XaKHUKAT CaThICHI J1a OH MAKAMHAH TYPAJIbl:

— XaK >KOJIbIHA TOJIBIK O€pily, SFHU aKMKaTKa TepeH Ooiay;

— QJIEMJIi COTTBUTLIK TAaHBIM TYPFBICBIHAH KaOBLIIall OTHIPHII, OHBI KapanaibiM caHa

NEHTeiiH/Ie Jie TyciHe Oiy;

— YKaKCBUIBIK ITeH YKaMaH IBIKTBI 2)KbIpaTa aiys;

— Oapra KaHarar €Ty,

— 1311 HUETIeH KypOaH/bIK Kacay;

— OHAIIAJIBIKTa 00JTY;

— camap IIerin, pyxaHu ke30e emMip cypy;

— aJaJIIBIK TIeH KYITUSTHBI CaKTai OlTy;

— IIIAPUFAT, TAPUKAT KoHE Marpu(dar TaantapblH TePEH MEHIepill, OPbIH/IAY;

— KeHMEUUTUTIK TTeH TO3IM/IUTIK TAHBITY.

OpTYpJIi caTbulap MEH MaKaMJapJblH Ma3MYHbIHA KaparaHza, OJapiblH OpPKAWCHICHI
COTIBIHBIH pPyXaHHU-aJaMTepIILTIK TYPFBIIAH KeMeNIeHY xonaapbin Ounaipeni. Koxka Axmer SAcaymn
UTiM1 OOMBIHIIIA, COTIBI KEMEJIIIKKE JKETY YIIIH PyXaHH JKETUTY/IIH JKET1 CAThICBIHAH OTY1 KaXKeT.

Bipinmii catel — «ammapa» nen atanaibl. byn ke3eHae alaMHBIH JKaHbl KbI3FAHBIIIL,
HEMKYPaUJIbUIBIK, MAKTAaHIIAKTHIK CUSKTHI TOMEH Kacuerrepre ToJbl 6osansl (TpumuaraMm, 1989:
128).

Exinmri catel — wrayyamay. by ke3eHzie agaM o3 OOMBIHAAFBI KEMITUTIKTEP MEH HOIICUTIK
QNICBAIKTEP/Il TYCIHIN, OJIapAaH apbUTyFa YMThLIA OacTaipl.

YuriHmn catel — «MyaxaMma». bys ke3eHze kaH pyXaHu TYpPFbIIaH KeMelJieHe 0acTaiIbl.
CoHBIH HOTWIKECIHIE KaHaraT, calbIp, TO3IMIUIIK, KEIIPIMIUIIK CHSKTBI 13Tl KacHeTTep
KAJIBIIITAaCaIbl.

Teprinmii caTel — «MyTMauHHa». bys JeHrelje >kaH THIHBIIITHIK I€H pyXaHU
TYPaKTBUIBIKKA JKETEe/I.

becinmri catel — «pa3uiiay. MyHaa *aH 13TUTIKKE TOJIBIK MOWBIHCYHBII, YKaMaH IbIKThIH
KETeriHe epMEreHIIKTeH pyXaHH KaHaraT ce3iMiHe OesIeHe/Il.

ANTBIHIIBI caThl — «Map3uia» (MOTIHIE «pamus» TypiHae OepinreH). by kesenne
COTIBIHBIH KaHbl €H >KaKChl alaMIeplIlTiK KacHeTTepre ue 00Jaabl )KOHE OHJIa COMBUIBIK JKOJIFa
KaWIIbl KEJIETIH )KaMaH CUNaTTap KaJIMa Ibl.

JKeriHIi opi COHFBI caThl — «KaMWJ» JACHreWl. byl Kemenmik caThIChIHIA aH TEK
oyJiHenepre TOH pyXaHH JKETUITeH Kacuertepre ue Oonanwl. Scayw imiminae Oyn aeHreil agam
PYXBIHBIH TOJBIK Ta3aphIll, KEMEJIIKKE )KeTKeH KYHiH OUTaipesi.

[Mapurat, TapukaT, Marpudar >KoHE XaKUKAT caTbUIapblHAH OTYMEH Kartap, Scayus
TapUKAThl UTIMIHIH MaHBI3/1bl KypaMaac OesikTepiHiy 0ipi — 3ikip aiity Toxipubdeci 6omabl. 3ikip,
SFHU AJanbl ecke aimy, OpTanbik A3usi ayMarbIH/Ia KOHE OJIaH ThIC XKepIiep/ie TapaliFfaH KonTereH
COTIBUIBIK TAPUKATTAP MEH KaybIMAAPABIH TEOPHUSICHl MEH TOXKIPUOECIH/Ie COTBUTBIK KOJIIbIH 03€r1
petiane KapacTeipeuUiabl. byn Takeipein Koxka Axmer SlcayuaiH XWKMeT-HaKbUIIApBIHIA Ja
epeKile OpbIH anaabl. 3IKIpAIH OPTYpJi TyciHIipMernepi OOJFaHbIMEH, OJIApJbIH OapiIbIFbIH
OipikTipeTiH opTaK MoH 0ap. CombUIBIK TYCIHIK OOMWBIHINA, 3IKip — COMBIHBIH JXYPETiHIE TYHIIH,
KeWiH ykaJIbapbIHy MEH KO3 j)KachIHA YJIacaThlH AJUTaHbI HIBIHAWBI €CKe any opekeTi (Mambipaii, &
[Mapnues, 2025: 31-42)
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Opra A3usgarbl CONBUIBIK TAPUKATTAp TapUXbIHIA jKapus (JayblCTall alThIIAThIH) KOHE
Kynust (ilITeH alTbUIATBIH) 3IKip TYpJiepi apachlHa TEK TEXHUKAIBIK albIpMAIIbUIBIKTAp FaHa
eMec, COHBIMEH KaTap TE€PeH TEOJIOTHSUIBIK MiKipTajgacTap MEH CONBUIBIK OpJICHAEP apachlHIAAFbl
KaTaH Kapama-KaWlIbUIBIKTap Ja OPbIH aiFaH KeseHaep Oouyiapl. COHBIMEH Katap, TOXipuOei
COMBUIAP SJETTE 3IKIPAIH €Ki TYPIH Je MEHIepin, *KaFaaiiFa Kapail ojapIblH OIpiH KOJJIaHFaH.
Kymust 3ikip/i s)kakTaymbuiap OHbI HTepy JieKalia Kypaesi et eCenTereH, OMTKeH1 01 aJjaMHbBIH
K1 pyXaHU >KWHAKBUIBIFBl MEH YJIKEH PyXaHU KYLI-KirepiH tanan eremi. OmapasiH HiKipiHIIe,
AnnameH OalylaHBIC aJaMHBIH IIKi JYHHECIHAE CAKTaJIbIN, KOMIILTIKKE >KapHs eTUIMEeyl THicC
(Kenxeraes, 2021: 66-76).

JlereHMeH, JaybICTall OPBIHIANATHIH «apa 3iKipiHiH» («3IKp-M MWIa») HEri3iH KajaraH
Koxa Axmer fcaynain e31 e IIbIHAWBI UMaH MEH OHBIH PyXaHU MOHIH JKAaChIPbIH CaKTayJIbIH
MaHBI3/IBUIBIFBIH OIpHEIIIEe PET aTal OTKEH.

ConpUIbIK LTIMIE 31KIp KEHIHEH TapajfaH pyXaHu ToxipuoenepiH 0ipi O0bI TaObLIa b
3iKIpAIH OpBIHAANY TypJepi apOip TapUKATThIH HEMECE COMbUIBIK OaybIpIacThIKThIH JSCTYpPIHE,
COHJIali-aK MIENXTBIH pyXaHHU HieOepiiirine OalllaHbICThl SPTYPIIl CUMATTa JaMblFaH. OJETTe 31Kip
pociMi Ke31H€ KaThICyHIbUIap MmEeHOep KYPBIN OTHIPBIT HEMECE TYPHITT OpHAIacaabl. AJIbIMEH
MIeHX pPyXaHU-MEIUTATUBTIK JaWBIHIBIK Kyprizemi. OcbhblmaH KeWiH OHBIH HYCKAybIMEH
KaTpICyliblIap OilpiHeH KeliH Oipl OpbIHJANaThIH apHaiibl JKaTThIFynapra Kipiceal. by
KATTBIFYJIAap JEHEHIH BIPFaKThl KUMBbUIIApbIHAH TYpaJibl: ULy, OYpBUTY, IeHEH1 TepOeTy CHUSIKTHI
KO3FaJbIcTap OIPTIHAET KbUIAaM KapKbIHMEH OpbIHAanaabl. MyHaall KUMbUIIAp AyFa MEH 3iKip
ce3/epiH alTyMeH KaTap xypenl. KelOip combUIbIK TapuKaTTap/a IMCUXO-pyXaHH KaTThIFylap
Ke31H/Ie My3bIKa MEH oH ailTyra epekiie MoH OepinreH. COmbUIbIK TYCIHIK OOMBIHIIA My3bIKa —
«OKaAHHBIH a3bIFbD» («FU3a-U PyX») OOJIBIN caHalabl )KOHE aJaMHBIH pyXaHU KeMEJACHYIHE bIKITal
€TEeTIH KYIITI KypaiaapasiH O0ipi peTinae kaobuiaganraH. COMbUIBIK TOKIPUOEIe aJaMHbBIH ACHECIH
TaOUFU Opl €pKIH KO3FAJIBICKA JKETECJIICUTIH My3bIKa («Tapabdy»), COHAai-aK TePeH MEIUTATUBTIK
XQIITe €Hyre KOMEKTECETIH oyeHuaep («cayT») KeH KojgaHpuwraH. KeilOip Tapukarrap MeH
COMBUIBIK KaybIMJIap/la KYHIENIIKTI My3blKa ThIHAAY, MUCTHKAJIBIK ©JEHJAEP/l XOPMEH OpbIHIAY
(«camay») jkoHE MYy3bIKa CyHEMeNJIeyIMEH SKCTaTHUKAJBIK Owiep Ouiey IocTypre aiHaiaFaH
(Cremnanssi, 1987: 36).

Scayns TapuKaTBIHIAFbl 3iKIp JOCTYpiHIH OacTtayiaapel XopacaH CONIBUIBIFBIMEH
OaitmanbicTel  Oosnbl. by moctyp bassun bucramm Herizin kanmaraH >kapus  (JaybIcTar
anuThUIaThIH) 3iKip koHe JKyHaiin barmamu kameinTacTeipraH Kynus (iITEH aWTHIIATBIH) 3iKip
YATUIEpiHIH BIKHANBIMEH AaMblibl. Koxka Axmer Slcayn CONMBUIBIKTBIH O3BIK JOCTYPJEPIH THIMI1
MalIalaHblll, TYPKI CONBUIBIFBIHBIH ©O3IHIIK EPEeKIIeNIriH KaabnTacTeipAbl. OHBIH 0acThl
epeKIIeNiKTepiHiH 0ipi — 31Kip paciMAepiHiH TYpKi TUTIH/E OpbIHAATYHI el1i. AJaiiia uciam JAiHiHIH
HETI3T1 KaruaaJlapbl MEH KYJIIIBUIBIKTAphI 1oCTYpili Typae Kypan Tini — apal TuTiHIAE aTKapbUIFaH.

Koxa Axwmer Slcayu 3ikip/ii >kaif FaHa JIHU PACciM eMec, alaMHBIH PyXaHU Xolli MEH aH
OYHHECIHIH KepiHici gen TyciHAipai. CoOHABIKTAaH OJ OPTOAOKCAIJbI HCJIaM OKUIAEPIHIH
KapChUIBIFBIHA KapaMacTaH, 3iKip paciMiepiHe epiep MeH dienaepAin Oipre KaTbiCyblHA pyKcaT
OepreH. Scayus MekTeOiH/I€ aJlaMHBIH pyXaHH KaFJaiblHa OaIaHBICTHI XKapus 3IKip 1€, KYIUs
3ikip nge Oipaed Jopexene KONJAHBbUIFAH. XUKMETTepne 3iKip pociMJIEepiHiH  Heri3ri
OPBIHIAYIIBLIAPEI MEH YKETEKIIIEPi «3aKupep» («AJUTaHBI €CKe allyIIbUIapy, «KbIPIAYIIbLIAp) )
nen artanaapl. Scayu u1iMi OOMBIHIIA, €H alJbIMEH aKMKAT ChIpJapbl A7 OCBHI 3aKHUpJiepre
alllblIa/Ibl JKOHE OJIap pYXaHU aKUKaTIEeH TyTacThbIKKa xkereni. Keitinri kesenaepae Scayus
OaybIpIacThIFbIHIA JKEKE OPBIHAAYIIBI «OHILI-3aKUpIep» «xadusnep» len Te araja OacTaraH.
Keitbip XuKMeT MOTIHAEpIHJE «3aKUP» YFBIMBI 3IKip PIciMiHE KAaThICYIIBUIAPIBIH OapiibIFbIHA
opTak aray petinje jae Konganpuirad (Yilmaz, 2018: 29).

Slcayus TapuKaThl YIIiH 3iKip epeKIlie MaHbI31bl OpbiHFa ne 60m1bl. Koxka Axmer Scaynig
130acapnapsl 31Kip/ii ©3 TApUKATHIHBIH 0ACTHI O€NITiCi MEH PyXaHU HbIIIaHbIHA alfHAABIPABL. Onap
HET131HEH «oKaxpuhay, SFHU )Kapusl opi AaybICTall OPbIHJAIATHIH 3IKip TYpPiH KOJAAaHFaH.
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Byn xapus 3iKip yakpIT ©Te Kelle «apa 3iKipi» («3IKp-u appa») JereH ataymMeH J¢ KeH
tapanabl. Keitin Oy ataynap Slcayust TapuKaThIHBIH HETI3T1 cularTaMachkiHa aitHanmbim, X VI —
XIX racelpabiH 6ackiHaa «Slcayus» TepMUHIHIH ©31H Jie OipTiHIe BIFBICTBIpa OacTapl.

Ocpl ke3enne Opra Asusgarbl CONBUIBIK TapUKATTap KYHACTIKTI eMipae 1e, pecMu
MYCBUIMaH KY)XKaTTapblHIa Ja HETI31HEeH KOJIJAHBUIATHIH 3iKip TYpiHE Kapail aXbpIpaTbUIaThIH
6011161. MBICAITBI:

— «xaduita» («xapwm», «xypuiiany) — Kynus, IITEH aWTBUIATBIH TBHIHBI 3iKip;

— IKaxpuiia» («DKapHiiay, «Kaxpy, «Kap») — Kapus, JaybICTal OPBIHAATIATHIH 3iKip.

Ocpinaiiira, 3iKIpJiH OPBIHAATY EPEKIIeNIri COMBUIBIK TapUKATTAPABIH  0acThl
alKBIHAAYIIBI OenTiepiniy OipiHe aifHAIIBI.

Annanbl TaHy MeH OHBIH pyXaHU JUIApPBIH CE3IHYre JIereH TEepPeH KYIIIBIHBIC >KOHE
epeKIlle pyXaHu 3KcTa3 Slcayusi TapuKaThl JOCTYPIHJIET] «apa 3IKipiHaAe» («3IKp-u appa») alKblH
KopiHIC TanTbl. bys paciMre keHe cumar, epekiie IbIOBICTBIK TOCUIIEp, KOMEWUIEH INIbIFAThIH
KbIPBUI/IaFaH «X» JbIOBICTApBI, EIIKTEY IEMEHTTEP], COHAAN-aK 3KCTaTUKAJIBIK OU TOH OOJIIBL.

Benrini Typik 3eprreymici Mexmer @yan Kenpyny «apa 3iKIpiHIH» jKOHE JKaJlIIbl Kapus
3IKIpAIH TIBIFY TETiH TYPKI-MOHFOJI KOIIIEeNl TaWMaJapblHbIH IIaMaHBIK 3IKCTATUKAIBIK
ounepiMeH OaitnanbicThipraH. by mikip kediinHeH OpTa A3usi 3THOrpaUsUIBIK MaTepHalgaphl
apKBUTBI JTOJIENJICHIN, KONTereH KEeHECTIK 3THorpadTap MEH MIBIFBICTAaHYIIBUIAD TaparblHAaH
Kojmay TanTel. OmapablH KarapeiHna Boagumup Topanesckmii, IOpwmit Kropo3zos, Oumbra
CyxapeBa, Anna Tpowrikas, Anekcanap boposkos, ['ne6 CHecapeB, cCoHaii-aK 0aThICEYpOIIATbIK
KOHE aMepuKaIbIK 3epTreymiiepaeH Upen Menukodd xone Gackamap Oap.

Slcaymns TapuKaThIHAA KapUs «©Kaxpuia» 31KipIMEH KaTap KYIUs, SFHU IITeH alThIaThIH
TBIHBIII 3IKip /1€ KOJIIaHbUTFaH. [ITel opbIHaaIaThIH 3IKip JOCTYpi ayiFam pet Scayust MekTeOin e
KaJIBINITACKIN, KeiiH Hakmbanaus TapukaTsl apKbUIbl KEHIHEH JaMBITHUIABL. byi Toxipube kel
GBIKp-u Xapm» («KyIus 3iKip») JereH atayra ue 6omasl (Xakkym, 2001: 57).

Kymust 3ikipaiH MaHbBI3AbI KypalgaapbIiHbIH Oipi — Tocmi 6onrad. Tocmi comburapra 3iKip
(dbopMynanapelH Kaiitanay Ke3iHae caHHaH jKaHbUIMayFa KOMEKTECKEH.

Scayus TapuKaThl AOCTYPIHE OPBIHIAIFAH 3iKip TypuiepiHiH iminae «Karra 3ikip» (YkeH
3iKip) epeKIle OpbIH alFaH. bys 3iKip KbIC ME3rUTIHIETT PyXaHW PICIMIEPIiH aJFaIiKbl YIII
KYHIHJIE OPBIHIATAThIH OOJIFaH.

«KarTa 3ikip» Heri3iHeH JluyaHu XUKMET XUKMETTEPIH alTy apKbLIbl XKYpri3ires. Pocim
OaphIChIHAA KATHICYIIBUIAPABIH PyXaHU >KaFJailbl MEH KajlayblHa OaillaHbICTBl COTBUIBIK OU —
«pakc» Ta opsiHmanFaH. COHBIMEH Karap, Oy 3iKip pociMi MY3BIKQIBIK acrhanTapIblH
cyliemenyieyiMeH OTKEHIIri anThuiaael. ATanm aWTKaHAa, «Hai» >KOHE «mad» acrmanrapbl
KOJIIaHbUIFaH. MyHJail MY3bIKQIbIK JKOHE pyXaHHU AJIEMEHTTEpIiH Yisecyi Slcayusi cOMBLIBIK
JOCTYPIHAEr] 3iKIpIiH SMOIMSIIBIK dpi MUCTHKAJIBIK dcepid Kymieire Tycken (Tulum, 2019: 78).

XIX racelp MeH XX FachIpJbIH OIpiHIII >KapTHICBIHAAFBI ATHOTPA(USIIBIK JepEKTepre
coiikec, Slcaymnst TapuKaThl OKUIAEPIHIH 3iKIp PaciMAEpiH/Ie KO3 dKAChIH TOT'Y MEH €HIpey MaHbI3 bl
opi axxpIpamac 0eJik 0oJiFaH. OAETTe OYJI PACIM 3IKIPIiH COHFBI KE3CHIH/IE OPBIH/IAIFaH.

bu Men pyxanu skcTazaH mapiara conpuiap JluyaHn XukKMeT XUKMETTEPiH ThIHIaWThIH
OosFaH. XUKMETTEp OJapAblH JKaH JYHHECIHE TEPEH dcep eTil, KbUIay, Ke3 KachblH Tery »KoHe
combuIapplH Oip-OipiMeH OaybIpiacThIK KYIIAKTacyblHA YJIACKAH KYIITI SMOIMSUIBIK KYH
TyabIpFaH. XUKMET MATIHAEpiHe KapaFaHa, Oy 1ocTypliH OactaysiH Koxka Axmer Scayniy o3
3aMaHbIHaH Kepyre Oouazapl. Slcaym imiMiHIE KbUIay MEH eHipeyliH («papém», «HOoJa») HaKThI
pyxaHu MoH1 OosFaH. MyHpail 3ikipaiH OacTsl MakcaTbl — AJUTaMEH pyXaHHM TYTacThIKKA KeTy
xoHe OHbIH KepkemJiriH ce3iHy. Ke3 »xacwlH Tery Tex Kynaiifa nereH carbIHBIII TEH MIHCI3
PYXaHU oJIeMI'€ YMTBUIBICTHI FaHa OUIIipMEereH, COHBIMEH KaTap aJackaH JYHHUEIIK eMipre JereH
OKIHIIITIH KOPIHICI peTiHe KaObUIJaHFaH.

Slcayn XUKMETTepiHe epeKIlle Ha3ap ayAapaThiH Tarbl Oip skalT — OyJ1 paciMaep/iH YHeMI
TaH aJfblH/A, SFHU «caxap» YakKbIThIHIA opblHzanybl. Koka Axmer Slcaym 3ikipai ae, oraH
OaiimaHbICTHI 0acka pyXaHU pociMIEpAl N1e TN OChl ME3TiUlfe OTKi3yAl MaHBI3Jbl CaHaFaH.
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OmapapiH KaTtapeiHIa AJuiara KalOapbIHY, KbUIAy-TUIEK alWTy j>KOHE HCIamMIa epeKIile MOH
OepineTin TaH Hama3bl OoJFaH. XUKMETTepre CyHeHCeK, TaH ajlAbIHAAFBI OCBI YIII PaciM — HaMas,
XKa0apbIHy MEH €Hipey, COHNai-aK «4op 3ap0» (AJUIaHBIH €CiMiH TOPT peT KalTamay) — e3apa
TBHIFBI3 OaiiJTaHBICKAH OIPTYTAC pyXaHH «TAHCAP1 PACIMiH» KyparaH.

Tan anablHAaFEl YaKbITTBIH TaHJAIYbl TEK pyXaHU ceO0eNTEpPMEH FaHa eMeC, IPAKTUKAJIBIK
TYpPFBIAAH Ja Kosainbl OonraH. Ce0eOi THIHBIMITHIK, JKAPTHUIAH KapaHFBUIBIK JKoHE Oerze
aJlaMJapIbiH 0OJIMaybl COMBUIAPIBIH TEPEH PYXaHH XoJre eHyiHe MYMKIHIIK OepreH. Anaiina
Koxa Axmer fcaym >xoHe mychuiMaH LIIBIFBICBIHBIH KOTITETEH COIBI aKbIHIAPBIHBIH TYCIHITHIC
TAHCOP1 YaKbIThl — AJUTaHBIH KOPKEM/IIT1H PyXaHU TYPFBIJIaH ce3iHyre 00JIaThIH epeKIe KaCHETTI
ME3Ti peTiHae KaObUIaHFaH.

Jluyanu XUKMeT eHOeTTH/IE «cama YFBIMBI KU1 Ke3ece 1. JKambl COMbUTBIK JICTYpAE Oy
TepMUH Ko01He My3bIKa ThIHAAY, OM JKOHE pyXaHU KeHUI Kyiiai ouinipeni. An Scayus mexTebiHne
«camMa» YFbIMBI 3IKIp alTy, JAyFa OKy »XoHe SlcaymJiH €3 XHWKMETTEpIH OpbIHAAY pPaciMi
MarblHAChIHJIa KOJJaHbUFaH. by ke3ne opbIHIaymibliap XMKMETTEpHIH bIpFarblHA Colikec
Tepberin oteipran (Tulum, 2019: 98).

Scayns TapukaThl UIIMIHJE LIEHX NEH MYpPHJI apachlHIarbl KapbIM-KaTbIHAC Macesecl
epekile MaHbI3Fa ue. by Takpipbin OoifbiHIIa [TakepipHamMa aTThl €HOEKTIH OpHBI aipbiKiIa. by
TpakTaT MYpPUATEpAl TopOHeney MeH OJlapblH pyXaHHW, 131 eMmip cypy KaFuaajapblH
KaJIBINITaCThIpyFa apHaJIFaH HEeri3r1 HyCKayJblK peTiH/Ae KapacThIPbLIaIb.

Slcayn TapuKkaThIHAa cOMbLIapJaH ailThl HETI3T1 €pekeHl cakray Tajamn eriired. Omap:
YKaKChl HEMECe JKaMaH ce3re MoOH Oepmey; MIpJiH alblHIa YHCI3IIK IeH TOJIBIK 3€HiH KyHIHAe
00Jy; TIPJIH PYKCATHIHCBI3 COMIEMEY; AYHHUENIK FBUIBIM HeJIepiHe KbI3MET €TIeY; HOICUIIK
KYMapJIBIKTBI JKOI0; dKOHE KEKe MEHMEH/IIK ce31M/Ii 0acy.

[Ietixke KOMBLIATHIH TasanTap Aa KataH oonrad. Koxxa Axmet Scayn 3ynHyH Meicpuiin
MiKipJiepiHe CYWEeHE OTBIPBIN, MYPHATIH MIpAiH KaHBIHAA KEMIHAE KBIPBIK JXbUI KbI3MET
eTHEeHIHIIE TIeHX JOpeKeCiHe KeTe aIMaNThIHBIH, COHJIali-aK COTBUIBIK KAIM — «XHUPKaFay JanbIK
OomMalThIHBIH atan eTkeH (Tatcl, 2016: 131).

Scayn MypuarepiHe apHaFraH ©CUETTEpiHAE ObUIail JEreH: mip peTiHAe TEK IIapurarTa
OuTiMT1, TApUKATTa TOHKIPpUOEIT], XaKuKaTTa Kemel, MarpudaTTa )koMapT O0JIFaH ajlaMFa FaHa epir
KYPY Kepek JieT KopceTe/li.

KopbIThIHABI

Koxxa Axmer Slcayum TYpKi-MyChUIMaH ©PKEHHUETIHIH PYXaHH TapUXbIHIA €PEKIIe OPbIH
aNaThlH ipl TYWIFAIApA6IH Oipi 60kl TaObuIaabl. OHBIH HETI31H KajaraH flcayusi TapHKaThl TEK
COTBUIBIK MEKTEN KaHa eMec, COHbIMEH KaTap TYPKI XaJbIKTapbIHBIH JYHHUETAHBIMBIH, PyXaHH
MOJICHHETIH JKOHE HCIAMJIBIK OOJIMBICHIH KAJIBINTACTBHIPFAH MAaHBI3bl PYyXaHU-JICYMETTIK
KYOBbUIBIC peTiHae OaranaHajpl. Slcayu U1iMi UCliaM AiHIHIH KaFUJadapblH TYPK1 XaldblKTapbIHBIH
JTOCTYPil AYHHETAaHBIMBIMEH YINTACTBIpA OTBHIPHIN, OpTaiblKk A3Usl KEHICTITIHAEC MCIAMHBIH KEH
TapallyblHa OHE OpHBIFybIHA 30p bIKMan eTTi. CoHabikTaH flcaymsi A9CTypl TE€K AIHU OarbIT
peTiHIe FaHa eMmec, TYpKi OpKEHHUETIHIH pyXaHU >KOHE MOJCHM JaMyblHa 9cep €TKEH TapHhXu
(heHOMEH peTiH/Ie KapacThIPbLTYhI KasKeT.

Makana 6apsicbinaa Koxa Axmer SAcayuaig emip 5K0Jbl, pyXaHU KalbIITACYybl, YCTa31aphl
MEH MISKIPTTEpl, COHAAN-aK OHBIH TYPKi COMBUIBIK JSCTYPIH KAJIBINTACTHIPYAAFbl TAPUXHU POl
KaH-)KaKThl TANJIAHAbl. 3epTTey HOTHXeNepl KopceTKeHaeH, Slcayn TYJIFachIHBIH KaJbINTaCybIHA
Caiipam, Otbipap, byxapa CHSKTBI ipi MOJEHH XKOHE JIHU OPTAJBIKTAp YJIKEH BIKMNAN E€TKEH.
Ocipece Apsictad ba0 nen IOcyd Xamananu MexTeOiHEH aliFaH pyXaHU TAIIM1 OHBIH CONBLIBIK
JTYHUETAaHBIMBIHBIH HETi3iH Kananel. Anaiima Koka Axmer flcayu combliblK LTiMAI TeK apald-
NapChUIBIK YITie KalTanmamail, OHbI TYPKUIIK pyXaHM opTara OeifiMiern, »aHa CHUIIATTarbl
XaIBIKTBIK COMBUIBIK MEKTEH KalbINTACThIpAbl. OHBIH 0acThl €peKIIeNiri — COMBUIBIK 1UTiMI1
KapamnaibIM XallbIKKa TYCIHIKT1 TYpKi TUTIHIE HACUXATTaYhI €Ii.
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Koxa Axmer ScaynaiH TYpKi XaJbIKTapbl apachbIHIAFbl €H YJIKEH TapuXy KbI3METTEpiHIH
0ipi — HWCIaAMABIK PYXaHU KYHJBUIBIKTApIbl XalbIKTBIK TUIAE XKeTKize Oimyl Oosiael. OHBIH
«luyanun xukMeT» eHOeri wciam [iHIHIH HETi3Ti KaruJalapblH, aJaMreplIvliK MEeH pyXaHH
KEMEJIJICHY MOceJeNiepiH TYpKi AYHHECiHe kKaKblH YFBbIMIAp apKbUIbl TYCIHAIpAl. OChl apKbUIbI
Slcaym TypKi ofe0u TUTIHIH 1aMybIHA FaHa €MeC, TYPKI XalbIKTapbIHBIH OPTaK PyXaHU CaHACBIHBIH
KaJbIITacyblHA Ja YJIKEH YJec KOCThl. XHMKMETTepAe KOJAAHBUIFaH TUIAIH KapamaihbiM opi
TYCiHIKTi OOJIybI MCIaMABIK OUTIMHIH KEeH TapaiyblHa MYMKIiHAIK Oepai. CoHapikTaH «/Iunyanu
XHKMET» TEK COIBUIBIK 97c0M eCKEPTKINI eMecC, TYPKI XaJbIKTaPBIHBIH PYXaHU MOJICHUCTIH
KaJIBIITACTHIPFaH MaHBI3/Ibl TAPUXU Mypa OOJIBIT CaHAIa/Ibl.

Makanana Slcayns TapuKaThIHBIH PyXaHU KYPBUIBIMBI MEH HET13T1 KaFuJajlapblHa epeKIe
Hazap ayjaapbuiasl. Slcayn UTIMIHIH HET131H/€ aJJaMHBIH pyXaHH KeMeNIeHy1 UesAChl KaTbIp. by
KEMEJJICHY IapuFaT, TapuKaT, Marpudar *KoHe XaKUKaT CaTbUIapbl apKbUIBI )KY3€re acaibl Jel
TYCIHIIpUII1. OpOIp caThl CONBIHBIH PyXaHU TOHKIPpUOECiHIH Oenruti Oip IeHreiiH Oulaipenl xKoHe
aJlaMHbIH 1K1 JKaH TYHHMECIH TazapTyra OarbiTTanfadH. Ocbl TyprblIaH anraHjaa, fcaym uiiMi
alaMHBIH TEK JIHU pICcIMIEpi OpBIHAAybIH FaHAa €MeC, COHBIMEH Karap OHBIH pPyXaHH-
aJlaMreplIuTiK TYpPFBIIAH JKETUTYIH MakcaT eTTi. Slcayns MeKkTeOlHJeri KhIphlK MakaM »Kyileci
aJlaMHBIH HOIMCUIIK KYMapJbIKTap/aH apbuUIbI, caOblp, SAUIAIK, MEHIpIMIAUIIK »OHE KaHarat
CHUSIKTBI KACHETTEP/11 OOMBIHA CIHIPY KOKETTIT1H KOPCETe/Il.

3eprrey OapwichiHma Koxa Axmer fcayuaiH CONMBUIBIK JYHHETAHBIMBIHIAFBI aJam
Macenieci Jie alKpIHAAN Il Scayn imiMiHAe agam AJUTaHbl TaHyFa KaOUIETT1 pyXxaHH »KapaThUIbIC
peTiHe KapacThIpblIaAbl. ATAMHBIH HETI3T1 MAaKCaThl — PyXaHW Ta3aJIbIKKa JKETIMN, ©31HIH 1K1
«MEHIH» TopOueney apKbUIbl aKMKaTKa YMThULy. byn ynepicre epkiH epik, pyXaHu TopOue KoHe
HOIICIMEH KYpeCc MaHbI3bl OPBIH ajaapl. Slcaym agaMHBIH PYXaHH JKETUTyl Y3/IKCi3 1IIKi Kypec
apKblIbl FaHa »Ky3ere acaabl jgen ecenteni. COHABIKTaH OHBIH XUKMETTEpIHIE CaObIPIBIK,
TaKyaJbIK, OAUIIIK, KapanalbIMIbUIBIK KOHE JYHHETIK KyMapJibIKTapAaH Oac TapTy Huessiapbl
KE€HIHEH HacUXaTTaJIabl.

Slcaynst TapuKaTBIHBIH €peKIIeTiKTepiHiH Oipi — 3IKip MOCTYpIHIH KEeH JaMybl OOJIJIBI.
Makanana skapusi JKOHE KYIUs 3iKip TYpJEPIHIH TapuXd KaJIBITITACYbl, OJIAPABIH PyXaHH
MarbIHACHI JKoHE flcayns MOCTYPIHET1 OPHBI JKaH-KaKThl KapacTelpeliabl. Koxka Axmer Scayu
3iKIpAl aJaMHBIH PyXaHHU XOJIIH >KETUIMIPETIH, AJJTaMEH pyXaHH OailJIaHbIC OpHATaThIH HETI3ri
TOXKIpHOE peTiHae Oaranajpl. Ocipece xKapus «apa 31Kipi» TYpKi CONMBUIBIK AICTYPIHIH alphIKIIa
Oenricine aifHaIBI. byt 3ikip TYpiHE MY3bIKa, BIPFaK, OW dKOHE SMOIIMOHANJIBIK PyXaHHU TOKIpHOe
MaHbI3bl peJl arkapapl. MyHIail KyObuibicTap Slcayuss TapuUKATBIHBIH TYPKI XalbIKTapbIHBIH
JOCTYPIIl MOACHUETIMEH ThHIFbI3 OalJIaHBICTa IaMBIFAHBIH KOPCETE/I.

CoHbIMEH KaTap, 3epTTey HoTwkesepi Scayus UIiMIHIH TYPKI XalbIKTapbIHBIH AOCTYPIIi
JTYHUETAaHBIMBIMEH ©3apa ca0aKTacThIKTa KalbINTacKaHbiH monenaeini. Koxka Axwmer Scayu
UCIaMJIBIK COTBUIBIK KaruJanapAbl TYPKUIIK pyXaHU TYCIHIKTepMeH yiuTtacTbipa Oinai. OHbIH
UTIMIHIIE TOHIPIIULAIK, IIAMAaHJIBIK OHE KOHE TYPKUIIK pyXaHH ToxXipuOenepaiH Keuoip
ANIEMEHTTEP1 HMCIaMIBIK Ma3MyHJa KaiTa TyciHmipinai. byn yzaepic ucmam JiHIHIH TYpKIi
XaNbIKTaphl apacklHaa OeiOIT opi TaOWFU Typle TapalyblHa MYMKIHAIK »acaabl. OChl apKbLIbI
Slcayn ucrnaMm epKeHHETI MEH TYPKI TYHHUECIHIH apachIHJIAFbl pyXaHH OaiaHBICTHI HBIFAWTKaH
TYJIFA PETiH/Ie TapUXTa KaJJIbl.

Slcaynsi TapuKaTBIHBIH Tapux bIKOanbl Tek Opranblk As3usMeH mektenmeni. OHBIH
pyxanu siknansl Exin 6oiibina, KaBkasra, O3epbaikanra, AHamobIFa )xoHe bankan eHiprnepine
neiin Ttapansl. Koka Axmer SlcayuiiH IIOKIpTTepl MeH i30acapiapbl HCIaMIBIK pyXaHU
MOJIGHHETTI KEHIHEH HacuxaTTal, TYpPKI-MYChbUIMAH XaJIbIKTapbIHBIH pyXaHM OipiairiH
KaJBINTACThIpyFa bIKNan erTi. Ocipece Kaxwr bekram Yomm, Cyneiimen bakpipranu cekinmui
TYIFanap apkbuibl Slcayn mocTypi AHaIOMBl COMBUIBIFBIHBIH JaMyblHa ocep eTTi. byn karmait
Slcayust TapuKaTBIHBIH OYKLT TYPKi QJIEMIHAET] TAPUXU MaHbBI3bIH aliKbIH KOPCETE/I1.

Koxa Axmer SlcaynJiH pyxaHu Mypachkl OYTiHI1 KyHi Jie ©31HIH ©3eKTUIIrH KOFaJTKaH
#O0K. OHBIH aJaMTrepIILTiK, 9AUIMIK, CAaOBIPIBIK, PYXaHH Ta3aJbIK XOHE MEHIPIMAUIIK Typassl
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uaesIapel Kasipri KOFaM VIIIH A€ MaHbI3bl KYHIBUIBIKTAp Ooibi Tabbutamsl. JKahannmany
KarJalbIHIA YITTHIK JKOHE PyXaHH KYHIBUIBIKTApIbl CaKkTay Mocelieci ©3eKTi 0ojla TyCKeH
Ke3enze Slcayu U1iMi TYpKi XaJIbIKTapbIHBIH PYXaHU TYTACTBIFbIH CAKTayFa bIKIAJ €TeTIH MaHbI3/IbI
MoieHH-(PrtocoPUSITBIK HEeTi3aepiH Oipi peTiHae OaralaHybl THIC.

Koperita aiitkanma, Koxa Axmer Slcayu TYpKi CONBUIBIK ISCTYPIHIH HETi31H Kalaymisl FaHa
eMec, COHBIMEH KaTap TYPKI XaJbIKTapbIHBIH HCIAMIBIK PYXaHW MOJCHHUETIH KAJIBINTACTHIPFaH
WIbl OMIIBLI, aKbIH JKOHE pyxaHu pedopmarop Oonasl. OHBIH UTiMI HCIAMIBIK PYXaHUSTTHI
XaJBIKTBIK JYHHETAaHBIMMEH YVHJIECTIpIN, TYPKi OJIEeMiHJIE €peKIIe CONBUIBIK MOACHUETTIH
KaJIBIITaCybIHA YKOJI alITHI. Slcayl Mypachl — TYPKi XaJIBIKTaApBIHBIH OPTAK PyXaH! Ka3bIHACHI JKOHE
QNIEMIK CONBLIBIK MOIEHHETTiH MaHb3Abl Oeniri. CongpikraH Koxa Axmer fcaymain emipi,
IIBIFAPMAIIBIIBIFEl JKOHE Slcaynsi TapUKATHIHBIH TapUXU-PyXaHW KBI3METI ajJarbl yakKbITTa Jaa
KaH-’KaKThl FBUIBIMH 3€pTTEY/I1 KaXKET €TeTIH ©3€KT1 TaKbIPBINTapAbIH Oipi 00JIbIN Kana Gepei.
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K HEPEOCMBICJIEHUIO ITOHATUSA «UCJTAMCKOE NCKYCCTBO»

AHHoTanus. B cratee paccmarpuBaercs npoOriema OnpeAeseHUuss U TpaHUl] MOHATHS
«HCIAaMCKO€ UCKYCCTBOY, OCTAIOUIETOCs AUCKYCCHOHHBIM KakK B 3aMaJHON UCTopHorpaduu, Tak v
B AaKaJIeMUYEeCKOM cpeAe MYCYJIbMAHCKUX CTpaH. ABTOpBI IOKa3bIBAIOT, YTO PEIyKIIHs
XY/0’KECTBEHHOT'O Hacjeausi MCIaMCKOro Mupa 10 «apabecka» wiu a0 Habopa ciaydailHbIX
UCTOPHUYECKUX HACIOCHUH METOJ0JIOTHYECKH OIIMOO0YHA: MCIAMCKOE UCKYCCTBO (hOpMHUpYETCs
KaK CHCTeMa LIEHHOCTEMH, MpolIeaas yepe3 Npu3My OTKPOBEHUS U UAEU eTUHOO0XKHUS (TayxXuu),
U B pa3HbIX pErrHoHax MpOsBIsETCS B pazHOOoOpasHbIX ¢opmax. Ocoboe BHUMaHHUE YIENSIETCs
COBPEMEHHBIM HMHTEJUIEKTYQJIbHBIM U COLIMOKYJIBTYPHBIM YCJIOBHSIM, B KOTOPBIX HEPEIKO
COCECTBO IMOHATUHN «HCIaM» U «UCKYCCTBO» BBITECHSETCS HABA3aHHBIMU ACCOLUALMAMHU, YTO
BIIMSIET U HAa CAMOOIIYILLEHHE MYCYJIbMaHCKUX 00LIecTB. PackpbIBaeTcs T€3UC O CBA3U MCTOPUU
YeJI0BEUECTBA C MATEpUAIbHBIMU CBUJETENbCTBAMU TBOPYECTBA: C MOMEHTA, KOT/a YEJIOBEK
HAuMHAeT MPOU3BOJAUTH BELIU A KM3HM M KyJlIbTa, CTAHOBUTCS BO3MOYKHBIM KOHKPETHOE
Hay4YHOE ONMCAaHUE PAHHHUX ITAlOB YEJIOBEYECKOW MCTOPUU; B 3TOM KOHTEKCTE MOJYEPKUBAETCS
3HaYMMOCTh apXEOJOTUM M HCTOPUM HCKyccTBa. OOCYXKAAIOTCS BONPOCHI M300paXKeHHUs U
IUTACTUKY, pa3IMuMe MEXIy HIOJIONOKIOHCTBOM M XYJOXXECTBEHHBIMU MPAKTHUKaMH, a TaKXKe
MECTO a0CTPAKIMU, MEPBI, PUTMA U FAPMOHUU B XY/10’KECTBEHHOM $13bIKE UCIIAMCKON TPaIULIMH.
OcoO0Bblil aKLIEHT ClieNlaH Ha KauIurpaduu Kak «IyXOBHOM I'€OMETPHI», 0OCIYKUBAIOIIEH CI0BO
OTKpPOBEHUS U (GOPMUPYIOLIEH YHUKAIbHBINA 3CTETHUECKUI KOl MCIaMCKON KyabTypbl. iTorosas
NIEPCIEKTHBA CBSI3BIBACTCS C KOpaHMYeCKMMM oOpaszamu «CBeTa», MO3BOJIAIOLIUMU TIITyOKe
MOHATH BHYTPEHHHUM CMBICIT HCIAMCKOT'O XYyJ0KECTBEHHOT'O OTIBITA.

KiroueBble c10Ba: nciIaMCKO€ HCKYCCTBO, TayXH/l, apabecK, FeOMETpUUECKU OpHAMEHT,
Kajurpagusi, MUHHATIOPA.
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eNJICPIHIH aKaJeMHsUIBIK OPTachlHAA Aa oMl KYHre JEHiH MiKipTanacTbl KYWHiHAE KaJbIl OTHIP.
ABTOpIIap MCIaM dJIeMiHIH KOPKEMJIIK MYPaChIH «apabecKke» FaHa Tely HeMece OHbI Ke3JeHCOK
Tapuxyu KabaTTapIblH >KUBIHTBIFBI PETIHAE TYCIHAIPY oAiCHAMANBIK TYPFBIJAH KaTe EKEHIH
TONENICH Tl UClIaM OHEpi yaXu CY3TiCIHEH OTKEH KoHe Tayxuja (OipKyIaWIIbIIBIK) HIEsSChIHA
HET3AeNTeH KYHIBUIBIKTAp KYHeci peTiHAe KaIbIIITACKII, OPTYpJIi allMaKTap/ia CaH aliyaH KepiHic
Tabaapl. 3epTTeye Ka3ipri HHTEIUICKTYAJIIBIK XKOHE QJICYMETTIK-MOJICHH JKaFIaiiapra aiphIKIia
Ha3ap aygapbUiaabl: OYTiHT1 TaHaa «HciIaM» MEH «OHEp» YFBIMAAPBIHBIH KaTap KOJJaHBLIYBI
KoOiHE CHIPTTaH TaHBUFAH acCOIMALMSUIAPMEH BIFBICTBIPBUIBIN, OYJI MYCBUIMAH XaJbIKTapIbIH
©3IHJIIK TaHBIMBIHA Ja BIKMaJ eTedl. AJam3aT TapUXbIHBIH JKa3bLIybl IIBIFAPMAIIBUIBIKTHIH
MaTepHAIIBIK alfFaKTapbIMEH OaiJIaHBICTHI IET€H TE3HC alllbIll KOPCETUIEl: afaM TIPIILTIK eTy
MEH KYJIIIBUTBIK MaKCaThIH 1A TYPJI1 3aTTap OHIIpe OacTaraH COTTEH, alaM3aTThIH €pTe Ke3CHAePIH
HaKTHI FRUTBIMH CHUTIATTAayFa MYMKIHAIK Tyaabl. OChI TYPFBIZA apXeoJoTrusi MEH OHEp TapUXBIHBIH
MaHbI3bl aliKpIHaaIa 6. Makanaia OeliHeney MEeH MYCIH Macelenepi, MyTKa TaObIHYIIBUIBIK MeH
KOPKEeMJIIK TKIpUOenepiiH apa-XKiri, COHAai-aKk uciaaM KOpKeM-oHep TUTIHAET1 aOCTpaKiusi,
OJIIIIEM, BIPFAK JKOHE YIJIECIMHIH OpHBI TajJaHaJbl. Yaxu Ce31HE KbI3MET €TeTIH opl HciIaM
MOJICHMETIHIH Olpereil 3CTeTHKaNbIK KOJbIH KaJbIITACTBIPAThIH «PyXaHH F€OMETPUS» PETIHIEr]
KaJumrpagusra epekuie Hazap aynapbuiafgel. Kopbiteinasl maiieiv - Kypangarer  «Hyp»
OeliHenepiMeH cabaKTaCTBIPBUIBIN, UCIAMJBIK KOPKEMAIK TKIPUOEHIH IIIKI MOHIH TEpeHIpeK
YFBIHYFa MYMKIHJIIK Oepei.

Kint ce3mep: wucnam eHepl, Tayxuz, apadOecK, TEOMETPHUSIBIK OPHEK, XaT eHepi
(xannmurpadus), MUHHATIOPA.

Aziz Doganay
Marmara University, Faculty of Theology, Head of the Department of «History of Turk-Islamic Arts»,
Prof., Dr., (Turkiye, Istanbul), e-mail: azizdoganay@marmara.edu.tr

Reconsidering the Concept of “Islamic Art”

Abstract. This article examines the definition and boundaries of the concept of “Islamic
art,” which remains as debated in the academic circles of Islamic countries as it is in Western art
history. The authors highlight the methodological issues of reducing Islamic art to mere
“arabesque” forms or viewing it as a mere sum of historical layers. Islamic art emerges as a value
system shaped around the concept of tawhid and filtered through divine revelation, manifesting in
diverse forms across different regions. The study emphasizes contemporary intellectual and socio-
cultural contexts, noting that the juxtaposition of “Islam” and “art” is often overshadowed by
imposed associations, affecting the self-perception of Muslim societies. The relationship between
human history and material evidence of creativity is explored, underlining the significance of
archaeology and art history. Issues concerning figurative and plastic arts, distinctions between
idolatry and artistic practice, and the roles of abstraction, proportion, rhythm, and harmony in
Islamic visual language are discussed. Calligraphy is highlighted as a “spiritual geometry,” serving
divine speech and embodying the unigque aesthetic codes of Islamic culture. Finally, the article
offers a perspective connecting Qur’anic depictions of “Light” to a deeper understanding of
Islamic aesthetic experience.

Keywords: Islamic art, tawhid, arabesque, geometric ornament, calligraphy, miniature
painting.
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Islam Sanati Kavramm Uzerine

Ozet. Bu makalede, Bat1 sanat tarihi kadar islam iilkelerinin akademik cevrelerinde de
tartismali olan “IslAm sanatr” kavrammm tanimi ve smirlar1 ele almmaktadir. Yazarlar, Islam
sanatini sadece “arabesk”e indirgeme veya tarihl katmanlarin toplami olarak gérme egiliminin
yontemsel sorunlarini ortaya koymaktadir. Islam sanati, vahyin siizgecinden gegerek tevhid
diisiincesi etrafinda sekillenen bir degerler sistemi olarak olusmakta ve farkl cografyalarda ¢esitli
bicimlerde tezahiir etmektedir. Calismada giliniimiiz entelektiiel ve sosyo-kiiltiirel kosullarma
dikkat cekilmekte; “Islim” ve “sanat” kavramlarinin yan yana gelisinin ¢ogu kez dayatilmis
cagrisimlarla gdlgelenmesinin Miisliiman toplumlarin 6z-algismi etkiledigi vurgulanmaktadir.
Insanlik tarihinin yazim ile yaraticilign maddi tanikliklari arasindaki iliski incelenmekte; insanin
hayatin slirdiirme ve ibadet amaciyla tliretmeye basladigi andan itibaren erken donemlerin somut
bicimde tasvir edilebilecegi belirtilmekte ve arkeoloji ile sanat tarihi disiplinlerinin 6nemi 6ne
cikarilmaktadir. Makalede tasvir ve plastik sanatlar, putperestlik ile sanatsal pratikler arasindaki
ayrim, ayrica Islaim geleneginin sanatsal dilinde soyutlama, &lcii, ritim ve ahengin yeri
tartigilmaktadir. Hat sanati, vahiy kelimma hizmet etmesi ve Islam estetiginin 6zgiin kodunu
tasimast bakimindan “ruhani bir hendese” olarak seckin konumuyla 6ne ¢ikarilmaktadir. Son
olarak, Kur’an’daki “Nur” tasvirleri baglaminda Islaimi estetik deneyimin i¢ anlamini
derinlemesine kavramaya imkan veren bir perspektif sunulmaktadir.

Anahtar kelimeler: Islam sanati, tevhid, arabesk, geometrik bezeme, hat sanati, minyatiir.

BBenenue

B ogHOM mu3 BRICTYyIJICHUH Ha KOH(EpEeHINH, MOCBAMEHHBIN TeMe «3HauYeHUE UCKYCCTBA
KaK MCTOYHHKA JIJI1 HCTOPUYECKOTO 3HaHus» PoHna HanroHanbHOU KynbTyphl Typruu (Tiirkiye
Milli Kiiltiir Vakfi), 4ro0pl mpuBieYsr BHUMAHHUE CiylIaTeled K OaHHOW mpobieme, Obuia
npemioxena gopmyna: «Mcropus uyenoBedecTBa B CBOEM M3JIOKEHUU HAYMHAETCSl C MCTOPUU
HCKYCCTBa», U TMEPBOE BO3pPaKEHUE MPO3BYUYAlIO CO CTOPOHBI MpeAcenaresss MONEUYUTENbCKOTO
coBera PoHza (3MU30[ MPUBOJUTCS MO YCTHBIM BOCHOMHUHAHUSIM OJHOTO M3 aBTOPOB — A3u3
Joranaif). OTTankuBasicb OT 3TOT0 Te3uca (ero MOsSCHEHUE MPUBOIUTCS HUXKE), MPEACTABISACTCS
MOJIE3HBIM BHOBb OOpaTUTHCS K TMOHSITHIO HCIAMCKOTO MCKYCCTBA M KPUTHUYECKH €r0
MIEPEOCMBICIIUTb.

B nactosiee Bpemsi, 0COOEHHO B CpEICTBaX MacCOBOW MH(pOpMAIMK 3alaJHOTO MHUPAa,
CIIOBa «HCIIaM» U «HCKYCCTBO» HE YIOTPEONAIOTCS PSAIOM; HAMpPOTHUB, MOHATHS «UCIaM» U
«Teppop» YacTO UCHOJIB3YIOTCA BMecTe. PacmpocTpaHuBiiasics cerofns B Mupe uciaamodoOus
MOKA3bIBAET, YTO JIAHHAS KaMIIaHHsI B 3HAYUTEILHON Mepe AocTura ycnexa. Kak Hu npuckopoHo,
B HAIllM THU ¥ MHOTHE MyCYJIbMaHe N30eraroT yIoTpeOIsITh PSIIOM CI0BA «UCKYCCTBO» U «HCTIaM».
Bor B uém ans Hac W 3akiro4yaeTrcss OCHOBHas mpoOinema. 6o HekoTopele MycCylbMaHe,
OKa3aBIIMECS MOJ BO3/IECHCTBUEM HEraTWUBHOW MpOMAraHjibl, HE CyMEB BEPHO IMOHATH CYIIHOCTb
HCKYCCTBA, OTOXJIECTBIISUIA €r0 CO CKYJIBITYPOW, KOTOPYIO Ha MPOTSKEHUU UCTOPUU CUUTAIU
CIy)Kalle s3bluecTBy; W, OyATO OBl KpOME€ CKYIBNTYphl HE CYIIECTBYeT HUKAKOTO HMHOTO
HUCKYCCTBa, 3aHUMajld [0 OTHOUIEHWIO K UCKYCCTBY OTUYXKACHHYIO Tmo3ulnui. B
JEUCTBUTENHLHOCTH e M0I00HOE BOCIIPHUATHE KaK Pe3ylbTaT YIIOMSHYTOM BBIIIE KaMITaHUU OBLIO
YKOPEHEHO B CO3HAHHWHM B TMOCJIETHUE cToyieTHs. Ecnmu ke OecrnpucTpacTHO OOpaTUTHCS K
MPOILIOMY, TO O TOM, KaK MYCYJIbMaHe BOCIPUHHUMAIH UCKYCCTBO, MOKHO 0€3 Tpyna CyauTh IO
1I€/IEBPaM, OCTABJICHHBIM UMHU B UCTOPUH.
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MeTtoabl uccjie0BaHus

B wuccienoBaHuy MCHOIB30BaH KOMIUIEKC METOJIOB, COOTBETCTBYIOLIMX ITOCTABICHHON
eI — YTOYHEHMIO COACpXKAHUA M TPaHULl IIOHATUA «HMCIAMCKOE HCKYCCTBO» B
UCTOPHOTPAPUUECKOM M TEOPETHKO-METO0JIOTHIECKOM H3MEpeHusx. B kadecTBe 0a30BOro
NPUMEHEH MCTOPUOTPAUUECKUII aHAINU3, IO3BOJISIIOIIMNA BBIIBUTH OCHOBHBIE MOJIXOIBl K
HMHTEpIPETALMHU UCIIAMCKOTO XYI0’KECTBEHHOIO HACJIEANs B 3al1aJHON U MyCYJIbMaHCKON HAy4HOU
TPaIUIH, & TAKKE MPOCICAUTH TEPMUHOIOTUYECKIE CBUTH U KITACCU(PHUKAIIMOHHBIE TIPAKTHKH.
[ToHATHITHO-TEPMUHOJIOTUYECKUN (KOHUENTYyaJIbHbIN) aHalu3 MCIONb30BaH JUIsl yTOYHEHUS
KIJIFOYEBBIX KAaTETOPUM — «UCIAMCKOE HCKYCCTBO», «TAyXUI», «YHHUBEPCAIBHOCTh MCKYCCTBa»,
«TpaHULbl JT03BOJIEHHOIO» — M JUISl BBISBICHUS METOJOJOTHMYECKUX PUCKOB PEAYKIIMOHU3MA U
HEO0OOCHOBAHHOTO CY)XEHUS NOHATHUS. CpaBHUTEIbHO-aHAIUTHUUECKUH METOJl MPUMEHEH NpHU
COIOCTABJICHUH MEXaHU3MOB (DYHKIIMOHUPOBAaHUS UCKYCCTBA B 3a1a/IHOM KYJIbTYPHOM KOHTEKCTE
U B UCIIAMCKOM MUpe. TEeKCTOIOrM4eCcKHi aHaIu3 PETUTHO3HbIX UICTOYHHUKOB (KOPaHUUECKHE asiThl
U XaJuchl B TMpelesiax 3ajad CTaTbU) HCIOJB30BaH JJIsl PEKOHCTPYKIIMHU apryMEHTAllUd O
COOTHOUIEHUM JCTETHKH, OSTUKM W PEIUTHMO3HOM HOPMBI, a TaKXke Ui pa3rpaHudcHUs
Xy[A0KECTBEHHONW MPAaKTUKH M HJO0JONOKIOHCTBA. HakoHen, (opmalbHO-CTUIMCTUYECKUNH U
UKOHOTpaUyeCKuil aHaIu3 IPUBIECUYEH MTPU PACCMOTPEHUH BBIPA3UTENIBHBIX CPEICTB HUCIAMCKON
XyHA0KECTBEHHON Tpaguiuu (aOCTpakiusi, reOMETpPUYECKUN OpHAMEHT, PUTM, KaJuIMrpadus,
MUHHUATIOPA) U UX KYJIBTYPHO-CMBICIOBBIX (GyHKIMH. MHTepAUCHUIUIMHAPHBIA CUHTE3 UCTOPUU
HCKYyCCTBA M apXeoJOTMU IMO3BOJIMJI CBA3aTh OOCYKIEHHE HCKyCcCTBa C MaTepuaIbHbIMU
CBH/JIETEIBCTBAMHU PAHHUX ATAIIOB YEJIIOBEYECKON HCTOPHH.

Oo6cy:xnenne u Pe3yabrarsl

[Ipexxne yem roBOpuUTh 00 HCIAMCKHX MCKYCCTBaX, HEOOXOJMMO XOpOIIO MOHUMATh
CYIIHOCTh MCKycCTBa. UTO Takoe HCKYCCTBO M YE€M OHO HE SBISETCS; KaKhMe OCOOEHHOCTH
MPEBPALAIOT TO WM MHOE JIeTHUE B XyHO0XKECTBEHHOE IMPOU3BENEHUE; JJISi KOTO M C KaKuMU
4yBCTBaMU OHO ocylecTsisieTcss? EcTh 1 y McKyccTBa Mazxal, peiurus, HaluOHaIbHOCTh?

XOTs Ha MEepBbIl B3I MOXKET MOKa3aThCs, OYATO «UCKYCCTBO» — 3TO CJIOBO, CMBICI
KOTOPOTO Ka)/IOMY JIETKO TIOHSATEH, Ha CAMOM JIeJIe 3TO YpPEe3BbIYaiHO NIMPOKOE U PaCIIbIBUATOE
MOHSATHE; B 3aBUCUMOCTH OT PA3JIMYHBIX TOUEK 3PEHUS €My IPUIABAIA CaMble pa3Hble 3HAYCHHUS.
YacTp 3TUX OMNpeaesieHni paccMaTpUBAaeT MCKYCCTBO KaK CTPEMIIEHHE MPOSBUTH MacCTEpPCTBO,
PYKOBOJICTBYSICh 3a00TOM 00 ACTETUYECKOW HEHHOCTH, YTOOBI MPEIIOKUTh YEIOBEKY SIBICHUS
MPUPOJIbI B MPUTOJHOM JJIsi €ro MCHOJb30BaHUS Buae. Hepeako 310 TpebyeT TEXHUYECKOTO
mporecca, MOANEPKUBAEMOTO BJIOXHOBEHHEM. VICKycCTBO — 3TO Jielo 3ameuaTh JeTaild,
MepeKrBaTh IIyOOKHE YyBCTBA U IepelaBaTh UX; JKUTh, YYBCTBYSA, U JCTUTHCS MEPEKUTHIM.
HckyccTBO — yHUBEpCANbHBIN S3bIK YYBCTB. B HEKOTOPOM CMBICIE MCKYCCTBO €CTh BHEIIHEE
BBIPOKEHUE CKPBITONM BHYTPU KpacoThl. MICKYCCTBO HE CBOJAUTCS JIHIIb K IMOUCKY MPEKPACHOTO:
OHO TaK)X€ BBISBISIET B3aUMOJCHUCTBUE YEIOBEKA C OKPYXKAIOIICH Cpeol U ero TBOPYECKOE
Hayano. [IyTh K €ero MOHMMAaHUIO M K MEPEKUBAHUIO TEX OIIYIICHUN, KOTOPbIE OHO BBI3BIBAET,
MIPOXOJIUT Yepe3 BocnuTanue (00pa3oBaHue) rinasa, ciyxa u cepana: «(Te, kto mpotuButcs Teoe,)
pa3Be OHU He CTpaHCTBOBaIU Mo 3emiie? Ecnu Obl OHM CTPaHCTBOBAJIM, TO, HECOMHEHHO, 00penu
Obl cepala, 4YToObl pa3yMeTh, U YIIM, YTOObI cibliarth. OHAKO MOUCTHHE CJEMHYT He Ila3za —
CIIETIHYT cepaua, Haxosamuecs B rpyan» (Kopan, « Anb-Xamkky», 22/46).

CornacHO HMCIIaMCKOMY BEPOYYEHHUIO, BEIWYAWIIMKM XyJOKHUK — BceblmHuii TBopen
muposnanus. [locturate ToHkocTM Ero TBopuecTBa M mepemaBaTh 3TO JAPYIMM — 3ajada
XyZO’KHUKOB, JIFOZIeH, kKoTopsIM TBOpel napoBai Beaatolecs cnocoonoctu. [lockonbky arpulyT
00’KeCTBEHHOHM KpacoThl (pKamall) MpOsBIIETCS B KaXKJOW YacTHIle co3gaHHoro MM mupa, To
pacKpeIBaTh 3TH TMPOSIBICHHS M BOIUIOIIATh MX B 3pUMBIX (OpMax S3bIKOM, JOCTYIMHBIM
YeJI0BEYECKOMY MOHMMAaHHIO, OTHOCUTCS K c(hepe MCKyccTBa M XY/IO’KECTBEHHOTO TBOPYECTBA.
HckyccTBO yHUBEpCAJIBHO: €r0 HEJb3sl IPUCBANBaTh UCKIIOYUTEIBHO OJHOM PENIUTMH, OJHOMY
HapoJly WJIHM OJHOMY KyiasTypHOMY Kpyry (Bloom, 1989). CnenoBarenbHO, Kakue MpHU3HAKH
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JIETAl0T TMPOU3BEJCHUE HCKYCCTBA «UCIAMCKUM» WM «BHeuciamckum»? Kakue ycinoBus
II03BOJIAIOT HAM OLIEHUBATh €I0 B paMKax MCIAMCKOIO UCKYCCTBA — UJIH, HAIIPOTHUB, OTIAJISIIOT €r0
OT HCJIaMCKOro xapakrepa? MIMEHHO B 3TOM M COCTOMT KIItoueBasi mpobiema, oOcyxaaemast Ha
MNPOTSDKEHUHM MHOTHX JIET M JI0 CHUX TOP HE MOJYYHBINAsi OOIMISTIPHHITOTO PELICHHS; OHA J0JDKHA
OBITH TPOSICHEHA Yepe3 BBISBICHHE XOTA Obl MUHMMAaJIbHBIX OOHIMX OCHOBaHWMU. OmpenenuTh
TPaHUIIBI TAHHOTO BOTIPOCA BOBCE HE TAK MPOCTO: B HEM CIIMIIKOM MHOTO HEPA3IUIUMBIX «CEPBIX
30H», OJJHAKO HEOOXOIMMOCTh TOUHOTO OMPEACTICHUS «KPACHBIX JIMHHUI» MPEIeIbHO OUYEBU/IHA.

UyBCTBO HCKYCCTBAa B YEJOBEKE 3aJ0KCHO E€CTECTBEHHO ((PUTPHITHO) M O MHJIOCTH
BceBbimmHero Amiaxa JaHo €My OT pOXIEHMsS Kak jJap. Bo MHorux OnmaropojaHsiX asrax,
conepxamuxcst B CasiieHHOM Kopahne, roBoputcst o ToM, yTo BeeBbllHMI AJutax COTBOPUI
4esloBEeKa B HaWIydIlleM OOJMKe, a BCEJIEHHYIO — IO BBICIIEH MYIPOCTH; TaKXKe yKa3bIBaeTCs Ha
HAJIMYME MEpbhI, TAPMOHUM W PAaBHOBECHS B COTBOPEHUH TPHPOJIBL. M3MepeHws, W3BECTHBIC
CEeroJiHs KaK «30JI0TO€ CEUEHHE/30JI0Tasi MPONOPLHS», BHIBEACHBI U3 COOTHOIIEHUH, MPUCYILUX
CO3/IaHHBIM B MPHUPOJIE TBOPEHUSAM, a TaK)K€ U3 MPOMOPLUIN YacTell YeI0BEYECKOTO Tejla — TOTOo
camoro 4enoBeka, 0 kotopoM B CasuieHHoM [Ircanuu cka3zaHo, YTO OH COTBOPEH B HAMIIyYIlIEM
obmuke: «I[louctune, Mbl cOTBOpHIIN YenoBeka B Haunyuiem oonuke» (Kopan, «At-Tuny», 95/4).

B Cesamennom Kopane, roBops 0 TOM, YTO BCEJIEHHAas COTBOPEHA B OIPEACIEHHOM
MOpsIIKe, Ui TOTO 4TOObI MOJYEPKHYTh, YTO 3TO — JAENO0, HUCIOIHEHHOE XY/I0’KECTBEHHOTO
MacTepcTBa, MO OTHOUIEHHIO K AJIaxy yNoTpeOnseTrcss ClIoBO CyH® («UCKYCHOE TBOpEHHE,
Xy/IO’)KECTBEHHOE CO3HIaHMe»): « Tl BUIHIIE TOPHI M CYUTACIITH UX HETIOIBM)KHBIMH, 3aCTHIBITIMH
Ha CBOMIX MECTaX; OJTHAKO OHH JABWKYTCS, TIOJOOHO JBMIKEHUIO 00IaKOB. ITO — UCKYCCTBO AJliaxa,
Kotopsrii Bc€ coBepiaer nmpouHo U coBepieHHo. Bouctuny, OH nyuiie Bcex 3HaeT 000 BCEM, YTO
BbI coBepiaete» (Kopan, «An-Hamiby, 27/88). OnHo u3 6marocioBeHHBIX UMEH Arnaxa — Canu®
(«TBOpen-XymoKHUK»), OO TOBEJIEHUE «KYH/OyIb», MOCPEACTBOM KOTOPOTO AJiaX TBOPHUT
MHpPO3JaHUE, BMECTE C TE€M SBISETCS MposiBieHneM (Tamkauin) arpulyra Canum‘. UToOBI MBI
Mo nnoctudb Ero uckyccrBo, BeeBbianii Amnax roBoput: «CKaKu: CTPAHCTBYHTE 1O 3€MJIE U
po3puTe, Kak Asutax HaunHaeT TBopeHue» (Kopan, «Anb-AHKaOyT», 29/20)

Bo Bcex Tpyzmax mo TeopuH UCKYCCTBa B KaueCTBE 00S3aTeNIbHOTO YCIOBHSI, YTOOBI HEKOE
Mpou3BeieHNe ObLJIO MPU3HAHO XYI0)KECTBEHHBIM, BbIIBUTAeTCsl TPeOOBaHKE: OHO JODKHO OBITh
co3/1aHo pykoi yenoBeka. COMacHO AaHHOMY MOJXOY, UCKYCCTBO JIOJKHO OBITH CO3HATEJIBHO
CO3/IaHO YEJOBEKOM B COOTBETCTBUHU C 3CTETUUYECKHUMH KPUTEPUSMHU M JIOJHKHO HECTH JIIOASIM
onpenenéHHoOe nocianue. B TakoM ciydae TO, 4TO MBI ONpENEesieM KaK «UCKYyCCTBOY», MO CYTH
CBOJIUTCS K MHTEPIIPETALIUU CO3IaHHOTO AJINIaXOM — K OCMbICIeHHI0 Ero TBopenuii noa pasHeiMu
yriiaMu 3peHus. IHbpIME clioBaMU, BCE COTBOPEHHOE — ATO asAThl/3HAMEHMSI, BEyLIUE YeIOBEKa K
Bcebimnemy TBopily, a HCKYCCTBO — 3TO JIel0 TOJKOBaHMsS 3TUX asToB. Eciu paccmarpuBarh
BOIPOC MOJ TAKUM YIJIOM, CTAHOBUTCS MOHSATHEE, TIOYEMY UCKYCCTBO SIBJISIETCSI YHUBEPCAIbHBIM
s3bIKOM. ECii TakKe BCIIOMHHTD, YTO YyBCTBO UCKYCCTBA — KaK U TAKUE COCTOSIHUSA, KaK PaJlOCTh,
reyvasb, CTpax v BOOAYIIEBICHNUE, — U3HAYAIBHO BIOXKEHO B YEJIOBEUECKOE Cep/lle, TO BOSHUKAET
HEO0OXOMMOCTh BHOBb OOCYIUThH TaKHWe€ MOHSITHS, KaK «HCIAMCKOE MCKYCCTBOY, «XPUCTHAHCKOE
HCKYCCTBO» U T. 1. B cyIHOCTH, TO, 4YTO MBI Ha3bIBa€M HCKYCCTBOM, MPEACTABISAET coO0 IUIb
MHTEPHpETAIMIO OTpaKeH!Us UCcKyccTBa Asutaxa B Ero tBopenusx (Cam, 1997: 38).

UTO0OBI HCKYCCTBO MOIJIO OBITH OTHECEHO K KaKOM-THO0 pemuruu, HeoOX0AMMO, YTOOBI €ro
MCXOJTHBIE TPAHUIIBI OBLITU SICHO ¥ HEABYCMBICJICHHO OYE€PUEHBI B CBSIIIEHHOW KHUTE 3TOW PETUTHH.
OnHako B KHHrax, MoMuMoO TOpbl, BBISIBUTh B JaHHOM OTHOIIEHHUH YETKHE pasrpaHUYCHUS
JIOBOJIBHO TPYAHO. J1J1s1 HEOECHBIX PEJIUTH CylIecTBYeT OO «KpacHbIi npenen»: TBopel enuH,
1 EMy Henb3s mpuInuchIBaTh PaBHOTO WM COTOBApHIIIA.

Ecnu BHMMaTenbHO MOCMOTPETh Ha pa3BUTHE YEIOBEUECKMX OOLIECTB — OT CaMbIX
MPUMHUTHUBHBIX OOIIMH JI0 HanboJiee pa3BUTHIX IMBUIN3AINNA, — CTAHOBUTCS BUHO, YTO BO BCEM
MHUpPE PEeJIUIHO3HbIE BEPOBAHHUS 3aHMMAIOT BAa)KHOE MECTO Yy HCTOKOB McKyccTBa. [losromy B
Ka)XJIOM 00I11eCTBE HCKYCCTBO OOBIYHO COOTHOCHIIM C TEM BEPOBaHHEM, KOTOPOMY OHO CITY>KUJIO B
HauOomnpIIel cTerneHu. Tak, XOTs HpU CTpoUTeNbcTBE cTamOynbckoil medetn Cyneiimanue
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MPUBJICKATUCh W HEMYCylIbMaHCKue paboume, mederb CyneiiMaHue OIICHMBAETCS B paMKax
MCIIAaMCKOTO MCKYCCTBa, MOCKOJIbKY OHa Obljja BO3BEAEHA, Oyay4yd MPOHUKHYTa HCIAMCKUMU
YYBCTBAMH, U CIY)KUT UCIIAMY.

B Cesiennom Kopane He coepKuTCsi Kakoro-11u00 BBICKA3bIBaHUS, KOTOPOE 3aIperiano
ObI UCTIOJTHEHHNE PA3IIMYHBIX BUIOB HCKYCCTBA — BKITFOYast H300pa3UTEIbHbBIC HCKYCCTBA, TAKUE KAK
KUBOITUCHh U CKYJIBIITYpa, — MIOKA OHU HE YBOZST YEIOBEKa C MPSIMOTO IYTH; HAPOTUB, CTATYH,
W3rOTOBJIEHHBIE JUIs JABopua npopoka CyneilmaHa, YHNOMSIHYTBI cpenu Oinar, TpeOyrommx
Onmarogapenus: «JxuHHB nenamu s CyneiiMana BCE, Y4TO OH IOXKENIACT: JBOPIBI, M3BAsTHUSA,
qaiu, moJgo0HbIe BOJOEMaM, W HEMOABIKHBIC KOTIbL. O pox JlaByna, Oyasre Omaromapusl! Ho
cpemu Moux paboB Onarogapasix — oueHb Maio» (Kopan, «Cabay, 34/13). Pazymeercs, ciemyer
c/ienaTh WCKIIIOYEHHUE JJISl MJI0JIOB, CO3aBAEMBIX C LIE€JIbI0 TIOKJIOHEHMS], a TaKKe IS IeHCTBUH,
MIpOTUBOpEeYaluX uciaMmckoi HpasctBeHHOCTH (Dodd, & Khairallah, 1981).

Bcebimnuil Annax, coo6mas npopoky Myce necsats 3anoBezeii/3anperoB B CBAIIEHHOM
[Tucanuu, nocne cioB, CTOAMKX Ha epBoM Mecte: «S — ['ocnoas TBOM; 1a He OyneT y Te0s Ipyrux
00roB», — BO BTOPOI 3all0BEIN KaTETOPUYECKH 3aIllpelaeT U3rOTOBIEHNE N300pakeHUH € LENbI0
MOKJIOHEeHHs1, ToBops: «He nemaii cebe KymHpa W HHKAaKOro H300pa)KeHHs TOTO, YTO Ha Hebe
BBEPXY, M UTO Ha 3eMJIC BHH3Y, M UYTO B BOJaX HW)KE 3€MJIH; HE TIOKJIOHSHCS UM U HE CITY)KH M)
(Csamennoe Ilucanme, Mcxox 20:4-6). Opnako wuynedckue ydE€HbIE, HECKOJIBKO pacIIUpHUB
TPaHUIIBl JTOTO 3allpeTa, CTald CYUTATh 3alPETHBIMH BCE W300paKEHHS JKHUBBIX CYIIECTB.
OcHoBaHMe ke 3amnpeTa Ha U300pakeHue, KOTOPbIH, KaK YTBEpPXKAAeTCs, CYIIECTBYET B UCIIaMe,
TaK)Ke OTMPACTCS HA TAHHBIN MPUHIIAI ¥ HA HEKOTOPBIE XaIUCHI, TIEPETAaHHBIE B 3TOM pyCIIe.

BceBbimanit Amnax, moCTOSSHHO oOpaiiasi BHUMaHHUE IO B BOMPOcax MCKYCCTBA Ha
coTBOpéHHOe MM, HEM3MEHHO NOAYEPKUBAI MEpPY U paBHOBECHE; 3TO, B CBOIO OUYEpEnb,
CIOCOOCTBOBAJIO PA3BUTHIO IVIABHBIM OOpa30M I€OMETPUUYECKOTO OpPHAMEHTAa U PUTMUYECKHX
ANIEMEHTOB, a TAK)XX€ JAEKOPAaTUBHBIX Y30pOB, IPOCTHPAIOIIUXCSA B OeckoHeuHOCTb. OCHOBaHME
HCJIAaMCKOTO MCKYCCTBa BBICTPOEHO Ha MJee €AMHCTBA U OeckoHeuHocTu. Hawmmydmum obpazom
9Ta UJes BEIPAKAETCS Yepe3 HEMPEPhIBHOCTH, puT™M U reoMeTputo (Finster, 1971: 83—141).

He mperenpoBate Ha TBOpeHHE (CO3MIaHWE) M M30€raTh MOJpakaHUs COTBOPEHHOMY,
YKJIOHATBCS OT PAaCTOUUTENBCTBA U UCKAaTh KPACOTY B IIPOCTOTE — BOT TO, YTO 0COOCHHO LIEHUJIOCh
B HUCJIAMCKUX UCKYCCTBaX.

XO0T MCIAMCKOE MCKYCCTBO BBIPA)XKAaeT CBOIO MBICIbL MOCPEICTBOM a0CTPaKTHBIX (opMm,
OHO HE 3aUMCTBYeT CBOU (popMbl HenocpencTBeHHO HU U3 CBsmeHHoro KopaHna, HU U3 XaaucoB.
B nelicTBUTENPHOCTH MHOTME OpHAMEHTBI M (DOPMBI, KOTOpbIE, Ka3anoch Obl, OOpenu BIIOJHE
UCIIAaMCKUI XapakTep, TPYAHO IpPSIMO BO3BECTH K CBSILIEHHBIM TEKCTaM. Tak, B XpUCTHAHCKOM
HCKYCCTBE MKOHBI U U300pa’KeHHsI HEPEIKO IMOBECTBYIOT O COOBITUSAX, YIOMSAHYTHIX B EBanrenuu,
TOTJIa KaK T€OMETPHUECKUE MOTHBBI, K KOTOPBIM HCIIAMCKO€ MCKYCCTBO YacTO 00pallaeTcsi, paBHO
KaK HUCIMMHU M XaTalu (CTUIM HCIaMCKOIO OpPHAaMEHTAJbHOTO HCKYCCTBAa), HE MMEIOT B
CasmenHoM KopaHne npsMOro cOoTBETCTBUS U KaKOH-JIMO0 0COO0H CIOKETHOM OCHOBBI.

Korna nonsitue «ucnamMckoe UCKYCCTBO» ObLIO BIEPBBIE BBEJEHO B 000POT, eBpoNeiickue
HCKYCCTBOBE/IbI, HE oOnajas HEeoOXOAMMON NOATOTOBKOW JUIsl MOHUMAHUS XyHI0’KECTBEHHBIX
TOHKOCTEH MCIAMCKOTO MHpa, BCE, YTO OTHOCHIIOCH K HMCIAMCKOW KyJIbType, — OTYacTH M C
OTTEHKOM NpeHeOpekeHnus — cTaau 0003Ha4aTh OOIKMM Ha3BaHUuEeM «apabeck» (Miilayim, 1999:
69-76). Mexay TeM uciamckas reorpagusi OTHIOIb HE CBOJUTCS JIMIIb K apaOCKOMy MUpY: OHa
MIPOCTUPACTCS HA YPE3BbIUAIHO OOIIMPHBIE IIMBUIN3ALIMOHHbBIE apealbl.

Janee, noJ| BIUSIHUEM HALMOHAIMCTUYECKUX TEUEHUH, mpuiieqmuux u3 EBpomnsl, apalsl,
oTpeJieNisisi UCIIAMCKO€ UCKYCCTBO, YUUTHIBAIM IPEUMYIIECTBEHHO NaMITHUKU apaOCKUX CTpPaH U
Ha 3Toi ocHoBe (opmynupoBanu ero ompenenenue (R. el-Faruki & L. el-Faruki, 1999: 417);
MPAHIIBI K€ MOCTAaBWIM B IIEHTP HUCIAMCKOTO MCKYCCTBa MPOU3BEICHUS, CO3JaHHbIE B MpeAeax
nepcuackoil reorpaduu. B pesynprare B pamkax MOJOOHBIX MOAXOJOB TYPELKOE HCKYCCTBO
0Ka3aJloCh (PAKTUYECKH BBITECHEHHBIM 3a MpeeNbl UCIaMCKOTO UCKyccTBa. J[0X0aAnio 10 Toro,
YTO 3amajJHble aBTOPbI, Ha3biBask MEBIIIHY HPaHCKUM MBICIUTENIEM, IO3TOM U cyduem,
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MIPUITMCBHIBAIM HpaHLaM Jaxe namsaTHukd B Konwse — crommie censmpkykoB (Eyice, 1972: 17/140-
141). IIpoussenenus Benukux CenpIKyKoB, IPABUBIIMX HA MPAHCKUX 3EMIISX, TaKXKe MOPOM
IIPEICTABIISUIMCH TO KaK TYPELKOE, TO KaK HPAHCKOE UCKYCCTBO.

Haxe Ceiing Xycelin Hacp, HanncaBmmii Tpyzsl 00 HCIaMCKOM UCKYCCTBE U TyXOBHOCTH,
B CBOEH KHHUIe O4TH He ynoMuHaeT OcMmaHCcKyro Benmnkyto epkaBy U Takoro renus, kak Mumap
Komxa Cunan (Nasr, 2019). B 1995 rogy na MexayHapogHoM X KOHIpecce IO THOPKCUM
UCKyccTBaM, IpomienmieM B JKeHeBe, B OTBET Ha YKa3aHHYIO IO3ULUIO OAWH TYPELKUI
HCKYCCTBOBE/]] BBICTYIIIII C 3asiBiIeHUEM: «lIcIaMCKOro MCKYCCTBa KaK TaKOBOTO HE CYIIECTBYET;
CYIIECTBYIOT UCKYCCTBA MYCYJIbMaHCKHX HAapOJIOB — TYpELKOE (TIOPKCKOE) UCKYCCTBO, apadCcKoe
HCKYCCTBO, Iepcujickoe uckycctBo». Ilocne storo amckyccun B aaHHOM cdepe emié Oosee
obocTpuiuck; 6osiee TOro, MCTOPUK UCKYCCTBA U3 MOPAAHCKOM KOPOJIEBCKOM CeMbH, MpPUHIECCa
Bumxnan Anu, miyOoko 3ajeBuIasicsi 3TUM BBICTYIJICHHEM, Hamucajla KHHUTY MOJ Ha3BaHUEM
«What is Islamic Art?» («4YTo Takoe HcIaMCKO€ MCKYCCTBO?»), B KOTOPOM IMOJBEPIVIa KPUTUKE
CJIOBa Typelnkoro uckyccroBena (Ali, 1996: 3).

XOTs B HAalIM JHM AMCKYCCHM YTPATHIA NPEXKHIOI0 OCTPOTY, I'PAaHHUIBI HCIAMCKOIO
HCKYCCTBa MO-IIPEKHEMY OCTalOTCA MpeaMeToM obcyxaeHus. HecMoTps Ha To 4To B y4yeOHbIe
IUTaHBl MEPBBIX OCHOBaHHBIX B Typrum O0rocinoBckux (hakyabT€TOB 3Ta JUCHUIUIMHA Oblia
BBeJIeHa 1o/l Ha3BaHUeM «llciiaMckoe HCKyccTBO», HEKOTOPbIE aBTOPBI MPEANOYUTAIN TOBOPUTH
«HckyccTBO B HCIaMCKHX cTpaHax», japyrue — «MckycctBo wmycynabmany, «Mcnamckue
UCKyCcCTBa» U T. Il. BMecTe ¢ Tem ceronHsi Oojee pacnpoCTpaHEHHBIM CTalO MpPEICTaBICHUE
MCJIAMCKOTO MCKYCCTBa Ioj Oojiee Y3KMMH HAaHMEHOBAaHUSMH, COOTHECEHHBIMHM C HA3BaHUSAMU
nuHAcTU: «OMEUsIICKOe UCKYCCTBOY, «AODOACHICKOE UCKYCCTBOY, «CelbIKYKCKOE UCKYCCTBOY,
«MaMJTIOKCKO€  HCKYCCTBO», «TuUMypHACKo€ HCKycCTBO», «(OcMaHCKO€ HCKycCcTBO». B
COBPEMEHHBIX OOTOCIOBCKUX (paKynbTeTax U (haKynbTeTax uciaMcKux Hayk Typrum kadenpsl mo
JAHHOW 00JIACTH MHCTUTYLIMOHAJILHO 3aKpeIUIeHbI 1o/ HazBaHUuEeM «VICTOpus TIOpPKO-HCIaMCKUX
uckycctB». Takum oOpa3oM, HUCIaMCKO€ UCKYCCTBO CTajao 0003HaYaThCcsi MMEHAMHU HapO0B WIIH
JTUHACTUH, TIPOKUBABIINX HA TEPPUTOPHSX, TJe oHO dopmupoBaiochk (Myranmues, TemupxaHoB,
& Caywipkan, 2025: 88).

B 3anagnom Mupe BIUIOTH A0 IPOMBILIUIEHHOHN PEBOJIIOLIMY TOBOPUTH O CAMOCTOSITEIbHOM
MOHATHM HUCKYyCCTBA KaK TaKOBOTO OBLJIO MOYTH HEBO3MOXXKHO, IOCKOJIBKY HMCKYCCTBO
paccMaTpuBaioch Kak MHCTPYMEHT, HaXosuiica Ha ciayxOe LlepkBu U npenHa3HaueHHBIN Ui
pacnpocTpaHeHHs] XpUCTUAHCKOM Bepbl. OOpalas BHUMaHUE Ha 3TO 0OCTOSTENLCTBO, Jlappu
laiiHep crpaBenanMBO OTMEUAET, YTO Ha 3amajie UCKYCCTBO OBbLIO «HM300pETEHO» KaK CPEACTBO
MPOBEICHMS TPAHMIIBI MEXTy OeTHBIMU U OoraTthiMu ciosiMu obmiectBa (Shiner, 2004: 29-37).
Mexay TeM B HCIaMCKOM MHpe cuTyanusi Obuia coBepuieHHO WHOW. [lockonbky wmacTep,
CO3/1aBaBILIUH Belllb, J0OPOCOBECTHO MCIIOIHSI CBOE J1eJ10, coOMtonas mpodeccnoHalbHYIO 3THKY,
pe3yNbTaT ero Tpyaa eCTeCTBEHHBIM 00pa3oM MpeBpalasics B IPOU3BEICHUE HCKYCCTBA, U TAKUMU
BeIl[aMU MOIJIM 00J1a/1aTh Bce — 0e3 pa3inuuusi Mexay 6orarbiM u 6equbiM. Kaxkioe npousBeneHue
MMeJIOo MPAKTUYECKOe Ha3HAYeHUE, U paboTa HE BHIMOIHSIIACH UCKIIOYUTENHLHO U3 SCTETHUECKUX
noOyxaeHui, Oyyun nuiménHon ¢pynkuu (Guénon, 2001: 14).

BceBbimanil Amtax B Hamel Benukod Kaure ropoput: «Pa3Be OHM HE CTPaHCTBOBAJIU 110
3eMJie U He BMJIEJIM, KAKMM OBUI KOHEIl TeX, KTO XMW npexjae Hux? OHM OblIM CcUiIbHEE HX,
BO3/EBIBAIA 3E€MIIIO, TepeBopayuBain €€ M oOycTpauBaiu €€ Oosblle, YeM OHHU; K HHUM
MPUXOJIMIIA TIOCTAaHHUKU C SICHBIMU JoKa3aTenbcTBaMu...» (Kopan, «Ap-Pym», 30/9). B stom
07aropoflHOM asiTeé 4YeJOBEUECTBY pEKOMEHayeTcs, Jabbl M3BIE€Yb Ha3WaaHue, oO0pallarh
BHUMaHME Ha TO, YTO OCTAaBWJIM HOcje ceds oM, KMBIIUE MpexJe. JTO, B CBOIO Oyepelb,
IIPEIOJIaraeT HHTEPEC MYCYJIbMaHNHA K apXEOJIOTMH U UCTOPUU UCKYCCTBaA.

Ecnu Tenepp cHOBa BEpHYTBCS K CKa3aHHBIM B Hauayle ciioBaM: «l310XkeHHEe UCTOpUH
YeJI0BeYeCTBa HAYMHACTCS C HICTOPUH UCKYCCTBA», TO CTAHOBUTCS BaXKHBIM BOIIPOC 00 MCTOUHHKE
CBE/ICHUH, OTHOCALINXCS K COTBOPEHUIO IIEPBOTO UEIOBEKA. Bce cBEIEHUs O IEPBOM UYEJIOBEKE —
popoke AZaMe — OCHOBBIBAIOTCS HA HEOECHBIX KHUT'aX MJIM Ha HEKOTOPBIX IpefaHusX. [ oBopuTh
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00 Azame ToMy, KTO HE BEpUT B 3TH KHHUTH, — HarpacHo. [IpeacraBureny NO3UTUBUCTCKON HAyKu
TpeOyIOT YBHIETh MaTepUalbHbIe JO0Ka3aTenbCTBa. [103TOMY y4EHBIE-€CTECTBOHMCIIBITATENN H
apXeoJIoTH CTpeMsTCA OOHApYKHTh TaKuWe YKa3aHUs, KOTOpble MOIIH Obl MPUOIU3UTH HUX K
nepBoMy 4enoBeky. C TOro MOMEHTa, KaK 4YeJIOBEK, YTOObI BBDKUTh, Hadajl CBOMMH pPyKaMHU
MIPOU3BOJIUTH HEUTO — JUISL OXOTHI, JJIsl YOSKHUIIA WK ISl TOKJIOHEHUsT O0KECTBY, B KOTOPOE OH
BEpWJI, — U3y4YCHHUE JOMICAINX A0 HAC MPEIMETOB IO3BOJIMJIO IHCAaTh O ChIHE Alama ykKe B
KOHKPETHBIX, 0CA3aEMBIX KaTeropHsaX. IMEHHO TOATOMY S U TOBOPHJI, YTO M3JIOKEHUE WCTOPHU
YeJI0BeYeCTBa HAUMHAETCSA C TOTO MOMEHTA, KOT/Ia YENIOBEK, MCIIONb3Yysl CBOM XYIOXKECTBEHHBIC
criocobHocTH, cTan co3aasars Bemw (Hillenbrand, 2004).

Kak HekoToppleé HCKYCCTBOBEABI J0 CHX TOp MBITATUCh HAM HaBs3aTh, HCIAMCKOE
HUCKYCCTBO — OTO He apaleckHble (OPMBI, MPEACTABISIONUE COOOM JHUIIL COBOKYIMTHOCTH
HCTOPUUYECKUX HACIOCHHH, CIIyJaifHO OKa3aBIIMXCS PSIOM WIIM CMEIIABHIMXCS APYT C IPYroM;
HAIpOTHUB, 3TO CHCTEMa IEHHOCTEH, poteanas yepe3 «QUIbTp» OTKPOBEHUS U «IIPOBESTHHAS) B
TOpHUJIE (XamMaHe) eTUHOOO0KHUS.

Hcnamckoe MCKYCCTBO CKIIQJIBIBACTCS W3 OMPENEIEHHBIX IPUHIMIIOB, BOCXOISIIAX K
OCHOBaM BEpHI B €IUHOOOXKHE, KOTOPYIO AJUIax MOCHUIAT YEIOBEYECTBY CO BPEMEH NEPBOTO
9eloBeKa — MpOopoka AfaMa. DTH NPHHIWIB HE OTPAHWYMBAIOTCS OJHUMH asTaMU: OHH CO
BpeMeHEM C(HOPMHPOBAIHCH, Yepras BIOXHOBEHHE TaKXKe M3 XaJIUCOB, W TPOSIBISUIHCH TO-
pa3sHOMY B Pa3JIMYHBIX PErHOHAX MCIAMCKOTO MHpa U B Pa3HbIE HCTOPHUYECKUE TTePUO/IBI.

CornacHo HCITaMCKOMY BEpOyUYeHHI0, BOT eTMH 1 He MOXKET OBITh YBUACH 36MHBIM B30POM.
[Tostomy OH, pa3ymeercs, HE TMOJIKUT H300paKEHHIO;, a OCHOBHAs NpUYMHA H30eraHus
M300paKEHHST ¥ CO3/IaHUsSI CKYIBITYpP MPOYHX CYIIECTB BOCXOTUT K KOHCEPBATHBHOM TO3UIUH,
MIPOSIBJIEHHON B XaJlicax MO OTHOLIEHHIO K IIHUPKY.

B nameit TpaauuuyM MUHUATIOPHYIO KUBOIKCH, BCTPEUAIONIYIOCS B MCIAMCKUX KHUTaX,
BCEr/la BOCIPUHUMAIN KaK «HAKBIII» (OpHAMEHTAIbHO-M300pa3uTesIbHOE MMCHhMO). MuHHaTIOpa
(nakisresim/tasvir) paccMarpuBaliach Kak CPeICTBO, K KOTOpOMY MpHUOEraroT st 0ojiee SICHOTO
packpbITusi uznaraeMoil Tembl. [loHrMaHue TyOMHBI B HCIAMCKUX H300pa)KeHHUSIX BecbMa
OTJIMYaeTcs OT 3amaJHOM TMEepCHeKTHBB.. B  HCIaMCKMX TNPOU3BEACHUSX IOCTOSHHO
MOTYEPKUBAETCA BPEMEHHOCTh MHUPA; K TEME MOJIXOSAT «C IIECTU CTOPOH» (TO €CTh CO BCEX HIECTH
HampaBJIeHUil), a UHOTAA UCHOJb3YIOT U «IIpO3pauHblily B3msn. M30eranue >kuMBod (GUTyphl U
MOJIpa’kaHusl COTBOPEHHOMY HEU30EKHO MOOYXK a0 MYCYJIbMAHCKOTO MacTepa K abCTpakTHOMY
MBIIIJICHUIO ¥ K CTWIM3AllMM YBUACHHOTO, K MPEOOPa30BaHUIO €r0 B XyI0)KECTBEHHYIO MaHepy
(ycny0) (Eliade, 1992).

Kamnmurpadgust — HMCKycCTBO mHCbMa, ONIpENeNsieMOe KaK «IyXOBHas TEOMETPHS»,
3aHMMAaeT B MCIAMCKOM HCKYCCTBE MCKIIIOUMTEILHOE MECTO: OHA Jajieka OT JKUBBIX (UTYp U B
00JIbIlIeH CTETIEHH CIYKUT O0KECTBEHHOMY CIIOBY.

B paccMoTpeHMHM HCIaMCKOTO MCKYCCTBAa BaXKHO MOJYEPKHYTh, YTO OHO HE SIBIISETCA
MIPOCTO UCTOPHUECKON CYyMMOI1 SIIEMEHTOB WIIM JIEKOPATUBHBIM apabeckoM. HampoTus, ncnamckoe
UCKYCCTBO (POPMHUPYETCS KaK CHCTEMa LIEHHOCTEW, MPOHU3aHHAsl MPUHLUIIAMU TayXuJa, 4epes
MpU3MYy OTKPOBEHHUS M AYXOBHOW Tpamuiuu. Ero scretmueckue KOIbl CKIAJbIBAIMCH BEKaMH,
oTpaxas Bepy B €QUHOro TBOpIA, MPOSBISIONIYIOCS B TapMOHUHU, PUTME U MPOMOPLHUIX
NIPOU3BEACHUH, Oylb TO apXUTEKTypa, OpHaMeHT, Kayumrpadus win muHuatiopa (Burckhardt,
1967).

B wucnamckoit Tpaguuuu Jr000€ MpPOU3BEIEHHE MCKYCCTBAa paccMaTpHBAaeTCs Kak
BbIpakeHHEe OO0XECTBEHHOW MYJIPOCTH M KpacoTbl. UenoBeK, CO3Jaroluil XyHd0)KeCTBEHHbIE
O0OBEKTHI, MONYy4aeT BO3MOXKHOCTH OCMBICIUTh W TMepelaTh MHUPY MPOSBICHUS KaMalb —
KpacoTsl TBopla, KOTOpasi MPUCYTCTBYET BO BCEH mpupoje. OTa KOHLEHIMS MOJYepPKUBACT
YHUBEPCAIbHOCTb HCKYCCTBA U €T0 CBsI3b C HPABCTBEHHOM U TyXOBHOM cepamu, 0CBOOOXk1ast €ro
OT Y3KMX HAI[MOHANBHBIX WM PEIUTHO3HBIX pamok. ClieoBaTeNbHO, «UCIAMCKHM
MPOU3BEACHUE CTAHOBUTCS HE U3-32 (OPMAIbHON TNPHHAIICKHOCTH WIH Teorpaduyeckoro
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MIPOUCXOXKCHHMSI, a Onmarogapsi COOTBETCTBUIO MPUHITUIIAM TapPMOHUH, TIPOTIOPIIUU U JTYXOBHOTO
coJiep KaHusl, 3aJ105)KEHHBIM B uciaMmckor Tpaaunuu (Derman, 1992: 67).

Ocoboe MecTo B UCIIaMCKOM HCKYCCTBE 3aHUMaeT Kayumurpadus. OHa HE TOIBKO CITYKHUT
YKpalleHHeM, HO U TIPEJICTABIISAET COO0M CPEACTBO BHIPAXKEHHUS CJIOB 00’KECTBEHHOTO OTKPOBEHUSI.
Kammrpadust hopMupyer «IyXOBHYIO T€OMETPHIO» MPOCTPAHCTBA, B KOTOPOM CIIOBO M (opma
CTAHOBATCSI €IUHBIM BBIpAXXECHUEM OO0XXECTBEHHOW HMCTHHBL B oTiamyme oT m300pa3uTebHOTO
HCKYCCTBa, OHa M30eraeT M300paKeHHS KUBBIX CYIIECTB, TEM CaMbIM COXPAHSETCS MPUHIUI
n30eKaHUS MUPKA U MO TICPKUBACTCS HEMarepralibHast IPUPoia 00KECTBEHHOTO MPUCYTCTBUS.

ApXUTEKTYypa U JEKOPATUBHOE UCKYCCTBO B UCJIAMCKOM MUPE TAK)KE OTPAKAIOT MPUHITUTIBI
€IMHCTBA U OeCKOHEYHOCTH. [eoMeTpruueckune y30pbl, pUTMHUUECKasl CTPYKTypa U aOCTpaKTHas
CUMBOJIMKa HE TOJBKO CO3JAl0T BU3YaJbHOE YIOBOJIBCTBHE, HO M CIYKaT WHCTPYMEHTOM
pa3MBIIIIICHUST 0 OECKOHEYHOCTH bora u rapmonun muposnanus. OpHaMEHThl U MOTHBBI, YacTO
BOCIIPUHUMAEMBbIE KaK YUCTO JEKOPATUBHBIEC, HA CAMOM JIeJIe HECYT B ce0e KYJIBTYPHO-CMBICIOBYIO
(YHKIMIO, SIBIISISICH BU3YaJIbHBIMU MPOSIBICHUSIMU TEOJIOTUYECKUX U (HUIOCOPCKUX KOHIEMIIUN
(Kozha, Abzhalov, & Temirkhanov, 2025: 55-64).

CrnenyeT no4epKHYTh, YTO UCITAMCKOE UCKYCCTBO UCTOPHUUYECKH PA3BUBAIIOCH B IUAJIOTE C
MarepuaiaMH, TEXHUKAMU U XyJIO0XECTBEHHBIMU TPAUIUSIMU PAa3IUYHBIX PETHOHOB. BrusHue
apaOCKOTO, TEpPCUJICKOTO, TIOPKCKOTO ¥ HWHIUHCKOTO KYIBTYPHBIX KPYroB TIPHUBENIO K
MHOTO00pa3uio CTUJEH U (POpM, OJJHAKO BO BCEX HUX MPOCIICIKHUBACTCS 0OIIast ues JyXOBHOTO
CO3UJIAaHUSA ¥ CHMBOJIMYECKOTO BBIPAKECHHS TayxXxuja. TakkuM 00pa3oM, HCIIaMCKO€ HCKYCCTBO
MIPEACTABIISIET COOOM TUHAMUYHYIO CUCTEMY, I7I€ JJOKAITHHBIE TPAJAUIINN OPTAHIUYHO BITUCHIBAIOTCS
B O0IIYIO TyXOBHYIO M AcTeTHUeCKyt0 Matpuily (Mustapayeva, 2024: 19-30).

BaxkHpIM acmekToM oOcCTaeTcs OCO3HAaHWE MCIaMCKOTO MCKYCCTBa KaK CpeICcTBa
KOMMYHHKAITUU MEXAY MOKOJEHUsAMH. Yepe3 apXUTEKTypHbIE MaMSATHUKH, KaJTUTpadudeckue
CBUTKH, MUHHATIOPHI M IEKOPATUBHBIC AIIEMEHTHI COBPEMEHHBIN YEJIOBEK MOTYy4aeT BO3MOXKHOCTh
HE TOJIbKO OIICHUTh XYyJIOXCCTBCHHbIE KadyeCTBa MPOU3BEACHHH, HO W TPUKOCHYTHCA K
WHTEJUICKTYaJbHOM W JOyXOBHOW TpaaullMd HCIAMCKOW UMBUIM3anuu. Kcropusi HmckyccTBa
CTAaHOBUTCS OJIHOBPEMEHHO HWCTOPHEH MBIIUICHUS, [IEHHOCTEH M BEPOBAHUM, UYTO JenaeT €
HEOTHEMJIEMON YaCThIO0 IIOHUMAHUS KYJIBTYPHOTO HACJICIUsI MYCYJIbMaHCKUX HapOIOB.

Hakonern, paccMarpuBas HCIIaMCKO€ HMCKYCCTBO B IIIMPOKOM KOHTEKCTE, HEOOXOIMMO
OTMETHUTh €T0 HEMPEPHIBHOCTHh U CIIOCOOHOCTh aIanTHPOBATHLCS K HOBBIM YCIOBHUSAM 0€3 MoTepu
cBoeld nyxoBHOW cyru. COBpEeMEHHbIE HWHTEPHpPETAIlUU, HCCICNOBATEIbCKAE TOIXOIbI U
XyJ0’)KECTBEHHBIC TPAKTUKHA TMPOJODKAOT AHAIOT C KJIACCHYECKUMHU TPHUHIIMIIAMH, OTpaas
aKTyaJIbHOCTh HCJIAMCKOM 3CTETUKH B COBpEMEHHOM Mupe. [[oHrMMaHue 3Toi TPEeeMCTBEHHOCTH U
HEMPEPHIBHOCTU MIOMOTAET ITY0Xe OCMBICITUTh 3HAYEHHE UCKYCCTBA KAaK MHCTPYMEHTA TyXOBHOTO
U KYIBTYpHOTO pa3BUTHUS, (OPMHPYIOIIETO MHPOBO33PEHHE U ICTETUYECKOE BOCIPHUATHE B
MycyabMaHCKuX obmectBax (Micara, 2002: 49-55).

3akioueHue

Wcnam, npeTeHayomuid Ha TO, YTO OHA TMOCIEAHSS U COBEPIICHHAs PENUTHs, HE MOT
OCTaBUTH 0e3 BHUMaHUs (PEHOMEH HCKYCCTBA, TYOOKO MPOHU3BIBAIOIINUN YEIOBEUYECKYIO JKU3Hb;
HaIpOTHB, OH pPacCCMaTPHUBAET TBOPUECTBO KAaK MPOSBIECHUE O0KECTBEHHON MYPOCTH 1 TAPMOHHHU
BO BCEM MHpPO3JaHuU. ICKyCCTBO B MCIAMCKOU TPaIULIMK HEOTAEIUMO OT JyXOBHBIX IEHHOCTEH:
OHO SIBJISIETCS WMHCTPYMEHTOM TMOCTHXEHHUS KpacoThl, TaPMOHMHM M €IMHCTBA, 3aJ0KEHHBIX
BceBbimiHuM B MarepuanbHbli MUp. B 3TON CBSI3W Ba)KHO OTMETUTH, YTO MCJIAaM HE 3alpeliaeT
MPOSIBJICHHE 3CTETUYECKOTO YYBCTBA, HANPOTUB, OH HAMNpaBis€T €ro B CO3UJATENIbHOE U
HPaBCTBEHHOE PYCJ0, YKPEIUIssi MOHUMAHUE MEPhl, pUTMa U TAPMOHMH.

N3yuyenue xu3nu Ilpopoka Myxammaga JI€MOHCTPUPYET, HACKOJIBKO BHHUMAaHHE K
ACTETUYECKUM acleKTaM MPOHU3BIBAJIO €ro MOBCEeAHEBHYIO MpakTuky. [IpuBenéunsiit N6H Ca‘nom
xaguc o morpedenuu, rae [Ipopok ucrpaBmil HEPOBHOCTh B MOTHUJIE, MOTYEPKHUBACT, YTO 3a00Ta O
KpacoTe M TMOpSAKE HMMEET I[EHHOCTh MPEXKIE BCEro JJid JKUBBIX, BOCIPUHUMAIOIINX
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MIpOU3BeACHUE. DTOT IPUMEP CUMBOJIM3UPYET OOIIYIO HJICI0 HCIAMCKOTO UCKYCCTBA: OHO CITY)KHT
JYXOBHOM M BU3yaJbHOM I'apMOHMHM, CO3JaBasi MPOCTPAHCTBO JUISI AICTETUYECKOIO BOCHIPUATHS,
KOTOPO€ OJJHOBPEMEHHO HAIPABISAET K MOPAJIbHBIM U PEJINTHO3HBIM LIEHHOCTSIM.

Ocoboe MecTo B UCIAMCKOM HCKYCCTBE 3aHUMAIOT Kamurpadus W apXUTEKTypa.
Kamnmurpadus, HazpiBaeMas «IyXOBHOHM TEOMETpHEH», BOIUIOMIAET O0XECTBEHHOE CIIOBO H
SIBJIIETCS CPEACTBOM BBIPAXKEHUS OTKPOBEHHS. ApPXUTEKTYpHbIE NaMSATHUKH, OPHAMEHTHI,
aOCTpaKkTHbIE MOTHUBBI M PHUTMHUYECKHE DJIEMEHTHI JEMOHCTPUPYIOT HE TOJIKO MAacTEpPCTBO
XyA0KHHUKA, HO U OTPAXKAIOT KOHLEMINI OECKOHEYHOCTH M €IMHCTBA TBOpLA. DTHU 3IEMEHTHI
CIIy’KaT BHU3yaJbHBIMU 3HaKaM{, KOTOpbI€ IIOMOTAIOT BOCIPUHUMATh W HHTEPIPETUPOBATH
JyXOBHBIE UCTUHBI.

BaxxHOW XapakTEepUCTUKON MCIAMCKOIO UCKYCCTBA SIBIISIETCS €10 YHHUBEPCAIBHOCTh. XOTS
OHO (OPMHUPOBAIOCH B PA3IUYHBIX IeorpauuyecKuX U KYIbTYPHBIX KOHTEKCTax — apaOCKoM,
MEPCUJICKOM, TFOPKCKOM M UHIUKHCKOM, — €r0 OCHOBA BCET/1a 3aKJII0Uaiach B MPUHIMIIAX TayXH/a.
MecTHble CTUIM U TEXHUKH, Oy/lb TO OPHAMEHTAJIbHbIE MOTHBBI, APXUTEKTYPHBIE 3JIEMEHTHI WU
MUHHUATIOPbI, CITY’KUJIH IPOSIBJICHUEM 3TUX YHUBEPCAIbHBIX TyXOBHBIX IPUHIUIIOB. J{axe BHEIIHE
pasnuuHble OpPMBI MCKYCCTBAa HECYT OOIIYI0 HJICI0 TapMOHHUM, MEpbl M PUTMA, YTO JEJIaeT
HCIIAMCKOE UCKYCCTBO LIEJIBHOW U CUCTEMHOM KYIBTYPHOU TPagULUEH.

Oco0oe BHMMaHUE CleAyeT YAEIUTh CHMBOJIMYECKOMY M3MEPEHHUIO CBETa B MCIAMCKOU
scretuke. At o Mumkare («AH-Hyp», 24/35) nemoHCcTpupyeT, kak 00’K€CTBEHHBII CBET U €ro
MPOSBJICHUS] B MHpE BOCIHPUHHUMAIOTCS uepe3 XyHdoXKecTBeHHble o00pa3bl. CBeT B HHUIIE,
3aKUraeMblii OT OJArOCIOBEHHOTO OJIMBKOBOTO JI€peBa, CHUMBOJM3HPYET YHHUBEPCAIbHOCTH U
JyXOBHOE MPOCBETIEHHUE, JOCTYITHOE BCEM, KTO CTPEMUTCS K 3HAHUIO U HICTUHE. DTOT asT CIYKUT
MeTapopoil TapMOHHUU U MEPBI B UCIIAMCKOM UCKYCCTBE, I71€ KaXKIbIi 271eMEeHT — OyJb TO JINHUS,
OpPHAMEHT WJIH ITPOCTPAHCTBO — BBIMOIHSET HE TOJIBKO 3CTETUUYECKYIO, HO U JYXOBHYIO (DYHKIIHIO.

Takum 06pa3oM, OCHOBA UCIAMCKOTO UCKYCCTBA MOYKET OBITh CBEJEHA K COUETaHUIO MEPhI
(Be3H), puTMa, TAPMOHHMH W CTWJIS, TJI€ B IIEHTPE CTOMT Hjes eauHoOoxwus (Tayxum). OHO He
OrPaHUYMBACTCS BU3YaJIbHBIMU (POPMaMHU, a IPOSIBISETCS B KaX/I0OM XylO’KECTBEHHOM aKTe, Oy/b
TO IHUCbMO, ApPXUTEKTYpa, OPHAMEHT WJIM MHUHHATIOpA. XyIOKHUK B HCIAMCKOH TpaJulUM
SBIISICTCSL NOCPEIHUKOM, KOTOpBIH 4Yepe3 TBOPYECKMM IIpOLECcC IO3BOJSET BOCHPUHSATH
00’KEeCTBEHHbIE MPHHLUIBI, CIEJNaTh MX JOCTYNHBIMH JUIl NOHMMaHHS U 3MOIMOHAJIBHOIO
HepeXUBAHHUA.

HaxkoHen, uciaaMckoe HMCKYyCCTBO CIYXKHUT CBSI3YIOIIMM 3BEHOM MEXKIY IHOKOJEHHSIMHU,
oOecrieunBas MPEEMCTBEHHOCTh KyIbTYpHOH naMmsTh. OHO IOKa3blBaeT, YTO 3CTETHUYECKOE
BOCIPUATHE M JTYXOBHOE HOCTHIKEHUE HEPa3pbIBHO CBSA3aHbl, a TBOpYECKas JESATEIbHOCTb
YeJI0BeKa SIBISETCS MPOSBICHUEM O0XKECTBEHHOTO BJIOXHOBEHHUS. B »ToM KoHTekcTe Jtoboe
IIPOM3BEACHUE HCKYCCTBA CTAHOBUTCS OJHOBPEMEHHO BU3YaJbHbIM M JYXOBHBIM OIIBITOM,
YKPEIUISIOIUM MTOHUMAaHUE TyXOBHBIX UCTHH U TaPMOHUU MUPO3/IaHUSL.

Takum o0Opa3oM, HCIAMCKOE€ HMCKYCCTBO — 3TO HE MPOCTO HCTOPUYECKUI WM
JICKOPAaTUBHBIN ()EHOMEH; OHO SBISETCS CUCTEMHOM KYIbTYpHOM NPAKTHKOM, BbIpaskarolien
YHUBEpCAJIbHbIE JYXOBHbIC IICHHOCTH, BOIUIOUIEHHbIE B MarepuanbHbiX ¢(opmax. OHo
JEMOHCTPUPYET, KaK XyI0)KECTBEHHOE TBOPUYECTBO MOJKET OJHOBPEMEHHO YAOBJIETBOPATH
ACTETUYECKUE, TYXOBHBIE M 3THYECKHE MOTPEOHOCTH OOIIECTBa, COXPaHss NMPEEeMCTBEHHOCTh
TPaJUIMK U OTKPBIBAsi HOBbIE TOPU3OHTHI JUIsl BOCHPUATHS KPAaCOThl U TAPMOHUU B COBPEMEHHOM
MHUpE.
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AnHoTranusi. CraTesl mpeacTaBisieT coO0l HaydHO-(QUIOCOPCKUN aHaIu3 JTOKTPUHBI
cypusmMa Ha OCHOBE TPYAOB HM3BECTHOTO BOCTOKOBEIA W HcCiIamoBena EBrenuii DmyapaoBud
beprenbc. B uccnenoBanuu noapoOHO paccMaTpUBAIOTCS UCTOPHUUECKUE ATAIbl (POPMUPOBAHUS
cypusma, ero TEOpEeTHYECKHE OCHOBBI, JyXOBHbIE IIEHHOCTH U MECTO B HCIaMCKOU
UHTEeIJIeKTyanpHOM Tpaauuuu. Oco0oe BHHMMaHHE YJIENseTcs BOIMpOocaM IPOUCXOXKIECHUS
cypusma, ero BHYTpEHHEH CYIIHOCTM U BIMSHUS Pa3IMYHBIX KYJIbTYPHBIX M (GUIOCO(PCKUX
HaIpaBJIeHUH Ha pa3BUTHE Cy(uiickoi MbICIH. B cTaThe Takke aHaM3UPYIOTCS TPY/IbI 3aI1aIHBIX
U BOCTOYHBIX YYE€HBIX, TOCBSIIEHHbIE HW3Y4eHHMIO Cy(du3Ma, UYTO TO3BOJSET TOKa3aTh
pa3sHOOOpa3ue HaydHbIX MOAXOJAOB K JaHHOM Teme. IlomguepkuBaercs, 4ro Cy(uU3M HEIb3s
OOBSICHUTB TOJIBKO BHELITHUMHU KYJIbTYPHBIMH U MJEO0JOIMUECKUMH BIMSHUSAMHU, BOZHUKIINMHU B
pe3ysbTaTe KOHTAKTOB HCIAMCKOTO MHpa C IpyruMHu nuBuiansanusmu. [lo maenuro beprensca,
Ui TIyOOKOro MOHMMaHus cy(pu3Ma HEeOOXOAMMO YYMTBHIBaTh HE TOJIbKO HCTOPUYECKHE U
¢mtoco(ckue acrekTsl, HO U €ro AyXOBHOE COJEP)KaHUE, MUCTHUYECKUI ONBIT U PEIUTHO3HYIO
IIPAKTUKY. ABTOP MPUXOIUT K BBIBOAY, YTO JIMIIb KOMIJIEKCHBIM XU MHOTOMEPHBIN MOAXOM JAeT
BO3MOKHOCTh PACKpbITh CIOXHYI HpUPOLY cy(dusMa, ero JOKTpUHAIbHbIE OCOOCHHOCTH U
00raTcTBO JYyXOBHOIO HAcJeIUsl B KOHTEKCTE MCIAMCKOH KyJIbTYpbl U MUpPOBOU (puiocodcekoit
MBICJIH.
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COTBUIBIK UTIMHIH HIBIFY TET1, OHBIH IIIKi MOHI MEH Ma3MYHBI, COHJAi-aK dpTYpil MOJICHH KOHE
¢bunocodusITBIK OaFBITTAPABIH COMBUIBIK OMIBIH JaMyblHA THTI3TEH BIKHAIbI TEPEH TallJaHaIbI.
ABTOp 0aThIC KOHE HIBIFBIC FAIBIMIAPBIHBIH COTBUTBIKKA KAaTBICTHI 3€PTTEYNIEPIH CABICTHIPMAIIBI
TYPZ€ KapacThIPbII, OYJI TaKbIphINKa OailIaHBICTBI FHUIBIMH KO3KapacTap/blH CaH alyaHIbIFbIH
KepceTeni. MakanaZga CONBUIBIKTBEI TEK HCIIaM OPKEHHUETIHIH ©3re MOJICHHETTEPMEH >KOHE
OpPKEHHETTEpPMEH OalIaHBICHl HOTMDKECIHIE Taiija OOJIFaH CHIPTKBI BIKMAJAAp apKbLIbl FaHa
TYCIHIIIPY KETKUTIKCI3 eKeHIIr1 aTam eTiteai. bepTenbCcTiH MiKipiHIIe, COMBUIBIKTBIH TaOUFaThIH
TEPEeH TYCIHY YIIiH OHBIH TapuXH kKoHE (PHUI0CO(UIBIK KbIpJIapbIMEH KaTap pyXaHd Ma3MyHBIH,
MUCTUKAJIBIK TOKIPUOCSCIH JKOHE MIHM TOXKIPUOENIK HETI3NEpiH JIe eCKepy KaxkeT. 3eprrey
HOTIDKECIH/IE COTBUIBIK LTIMHIH KYpJIeNi TaOMFaThIH, OHBIH JOKTPHHAIBIK €PEKIIETIKTEePiH KoHe
UCJIaM MOJIEHUETI MEH QJIeMAIK (HIOCO(PUSIIBIK OMIaFbl PyXaHU MYpPAChIHBIH OAalJIbIFBIH alIbIIl
KOpCEeTy TEeK KEIIeHJl 9pl KONKbIPJAbl FBUIBIMU TOCUI apKbLIbl MYMKIH OOJAaThIHABIFBI
TYKBIPBIM/IAJIA IbI.

Kiar ce3nep: cydusm, Kypan, xamucrep, MIBIFBIC XaJBIKTaphl, Fazaimap, ojajap,
TOpTTaFaH/ap, ACKETH3M.
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A Scientific and Philosophical Analysis of the Doctrine of Sufism in the Works of E. E.
Bertels

Abstract. This article provides a concise scientific and philosophical analysis of the
doctrine of Sufism based on the works of the orientalist and Islamic scholar Evgeny Eduardovich
Bertels. It examines the historical development of Sufism, its theoretical foundations, spiritual
values, and its role within the Islamic intellectual tradition. Special attention is given to the origins
and inner essence of Sufism, as well as the impact of various cultural and philosophical currents
on the formation of Sufi thought. The study also reviews the contributions of both Western and
Eastern scholars, highlighting the diversity of academic perspectives on Sufism. It emphasizes that
Sufism cannot be fully explained only through external cultural and ideological influences
resulting from interactions between Islamic and other civilizations. According to Bertels, a deeper
understanding requires considering not only historical and philosophical aspects, but also its
spiritual content, mystical experience, and religious practice. The author concludes that only a
comprehensive and multidimensional approach can adequately reveal the complex nature of
Sufism, its doctrinal features, and its rich spiritual heritage within Islamic culture and global
philosophical thought.

Keywords: Sufism, Quran, Hadiths, Eastern peoples, ghazals, odes, quatrains, asceticism.

Bekpulat TUROBOV
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E. E. Bertels’in Eserlerinde Tasavvuf Ogretisinin Bilimsel ve Felsefi Analizi

Ozet. Bu makale, taninmis sarkiyatc1 ve Islam arastirmacis1 Yevgeniy Eduardovi¢ Bertels
caligmalarina dayanarak tasavvuf doktrinini bilimsel ve felsefi acidan kapsamli bigimde
incelemektedir. Arastirmada tasavvufun tarihsel olusum siire¢leri, teorik temelleri, manevi
degerleri ve Islam diisiince gelenegi igerisindeki yeri ayrintili olarak ele alinmaktadir. Ozellikle
tasavvufun ortaya ¢ikisi, icsel mahiyeti ve gesitli kiiltiirel ile felsefi akimlarin tasavvufi diistincenin
gelisimine etkisi iizerinde durulmaktadir. Makalede ayrica Batili ve Dogulu aragtirmacilarin
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tasavvuf lizerine yaptiklar1 ¢aligmalar analiz edilerek konuya iliskin bilimsel yaklasimlarin
cesitliligi ortaya konulmaktadir. Calismada, tasavvufun yalnizca Islam diinyasmin farklh
medeniyetlerle kurdugu iliskiler sonucunda ortaya ¢ikan dig kiiltiirel ve ideolojik etkilerle
aciklanamayacagi vurgulanmaktadir. Bertels’e gore tasavvufun derinlemesine anlasilabilmesi i¢in
onun sadece tarihsel ve felsefi yonlerini degil, ayn1 zamanda manevi igerigini, mistik tecriibesini
ve dini pratiklerini de dikkate almak gerekmektedir. Yazar, tasavvufun karmasik dogasini,
doktrinel 6zelliklerini ve Islam kiiltiirii ile diinya diisiince tarihindeki zengin manevi mirasmni
ortaya koymanin ancak ¢ok boyutlu ve biitiinciil bir yaklagimla miimkiin olacagi sonucuna
ulasmaktadir. Bu yoniiyle ¢alisma, tasavvuf diisiincesinin Islam medeniyetindeki entelektiiel ve
ruhani 6nemini daha kapsamli bicimde degerlendirmeye katki saglamaktadir.

Anahtar kelimeler: tasavvuf, Kur’an, hadisler, dogu halklari, gazeller, kasideler,
dortlukler, zihd.

BBenenue

Cydusm mpeacraBisieT co0o0il CII0)KHO€ W MHOTOTPAHHOE COIMAIBHO-KYJIBTYPHOE H
penuruo3Ho-punaocodckoe sBICHHUE, OKa3aBllee 3HAUNUTEIbHOE BIMSHHE Ha JAYXOBHYIO KH3Hb
MycyiIbMaHCKUX 001ecTB Boctoka. OH BBICTYIAET HE TOJIBKO KakK (hopmMa MUCTHUECKOM TPAKTUKU
B paMKax HcllaMa, HO U KaKk OCOOBIH THUN MHPOBO33PEHHS, BKIIOYAIOIIUN B ce0sl ITHUYECKUE,
ACKETUUYECKHE M COIMATbHBIC KOMIIOHEHTHI. Ha mpoTshkeHnn BEKOB CyQpU3M UTPpajl BAXHYIO POJIb
B (OpPMUPOBAHUU AYXOBHBIX IIEHHOCTEH, PEIMTHO3HOTO CO3HAHUS WM KYJIbTYPHBIX TpaJUIIHI
pa3IMYHBIX PETHOHOB HciIaMckoro Mupa. [IpoOnemarvka BO3HHMKHOBEHHS cydusma, ero
HUCTOPUYECKUX MPEINOCHUIOK U COLHUAIbHO-DKOHOMUYECKHX (PaKTOPOB CTAHOBJICHMS CTalsa
MIPeIMETOM JIETAIbHOTO aHaJIM3a KakK 3araHbIX OPUEHTAINCTOB, TaK M BOCTOUYHBIX OOTOCIOBOB U
uccaenoBaTeneil. B HaydHOW smTepaType pacCMaTpPUBAIOTCS BOIPOCHI TeHe3uca cyuiickon
MBICTH, €€ B3aUMOCBS3M C PAHHEUCIAMCKOM aCKEeTHYECKOW Tpamuiuend (3yxd), BIIUSHUS
0OLIECTBEHHO-TIOJUTHYECKUX TPOIECCOB, a TaKKe pOJb TOPOJCKHX ILIEHTPOB M TOPrOBO-
peMecCIeHHBIX CJIO0EB B pacmnpocTpaHeHuu cypuiickux wuaei. Ocoboe BHUMaHUE YIEISIETCS
Tpancpopmanu  cypusMa M3~ HMHOUBUIAYIbHOM  aCKeTHMYECKOHW  MpaKTUKH B
MHCTUTYIIUOHAM3UPOBAHHYIO CHCTEMY JIyXOBHOTO HAaCTaBHUYECTBA, O(GOPMIICHHYIO B BHUJIE
TapUKAaTOB.

Wneonornyeckne HCTOYHUKU Cy(pu3Ma TaKKe SBISAIOTCA MPEIMETOM JIHUCKYCCHIA.
HccnepoBatenn aHaIU3UPYIOT €ro CBSA3b C KOPAHUYECKUM MHMPOBO33PEHHEM, MPOPOUYECKOMN
Tpaguiuern (CyHHOH), paHHEH HCIaMCKOM TEOJIOTHEH, a TakkKe BO3MOXKHOE BIIUSHHUE
HEOIUIaTOHU3MAa, XPUCTHAHCKOIO MOHAIIECTBa U MHBIX (puiiocodcko-peuruo3Hbx TeueHuil. B
3TOM KOHTEKCTE Cy(hH3M paccMaTpHBAaEeTCs Kak CHHTETHUECKOE sIBJIEHUE, BOOpaBIiee B ce0sl Kak
BHYTPEHHHUE HCJIAMCKHE TyXOBHBIE UMIYIbCHI, TaK U JJEMEHTHI 0oJiee IUPOKOTO KYIbTYPHO-
MHTEJUJIEKTYyaabHOTO TpocTpancTBa bmmkuero Boctoka. Bmecte ¢ Tem mHorooOpasue dopm,
IIKOJI U HampaBleHU# cypuzMa — OT YMEPEHHBIX OPTOAOKCAIBHBIX TeUeHUH 10 ¢unocodceko-
MHUCTHYECKUX KOHILENIUN — CO31aET ONpeleiEHHbIE METOJO0JIOTMUYECKUE TPYAHOCTHU MPU €ro
CUCTEMaTH3allul WM HUHTepOperauuu. Pa3nuuus Mexay TapukaTaMu, HX OpPraHU3alMOHHOMU
CTPYKTYpOH, TOKTPUHATHHBIMU aKIICHTAMH U COITUAIEHBIMU (DYHKITUSIMU YCIOXKHSIOT BRIPAOOTKY
€IMHOTO TOJAX0Ja K ONPEAEICHUI0 CYITHOCTH cy(pu3Ma. ITO OCOOEHHO 3aMETHO B OIIEHKE €ro
UJEUHBIX HCTOKOB M CTEIEHH COOTBETCTBHS KJIACCHYECKOM HCIaMCKOM OpPTOAOKCHHM. Takum
obpa3oMm, cyhusM creayer paccMaTpuBaTh KaK JWHAMHUYHOE HCTOPHYECKOE SIBIICHUE,
chopMupoBaBIieecs Moj BO3ACHCTBUEM PETUTHO3HBIX, COIMANBHBIX U KYTbTYPHBIX ()aKTOPOB U
MPOJIOJKAIOIIEEe OKAa3bIBaTh BIMSHUE Ha JTyXOBHYIO >KH3Hb MYCYIbMaHCKUX oOmiectB. Ero
u3ydeHue TpeOyeT MEXKAUCHUIUIMHAPHOTO TMOAX0Ja, OOBEIUHSIONIETO HCTOPUYECKUM,
COIMOJIOTHYECKUN, GUIOCO(PCKHUI 1 PEIUTHOBETISCKHII aHATHN3.

B HaydHBIX HCCIEIOBaHUAX, TIOCBSIIEHHBIX TpoOiieMe TreHezuca cyQusMma,
BBICKA3bIBAIOTCS PA3JIMYHBIE TOUKH 3PEHHSI OTHOCUTEIBHO €T0 UJIC0JIOTMYECKUX UCTOKOB. Tak, M.
T. CrenansH no14EPKUBAET, YTO MOIBITKH OOBSICHUTH TPOUCXOKIEHUE CYy(pr3Ma UCKITIOYUTETHHO
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yepe3 MpHU3MY  COIMAIbHO-DKOHOMHUYECKMX U  MOJUTHYECKHX  (DAaKTOPOB  SIBISIFOTCA
METOJIOJIOTHYECKH OTpaHWYeHHBIMU. [l0 ero MHeHHI0, MOJOOHBIA IMOAXOJ HE YYUTHIBACT
BHYTPEHHIOIO JYXOBHYIO JMHAaMUKY HciaaMcKoil Tpamuuuu. MccnenoBaTenb yTBEp)KIAeT, 4TO
«cypusm sBISETCA TPOAYKTOM JIyXOBHOTO pPAa3BUTHS MYCYJIbMaH», TO €CTb pPE3yJbTaTOM
HBOJIIOIUM  PEIMTHO3HOTO CO3HAHUS, CTpeMJIeHHs K Ooyiee TIyOOKOMY MOCTHKECHHUIO
00’KEeCTBEHHO! UCTUHBI M BHYTPEHHEMY HPaBCTBEHHOMY COBEPIIICHCTBOBAHUIO.

CornacHO NaHHON KOHIICTIIMH, BO3HHKHOBEHHE Cy(pH3Ma CIeIyeT paccMaTphBaTh Kak
3aKOHOMEPHBIH 3TaIl Pa3BUTHUS UCIAMCKOM JyXOBHOCTH, CBA3AHHBIN C MOTPEOHOCTHIO BEPYIOIINX
B JINYHOCTHOM TEPEKMBAHNN PEITUTHO3HOTO ombITa. BMecte ¢ Tem (opmupoBanue cypuiickoro
JBUOKEHHSI IPOUCXOJMIO B KOHKPETHBIX HCTOPHMYECKHUX YCIOBHUSX, BKJIIOYasi IPOLIECCHI
MOJIMTUYECKON LEHTpaIU3alliY, COIMAIbLHOTO PACCIOEHUS, YCUJIEHHE DPETUTHO3HO-IIPaBOBBIX
KO U OOTOCIOBCKMX JHCKYCCHH B paHHEUCIAMCKOM oO0iiectBe. OTH O0OCTOSTEIHCTBA
CIOCOOCTBOBAJIM TOSBJIEHUIO ACKETUYECKUX M MUCTHUYECKUX TEHICHIIMM, OPUEHTUPOBAHHBIX Ha
BHYTpEHHee ouMIleHue (Tax3ub aH-Hadc), OTPEIIEHHOCTh OT MUPCKUX LEHHOCTEH (3yxa) U
COCpPEIOTOYEHHOCTh Ha JYXOBHOM IyTH K bory.

[IpencraButenu cypuiickoi TpaJuIlMu paccMaTPUBAIOT CBOE yUEHUE KaK OPraHUYeCcKYIo
4acTh UCJIaMa, YKOPEHEHHYIO B KOPAaHUYECKOM OTKPOBEHUU U MTPOPOUYECKOi cyHHe. B cyduiickoit
untepnpetanuu Kopan n Xaaucel cojep:kar He TOJIBKO BHEUIHHE HOPMATHBHbBIE MPEIIHCAHUS
(mapuar), HO ¥ MTyOUHHBIH, 330TepUYeCcKUil CMbICI (6aTHH), paCKPBIBAIOLIUICS Yepe3 TyXOBHYIO
MIPaKTUKY U HACTaBHUYECTBO. TakuM 00pa3zoM, cy(u3M OCMBICIMBAETCS HE KaK 3aUMCTBOBAaHHOE
WIM CUHKPETHYECKOE SBJIEHHWE, a KaK BHYTPEHHSS, MHCTHKO-ITHYECKash COCTaBJISIOIast
HCIIAMCKOW PENUTHH.

JlaHHYI0 TO3HULHUI0 MOANCPKUBAIOT U PsJ COBPEMEHHBIX HCCIEAOBATEIECH, KOTOPBIE
NOM4YEPKUBAIOT, YTO, HECMOTPS Ha BO3MOXHBIE KyJIbTypHbIE U (MIOCO(CKUE BIUSHUS U3BHE,
OCHOBHasi ujelHas 6aza cydpumsma dopmupoBagach B paMKax HCIAMCKON TEOJOTHYECKOW M
OyXOBHOM Tpaguuuu. OHM OTMEYAIOT, YTO KIIFOUEBbIE KATETOPHH CY(QUICKOTO MUPOBO33PEHUS —
mo00Bb K bory (Maxa06a), ymoBanue (TaBakkys), IOMUHAHKUE (3UKp), HCKPEHHOCTh (MXJIac) —
UMEIOT IpsIMBbIE OCHOBaHMS B KOPAaHMYECKOM TEKCTE M PAHHEHCIAMCKOM IpPaKTHUKE.
CnenoBarenbHO, IPU aHATIM3€ IPOUCXOKICHUS Cypr3Ma HEOOX0AUMO YUUTHIBATh KAK HCTOPUKO-
COLIMANIBHBIE YCIOBUSL €r0 CTaHOBJEHUS, TAaK M BHYTPEHHHE JyXOBHBIE IIPOLIECCHI B
MycyJbMaHCKOM ob1iecTse. KoMIiekCHbIN 01X0/1 [T03BOJISIET pacCMaTpUBaTh Cy(pHU3M HE TOIBKO
KaKk CcOLUalbHBbIH (DEHOMEH, HO M Kak (OopMy pEIUrno3HO-pUIOCOPCKOro CaMOCO3HaHMUS,
BO3HUKIUIYIO B pe3yJbTaTe yrilyOJIeHUs U MHTEPIIPETAL[MH UCIaAMCKOTO BEPOYUYECHHUS.

HccnenoBatenu  ucropun  cypusmMa OOOCHOBAHHO  OTMEYAIOT, YTO  HOIBITKU
IIPOTUBOIIOCTABICHUS IlIapuaTa W TapuUKaTa HOCAT MCKYCCTBEHHBIH M METOJOJIOTHYECKU
HEKOPPEKTHBI Xapakrep. B Kiaccuyeckod HMCIaMCKOW TpagulMM JaHHbIE IOHATUSA
paccMaTpuBaIUCh HE KaK aHTarOHMCTUYECKUE, a KaK B3aUMOJIONOJIHAIONINE 3JIEMEHTBI €IUHON
penurunosHoi cucreMsl. [llapuaT onpenenseT HOpMaTUBHO-TIIPABOBBIE U 3TUYECKUE OCHOBBI )KU3HU
MyCyJbMaHHHA, TOTJda KaK TapuKaT MpeAcTaBiseT co0Oi IyTh BHYTPEHHEro JAyXOBHOI'O
COBEpILEHCTBOBAHMS, HANIPABJICHHBIN Ha YriayOn€HHOE MOCTHKEHHUE PETUTMO3HOM MCTHHBL. WX
COOTHOILIEHUE YaCTO OMHUCHIBANIOCH KaK CBS3b (POPMBI U COJIEPKaHMsI, BHEITHETO U BHYTPEHHETO
U3MEPEHUHN OJTHOM U TOU e BEPOYUUTEIBHOU PEalbHOCTH.

[TotoOHY0 MO3MILMIO pa3fesii U caMH HpeAcTaBuTenu cypuiickoil Tpaauuuu. Tak,
meiix Xycaitn Kamudu noguépkusai, yTo mapuaT ¥ Tapukat 00pa3yroT OpraHMuecKoe eIMHCTBO
U HEe MOTYT CYIECTBOBATh M30JIMPOBAHHO ApYr oT jpyra. Ilo ero MHeHUto, coOm0ieHHEe HOPM
1apuara siBjIsieTcsi He00X0AUMBIM YCIIOBUEM UCTUHHOTO AYXOBHOI'O ITyTH, a TAPUKAT PaCKphIBAET
UX BHYTPEHHHUH CMBICI. AHAJIOTUYHYIO MBICIb BBICKA3bIBaJl OJUH M3 JAYXOBHBIX HAaCTaBHUKOB
(mupoB) OparctBa XomkaroH-Hakmbangus (Mup Kynan), yrBepxknaBmmii: «Tapukar —
XpaHUTEIb U 3aIUTHUK I1apuaTa». J[aHHOE BhICKa3bIBAHUE OTPAXKAET MIPEICTABICHUE O TOM, YTO
MHUCTHYECKasl IPAKTUKA HE IPOTUBOIIOCTABIIETCS UCIAMCKOMY 3aKOHY, a, HAIIPOTUB, CIIY’KUT €T0
yri1yO0Ja€HHOMY M OCO3HAHHOMY HUCIIOJTHEHHUIO.
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B xmaccuueckoii cyueBeaueckoi TpaauuK npeodiagaeT MHEHUE, YTO CYy(U3M BO3HHK
BHYTPU HMCJIaMCKOW IMBWIM3ALMM Kak €€ JyXxoBHOe m3MepeHue. OH paccMaTpuBaeTcsi HE Kak
BHEITHEe, 3aMMCTBOBaHHOE 3HaHue (‘ilm al-qal — 3HaHuWe cloBecHOe, MUCKYPCHUBHOE), a Kak
BHYyTpEHHee, nepexxuBaemoe 3Hanue (‘ilm al-hal — 3nanue cocTosiHus), OCHOBaHHOE HA TUYHOM
IyxoBHOM ombiTe. TakuM o00Opa3oM, Cy(pusM TpakTyercs Kak ocobas (opma perurno3Horo
CaMOCO3HaHUS, OPHECHTHUPOBAHHAS HA BHYTPEHHIOI TPaHC(POPMALUIO JTHYHOCTH M JTOCTH)KEHUE
cocTosiHus O61au30cTH K bory.

[ToroOHBIN B3MIAM HA IPUPOLY Cy(hr3Ma pa3aessil U U3BECTHBIH OPUTAHCKUHN MCIaMOBE]]
Jbx. Cnencep TpumuHrem, KOTOpBIM OTMEYall, YTO BHYTPEHHEE YYEHHME HClaMa U €ro
COKPOBEHHBIE CMBICIBI cojiepkarcs B camoMm Kopane. Ilo ero MHeHUI0, MUCTUYECKAs! TPAAULIUS
HE SIBJISI€TCS] BHEILIHUM JOMIOJIHEHUEM K MCIIaMCKOM TOKTPHUHE, a MPEACTaBIsAeT COOON pacKphITHE
T€X JyXOBHBIX MOTEHUUH, KOTOPbIE U3HAYAIBHO NPUCYTCTBYIOT B KOPAHMYECKOM OTKPOBEHUH.

Bmecre ¢ TeM Juig BCecTOpOHHEr0 MNOHMMaHus (eHOMeHa cypu3Ma HEIOCTaTOYHO
OTPaHMYMBATHCA JIMIIL OOrocioBCKUM aHaiu3oM. Cydusm ¢opmupoBancs B KOHKPETHBIX
HCTOPUYECKUX YCIOBHUAX, MOJ BO3JEUCTBUEM KaK OOBEKTUBHBIX (COLMATbHO-3KOHOMHYECKUX,
MOJINTUYECKHUX, KYIbTYPHBIX), TAK U CYObEKTUBHBIX (JIMUHOCTHBIX, TYXOBHO-TICUXOJIOTUYECKUX)
¢dakropoB. [leproasl moaUTHYECKON HECTaOMIBHOCTH, YCHJIEHHE JOTMaTHYECKHX CIOpOB,
COLIMANIbHOE HEPaBEHCTBO M KPU3HCHI PEIUTHO3HOM MPaKTHUKU CHOCOOCTBOBAIN YCUIJICHUIO
ACKEeTMYECKMX W MHUCTHYECKHX TEHJIEHIUH B MycylbMaHCKOM oOmiectBe. CTpemieHHne K
BHYTpEHHEl TapMOHHH, HPABCTBEHHOM UYHMCTOTE U HENOCPEICTBEHHOMY MEPEKHUBAHUIO
00KECTBEHHON UCTHHBI CTAJI0O OTBETOM Ha BHI30BbI BPEMEHHU.

CnenoBarenbHO, aHaiu3 cypuzMa TpeOyeT KOMIUIEKCHOTO TMOAX0/a, COYETArOIIEro
HCTOPHKO-COLMOJIOTMUECKHM, pEeNUrHoBeIYecKUid U (UiIocopckuil METoabl HCCIET0BAHMSL.
Tonbko y4uThIBas COCTOSIHME OOIECTBA, B KOTOPOM OH 3apoJWJICAd U Pa3sBUBAICA, a TaKkKe
BHYTPEHHIOIO JIOTHKY UCIAMCKOW TyXOBHOM TPaJULIMH, MOXKHO aJEKBATHO OCMBICIUTD IIPUYUHBI
BO3HMKHOBEHHS M CYIIHOCTb 3TOTO CJIO)KHOTO M MHOTOTPAaHHOIO SIBJICHHSA B MYCYJIbMaHCKOM
MHUDE.

Xors, no mHeHuto E.D. beprenbca, BaXXHO YUUTHIBATh PA3JIMYHbBIC DJIEMEHTHI, IPOHUKIITNE
B Cy(hU3M 01 BIMSIHUEM Pa3HOOOPA3HBIX MI€0JIOTUH, CONPUKOCHYBIIUXCS C UCIAMOM, 3TO CaMo
1o ce0e He MOXKET MPOSICHUTH TaHHBIN CIIOKHBINA Bompoc. [ToaTomy BocTtokoBen E.D. beprensc
CUMTAET LEIeCOO0pa3HbIM IOMBITATECS OOBSICHUTH, NMPU KAaKUX YCIOBHSIX B Cy()U3M MOIIH
IIPOHUKHYTb T'HOCTMYECKHE BIMAHUA (PEIUTHO3HO-(QMWIOCOPCKUE TEUEHUs,, CTPEMMBILHUECS
CO3/1aTh YYEHHE O COTBOPEHHM MMpa B PaHHEM XPHCTUAHCTBE), HEOIJIATOHU3M, MAHUXEHUCTBO U
1no00Hble MM BO3AEHCTBUS. TOJBKO B 3TOM Cllydya€ CTaHOBHUTCS BO3MOXKHBIM IOHSTh
HCTOPHUYECKYIO POJb Cy(hr3Ma U ero JajabHEHIIyo cynbs0y.

Ceenenus, IPeNOCTABIECHHBIE PAaHHUMH MYCYJIBMAHCKUMHU HCTOPHUKAMHU O COCTOSIHUM
oOmMH B 3M0Xy XauuaTa, HE NOJHOCTHIO OTPAXKAIOT JNEHCTBUTENILHOE MOJOXEHHE BelleH.
Co3naHHas MMM KapTHHA, O€3 COMHEHMs, Obula CHJIBHO 000O0meHa. YacTo 3T CBeneHUs
BO3ZHUKAJIU 10| BIMSIHUEM >KEJIaHUM caMUX aBTOPOB. MOXHO C YBEPEHHOCTBIO YTBEP)KIaTh, YTO
BO BpeMEHa Npopoka MyxamMMmena U ero «upaBornpeeMHUKOB» AOy bakpa m Ymapa apabckoe
oOmectBo B Mekke 1 MenuHe NpencTaBisiio co0oi 0coOyr0 pelMruo3Hyto OOLIMHY, I/ie He
CYLIECTBOBAJIO CBETCKOM BJIACTH, a BCE 3aKOHHBIE M aJMUHUCTPATUBHBIE PACHOPSKEHUS
BOCIIPHHUMAJIMCh KaK IIPsIMOE NOBeJeHue Ajuiaxa.

XapakTep BJIAaCTH U3MEHWJICS BO BpeMeHa TpeTbero xaimuda YcmaHa. XOTS UCTOUHHUKU
ONMCHIBAIOT YCMaHa KaK pEJIMTHO3HOTO M COBECTIIMBOIO YEJIOBEKa, OH CTaJl MPUYUHON
HE/I0BOJILCTBA OOIIMHBI. Er0 OOBUHSIIM B TOM, YTO OH 3aXBAaTHJI HECKOJIBKO JIOMOB, YBEJIWYMII
YHCIIO0 HAJOXKHMII, TPUCBOMII 3eMJIM M TIOMOTaJl 000TallleHHI0 CBOMX poJICTBEHHUKOB. Cyduenen
H. KomuiioB, onMchIBasi CUTyallMio TOIO BpPEMEHH, OTMEUAET CIEAYIOIIEE: [T0CIIE CMEPTHU IIPOPOKA
MyxaMMeZa B MyCYJIBMAaHCKOM OOIIMHE BO3HHMKIIM PACKOJbl, OCOOGHHO BO BpeMeHa Xanuda
YcMmaHa yCHIIMIIOCH CTpeMJIeHHe K OOoraTcTBYy, CTajio OOBIYHBIM JapUTh JOpPOTHe MOIAPKU
OJM3KUM POJCTBEHHHUKAM U JIPY3bSM.
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YoumiictBo xanuda YcmaHa O3HAMEHOBAJIO Hadaslio OOpbOBI 3a BiacTb. JTa Ooprda
MIPOJIOJIKAIIACH M BO BpeMeHa Xxanuda Ajr, KOTOPBIH mpaBmit HeAonro. [IpencraBurens quHACTAN
OwmeiisoB Myasus u6H A0y Cy(dbsH BOCHONB30BaICS BHYTPEHHHUMH KOH(IMKTaMU U BECHOM
661 rona 3axBatui Biaacte. C 3TOro BpeMeHHU Xanu(ar MOJHOCTHIO MOTEPSIT CBOM PETUTUO3HBIN
XapaKTep U CTal CBETCKUM. B 3TOT mepuoj; BOBHUKIO CHJIIBHOE MMYIIECTBEHHOE PACCIOCHHE.
OpnHako Mepbl OMEUSIOB Ha TOCYJapPCTBEHHOM yPOBHE TPEOOBAIM HEKOTOPOU JISTUTUMHU3AIINH B
COOTBETCTBUU C PEITUTHO3HBIMU HOPMAMHU.

B cBsI3u ¢ 3THM BO3HUKIIA TOTPEOHOCTH B COOPE U COXpPaHEHUU BOCIIOMUHAHUN O OJIM3KUX
CIOJIBKHUKaX Mpopoka. COOp U 3aluch CYIIECTBYIOIIMX CBEACHUN CTaJIM BaXKHOU 3aaueid. OTH
coOpaHMs TOJIYYWJIH HA3BaHHWE XaaucOB. TpaauIus Ha3bpIBaTh COOMpATENed W TOJIKOBATeleH
XaJaucoB «myxaagucamm» yctosuiack. [lo cnoBam M6H Xannyna, umam AOy Xanuda npusHaBai
JUIIb CEMHA/IATh XaJuCOB KaK JOCTOBEpHbIE. MalHK cuuTaid JOCTOBEPHBIMU OKOJIO TPEXCOT,
nMaMm Anb-byxapu BKIIIOUMIT X B COOpPHHUK «Ac-Caxux» B KOJTUYECTBE JIEBSITH THICSY JBECTH, a
nMaM Axmaj noH XaHOalh — MATHIECAT THICSY.

N3HavyanbHO MyXaJIuChl MOJB30BATKCH OOJBIIMM aBTOPUTETOM cpeau Hapopaa. Korma
MYXaJITUChl CKJIOHSUTUCh Ha CTOPOHY MPaBUTENICH, HApOJ BbIpaXKal HEJOBOJbCTBO. Bo3HuMKIa
uJesl, 9TO JOBEPSITH MOKHO HE TOJIBKO TIEPENAIOIIEMY XaiC, HO U CTPOTO COOITIOAIOIIEMY €TO.
DTO BBI3BIBAIO MPEACTABICHUE O 30XU]IE, KOTOPBIN THIATEIHHO H30EraeT BCEro 3arpeneHHoro u
Bcerja mpeOpiBaeT B MOBHHOBEHUH Aiiaxy. IMEHHO MOATOMY MOKHO CUMTATh, YTO y BTOPOTO
MOKOJICHUSI MYXaJJMCOB Hadayl (POPMUPOBATHCS 30XHJICKHI MOTOK, KOTOPBIM CTajl Ha4aJbHOU
cTaauen cypusma.

B 310 Bpems Bepyrore mposiBIsUTH TITyOOKO€ BHUMAaHUE K XaJucaM U CTapajuch CTPOTO
clenoBaTh IMyTH Mpopoka. Takum o00pa3oM, CTpPOTHE PHUTOPUCTBI CpPEeld MYXaJJIUCOB,
npoTuBOCTOsIIME (peomann3oBaHHON Biacth OMEHANOB, CTadd TEPBBIMH HHHIIHATOPAMU
JBUKEHHSI, KOTOPOE MO3XKE MPeBpaTuiIock B cyhusM. B aTo Bpems TepMuHa «cypuit» emé He
CYIIECTBOBAJIO; WX HA3BIBAIA TMPOCTO 3aXUAOM («OTPEKIIMICS OT MHUpa») WU ‘abumom
(«coyxurens Annaxa»). WX nesTeIbHOCT, OCHOBBIBAJach HE Ha TEOpUH, a Ha OOmMUX
MIpe/ICTaBICHUSIX.

OTnnuue 3TUX BEPYIOLIUX OT LIUPOKOI MaCChl 3aKJII0YaI0Ch, BO-TIEPBBIX, B MLHTEHCUBHOM
BOCIIPUSITUU PEITUTHH, BO-BTOPBIX, B CTOMKOM COOJIOICHUN PETMTHO3HOM MPAaKTUKK. B UX Ku3Hu
MMeEJO0 BaKHOE 3HAUYCHHE pa3iuuue MEXIY JO03BOJEHHBIM (Xajai) U 3ampeTHbIM (xapam). OHu
CUMUTAIHM, YTO HMYILIECTBO, JOOBITOE COOCTBEHHBIM TPYIOM, SIBISETCS XalsulbHBIM. OJHAKO
€IMHBIX CTPOTHX IMPaBUJI OTHOCUTEIBHO XaJSUIbHOTO MPOMHUTAHUSA €Hié HE CYIIECTBOBAJIO.
HekoTtopeie cuuTanu, 4TO 4YEIOBEK HE JOJDKEH MoJjlaraTbcsi Ha COOCTBEHHBIE CHUJIBI, a IMPHU
HeoOxouMoCcTH AJlJIaX MOKET 3a00TUTHCS O CBOMX pabax; JOObIBaHHE YET0-I100 CBOMM TPYAOM
paccMmaTtpuBaeTcsi UMM Kak IposiBIICHHE HeJOBOJIbCTBa borom. OqHako Takux el ObLI0 Malo.
BonpmMHCTBO cUMTANO HOCTATOYHBIM OOECIeunBaTh ceOsl uepes3 3aKOHHBINA TPY/I.

Bce acnekThl 30XUACKOTO JBIXKEHHS ObUIM JIMIIEHB MHCTHYECKHX TMEpeKUBaHUM,
CTaBIIMX OCHOBOH mocinenyromiero cypuszma. CocpeoToOueHUE MBICIH B OJHOM HaIpaBlICHUH,
olLIylIeHUE Haa30pa Alliaxa 3a IeHCTBUAMHU CBOETO pada, TOTOBHOCTD K KEPTBAM U CTPEMJICHHE
OTKa3aThCs OT BCEX YIOBOJIBCTBUI CO3/1aBaNIM COCTOsIHUE onpenenéHHoro skcraza. K VIII Bexy Ha
OCHOBE 30XHJICKOTO [BW)KEHUS BO3HHUK MHUCTHYECKMUA HACTpou, KOoTOpbld K X—XI Bexkam
MOATOTOBUJI MOYBY Ui (JOPMUPOBAHUS «IIECHU 0O0KEeCTBEHHOU J0OBM» B cyduzme. OcHOBOMU
30XHJICKOTO JBMKEHHSI ObLT IKOHOMUYECKHI (akTop, HO OH ObLT OOEPHYT B PETUTHO3HYIO
000JI0YKy B COOTBETCTBUU C YCIIOBUSAMHM BpeMeHH. L[enp 3ToTo ABIKEHHUs 3aKIIoyanach B TOM,
9TOOBI OCTAHOBUTH TpEBpallleHne XanudaTa B CBETCKYIO BIACTh M BEPHYTHCS K HIULTHYECKUM
MOPSIIKaM MEepBBIX Xau(}oB.

MeTtoabl uccie10BaHuA
Hacrosimmee wuccrnenoBanue, MOCBAMIEHHOE HAyYHO-(PHIOCO(PCKOMY aHANU3y YUYCHHS
cypmsma B Tpymax E.D. beprenbca, OCHOBBIBaeTCS Ha KOMIUIEKCHON METOMOJIOTHYECKOMN

52



HIKMET, Ne2 (8), 2026 ISSN-e 3007-8598

CTpaTerWy,  COYCTAMEH  HUCTOPUKO-(PUIOIOTHUCCKHUM,  CPaBHUTEIbHO-aHATUTHYCCKHIA,
(bunocoCKo-peTUrnoBeYECKU M TEPMEHEBTUYECKUI MOAX0AbI. Takoi MEXIUCIUILTHHAPHBIHA
XapakTep HCCIeloBaHMs OOYCIOBJIEH crneuu(uKoil caMoro OOBEKTa H3Y4YEHHUsS, MOCKOJBKY
cy(usM mpencTaBisieT COOOH MHOTOCIOHHOE SIBICHHE, BKIIOYAIOIIEe B ce0sl PENUTHO3HBIC,
¢dunocodckue, KylmbTYpHBIC, COIMAIBHBIE W JIMTEPaTypHbIE KOMIIOHEHTHI. B CBSI3M C ITHUM
OJIHOCTOPOHHUU METOJOJOTUYECKHM TOIX0J HE TO3BOJSET PACKPBITh €ro BHYTPEHHIOIO
CTPYKTYPY U 3BOJIIOLUIO B IOJIHON MeEpE.

OCHOBY METO/IOJIOTUM COCTAaBJSIET HCTOPUKO-TEHETUYECKUNU METOJl, TO3BOJISIOIINN
POCIEUTh ATanbl (OPMUPOBaHHA Cy(pU3Ma OT PAaHHEHCIAMCKOTO acKeTusMa (3yXa) Ao
pa3BuThiX MUCTHKO-pmiocodcknx cucrem IX—XII BB. [IpuMmeHeHHe MaHHOTO METOJa JaeT
BO3MOJKHOCTB BBISIBUTh BHYTPEHHIOIO JIOTUKY Pa3BUTHS CY(PUNUCKONU MBICITH, a TAKKE ONPEICIIUTh
KIIIOUEBbIE HCTOPUYECKHE YCIOBUS, CIIOCOOCTBOBaBIIME €€ CTaHOBJIEHHIO. B uacTHOCTH,
paccMaTpuBalOTCA  COLMAIBHO-TIOJIUTUYECKHE MPOILIECCHl PAHHEro MCJIaMCKOro oOIIecTBa,
Tpanchopmanua xanudara, pazBuUTHE OOTOCIOBCKHX IMKOJ W (OPMHPOBAHUE PEITUTHOZHBIX
JTMCKYCCUM BOKPYT BOIIPOCOB BEPHI, Tpexa U CBOOO B! BOJIH.

Oco60¢ 3HaueHNE B UCCIICIOBAHUN 3aHUMAET UCTOPHUKO-CPABHUTEIBHBIM METO1, KOTOPHIN
WCTIONB3YETCS Il COTIOCTABIICHUST PA3IUYHBIX MHTEpPIpETaluii cypusMa B TpyAax 3amagHbIX U
BOCTOYHBIX HCCIIE/IOBATENCH. AHAIN3 HAYYHBIX TO3UIMNA TaKuX aBTOpoB, kak M.T. CremnansHii,
H. KommioB m JIx. Cnencep TpuMuHrem, MNO3BOJISIET BBISIBUTH PA3JIMYHBIE IOAXOMBI K
MMOHUMAHHIO TIPUPOJIBI Cy(hr3Ma: OT €ro MHTEPIIPETAIIMN KaK BHYTPEHHETO Pa3BUTUS UCIAMCKON
JyXOBHOCTH JI0 KOHIICTIIIMHA, AKIEHTUPYIOIINX BIUSHUE BHEITHUX (UIOCO(DCKUX TpaguIInid.
JlaHHBII METOT TAaK)Ke IPUMEHSETCS JIsI COTIOCTABICHUS B3TJISAIOB PA3IMYHBIX CYQUUCKUX IKOJT
U TapUKaTOB, 4YTO TIIO3BOJISIET BBISABUTH Kak oOOlIue, Tak M CHEIUPHUUECKHe YepThl HX
JOKTPUHAIBHBIX YCTAaHOBOK.

Ouococko-aHATUTUYECKUH METO UCTIOIB3YeTCsl ISl UCCIIeIOBAaHUS KOHIIENTYalbHOTO
coliepkanus cydusmMa, BKIIOYasi TaKue KaTeropuu, Kak 1iapuar, TapukaT, Xakukar u Maapudar.
B pamkax maHHOTO MoAx0/1a pacCMaTPUBAKOTCS OHTOJIOTMYECKUE U THOCEOJIOTMYECKUE OCHOBAHUS
cy(uiickoii MbICTH, a TaKke e€ MPEICTaBICHHUsS O MPUPOAE ObITHS, MO3HAHUS U JYXOBHOTO
COBEpIICHCTBOBaHUA 4ejoBeka. Ocoboe BHMMaHHE YAETSETCS aHAIW3y KOHIIENIWU €IUHCTBA
BHEIITHETO (3aXUp) ¥ BHYTPEHHETO (0aTHH), KOTOPAas SIBJISETCS OJTHON M3 KIFOUEBBIX B CY(DUICKOM
AHTPOIOJIOTUH.

I'epmeHeBTHUECKUI METOT MPUMEHSETCS NIpU UHTEepHpeTanuu TekctoB E.D. bepTennbca, a
TaK)Ke UCTOUYHUKOB cyduiickoi Tpaauumu. [lockonbky cyduiickas aurepaTypa XapaKTepuzyeTcs
CUMBOJIMYHOCTBIO, AJJIETOPUYHOCTHE0 U MHOTO3HAYHOCTBIO S3bIKA, €€ aJeKBATHOE MOHUMAaHUE
BO3MOYHO TOJIBKO Yepe3 KOHTEKCTYyallbHOE M CMBICJIOBOE TOJIKOBaHUE. B 3TOM KOHTEKcTe ocoboe
3HaYEHUE MPUOOpETAeT aHAN3 TEPMHUHOJIOTHH, MeTaPOPUIECKIX KOHCTPYKIUH U prumocopckux
00pa30B, UCMOJIB3YEMbIX KaK B KJIACCUUECKUX CYPUICKUX TEKCTaX, TaK U B TPYAaX BOCTOKOBE/IOB.

TekcTonornyeckui METoJl MO3BOJISAET MPOBECTH KPUTUYECKUH aHaIU3 HMCTOYHUKOBOM
06a3pl uccnenoBaHusa. B uactHocTH, ucnonbdyroTcs Tpyabl E.D. beprenbca, kiaccuyeckue
cy(uiickue TpakTaThl, a Takxke paboThl COBPEMEHHBIX HCCieIoBaTeNnel ucnaMckoit pumocodpun.
JlaHHBIIT METOJ HamnpaBJIeH Ha BBISBICHUE TMOJJIMHHOTO COJEPKAHUS TEKCTOB, YCTpaHEHUE
BO3MOKHBIX HMHTEPIPETALUUOHHBIX MCKAXEHUH W PEKOHCTPYKIUIO HCTOPUKO-KYIBTYPHOTO
KOHTEKCTa UX CO3/IaHUA.

CpaBHUTENBHO-PENIUTUOBETUECKUN TMOAX0J] HCHOJB3YETCsS JUIsl aHalu3a B3aMMOCBSI3U
cypusma ¢ ApyruMu peTUrHo3HO-(QUIOCOPCKUMHU CHCTEMaMH, TaKUMH KaK HEOIUIATOHU3M,
XPUCTHAHCKOE MOHAIIIECTBO, MAHUXEHCTBO, 30p0acTpu3M U paHHUE (OPMBI HCIAMCKOTO
OorocnoBusi (kamam). B pamMkax HaHHOTO MeETOJa HCCIEAYeTCs BOIMPOC O BO3MOXKHBIX
3aMMCTBOBAHUSX, a TAaKXKe O MpolleccaX TBOPUYECKOW aJanTalMi BHEIIHUX HIEH B paMKax
MCIaMCKOW MyXoBHOHW Tpamummu. OIHAKO TPU ATOM MOTYEPKUBACTCS, UYTO Cy(puU3M HE MOKET
OBITh CBEJIEH UCKIIIOUUTENBHO K Pe3yabTaTy BHEITHUX BIUSHUN, TOCKOJIBKY €r0 OCHOBA IITyOOKO
ykopeneHa B Kopane u CyHHe.
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ConMOKyAbTYPHBIM METOJ HpUMEHSeTCs Ui aHaju3a pojiu cypu3sMa B CTPYKType
MycyJIbpMaHcKoro oOmectBa. B yacTHOCTH, paccMarpuBaeTcs ero BIHMsHHWE HAa (OPMHpPOBAHUE
ATHUYECKUX HOPM, COIMAILHOTO TOBEACHUS, O0pa30BATENbHBIX WHCTHTYTOB M KYJIbTYPHBIX
tpaguuuid. Cydusm HHTEpIpeTupyeTcss Kak BaKHBIH (DaKTOp JYXOBHOW KOHCOJIMIAIINU
oOrmIecTBa, a TakkKe Kak (popMa pEIMTHO3HON aIaNTalliy B YCIOBUSAX COIIMATBHBIX H3MEHEHUH.

BaxXHBIM 3JI€MEHTOM METOJOJIOTUYECKON 0a3bl SBISETCS KOHLENIHMS KOMILIEKCHOTO
aHaJiM3a, NpeUIoKeHHas M pa3BuBaemas B Tpynax E.D. beprenbca. CormacHo ero mnoaxony,
u3yueHne cypu3ma IOJDKHO OCYHIECTBISITHCS C YY4ETOM Kak BHYTPEHHEH JIOTMKH pa3BUTHA
WCIIaMCKOW MBICIIM, TaK M BHEUIHHX KYJIbTYPHO-HCTOPUYECKUX (akTopoB. beprennc
NOMYEPKUBAN, YTO CY(U3M MPEACTAaBISET COOOH HE HM30JMPOBAHHOE SIBICHHE, a PE3YJIbTaT
CII0’)KHOTO B3aMMOJCHUCTBUS PEIMTHO3HBIX, PUIOCOPCKUX U KYJIbTYPHBIX Tpaaunuid. B cBs3u ¢
3TUM B HACTOSIIEM WCCICAOBAHUN TPUMEHSISTCS TPHHIMII CHHTE3a PAa3IMYHBIX HAYIHBIX
METO/IOB.

Oco6oe BHUMaHHE YACISIETCS TaKXKe CTPYKTYPHO-(DYHKIIMOHATBHOMY aHaJIN3y, KOTOPBIN
MO3BOJISIET paccMaTpuBaTh Cy(QU3M Kak IIEJIOCTHYIO CHCTEMY JyXOBHBIX NPAaKTUK U
JTOKTPUHAIBHBIX TOJOXKEHUH. B paMkax TaHHOTO 1MOJX0/1a aHAMM3UPYIOTCS (PYHKIMH [Iapuara,
TapuKara, 3uKpa M JPYTUX AJIEMEHTOB Cy(pHICKON MPaKTUKU B MPOIECcCe AYXOBHOTO Pa3BUTHS
JUYHOCTH. DTO TMO3BOJISIET BBISBUTH BHYTPEHHIOI HEpapXuio Cy(QpUHCKOTO yYeHUS W ero
CHCTEMHYIO OpTaHU3aIHIO.

Takum 00pazoM, MeTOJOJIOTHYECKass OCHOBA HCCIIEOBAaHUS IPEJICTaBiIsieT CcoOoM
WHTETPALMIO PA3MYHBIX HAYYHBIX TI0JXOJIOB, OOECHEUMBAIONINX BCECTOPOHHEE H3y4YCHHE
cypusMa Kak CII0KHOTO pelaurno3Ho-¢punocopckoro ¢peHomena. Mcnonp3oBanue KOMITIEKCHON
METO/IOJIOTUH TO3BOJIIET HE TOJBKO PEKOHCTPYHMPOBATH HCTOPHYECKOE pa3BUTHE Cy(UNCKON
MBICITH, HO M PACKpBITh €€ (UIocoPcKkyro TIIyOMHY, HTYXOBHOE COJEpP)KaHHE U KYIbTypHOE
3HAauYEHUE.

[Ipumenénnas cuctemMa METOJ0B 00ecreunBaeT HAYYHYIO JIOCTOBEPHOCTh MCCIIETOBAHUS
1 CIIOCOOCTBYET 00BEKTUBHOMY aHAIU3y TpyaoB E.D. beptenbca B koHTEKCcTE M3ydeHHs cydu3ma
KaK BaKHEWILIETO HAINPAaBIICHUS UCIAMCKOW MHTEIJIEKTYallbHOM TpaauIUu.

Oo6cy:xnenne u Pe3yabrarsl

JlJis BCECTOPOHHETO aHalli3a ATANOB CTAHOBJICHUS M ABOJIONHMU Cy(hu3Ma HE0OXO0IUMO
YUYUTHIBaTh LIMPOKUN HHTEJUIEKTYaJbHbI KOHTEKCT, B PAMKax KOTOPOrO IPOUCXOJUJIO €ro
dbopmupoBanue. Cypusm He pa3BUBAJICS M30JIUPOBAHHO; OH BO3HUK U O(OPMIISIICS B YCIOBUSX
aKTUBHOTO B3aUMOJICUCTBUSI Pa3IMUHbIX GUIOCOPCKUX, OOTOCTOBCKUX U PEITUTHO3HBIX TEUECHUH,
pacnpoCTpaHEHHBIX B MYCYJbMAHCKUX CTPaHaX COOTBETCTBYIOLIETO MCTOPUYECKOIO MEpUoja.
Nmenno nostomy uccienoanue cypuzma TpedyeT oOpaiieHus K TeM UICHHBIM HaIPaBIICHUSM,
KOTOpblE  ONpEeNeNsiii  AYXOBHYIO aTmocepy dmoxu, BKIOYas KaiaMm, ¢ancady,
HEOIUJJTATOHUYECKHE HWHTEPHpPETAllM AHTUYHOIO HACIEOUs, a TaKXKE PEIIUTHO3HO-3TUYECKUE
JMCKyCCUU BHYTpH HciaMckoi Tpaguiun (beprenbe, 1965: 249).

W3Bectnblit BocTokoBen E.bepTense moguépkuBai, yto 6e3 yuéra 1aHHOTO (hUI0coPCKOTO
(hoHa HEBO3MOXKHO a/ICKBaTHO MOHATh HU T€HE3UC CY(PHUIICKON AOKTPUHBI, HU €€ BHYTPEHHIOIO
nuHamuKy. [lo ero MHeHMIO, MCTOpHs Cydu3Ma MpeICcTaBiseT co0OM HEe TOJIBKO HCTOPHIO
PEIUTUO3HOM MMCTUKH, HO M HCTOPUIO IIOCTEIIEHHOI'O YCIOXHEHUS MHUPOBO33PEHUYECKUX
KOHLEMNIMK, B KOTOPBIX HAUUIM OTPaXEHHE OHTOJIOTMYECKHE, THOCEOJOTHYECKUE U
aHTPOTOJIOTHYECKHE TOMCKH MycynbMaHckoi Mbicnu. Cydwuiickue uaen GOpMUPOBAIUCH B
JMAIOTe C PAIIMOHATMCTUYECKUMU [ITKOJIAMH, & TAKXKE B MOJIEMHKE C Pa3IMYHBIMU OOTOCIIOBCKUMU
HampaBJICHUSIMHU, YTO CHOCOOCTBOBAIO YTOYHEHHIO MX TOHATHHHOIO ammapata u
METO/I0JIOTMYECKUX OCHOBaHMH. bepTenbc oTMedasn, 4yTo MO3TamHOE pa3BUTHE cypu3mMa — OT
paHHEero acKeTHU3Ma K 3pellbiIM MHCTHUKO-(PUIOCOPCKUM CHUCTEMaM — CBHJIETENILCTBYET O €ro
BHYTpPEHHEH SBOJIOIUU U CIOCOOHOCTH aanTHPOBATHCS K MEHSIOIIUMCS UCTOPUKO-KYIbTYPHBIM
ycnoBusM. Ha paHHUX cTanusx cypu3M BhIpakaics MPEUMYIIECTBEHHO B (hopMe MPaKTUIECKOTO
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07aro4ecTyst U CTPEMJICHHUS] K HPAaBCTBEHHOMY OYHILEHHIO, OJIHAKO CO BPEMEHEM OH MpUOOPEN
CIIO’KHYIO TEOPETUYECKYIO CTPYKTYPY, BKJIIOYAIOIIYIO KOHIEIIIMY OBITHS, TO3HAHUS U JYXOBHOTO
COBEpPILIEHCTBOBAaHMS 4YejoBeka. Takum oOpazom, mo MHeHHI0 beprenbca, u3ydeHue HCTOpUU
cyusMa M ero MOCTENEHHOTO Pa3BUTHS MMEET MPHHLUUIHNAIBLHOE 3HAYCHUE Ui MMOHUMaHUS
oOriell KapTHUHBI MHTEJUIEKTYaJIbHOM JKU3HU UCIAMCKOTO MHpa. AHAINU3 GHIOCOPCKUX TEUCHUH,
MOBIMSABIINX Ha (HOpPMUpPOBAaHHE CY(PHIICKOH MBICTH, IO3BOJIIET BBIIBUTH MEXaHHU3MBI €&
CTaHOBJICHUS, ONPEJCIUTh MCTOYHUKU HAECHHBIX 3aMMCTBOBAHUN M MPOCIEAUTH MPOLECC UX
TBOpYECKOH TepepaboTKu. TOJNBKO KOMIUIEKCHBIH HCTOPUKO-(MIOCOPCKUI TOAX0M HaET
BO3MOKHOCTh PACKpBITh crHenupuKy cypu3ma Kak OJHOTO M3 BaXHEWIINX HaNpaBICHUN
JTYXOBHOM KyJIbTypbl MycylbMaHckoro Boctoka (beprenbc, 2005: 136).

CoBpeMeHHBIN aHaW3 Cy(pr3Ma B KOHTEKCTE MCIAMCKOW WHTEIUICKTYadbHOW TpaIUIIuU
TpebyeT OoJiee TIIyOOKOTO pacCMOTPEHHSI €r0 KaKk MHOTOYPOBHEBOTO (peHOMEHa, B KOTOPOM
MEpeTIeTaloTCsl PEeNUruo3Hble, (uaocopckue U KylIbTYpHO-UCTOPUYECKHME KOMIIOHEHTHL. B
JIOTIOJIHEHHE K YK€ PAacCMOTPEHHBIM acleKTaM HEeo0XOAMMO NOJYEpKHYTb, 4YTO Cy(usm
(dopMupoBasicsi HE TOJBKO Kak pEakluss Ha JorMaTudyeckoe OOrocioBHe, HO U Kak
camMoCTOsITeNIbHAasg (opMa TyXOBHOIO TMO3HAHHUA, CTPEMSIIAsiCsl MPEOJ0JeTh OrPaHUYEHHOCTh
paloHaIbHO-TUCKYPCUBHOTO MBIIIIEHUS. B 3TOM KOHTEKCTE OH MOKET ObITh HHTEPIPETUPOBAH
Kak  cnenuduyeckas — AMUCTEMOJIOTMYECKas  CHCTeMa, OCHOBaHHAas Ha  MPUHLHUIE
HEMOCPEJCTBEHHOIO OImbITa (Ta[kpuba pyxaHus), MPOTUBOIOCTABICHHOIO HCKIIOUUTEIHHO
paloHaIbHOMY 3HAHUIO.

Cornacno unrepnperanun E.D. beprensca, oco6oe 3HaueHue B pa3BUTUU CyuiicKon
MBICIIH WMEJO TMOCTENEeHHOEe (OPMHpPOBAHME KaTErOpUajIbHOIO armapara, MO3BOJIMBLIETO
OTHCHIBaTh BHYTPEHHHE COCTOSHUS 4YeJOBEKa B TEpMHUHAX JAyXOBHOHM mcuxoyioruu. Takue
MIOHATHUS, KaK Xal (COCTOSIHUE), MakaM (CTOSTHKA), paHa (MCUe3HOBEHHE «s1») U Oaka (mpeObIiBaHUE
B bore), cBUETENLCTBYIOT O BHICOKOM YPOBHE KOHLIENTYaIU3allM MUCTHYECKOIO OMbITa. JTH
KaTeropuu He TOJBKO OTPaXKalOT WHAMBHUAyaJbHbIE MepekuBaHus cydueB, HO U (GOPMUPYIOT
YCTOWYMBYIO CUCTEMY JHYXOBHOW aHTPOIOJOTHH, B PAMKax KOTOPOM YEJIOBEK pacCMaTpHBAETCS
KaKk JMHAMHYECKOE CYIIECTBO, TMPOXOJsIlee IMOoCHeAoBaTeIbHble CTAaJUH BHYTPEHHETO
COBEPIICHCTBOBAHHUS.

JIOTIOTHUTEIBHOTO BHUMAHHS 3aCIYKHBAeT BOIPOC O COOTHOILIEHUU PaIlMOHATBHOTO
(“akip) U UpparMOHAIBHOTO (Kami(), HHTYUTUBHOE 03apeHue) B Cy(uiicKkoi Tpaauiuu. B otimune
oT kanmama u dancadpl, rae paldOHAIBHBIA METOJ UTPaeT JOMHHHUPYIOIIYIO POJib, Cy(husM
BBICTPAaWBAET THOCEOJIOTMYECKYIO MOJENb, B KOTOpPOil pa3yMm sBISETCS HEOOXOJUMBIM, HO
HEJO0CTAaTOYHBIM MHCTPYMEHTOM IO3HaHUA. Brpiciias uctuHa, corjgacHo cyduiicKoil TOKTpUHE,
JOCTUTAETCsT 4Yepe3 OuMIleHue cepiaua (tachus anb-kanb), 4YTo MNpeAnoiaraeT He TOJIBKO
MHTEJJIEKTYaJTbHOE YCHIIME, HO U HPABCTBEHHO-aCKETUYECKYIO MPaKTUKY. Takum oOpaszom,
no3Hanue bora B cydusme mnpuoOperaeT SK3UCTCHIMANBHBIM XapakTep, BKIIOUYAOLIUN
Tpanchopmanuto Beeit munoctH (bonradoes, 2005: 83).

CylllecTBEHHBIM pe3yJbTaTOM aHajM3a SIBISETCS TaKXKE BBIABICHHE poOJiM Ccydu3Ma B
mpolecce KyabTypHOM HHTerpauuu uciamckoro mupa. Cydwuiickue OpaTcTBa (TapuKaThl)
BBITIOJTHSJIM HE TOJIBKO PETUTHO3HO-IYXOBHYIO (DYHKIIMIO, HO M COIMaIbHO-OPraHU3alMOHHYIO
pOJIb, CIOCOOCTBYS PACIpPOCTPAHEHUIO HCIAMCKOW KyJIbTYphl B Pa3IUYHBIX pPErHOHaX — OT
Marpub6a no Llentpanbnoit A3uu. OHM BBICTYNAIN KaK HHCTUTYIIMOHAIBHBIE IIEHTPBI TYXOBHOTO
00pa3oBaHusl, MOPAJIBHOTO BOCIIUTAHUS U KYJIbTYpHOW TpaHCMUCCHH. B 3TOM cMmbIcie cypusm
MOXXHO paccMaTpuBaTh Kak (DaKTOp «MSATKOM MHTErpaliu» MCIAMCKOM IMBHIM3AIINY,
o0ecrneynBaromuil yCTOMYMBOCTh PEIMTUO3HON MAEHTHYHOCTH B YCIOBHSIX ATHOKYJIBTYPHOTO
pa3HooOpasusl.

BaxxubIM acriekToMm, O 4epKUBaeMbIM B Tpynax beprenbca, sBiseTcss Takxke mpobiema
CHHTE3a JIUIMHUCTHYECKOW ¢Quiaocoduu M McIaMCKOW MHUCTHKHM. B pesynbraTe aKTHBHOTO
nepeBo/ia aHTUYHBIX TeKcTOB B VIII—X Bekax B MCIaMCKYIO HHTEIIEKTYalbHYIO Cpely TPOHUKIIN
SJIEMEHTHl APUCTOTENIM3MA M HEOIJIATOHM3Ma, KOTOpble OBLIM TBOPYECKH IE€PEOCMBICIECHBI
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cyuiickumu aBTopamu. OCOOCHHO 3TO MPOSBUIIOCH B KOHIICTILUAX SMaHAIMK OBITHS, €INHCTBA
Cymiero (Bax/aT anb-BYILKY/) U HepapXuu ObITUHHBIX ypoBHEH. OHAKO, Kak oTMe4aeT bepTensc,
3TH 3aMMCTBOBAHHUS HE CIIEAyeT NMOHMMATh KaK MPOCTOE KOMHUPOBAaHHE, MOCKOJIbKY OHH OBLIH
MHTETPUPOBaHbl B PAMKHU HCJIaMCKOI'O MHUPOBO33PEHHUS U aJallTUPOBAHBI K €r0 TE€OJOTHYECKUM
OCHOBaM.

JIOTIOJTHUTENBHBIM  QHAJIUTUYECKUN MHTEpPEC IMPEACTABISIET BOIPOC O IOJUTUKO-
uaeosorndeckoil GpyHkumuu cypuszma. B ycroBHAX MOJMTHYECKON HECTAOMIIBHOCTH M KPH3HCa
LEHTPAJIU30BaHHONW BJIACTU CYy(QUIICKUE OOLIMHBI HEPEIKO BBICTYNAIM KaK allbTEPHATHBHbIE
dopmbl  nyxoBHOW JerutuManuu. OHU (OPMHPOBATM OSTHYECKYI0 MOJEIb TOBEICHUS,
OCHOBAaHHYIO Ha IPUHLHMIAX CIPaBEIJIMBOCTH, CMUPEHHUS U OTKa3a OT MUPCKUX amMOuIuil. ITO
Croco0OCTBOBAJIO YKPETUICHHIO MOPATLHON YCTOMYMBOCTH OOIIECTBA M CHIDKEHUIO KOH(PJIMKTHOTO
MOTEHIMaja B IEPUOIbI COIMaIbHBIX Kpru3ucoB (Crenansnir, 1987: 321).

C TOukM 3peHMs] HCTOPUYECKONW JWHAMUKW, pa3BUTHE cypu3Ma MOXKET ObITh
MHTEPIPETUPOBAHO KaK IMPOLIECC MOCTENEHHON MHCTUTYHHMOHAINU3AIMM MHCTUYECKOTO OIIBITA.
Ecnu Ha paHHMX 3Tanmax OH HOCWUJ IMPEUMYIIECTBEHHO HWHAWBHUIyalbHBIH U aCKETUUYECKUI
xapakrep, To HauMHasg ¢ X—XI BexkoB OH MPHOOpPETaeT CHUCTEMHYIO OpPraHHU3aLUI0 B BUJE
TapuKaTOB C YyCTOMYMBOM uepapxueld, o00pa3oBaTelIbHBIMU MPAKTUKAMH M JYXOBHOM
MIPEEeMCTBEHHOCTHIO (CHIICKIa). DTO CBUAETENBCTBYET O MEPEX0/I€ OT CIIOHTAHHON AYXOBHOCTH K
CTPYKTYPUPOBAHHOM PEIUTHO3HOU TPaJHLINH.

Takum 00pa3oM, pacIMpeHHBIH aHAIU3 TOATBEPHKIAET, UTO Cy(PHU3M MpeCcTaBIIseT co00it
He nepudepuitHoe, a HEHTPaIbHOE SBJICHHE NCIAMCKON IIMBUIIM3AIMH, OKa3bIBaBIIEE BIUSHUE Ha
e€ ¢unocoduio, KyIbTypy, JUTEPATypy U COLMAIIbHBIE MHCTUTYTH. B paMkax mHTeprpeTanuu
beprenbca cygusm crenyer paccmaTpuBaTh Kak pe3yJabTaT CIIOXHOTO B3aUMOJEHCTBUS
BHYTPEHHHUX UCIIAMCKHX HCTOYHHUKOB M BHEIIHUX UHTEJUIEKTYalIbHBIX BIMSIHUM, TepepaboTaHHbBIX
B €IMHYIO TyXO0BHO-(umocodcekyro cucrtemy (byxopwuii, 2003: 269).

O06001mas pe3yapTaThl UCCIEIOBAHUS, MOXKHO YTBEPXKAAaTh, YTO Cy(pHU3M BBICTYMAaeT Kak
MHTErpaTUBHAS MOJEb PEIUTHO3HOTO OTbITa, OObEIUHSIONIAs pallHOHATBHOE U MUCTHYECKOE,
WHJMBHUIYyAJIBHOE M KOJUIEKTUBHOE, HOPMATHBHOE U TPAHCUEHJEHTHOE M3MEPEHUs MCIaMCKOMN
Tpaauuuu. IMeHHO 3Ta MHOTOMEPHOCTH JIeIaeT ero OJHUM U3 HauOoJiee CIOKHBIX U 3HAUMMBIX
(eHOMEHOB B HCTOPUH PEIUTrH03HOM MbIciiu BocToka.

I[To cnoam E.D. beprenbca, Kopan um CyHHa He coO3[adu MOCIEI0BATEIbHYIO
¢bunocodcekyro cucremy. XoTs coOpaHue XaJucoB ObUIO MPUBEIACHO B OMPENEIEHHBIN MOPSIOK,
OHO B OCHOBHOM YJOBJIETBOPSUIO MpPAaKTHUECKHE TPeOOBaHHUS DPETUTHO3HBIX O00sS3aHHOCTEH.
Opnako 3THX mpaBuil ObUIO HEJOCTATOUHO Ui BeAeHHS (PUIOCO(CKUX pa3MBIIUICHUH IO
TEOPETUYECKUM BOIIPOCAM.

Brigaromuiics BoctokoBen Evgeny Bertels momu€pkuBan, uto mpeBpaiieHHE Hciama B
OJIHy W3 BEIYIIUX MHPOBBIX PEIUTHi OBLJI0O HEBO3MOXKHO 0e3 (opMHUpOBaHHS Pa3BUTOM
¢bunocodcko-teopernueckoir 6a3pl. [lo ero MHeHUIO, Ha paHHEM JTare CBOETO0 CTAHOBJICHUS
UCJIaM TPEJCTaBIsT COOON PEIUruO3HYI0 CHCTEMY, BO3HUKIIYIO B CHEIU(PUYECKUX HCTOPUKO-
KYJIbTYPHBIX YCIOBUSX ApaBHIICKOTO MOJYyOCTPOBa M OPUEHTHUPOBAHHYIO IPEXKJE BCEro Ha
KOHCOJIMJIAIMIO apaOCcKoro oOIiecTBa Ha OCHOBE €IMHOOO0XKUS U HOBOI HPaBCTBEHHO-IIPABOBOM
MOJEIIN.

Opnako yxe B VII-VIII Bekax, B NE€pHOA CTPEMHUTEIBHOIO TEPPUTOPHUATIBLHOIO
pacIIMpeHHs, UCJIaM BBIIIET 3a MPEAEIbl EPBOHAYAIBHOIO 3THOKYIBTYPHOTO IIPOCTPAHCTBA U
OKa3aJiCsl B KAUECTBEHHO MHOM MHTEJUIEKTYaJIbHOM U COLMATIBbHO-TIONIMTUYECKOM cpeze. B cocras
MYCYJIBMaHCKOTO FOCy1apCTBa BOILLIIM PETMOHBI ¢ 60TaTol peuruo3Ho-(punocodckoii Tpaauueit
— Cupus, HUpak, Hpan, Erunmer, Cpennsis A3us. OTO NOpHUBEIO K CTOJKHOBEHHIO U
B3aMMO/ICHCTBHIO MCJaMa C BBICOKOPA3BUTHIMH CHUCTEMaMHU OOrocioBus W ¢GuiIocopuu, 4To
noTpeboBano 0oiee rmy0oOKO TeOpEeTHIECKON TPOPaOOTKH COOCTBEHHBIX JIOTMATOB.

beprenbc oTMeual, 4To B HOBBIX YCIOBHSIX HCJIAMCKast MBICIIb ObliIa BBIHYX/I€HA HE TOJIBKO
3alMIIaTh CBOM IPUHIMIBI B MEKPEJIUTHO3HBIX JUCKYCCHAX, HO M CHUCTEMAaTU3HpPOBATh
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BepoydeHue, (GopMupysl HEIOCTHYIO KOHIENTYalbHYIO CTPYKTYpy. BO3HUKHOBEHHE Kajama,
pazButue ¢unocopun (dancadrel), aKTHBHOE OCBOCHHWE AaHTHYHOTO HACIEIUs 4epe3
MEPEBOTYECKOE JBIKCHHE — BCE ITO CBUICTEIBCTBOBAIO O MPOIECCE HHTEIUICKTYAIbHON
WHCTUTYIIMOHAIIM3AIMK HCTaMa. PeNWruo3Hoe MHPOBO33PCHHE TIOCTENEHHO JIOTIONHSIIOCH
paIMoHaIbHO OOOCHOBAaHHBIMH JIOKTPHHAMH, YTO CIIOCOOCTBOBAJIO €r0 YHHBEpPCAIHM3AIUU W
VKPEIUICHUIO aBTOPUTETA B MHOTOHAITMOHAILHOM Y MHOTOKOH(ECCHOHAIBHOM TIPOCTPAHCTBE.

Takum o00pazoM, MO HHTEpHpeTanuu bepTenbca, 3BOMIONMS HCIaMa OT JIOKAIHHOTO
PEIUTHO3HOTO  JIBIDKEHUST K MHPOBOWM PEIIMTHUU  COMPOBOXKIAIACH  YIIyOJICHHEM  €ro
TEOPETUYECKOro cojiepkanus. @opmupoBanue Gprrocodcekoi pedaeKkcuu craao 3aKOHOMEPHBIM
OTBETOM Ha BBI30BBI HCTOPHUYECKOM IKCTIAHCHH, MEXKKYJILTYPHOTO B3aMMOICHCTBHS U BHYTPCHHEH
MOTPeOHOCTH B CHUCTEMaTH3alluM  BepoydeHHWs. VIMEHHO JTOT mpomecc oOecredrt
WHTEJUICKTYATbHYIO 3pEJIOCTh HCIAMCKOW IUBWIM3AIMK M €€ YCTOWYMBOE pa3BUTHE B
MOCJIETYIOLIUE CTOJIETHSL.

Bo-miepBbIX, pacimpeHre UCIaMCKOTO TOCYIapCcTBa COMPOBOXKIATIOCH HEOOX0IUMOCTHIO
OCMBICJICHHS II€JIOT0 KOMILIEKCAa HOBBIX MPOOJIEM — IMPABOBBIX, JTOTMATHYECKHX, THUCCKUX U
MOJIMTHIECKUX. B mporiecce TeppuTopraibHON SKCIIAHCHU MYCY/IbMaHCKas OOIIMHA CTOJIKHYIIACh
C BOIPOCAMH YIIPABJICHUS MHOTOHAIIMOHALHBIMA 1 MHOTOKOH(ECCHOHATBHBIMHU OOIIECTBAMH, a
TaKkKe C NOTPEOHOCTHIO CHCTEMATU3HPOBAaTh COOCTBEHHOE BepoyueHue. ITo TpedoBajo
pa3paboTku 0oJiee CIOKHOTO MOHATUMHOTO armapaTra, CoCOOHOTO 0OOCHOBATH PEIMTHO3HBIC
JIOTMATHI ¥ 3aIIUTHTh UX B YCIOBUAX MEKKOH()ECCHOHATLHOM MOJIEMHUKH.

Bo-BTophIX, pacmpocTpassisick Ha oOwmupHble Tepputopun brmwkaero u CpeaHero
Bocroka, wWcimaM BCTYmMJI B HENOCPEACTBEHHBIM KOHTAaKT C JAPEBHUMH PEIUTHO3HO-
dbunocopckumMu  TpaaumUAMHU, TakuMu kKak HWymawsm, 3opoacTpu3Mm, XpHUCTHAHCTBO U
MaHnuxeiicTBo. OTu Tpamuiuu oOnamamu  Oorato pa3paboTaHHBIMH OOTOCIOBCKMMH U
MeTapu3NYEeCKUMU CHCTEMaMH, a TaKXkKe YCTOWYMBBIMU HHTEJUIEKTYAJIbHBIMU LIKOJAMHU.
B3anMoselicTBre ¢ HUMH CTUMYJIUPOBAIO Pa3BUTHE MCIIAMCKOM Teosioruu (kamam), grtocoduun
(dancada) 1 MUCTHIECKOIN MBICITH.

beprenbc moguépkuBai, 4TO MMEHHO B YCIOBHUSIX TaKOTO KYJIbTYPHOTO M HJAEHHOTO
B3aUMO/JICHCTBUSl HMCIIaMCKas MbIC/Ib Hayalla aKTHBHO OCBaWBaThb METOJbI DPAlMOHAIBHOTO
aHalM3a, JIOTUYECKHME Kareropuu W  (uimocodckue KOHIENIMU, 3aMMCTBOBAHHBIE U
nepepaboOTaHHBIE B paMKaX COOCTBEHHOW PpEIUIHO3HOW MapajurMbl. DTO CIIOCOOCTBOBAJIO
(dbopMHUPOBaHUIO LETOCTHOUN (punocodckoit TpaaulUK, KOTOpasi MMO3BOJIMIIA HCIaMy HE TOJIBKO
OTCTauBaTh CBOM JOTMaThl B JUCKYCCHSX C IMPEICTAaBUTEISIMH HWHBIX BEPOMCIOBENAHUN, HO U
UHTErpUPOBAaTh  pPa3HOOOpa3Hble HMHTEIUIEKTYalbHbIE D3JEMEHTHl B  EAUHYI0 CHUCTEMY
MupoBo33penus (Komunos, 2009: 82).

Takum oOpazom, o MHeHHIO beprenbca, cTaHOBIEHHE HClIaMa KaK MHUPOBOW pETUTHU
ObUIO TECHO CBSA3aHO C HEOOXOAMMOCTHIO TEOPETUYECKOI0 CaMOOCMBICHEHHS U (HUI0CcOPCKOTo
000CHOBaHMsI €ro MPUHIMIIOB. Pa3BuTue OorocinoBckod u ¢uaocodckoil pedriekcun cTaio
OTBETOM Ha BBI30BBI HMCTOPHUYECKOW SKCIMAHCUU M MEXKYJIBTYPHOTO B3aUMOJCHUCTBUSA, YTO B
KOHEYHOM UTOTe 00ECIeUnIo yCTOMUYNBOCTh M YHUBEPCATU3ALINIO UCIAMCKOM IUBUITU3AIIUH.

DneMeHTHI, XapaKTepHbIe JUIsl BCeX PeNuruil, yxxe npucyrctBoBanu B Kopane. OagHako
WCaM, TIOMYYMBIIMA CTaTyC TOCYAapCTBEHHOW pENIUruu, JOJKEH ObLT J0Ka3aTh CBOE
MIPEBOCXO/ICTBO TI0 CPABHEHHIO C APYTUMU penurusaMu. UToOsl co31aTh TPOUHYIO GUIT0CODCKYIO
CUCTEMY, HCJaM MOOWIHM30Bal Bce CBOM cuiibl. DOpMHUpOBaHHME 3TOM CUCTEMBI IMPHUBEIO K
BO3HMKHOBEHHIO MHOecTBa ceKT. Kaxkmas cexTa Mckaia OTBET Ha KOHKPETHBIN (HIOCOPCKUit
sompoc (Rizayev, & Haqqulov, 2025: 42-57).

Brimaromuiicst Boctokosen E. beprenbce moquépkusan, 4To pEKOHCTPYKIUS LETOCTHON U
JOCTOBEPHON MCTOPUU BO3HUKHOBEHHUS U DBOJIIOIMH BCEX MYCYIbMAHCKUX CEKT IMPEICTaBISET
co00i1 upe3BbIYAiHO CIIOKHYIO Hay4dHyIo 3anady. [lo ero MHeHHIO, HCTOYHHMKOBas 0aza Mo
paHHeMy TMEpPUOAY HCIAMCKOW HUCTOPHUH HOCHUT (PparMeHTApHBI W HEPEAKO MOJIEMUYECKHIA
XapakTep, 4YTO CYIIECTBEHHO 3aTPyIHSAET OOBEKTUBHOE UCCIIEIOBAHNE. BONBIITMHCTBO CBEICHUN O
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paHHUX PEIMIHUO3HBIX IpyNnax M TEYEHUAX COXPAHWIOCh JUOO B TPYAAaX MYCYJIbMAHCKUX
UCTOPHKOB U XPOHHUCTOB, JIMOO B COUYMHEHUSAX MPEICTABUTENICH OPTOJOKCATHHOIO OOTOCIOBUS,
KOTOpBIE paccMaTpUBaIM AJIbTEPHATUBHBIC HAIIPABIICHUS IMPEUMYIIECTBEHHO C KPUTHYECKHUX
MO3ULIHN.

beprensc oOpamian BHHMaHWe€ Ha TO, YTO 3HAYMTENbHAs 4YacTb HH(POPMAIUH O
CEKTaHTCKUX JABM)KCHUSIX MEepeaaBaach yepe3 Mpu3My JA0IrMaTHUECKUX CIIOPOB, YTO HEU30EKHO
BJIUSJIO HA MHTEPIIPETaLnIO (PaKTOB. ABTOPHI OPTOIOKCAIBHBIX TPAKTATOB CTPEMMIIUCH HE TOJIBKO
OMHCATh CYMIECTBYIOIIME TEYCHHSA, HO W KIACCH(PUUIMPOBAaTH WX B paMKax OMpPENeNEHHON
OOTOCIIOBCKOW CXEMBI, POTHUBOIMIOCTABIISISI «ACTUHHOE» yYUCHUE «3a0IyXIeHusIM». B pesynbraTe
(dopmupoBasach CBO€00Opa3Hasi CHCTEMaTHU3aLUs PEIMTHO3HBIX HAIIPABICHH, KOTOPask OTpa)xasa
HE CTOJIbKO DPEaJbHYI0 HCTOPUYECKYI0 KapTHHY, CKOJIbKO HOPMAaTHUBHO-OLIEHOUHYIO MO3ULUIO
cocraBureneit (M3maitnosa, 2025: 218-225).

BaxHyto poJib B 3TOM Ipoliecce chirpaia Ornopa Ha U3BECTHBIN XaJKC, COTIACHO KOTOPOMY
IocJie cMepTH Impopoka MyxamMmaj MycylbMaHCKas OOIIMHA pa3[esIuTCsA Ha CeMbJecAT (WiIn
CEeMBJECAT JIBE) T'pYMIbl, U3 KOTOPBIX JMIIb OJHA OyAeT NMpU3HAHA MCTUHHOM M CHac€HHOM.
JlaHHBIN XaIuC CTaJ TEOJIOrMYECKUM OCHOBAHHUEM JJIsl TOCIIEAYIOUIUX MOIBITOK KOJNYECTBEHHOTO
OTIpeJieNieHUs] 4Yucia CEeKT M HMX BKJIIOYEHHUS B CHUMBOJIMUECKYIO CXEMY «CEMMJIECSATH JIBYX
TedeHui». Ilpu 3ToM caMo 4YMCIO HOCHIIO BO MHOTOM YCIIOBHBI M HOPMATHBHBIM Xapakrep,
oTpaxasi CTpeMJeHHe OOTroclIOBOB MpUAATh MCTOPHUUECKOMY IMPOILECCy JIOTMAaTUYECKYIO
3aBEPIIEHHOCT.

Takum o6pazom, beprenbc nomguépkuBai, YTo MpPU U3YYEHUH UCTOPUH MYCYJIbMaHCKHX
CEKT HEOOXOJMMO YYHUTHIBATH CHEUM(PHUKY MCTOYHHUKOB, MX MOJIEMUYECKYIO HAMpPaBIE€HHOCTb U
UJCOJIOTUYECKYI0 aHTaKUPOBAHHOCTh. VcTopuorpaduueckas Tpaaulus, OCHOBaHHas Ha
XaJIMCHOM MHTEepIIpeTaluy U OOTOCIOBCKOM Kilaccu(UKallUY, HE BCET/1a MO3BOJISIET BOCCTAHOBUTD
MOJJUHHYI0 KapTHHY PpEIMTHO3HOTO MHOT00Opasusi paHHero wucinama. CreaoBarenbHo,
UCCIIeIOBAaHUE JaHHOUM mpoOieMbl TpeOyeT KPUTHUYECKOTO aHajdu3a TEKCTOB, COMOCTaBICHUS
pPa3IMYHBIX CBHUJAETENBCTB M Y4YETa COLMAIBHO-HUCTOPUYECKOTO KOHTEKCTa (HOPMHUPOBAHUS
penurnosnsix asmxennii (Korelgi, 1999: 73).

[To namemy muenuto, E.D. beptenbc He cTaBUT mepen coOol 3amady aHAIM3UPOBATH
yueHusi Bcex cekT. OH IuIIb ONMHMChIBaeT MX HauOosiee BakHble HampaBieHus. [lo MHeHuio
y4€HOTO, 3TOT0 JIOCTATOYHO, YTOOBI MOHATH, KaKue MPOOJIEMbl HHTEPECOBAIN MYCYJIbMaH B TOT
MIEPUO/I.

Opna rpyImna cekT cTaBuja mnepen co0oi MmoauTudeckre BOMpockl. Peup 1miia o ToM, KTO
JIOJDKEH OBITh 3aKOHHBIM TpeeMHUKOM IIpopoka. Croponnuku 35T [Ipopoka Anum ubu AOy
Tanuba cocraBisuin OOJIBIIMHCTBO, OJJHAKO MPOTUB HUX BBICTYNUIN MHOCTpaHIbl. Hu ogun u3
MIPETeHICHTOB Ha MPECTOJl CO CTOPOHBI MHOCTPAHIIEB He ObUT mpu3HaH. X mHTepecoBanu He
TOJIBKO MOJINTUYECKHE, HO U BOIIPOCHI, CBA3aHHbIE C TOHUMaHueM cyTu uciama (Komumnos, 2009:
90).

[TosToMy BIepBBIE BO3HHK BOMPOC O MOCIEACTBUAX TSKKOTO rpexa. OJHAKO B 3TOM
BOINIPOCE CpEeAM HWHOCTpPAHIEB HE Obulo enuHoro MHeHus. COryliacHO MHEHUIO a3pakuiIleB,
YeJIOBEeK, COBEpIIMBLIMM TIpeX, HE CUMUTaercs MycyabMaHMHOM. OH MOJBEpraercs BEYHBIM
My4YeHUSM B afy. bosiee Toro, no yoexaAeHuIo a3pakuiileB, JUIIEHBI 3aLIUThI HE TOJIBKO IPELIHHUK,
HO U BC€ ero NOTOMKH. M0aanuThl OAX0 1IN K 3TOMY Bompocy 6osiee HeiTpanbHO. OHU CUMTANIH,
YTO TPEIIHUK MOXET ObITh HEBEPYIOIIUM, HO €ro Hellb3sl MPUPABHUBATH K S3bIYHUKY.

B ToT mepuon ogHON M3 caMbIX CIOXKHBIX (uiocopckux mpobiem Oblia mpobiema
cBoOosel Bosin. E.D. beprenbc ananmusupyer, Kak K 3TOMY BOIPOCY MOAXOJUIN JUKaOpUHLBI U
Kagupuiipsl. [lo ero MHEHHIO, 3TH TPYNIBI HE OCTABAINCh PAaBHOAYIIHBIMU K 3TOM mpoOlieme.
CBo0os1a yenoBeka oTpunaercs mxadpuiiniamu. CorjlacHO UX y4eHHUI0, Jr000€ 1eHCTBHE 3aBUCHUT
ot bora, a 4eroBek CHOCOOEH JIMIIb €ro BBINOJHATH. bojiee TOro, HEKOTOpbIe MpPEeACTaBUTENN
JDKaOpHIIIeB yTBEpXKJalM, YTO BOJIS YeJIOBEKa HE MMeEeT HHKakoro 3HaueHus. [lostomy oHuM
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BBICTYIIJIM IPOTUB KaIUPUHIIEB, KOTOPBIE CUUTAIM YEJIOBEUECKYIO BOJIIO MIOJIHOCTHIO CBOOOJHOM
U 10JIarajiy, 4To YeJIOBEK HECET OTBETCTBEHHOCTD 33 BCE CBOM MOCTYIIKH.

barunuitn MOSIBWIIMCH KaKk MOIIHOE JABIKEHHE ucMauiauTtoB. OHH  TpeboBanu
aJIErOpUYECKOro ToJIKoBaHus (TabBuib) Kopana. C moMOIIbIO 3TOT0 OHU BBEJIM B UCJIaM HOBOE
MHUCTUYECKOE YUYEHHE O JYXOBHOM CYTH BCEr0 MHUpA.

Kpome Toro, E.D. Beprenbc ynmomuHaeT Takxke XxammapuiiieB (xammapwiis). OHH
MPU3HABAIHN YYEHHE O TEPECeICHUU AYII U BBHICKa3bIBAJIM MHEHHUE, 4To bor cosman o0e3bsH u
CBUHEH U3 TPEIIHUKOB. DTO CBSA3AaHO C UICSMH, 3aMMCTBOBAHHBIMU U3 YYE€HUI HH/YCOB.

Takum o6pazom, ¢ korna VII Beka ¢utocodckast MBICIb pa3BUBaIach OUCHb HHTCHCHUBHO.
[Tpu 3ToM dunocodus mogHUMaNA KpaiiHe CII0XkKHbBIe Bompockl (DmoHoBa, 2024: 79-83).

[TocTenennoe pazButue uae cypuszMa oXBaThIBACT JUIMTENbHBINA mepro. OHO MpOIIOo
MyTh OT ACKETUYECKOM MPAKTUKHU K cXoJacTHueckon guiocopun. OCHOBHBIE MTPaBUIIa U 3aKOHBI
cypusma npruodpenu xapakrepHblii 001Kk npuMepHo ¢ IX no nayana XII Beka. Boctokosen E.O.
beprenbc 0OBSICHSIET 3Ty CIOKHOCTh OOJBIIMM pazHOOOpa3MeEM M Pa3IMYUSAMH B Pa3IMUHBIX
HanpaBiieHUsAX cypusma. Tem He MeHee Uil BCEX HANpaBICHUH MOXHO BBIJEIUTh OOIIHE YEPThHI
B TOW WJIM MHOW CTEMEHU. DTO, B CBOIO OYEpe/lb, MPEACTABISIET COO0M 0000IICHUS, TPUMEPHO
OTpa’KaroIne ACHCTBUTEIBHYIO KapTHHY.

B cyodwuiickoit Tpamunuu yXOBHBIM IyTh 4YeJlOBEKa CTPYKTYpUPYETCS B BHJE
MIOCJIEIOBATEIbHBIX 3TAIIOB BHYTPEHHETO COBEPILECHCTBOBAHMS, KaXKJbI U3 KOTOPBIX OTpa)kaeT
ONPEACIEHHYIO CTENEHb PEIMTHO3HOT0 W HPABCTBEHHOTO pAa3BUTHUS JIUYHOCTH. HadanbHOM
CTYNEHBIO JAaHHOTO MpoIlecca SABISIETCS apraT — COBOKYMHOCTh 00’KE€CTBEHHBIX MPeANuCcaHui
Y HOPM, PETryJIUPYIOINX KaK BHEIIHIOK, TaK ¥ BHYTPEHHIOI CTOPOHY )KH3HH MyCyabMaHuHa. Ha
ATOM 3Tare 0co00e 3HAUYCHHE MPUIAETCS CTPOTOMY COOJIOJICHUIO PEITUTHO3HBIX 00sS3aHHOCTEH,
ycraHoBieHHBIX Kopanom u CyHHOH, a Takke CIIeJOBAHUIO MOPAJIbHO-3TUYECKUM MPUHIUIIAM
ucnama (IllaguroBa, [JaiipadbacBa, & Manasioek, 2024: 7).

N3BecTHbIN BocTokOBeA E.D. beprenbc oTMeuar, 4to mapuart Kak HOpMaTUBHO-TIPABOBas
cucteMa He sBIseTcsa crenuduueckn cyGuilckuM (EHOMEHOM, TOCKOJIBKY €ro COOJIIO/ICHHE
00s3aTeNbHO AJISl KaKI0TO MYCYJIbMaHUHA BHE 3aBUCUMOCTHU OT IPUHAJUIEKHOCTH K MUCTHYECKOMN
Tpaauuuu. [lo ero MHEHHIO, IIapUaT MpeICTaBIseT OO0 0OIIeNCIaMCKYIO OCHOBY PETUTHO3HOM
KU3HU, a HE HUCKIIOYUTENIbHO Cy(pUHCKyl0 Karteroputo. Tem He MeHee, B paMKax cypuiickoit
JOKTPHUHBI IIapUaT paccMaTpUBaeTCs Kak HeoOXoquMbIN pyHaamMeHT qyxoBHoro nytd. Cyduii e
MOXKET IMpeHeOperaTh BHEIIHMMU MPEINUCAaHUSMH PEIUTUHU, MOCKOJbKY HMEHHO 4Yepe3 HX
CO3HATEJIbHOE W HCKpPEHHEe HCHOJHeHue (OopMUpYeTCsl BHYTPEHHSAS JUCHUIUIMHA U
MOATOTABIMBAETCS Mepexo/] K Oosiee rIyOOKUM YPOBHSIM AYXOBHOTO OIIBITA.

Takum 06pazom, coOnroieHune mapuara B cypusme NpruoOpeTaeT He TONbKO IPUINIECKOe,
HO U aCKETUKO-ITHUYecKoe 3HaueHue. OHO CIYXHUT CPEICTBOM OUHUIICHUS HaMEpEeHUU (HUILsT),
yKperieHus: 60ro00si3HeHHOCTH (TakBa) U POPMHUPOBAHUS YCTONUMBON PEIUTHO3HON MPAKTUKU.
JIumpb mocie yCBOGHMsI OCHOBHBIX JAOTMAaTOB HMcllaMa UM YKOPEHEHHS B HOpPMax IIapuara mnepej
YEeNIOBEKOM OTKpBIBAeTCsS CIEAYIONIMI d3Tanm — Tapukar (OyKBaJllbHO «IyThb»). Tapukar
MMOHUMAETCS KaK METOJ JYXOBHOTO BOCXOKJIEHUS, MPEATNOIaralfil pyKOBOJCTBO HACTaBHUKA
(meiixa), BBIMOJHEHHE CIELHUAIbHBIX TYXOBHBIX YNpPaXHEHUH, 3UKpa, CaMOIMCLUIUIMHBI U
IIOCTETIEHHOE MPEO0I0JIEHUE TOLIEHTPUUECKUX CKIIOHHOCTEH.

B cyduiickoii repMeHeBTHYECKOW TpaaulMK Mepexoa OT IiapuaTa K TapuKaTy He
TPAKTyeTCs KaK pa3pblB C PEIUIMO3HO-NIPABOBOM CHCTEMOM HCllaMa WM Kak e€ OTpHIaHue.
HanpoTuB, naHHBIM mnepexo] MNOHMMAaeTcs Kak KadeCTBEHHOE YINIyOJIeHHE pEeIUrHO3HOTO
CO3HaHUS, PU KOTOPOM HOPMBI IIapuaTa NpuoOpeTaroT He TOJNbKO (opMalibHO-0053aTeNbHbIH,
HO U BHYTPEHHE OCMBICICHHBIN Xapakrep. MHaue roBops, peub UAET He 00 OTMEHE 3aKOHa, a O
€ro JyXOBHOH HHTEpPHOpH3AllMM — MPEeoOpa30BaHWU BHEIIHUX IPEINHUCAHUN B JHMYHOCTHO
NepEKUBACMYIO U CO3HATENILHO NpUHUMaeMyto npaktuky (Abdrassilov, Kaldybay, & Nurmatov,
2017: 155 - 163).
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Hlapuar B cy¢wuiickoli mapaaurMe paccMaTpuBaeTcsi Kak (yHIaMEHTalbHas OCHOBA
pPENUTMO3HONW JKU3HM MycylbMaHuHa. OH pEeryaupyer IOBEAECHHUE BEPYIOILIEro, ONpEeAesis
cucTeMy OO0S3aHHOCTEH, MOpPAJIbHBIX HOPM M IPABOBBIX YCTAHOBJICHHUH, OXBAaTBHIBAIOLIMX KaK
MH/IMBUIYAIbHYIO, TaK U COUUANBHYIO cdepy. B 3ToM cMmbIcie mapuar BHICTyIaeT HOPMAaTUBHOU
CTPYKTYpOH, oOecrneunBaronieil yCTOMYMBOCTh PEIIMTHO3HONM OOMIMHBI U (POPMUPYIOIIEH
IMCUUIUIAHY TyXOBHOW u3HU. Cy(uiickue MBICIUTENN NOAUYEPKUBAIM, 4TO O€3 CTPOroro
COOIIIO/ICHHS IapraTa HEBO3MOXKHO IOJIJTMHHOE JyXOBHOE COBEPIIEHCTBOBAHHE, TIOCKOJIBKY OH
3a7aéT ITUYECKHE U TOBEACHYECKHE OPUEHTUPHI, HEOOXOAUMBIC Ui BHYTPEHHETO OYMIICHUS
4esloBeKa. B CUMBOJIMKO-KOHIIETITYaJJbHOM M3MEPEHUH IIapuaT OTOXKJIECTBIISIETCS C «BHELIHEN»
CTOPOHOM peluruu (3axup), TO €cTh ¢ €€ NpOosBICHHON (OpMOI, BbIpaK€HHOW B 0Opsiiax,
MpaBWIax W MPEANUCAHUSX. 3axup 0O0ecleurBaeT BUIUMYIO CTPYKTYPY PEJIUTHO3HOCTH,
(dbopMupyeT KylIbTypy OJarodyectusi M 3aKpervisieT LIEHHOCTHbIE OPUEHTUPHI B IMOBCEIHEBHOMN
npakThke. brarogaps 3ToMy AOCTUTarOTCs MOPSAO0K, HPABCTBEHHAs! YCTOMUMBOCTD JIMYHOCTU U
COTJIaCOBAHHOCTh MHAMBHYaJbHOTO TOBEJECHMS C PEIUTMO3HBIM 3aKOHOM. TakuM oOpa3om, B
cy(uiickoM MOHMMAaHUU IIapHaT NPEACTABISIET COOOM HE TOJIBKO IOPUIMUYECKYIO0 CUCTEMY, HO U
HEOOXO0IMMYIO MPEANOCHUIKY AYXOBHOTO NMyTH. OH BBINOJHSAET (QYHKIMIO UCXOJHOIO ATamna U
OJIHOBPEMEHHO TOCTOSIHHOIO OCHOBAHHUSl PEJIMTHO3HOTO OIbITa, Ha KOTOPOM CTPOMTCS
nanpHeiinee yriayOleHne BHYTpEHHEH JKM3HU uenoBeka. VIMEHHO uepe3 OCO3HaHHOE U
MOCJIEIOBATENIbHOE COOJIOJICHHE IIapraTa OTKpPbIBAeTCS BO3MOXKHOCTH Iepexoja K Ooiiee
BBICOKMM YPOBHSIM JIyXOBHOW peduiekcuu U Muctuueckoro noctikenus (Kewxkerait, 2020: 12-
23).

Tapukar, B cBOIO odepedb, OO0O3Ha4YaeT MyTb BHYTPEHHETO  JyXOBHOIO
COBEPIICHCTBOBAHUSA, HANpPaBJICHHBIH Ha TOCTH)KEHHE COKPOBEHHOTO CMBICIA PEIMTHO3HBIX
npennucanuii. Eciu mapuat popmupyeT HOpMaTUBHYIO CTPYKTYPY, TO TApUKAT pPaCKphIBAeT €&
BHYTPCHHIOIO JMHAMHUKY M JyXOBHO€ cojeprkanue (OarwH). Ha sTom stame ocoboe 3HaueHue
MpuoOpeTaloT TakKWe TMPaKTUKH, Kak 3WKp (moMuHaHWE bora), QyXOBHOE HACTaBHUYECTBO
(upmrazm), caMOKOHTPOJIb (Myxacaba) u Gopb0a ¢ HUZMIUMH MOOYXACHUAMHU (HKUXa aH-HadC).
Takum oOpa3om, Tapukar He MNPOTHBOIIOCTABISETCS IIapuaTy, a MpeACTaBisieT coOOW ero
yriay0n€HHOE MPOJO0KEHNE HAa YPOBHE JIMYHOTO TyXOBHOTO OIBITA.

B cyduiickoit Tpaguyu qaibHEUIIMME CTYIIEHSIMH TyXOBHOTO BOCXOXKICHUS CUUTAIOTCS
XaKuKaT u Maapudar. XakukaT (UCTUHA) 0003HAYAET YPOBEHb HEMOCPEACTBEHHOTO MOCTHKEHUS
00XKECTBEHHONW  peajbHOCTH, KOrJAa  BHEMIHHE  (OpPMBI  PEIUTHO3HOM  MPAKTUKH
TpaHCPOPMUPYIOTCS B BHYTPEHHEE NepekuBaHue npucyrctBus bora. Maapudar (ruoctuueckoe
3HAaHME) MpeACTaBIsieT cobol emeé 6osee BHICOKHM yPOBEHb TyXOBHOIO CO3HAHMSI, CBS3aHHBIN C
WHTYUTUBHBIM, BHYTPEHHUM MO3HAaHHEM, BBIXOJSAIIUM 3a MPEIENbl PalMOHATIBLHOTO JUCKYypCa.
DT0 3HaHHE HE CBOJUTCS K TEOPETUUECKOMY OCMBICTICHHUIO, 8 OCHOBAHO Ha JINYHOM MUCTHYECKOM
OTIBITE U TyXOBHOMU TpaHchopmanuu cyobekTa (Tpumunram, 1989: 132).

OpHako MOCTHYKEHHE 3TUX BBICHIMX CTaJWNA HEBO3MOXKHO 0€3 MPOYHOTO U YCTOHYHUBOIO
OCHOBaHUs B mapuare. IMeHHO mapuat 00ecrnednBaeT CTPYKTYPHYIO IIETOCTHOCTh CY(UIHCKOTO
MyTH, IPEIOTBPAILAsl €ro OTKIOHEHHE OT OPTOJIOKCATBFHBIX OCHOB HciaMa. B 3ToM KOHTEKCTe OH
BBIMOJIHAET CHCTEMOOOpa3ylolyo (yHKIHIO, BbICTynas (yHIAMEHTOM BCeH JTyXOBHOM
uepapxun. Cyduiickue aBTOpbl HEOJAHOKPATHO MOAUYEPKUBAIM, YTO TOT, KTO MNpeHeOperaer
[1apuaToM, HE MOXKeT NPEeTeHJ0BaTh Ha KMCTUHHOE IOHHMMaHME TapHKaTa, XaKHKaTa WU
maapudara (Ayas, 2019: 73-78).

CrnenoBartenbHO, B Cy(UICKONW aHTPOMOJIOTUU TYyXOBHOE Pa3BUTHE YEIIOBEKa MBICIUTCS
KaK IM0CJeI0BaTeIbHbIN 1 HepapXHUUECKH OpraHn30BaHHbIHN mpoliecc. OH BKIIOYAET B ce0sl CUHTE3
BHEIIIHET0 COOIIOIEHHS PETUTHO3HBIX MPEANMCAaHUN U BHYTPEHHETO MUCTHYECKOTO YCTPEMIICHUS
k bory. "'apMoHHYHOE €IMHCTBO 3axupa U OaTHHA, 3aKOHA U TyXOBHOT'O OMBITA, PACCMAaTPUBAETCS
Kak HeoO0XO0JMMOE YCIOBHE LEIOCTHOTO PEIUTMO3HOTO CTaHOBiIeHUs JUYHOCTH. Cyduiickas
MOJIENIb TyXOBHOIO IYTH JIEMOHCTPUPYET, YTO UCTMHHOE COBEPLICHCTBOBAHHUE JOCTUIAETCs HE
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Yyepe3 MPOTUBOINIOCTABICHHE (POPMBI U COIEPIKAaHUS, a Yepe3 X OPraHMIECKOe B3aUMOICHCTBUE U
B3auMHoOe yriryonenue (OumoHoBa, 2024: 81).

3aki0ueHue

Hayunoe Hacneame BbIjaromerocss BocTokoBena EBrenust OnayapaoBuua beprtenbca
3aHMMAaeT o0co00e MECTO B pa3BUTUU MHUPOBOM OPHEHTAIMCTUKM W HUCIAMOBEIYECKUX
uccnenaoBanuil. Ero Tpynel npeactaBisioT co00il HE TOJIBKO LIEHHBIMH MCTOYHUK MO HCTOPUU
BOCTOYHOM JUTEPATYphl U KYIBTYPHl, HO U TIYOOKYIO MOMBITKY (HIOCO(PCKOTO OCMBICICHHS
JYXOBHBIX IIPOLIECCOB, IIPOUCXOAMBIINX B MCIAMCKOW IuBWiM3anuu. [IpoBenéHHbIM B TaHHOU
paboTe aHanM3 MO3BOJISIET CIENaTh BBIBOJ O TOM, uTo beprenbc paccmarpuBan cydusm kak
CJIO’KHOE UCTOPHUKO-KYIBTYPHOE U (PUII0CO(PCKO-PETUTHO3HOE sIBIICHUE, (POPMUPOBAHUE KOTOPOTO
MIPOUCXOMIIO MO/ BO3JECHCTBHEM KaK BHYTPEHHUX MCIAMCKUX JYXOBHBIX MMIYJIbCOB, TaK U
BHEIIHUX WHTEJJIEKTYaJIbHbIX BIMSHUM.

[Ipexxne Bcero HEOOXOIUMO MOAYEPKHYTH, UTO beprenbc mocieaoBaTeabHO OTCTauBal
UJIEI0 MHOTOCJIOMHOCTH cyduiickoil Tpaguuuu. B ero natepnperanuu cypusM HE MOXET OBbITh
CBEJIEH HU K HCKIIIOYMTENIbHO ACKETUYECKOM IMpaKTHKe, HU K MHUCTUYECKON (puiaocopuu, HU K
COLIMANIbHOMY JIBMKeHHUI0. HampoTuB, OoH mpejacTaBisieT coO0Oi CHHTE3 pa3lIM4YHBIX YpPOBHEM
PEIUTHO3HOTO OIbITa — 3TUYECKOTO, OOTOCIOBCKOTO, MHUCTHUECKOTO M HHTEIJIEKTYaJIbHOTO.
Takoil monxon Mo3BONSIET paccMaTpuBaTh Cy(uU3M Kak JWHAMUYECKYIO CHUCTEMY, MOCTOSIHHO
Pa3BHUBABIIYIOCS B OTBET Ha HCTOPHUYECKHE BHI30BBI HCIAMCKOTO MHpA.

OaHMM U3 KITIOYEBBIX PE3YyIbTATOB MCCIEAOBAHUS SIBISIETCS MOATBEPKICHHE TOrO, YTO
cyusm B nonumanum beprenbca HENMb3sI OOBSICHUTD UCKIIIOUNUTEIHHO BHEITHUMH KYJIbTYPHBIMU
3aMMCTBOBaHMsMHU. HecMoTpss Ha mnpu3HaHWE BIUSHHS HEOIUIATOHU3MA, T'HOCTHUIIM3MA,
MaHUXEWCTBA U APYTUX PUiocoPcko-peuruno3HbIX TPAAULUN, YYeHBIH MO TYepKUBAI IEPBUYHYIO
pOJIb BHYTPEHHUX HCIAMCKHX IyXOBHBIX HMCTOYHMKOB. Kopan um CyHHa, 1O €ro MHEHHIO,
cozepkaT 0a30Bble KOHIIETITYaJbHBIE 3JIEMEHTHI, KOTOpBHIE CTal OCHOBOHM (HOpMHUPOBAHUS
cypuiickoro mupoBo33penus. CrnemoBarenbHO, Ccyhu3M cleIyeT paccMaTpuBaTh Kak
OpraHNYECKOE MPOJOJDKEHNE UCIAMCKOTO yXOBHOIO Pa3BUTHS, a4 HE KaK YY)KEPOIHOE SIBJICHHE.

BaxnbiM acnexkroM koHuenuumu beprenbca sBISETCS €ro NMOHMMAHME HCTOPUYECKOU
sBosmonuK cypusma. OH MpOCeKUBAET MyTh OT PAHHErO ackeTu3Ma (3yX[), BO3HHUKILIETO B
MepBbIe BeKa HciamMa, 10 (GOPMHPOBAHUS CIOKHBIX MUCTUKO-puiaocodckux cucrem B [X—XII
BeKaXx. DTOT MPOIIECC OH MHTEPIPETUPYET KaK €CTECTBEHHYIO TPaHC(HOPMALUIO PETUTHOZHOTO
CO3HAHMS  MycyilbMaHckoro ooOmectBa. IlepBoHauanbHO Ccyhu3M  NpOSBISUICA — Kak
UHAUBUAyallbHasg ¢opMa Ojarodyectuss U HPaBCTBEHHOTO CaMOCOBEPIIEHCTBOBAHUS, OJHAKO CO
BpEMEHEM OH TMPHOOPEN HMHCTUTYIHMOHAIM3UPOBAHHBIE (OPMBI B BUAEC TapHUKaTOB,
pa3paboTaHHBIX TOKTPUH U CJIOKHOM JyXOBHOM HEpapXHH.

Oco0oe 3HaueHHE B paMKax TAaHHOW HBOJIIOIMHM HMMEET KOHIICMIHS TyXOBHOTO IyTH
(Tapukar), kotopas B CY(UHCKONW TpagullMi BBICTYMAeT KaK MPAaKTUYECKOE BOILIOUICHHUE
BHYTPEHHETO PEJIUTHO3HOr0 OnbITa. beprenbce noauepkuBa, 4To CTPYKTYPUPOBAaHUE JTyXOBHOTO
MyTU B BUJIE TIOCTIEIOBATENbHBIX CTAANIM — IIapUaT, TApUKAT, XaKUKAT U Maapudar — OTpaxkaeT
cTpemiieHHe cy(ueB K CHUCTeMaTH3allMM pEeIUruo3HOro OmblTa M ero  ¢Guiocopckomy
OCMBICJIEHUIO. [Ipn 9TOM OH OTMEuas, 4TO JaHHBbIE KaTETOPUHU HE CIIENYET IOHUMATh KaK CTPOro
pa3fes€HHbIE YPOBHHU, a CKOpPEE KaK B3aMMOCBS3aHHBIE aCIEKThI €IMHOTO MPOLECcca TyXOBHOTO
COBEPUICHCTBOBAHHS.

OTnenpbHOr0 BHUMAHUS 3aciyKUBAeT NMo3ulus beprenbca OTHOCUTENBHO COOTHOIICHMS
mapuara u tapukara. OH pa3Jelis TOUKy 3pEHHs], COINIACHO KOTOPOM ITH MOHATHUS HE SIBISIOTCS
MIPOTHBOIOJIOKHBIMHU, a TPEACTABISAIOT COOON B3aMMOIOIOJHSIIOIIME 3IEMEHTHl HCIaMCKON
penurno3znoi cucremsbl. [llapuat oOecreunBaeT BHEUIHIOID HOPMATHBHYIO CTPYKTYDPY
PENIUTMO3HON KU3HU, TOTJa KaK TapUKaT pacKpblBaeT €€ BHYTPEHHEE IYXOBHOE COJEpKaHUE.
Takum obOpa3oMm, B cy(uiickol HMHTEpIpeTalMd PeIurus NpeicTaeT Kak €IWHCTBO BHEIIHEro
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(3axup) ¥ BHyTpeHHETo (0aTHH), YTO MO3BOJISET IIy0)Ke MOHITH MPUPOAY PETUTHO3ZHOTO OIBITA B
uciame.

Crenyer Taxxe OTMETUTH BKIIaj beprenbca B uzyuenne Gpuinocodckux 0CHOB UCIAMCKOM
Mbiciii. OH yOenuTenbHO TMOKa3all, 4YTo pa3BUTHE CyhusMa M HUCIaMCKo (dunocopuun
MIPOMCXOTUIIO TTAPAJLIEIIEHO ¥ BO B3aUMOJICHCTBUH C APYTMMH HHTEIJICKTYAIbHBIMU TPATULHSIMH.
Pacmipocrpanenne kanama, popmupoBanue Qancadpl U IEPEBO]] AHTHYHBIX TEKCTOB HA apaOCKui
S3BIK CIIOCOOCTBOBAJIM MHTEJUICKTYAIN3aliN UCIAMCKOU KyJIbTYphl. B 3TOM KOHTEKCTE Cy(hu3m
BBICTYIIaeT KaK OJHO W3 HANpPaBJICHUH, B KOTOPOM (HIOCO(CKUE UAeH OBUIA MEPEeOCMbICICHBI
gyepe3 MpU3My JyXOBHOTO OTIBITA.

Kpome toro, beprenbe yaensr 3HaYUTEIILHOEC BHUMAHKUE TTPOOJIEME HCTOYHUKOBOHM 0a3bl
no ucropun cypuszma. OH OTMEHYaJ, YTO pPaHHHE HCTOPUYECKHE HCTOYHUKHA YacTO HOCAT
(bparMeHTapHbIN U UAEC0JIOTHYECKH OKpAIIEHHbIN XapakTep. DT0 TpeOyeT KpUTHUECKOTr0 MOIX0a
K UX aHaJM3y U COMOCTABJICHUS Pa3IMYHBIX CBUACTENBCTB. [10100HAsT METOOIOTHS TIO3BOJISIET
n30eXaTh OHOCTOPOHHUX MHTEPIIPETAIUN U MPUOIU3UTHCA K 00J1ee 00BEKTUBHOMY ITOHUMAaHUIO
HCTOPUYECKOTO Tpolecca GopMUpOBaHUs CyQUNCKUX yUEHUH.

BaxHBIM BBIBOJIOM HCCIIEJIOBAHUS SIBIISIETCSI MPHU3HAHWE TOTO, YTO CY(H3M ChITpal
3HAYUTEIBHYIO POJIb B PA3BUTHH UCIAMCKOW ITUBIITU3AIIMH HE TOJIHKO KaK PEIMTHO3HOE TCUSHHE,
HO W KaK KYyJIbTYPHO-MHTEIUICKTyalbHBIH (eHomeH. OH oKaszajn BIMsSHUE Ha JIHTEPATypY,
¢dbunocoduio, PTUKY M COIHUAIBHBIE CTPYKTYPHl MYyCyJdbMaHCKOTO oOmectBa. Cyduiickas
TpamuIHs crocoOcTBOBaNa (POPMUPOBAHUIO YHHKAITHLHOTO IYXOBHOTO SI3bIKA, KOTOPBIM HAIIEN
OTpaKEHHE B TIOI3UH, XyJ0KECTBEHHOM TUTEpaType U HUIOCO(DCKUX TpaKTaTax.

Taxkum o0pa3om, HayuHbli aHanu3 Hacieaus E. D. beprennsca mo3BoJsisieT caenath psj
0000mIaromMx BBIBOJOB. Bo-mepBBIX, Cypu3M clieayeT paccMaTpuBaTh KakK CIIOXKHOE H
MHOTOMEpPHOE SIBJICHHE, BO3HUKILIEE B Pe3yJbTaTe B3aMMOJCHCTBHUS BHYTPEHHUX HCIAMCKHX U
BHEIIHUX KYJIbTYPHBIX (hakTOpoB. Bo-BTOpHIX, €ro pa3Butue mpeacTaBiiseT coOOM MIUTETbHBIN
HCTOPUYECKUI MpPOLIECC, BKIIOYAIOUIUI MEepexo OT ackeTusma K (uiocopcKo-MUCTHUECKUM
cucreMaM. B-TpeTbux, MNoHMMaHHEe cydu3Ma HEBO3MOXKHO 0e3 ydera ero JIyXOBHOTO,
(bnI0COPCKOTO U COMMATHHOTO H3MEPEHUHN OTHOBPEMEHHO.

B zaxirouenue cienyer mOAYEpKHYTb, YTO MOAX0J beprenbca kK u3yueHuio cypuzma
OTJINYAETCA BBICOKOM CTENEeHbI0 HAyYHOW OOBEKTHMBHOCTM M MEXKIUCIUIUIMHApHOCTU. Ero
UCCIIEIOBAHUS MPOJOJDKAIOT COXPAHATh aKTyaJlbHOCTh B COBPEMEHHOI T'yMaHUTapHOW Hayke,
MIOCKOJIBKY TMpeAjaraloT IEJOCTHYI0O MOJIENb aHallu3a PEeTUruo3HO-(UIOCOPCKUX SBICHHM.
Cyodusm B untepnperanuu beprenbca npeacraer He Kak CTaTUYHAS JOrMaTUYecKas cUcTeMa, a
KaK JKMBOM HCTOPUYECKUN MPOIECC, OTPAKAIOIIUN TITyOMHHBIE AYXOBHBIE IMOUCKU HCIAMCKOMN
MBUITU3AIU Y.

HNmenno nmostoMy Hay4yHoe Hacienue beprenbca octaeTcss BaXKHBIM UHCTPYMEHTOM IS
JalbHEUIIer0 U3y4eHHUs HCTOPUU HCIAMCKON MbICTH, QuiocoGuu M KyJIbTYpPHOTO DPa3BUTHS
Bocroka. Ero paGoThl mO3BOJISIOT HE TOJBKO PEKOHCTPYHUPOBATH MPOIILJIOE, HO U IIy0Ke MOHATh
MEXaHHU3MBbl B3aUMOJCHCTBUS penuruu, ¢uwiocopurn U KyabTypel B  (GOPMUPOBAHUU
MHPOBO33PEHYECKUX CUCTEM.
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Abstract. This article examines the spiritual and moral content of the works of Mashhur
Zhusup Kopeyuly (1858-1931), a prominent Kazakh poet, ethnographer, and religious thinker
who made a significant contribution to preserving and promoting the spiritual heritage of the
Kazakh people. The aim of the study is to analyze his writings from the perspective of Religious
Studies and to identify their religious, ethical, and educational dimensions. The research is based
on textual and thematic analysis of selected poems and prose works. The findings demonstrate that
Mashhur Zhusup Kopeyuly addressed a wide range of issues related to faith, morality, social
responsibility, knowledge, and personal development. His works contain valuable reflections on
the spiritual challenges of society and emphasize the importance of ethical conduct, religious
values, and the moral upbringing of younger generations. Many of his ideas remain relevant to
contemporary social and spiritual issues in the twenty-first century. The study concludes that
Mashhur Zhusup Kopeyuly’s literary and religious legacy represents an important source for
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identity and promoting ethical education in modern Kazakhstan.
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Mboumhyp Kycin Keneity1bIHbIH JiHre KATBICTHI TYBIHABLIAPbIHA JiIHTAHYJIBIK TAJAaY

Anparna. by Makana Ka3ak XajdKbIHbIH pyXaHH MYPAchIH CaKTayFa KOHE HacuXaTTayFa
30p YJIeC KOCKaH KOPHEKTI akbIH, 3THOTrpad opi miHu oumibul Mamrhyp Xycin Keneityibiabig
(1858-1931) wbiFapManapelHAaFbl pyXaHH-OHETETIK Ma3MYHIbl KapacThIpaabl. 3epTTEYIiH
MaKcaThl — OHbIH €HOCKTEPiH JIHTaHYIbIK TYPFBIIAaH TallJal, AiHU, aJaMT epIILTIK )KoHEe TopOuemik
KBIpIIApblH aHbIKTay. 3epTTey OapbIChIHIA AaKbIHHBIH TaHAAMallbl ©JEHJAEpPlI MEH MpO3ajblK
HIBIFApMajiapblHa MOTIHAIK YKOHE TaKbIPBINTHIK TaJlAAy XKYpriziaai. 3eprrey HoTnxkenepi Mauthyp
XKycin KeneitynpIHbIH UMaH, aJaMIrepLIlliK, dIEyMEeTTIK >KayalKepIIuTiK, OUTiM )KoHE TYJIFalIbIK
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JIaMy MacenelepiHe KEHIHeH TOKTaJFaHblH kepceredi. OHBIH MIbIFapMalapblHIa KOFAMHBIH
pyXaHH Mocelelepi Typaiabl KYHIbl OWIap aWTBUIBIN, 1371 MIHE3-KYJIBIKTBIH, JIHU
KYH/IBUTBIKTAP/BIH JKOHE JKac YPIaK TOpOMECIiHIH MAaHBI3JBUIBIFEI alKbIH KepiHiC Tabaspbl.
CoHbIMEH KaTap, akbIH KOFaMJIaFbl a/1aM OOJIMBICHI MEH PyXaHHU KeMEJJICHY MacelesiepiHe epeKie
Hazap ayaapanabl. AKBIHHBIH KemnTereH uiesuiapbl Oyrinri XXI| racelpaarbl oNEyMETTIK KoHE
pyxaHu MacenenepMeH calakrac. 3epTrey KOpPBITBIHIBICH OoiibiHIIa Momhyp XKycin
KemneiiyibiHBIH o7e0H KoHE JIHM MYpachl IOCTYpJi Ka3ak JIHW OWbl MEH PyXaHH MOJACHHUETIH
TYCIHYIIH MaHBI3/bI JepeKke3i Ooubim TaObuianel. OHBIH IIBIFApMaiapbl YITTBIK PyXaHH
KYHIBUIBIKTAPABl CaKTayFa, MOACHH OIpereilllikTi HBIFAUTyFa jkoHe Kasipri Kaszakcranmarsl
aJlaMTepIIUTIK TOpOUEH] TaMBITyFa BIKIA €TeI1.

Kiar cesmep: Momhyp Xycin Kemeliynbl, AiH, pyXaHMST, IIHTaHY, aJaMIepIILTIK
TOpOMEC], Ka3aK MOJCHHUETI.
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e-mail: almasbek85@gmail.com

Peauruosenueckuit ananus npousseneHuit Mamxypa ’Kycyna Koneesa, nocBAméHHbIX
peJInruu

AHHoTanusi. B cratbe paccmarpuBaeTcs JAYXOBHO-HPABCTBEHHOE  COJAEpIKaHHE
npousBenennit Mamxypa Kycyna Koneesa (1858—1931) — Bhigarorierocsi ka3axckoro moaTa,
THOrpada U PENMIHO3HOTO MBICIMUTENS, BHECIIETO0 3HAYUTENbHBIM BKJIaJ B COXpaHEHHE U
MOMYJISIPU3alMI0 TyXOBHOTO Hacle[us Ka3axckoro Hapona. Llenp ncciaenoBaHus 3aKiodaeTcs B
aHaJIM3e €ro TBOPYECTBA C PEIUTHOBEAYECKON TOYKU 3PEHUSI M BBISBICHUU €0 PEIUTHO3HBIX,
HPaBCTBEHHBIX U BOCIIUTATEIbHBIX aCMIEKTOB. B paboTe ncnoib30BaHbl METOIbI TEKCTYAIBHOTO U
TEMaTUYEeCKOro aHanu3a HM30paHHBIX MOAITUYECKUX M IMPO3anYEeCKHX MPOU3BEICHHUI aBTOpAa.
Pesynbrarhl mccinenoBanus mokaseBaroT, uro Mamxyp Xycyn KomeeB yaensn OosbInoe
BHMMAaHHE BOIpPOCaM Bepbl, HPABCTBEHHOCTH, COI[MAIbHON OTBETCTBEHHOCTH, 3HAHUU U
JUYHOCTHOTO pa3BUTUS. B ero mpomsBeneHusx coaepKaTcs LEHHbIE Pa3MBIILICHHUS O JyXOBHBIX
npobiemax oOIIecTBa, MOMYEPKUBACTCS 3HAUYEHHUE HPABCTBEHHOTO IOBEACHHUSA, PEIUTHO3HBIX
LIEHHOCTe W BOCHUTAHHUS MOJIOJIOTO TOKOJEHHs. MHOTHE HJEH MBICIUTEN COXPaHSIOT
aKTyaJIbHOCTh U B COBPEMEHHBIX COIMAIbHBIX U AyXOBHBIX ycioBuax XXI Beka. B 3akiroueHnue
OTMEYAeTCsl, UTO JIUTEPATypHOE U penurnoznoe Hacneaue Mamixypa JKycyna Koneesa siBisiercst
BOKHBIM HCTOYHHMKOM JJIsi MOHHMAHMS TPAAUIIMOHHOM Ka3axXxCKOW pPETUTHO3HON MBICIH U
IyXOBHOW KyIbTypbl. Ero Tpyasl CHOCOOCTBYIOT COXpPAaHEHHIO HAI[MOHAIBHBIX JTyXOBHBIX
LEHHOCTEH, YKPEIUICHUIO KYIbTYPHOU UICHTHYHOCTH U Pa3BUTHIO HPABCTBEHHOTO BOCIIUTAHUS B
coBpemeHHoM Kazaxcrane.

Kurouesbie cioBa: Mamxyp XKycyn KoneeB, penurusi, yXOBHOCTb, PETUTHOBEIACHUE,
HPaBCTBEHHOE BOCIHUTAHUE, Ka3aXCcKasi KyJIbTypa.
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Mashur Zhusip Képeyulr’mmn Dinle flgili Eserlerinin Din Bilimleri A¢isindan Analizi

Ozet. Bu makalede, Kazak halkinin manevi mirasinin korunmasi ve tanitilmasina énemli
katkilar saglayan segkin Kazak sairi, etnografi ve din diislinliri Mashur Zhusip Kdépeyuli’nin
(1858-1931) eserlerindeki manevi ve ahlaki igerik incelenmektedir. Caligmanin amaci, onun
eserlerini Dinler Tarihi ve Din Bilimleri perspektifinden analiz ederek dini, ahlaki ve egitsel
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boyutlarint ortaya koymaktir. Arastirma, secilmis siir ve nesir eserlerinin metinsel ve tematik
analizine dayanmaktadir. Arastirma sonuglari, Mashur Jusip Kopeuli'nin iman, ahlak, toplumsal
sorumluluk, bilgi ve bireysel gelisim konularina genis yer verdigini gostermektedir. Bununla
birlikte eserlerinde toplumun manevi sorunlarina iligkin degerli diisiinceler yer almakta olup,
ahlaki davranigin, dini degerlerin ve geng neslin egitiminin dnemi vurgulanmaktadir. Ozellikle
onun birgok diisiincesi giiniimiiziin sosyal ve manevi meseleleri agisindan da giincelligini
korumaktadir. Sonug olarak, Mashur Zhusip Képeyuli’nin edebi ve dini mirasi, geleneksel Kazak
din diisiincesi ve manevi kiiltiiriiniin anlagilmas1 i¢in 6nemli bir kaynak niteligindedir. Eserleri,
milli manevi degerlerin korunmasina, kiiltiirel kimligin giiglendirilmesine ve ¢agdas Kazakistan'da
ahlaki egitimin gelistirilmesine de katki saglamaktadir.

Anahtar kelimeler: Mashur Zhusip Kopeyuli, din, maneviyat, din bilimleri, ahlak egitimi,
Kazak kultdrd.

Introduction

The spiritual heritage of the Kazakh people has been shaped through a close interaction
between religion, culture, and intellectual thought. Throughout history, religious values have
played a significant role in the formation of moral principles, social norms, and collective identity.
In the Kazakh context, Islam has served not only as a religious system but also as an important
source of ethical guidance, education, and cultural continuity. The transmission of religious and
moral knowledge was often carried out through literature, poetry, oral traditions, and the works of
prominent scholars and thinkers (©96aumanyisl, & Ilopranbaes, 2017).

Among the distinguished representatives of Kazakh spiritual and intellectual culture,
Mashhur Zhusup Kopeyuly (1858-1931) occupies a special place. Known as a poet, ethnographer,
historian, educator, and religious thinker, he devoted much of his literary activity to addressing
questions of faith, morality, knowledge, and human responsibility. His writings reflect the
synthesis of traditional Islamic teachings and the cultural values of the Kazakh people, offering
valuable insights into the religious worldview of Kazakh society during a period of significant
social and political transformation.

The relevance of studying Mashhur Zhusup Kopeyuly’s religious heritage has increased in
contemporary Kazakhstan, where issues of religious identity, spiritual development, and moral
education continue to attract scholarly and public attention. Since independence, the revival of
religious consciousness has stimulated renewed interest in the intellectual legacy of national
thinkers who contributed to the preservation of traditional Islamic values and cultural identity. In
this context, Mashhur Zhusup’s works provide an important source for understanding the historical
foundations of Kazakh religious thought and its significance for modern society.

Although Mashhur Zhusup’s literary, historical, and ethnographic contributions have
received considerable academic attention, the religious dimensions of his writings remain
insufficiently explored from the perspective of Religious Studies. A systematic analysis of his
religious ideas can contribute to a deeper understanding of the relationship between religion,
morality, and social life in Kazakh intellectual history. Furthermore, such research may help clarify
the role of traditional religious values in addressing contemporary ethical and spiritual challenges.

The aim of this study is to examine the religious content of Mashhur Zhusup Kopeyuly’s
works and to identify their theological, ethical, and educational dimensions. Through textual and
thematic analysis of selected poems and prose writings, the article explores key religious concepts
reflected in his legacy, including faith (iman), wisdom (‘aql), patience (sabr), gratitude (shukr),
good manners (adab), and spiritual responsibility. The study also evaluates the significance of
these concepts within the broader framework of Islamic thought and their contribution to the
preservation of Kazakh spiritual culture (Ecim, 2010: 34-58).

The findings of this research contribute to the growing field of Religious Studies in
Kazakhstan by highlighting Mashhur Zhusup Kopeyuly’s role as an important representative of
Kazakh Islamic intellectual tradition. His works demonstrate how religious teachings can serve as
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a foundation for moral education, social harmony, and cultural continuity, making his legacy
relevant not only to historical scholarship but also to contemporary discussions on spirituality and
national identity.

Research Methods

This study uses a qualitative research design based on Religious Studies analysis. The main
purpose of the method is to examine the religious, moral, and educational ideas reflected in the
works of Mashhur Zhusup Kopeyuly and to interpret them within the broader context of Kazakh
Islamic thought.

The primary method used in the research is textual analysis. Selected poems, prose
writings, religious narratives, and philosophical reflections of Mashhur Zhusup Kopeyuly are
analyzed in order to identify key religious concepts such as iman (faith), tawhid (the oneness of
God), sabr (patience), shukr (gratitude), adab (good manners), haya’ (modesty), knowledge, and
moral responsibility. Special attention is given to the poems “Five Precious Virtues” and “Four
Precious Virtues and Five Blessings,” as these works clearly express the author’s understanding
of Islamic ethics and spiritual education.

The study also applies thematic analysis. Through this method, the main themes in
Mashhur Zhusup’s works are grouped and interpreted according to their religious and ethical
meaning. These themes include faith and belief, the role of reason in understanding religion, moral
education, social responsibility, religious enlightenment, and the preservation of traditional
Kazakh Islamic values.

In addition, the research uses a comparative approach. Mashhur Zhusup Kopeyuly’s
religious views are considered in relation to Islamic sources, including the Qur’an, Sharia
principles, Sunni-Hanafi tradition, Maturidi theology, and Sufi thought. Where necessary, his ideas
are also compared with the religious-enlightenment views of other Kazakh thinkers such as Abai
Kunanbayuly and Shakarim Kudaiberdiuly.

A historical-contextual method is also employed to understand the social, cultural, and
religious conditions of the late nineteenth and early twentieth centuries. This method helps explain
how Mashhur Zhusup’s religious worldview was shaped by the spiritual traditions of the Kazakh
steppe, Islamic education, Sufi influence, and the intellectual challenges of his time.

The research is based on secondary scholarly sources, religious texts, and selected literary
works of Mashhur Zhusup Kopeyuly. The analysis focuses not only on the literary form of his
writings but also on their religious meaning, ethical content, and relevance to contemporary
Kazakh society.

Discussion and Results

The spiritual identity and worldview of the Kazakh people have historically been closely
connected with religious values. Religion has played an important role in helping people
understand themselves, the world around them, and the meaning of life. This can be clearly seen
in both Kazakh oral literature and written literary works. Poetry and other forms of literary
expression were important tools for passing moral values, wisdom, and educational ideas from one
generation to another. Islamic teachings spread throughout the Kazakh steppe not only through
religious institutions but also through epics, legends, poems, and the works of religious educators
(Kemees, 1992).

Throughout the history of Turkic and Kazakh culture, many outstanding thinkers and
scholars expressed their views on life, society, and faith through literature. Beginning with Korkyt
Ata and continuing through Yusuf Balasaguni, Khoja Ahmed Yasawi, Ahmed Yugnaki, Suleiman
Bakyrgani, as well as Kazakh poets, biys, religious educators, Abai, and Shakarim, these
intellectual figures contributed to the development of the spiritual and philosophical heritage of
their people. One of the most significant representatives of this tradition is Mashhur Zhusup
Kopeyuly. His works are deeply connected with religious and philosophical thought and reflect
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the influence of Islamic values on Kazakh society. Therefore, studying his legacy helps us better
understand the religious worldview, spiritual culture, and intellectual history of the Kazakh people.

Today, the study of religion remains highly relevant due to the revival of religious
consciousness and the growing interest in spiritual values in modern society. Since gaining
independence, the role of religion in Kazakhstan has increased significantly and has become an
important factor in shaping both national and religious identity. At the same time, many people
still have limited knowledge of religious teachings and practices, while discussions about
traditional and non-traditional religious movements continue. These circumstances highlight the
importance of studying religious worldview from a scholarly perspective.

In this context, the works of Mashhur Zhusup Kopeyuly, one of the leading representatives
of Kazakh intellectual thought in the late nineteenth and early twentieth centuries, deserve special
attention. A religious studies analysis of his worldview is important both academically and
socially. Such research contributes not only to a deeper understanding of Kazakh religious and
philosophical thought but also to a better interpretation of contemporary spiritual processes in
Kazakhstan. Therefore, a systematic study of the religious ideas reflected in Mashhur Zhusup's
works is an important task for modern religious studies scholarship.

Mashhur Zhusup was a prominent representative of the Islamic enlightenment movement.
Criticizing the Soviet policy directed against religion and the native language, he promoted Islamic
values and encouraged people to pursue knowledge and education. He authored numerous poems
and narrative works (gissas and dastans) devoted to Islam and Islamic law (Sharia). As one scholar
notes, “Mashhur Zhusup’s religious heritage serves as a guiding light for the field of religious
studies” (XacenoBa, & Xycinos, 2016: 121-123).

The statement that “he was recognized as a saint during his lifetime” is reflected in the
many legends, stories, and oral traditions about Mashhur Zhusup that continue to circulate among
local people today. Accounts of his extraordinary deeds and spiritual abilities have led many to
regard him as an awliya (saint). In his article Mashhur Zhusup and the Nature of Sainthood, A.
Pazylov, an employee of the Baba Museum, explains the concept of awliya as follows: “The word
awliya is the plural form of the Arabic word wali. In Kazakh, it refers to a ‘friend of Allah,” ‘a
person close to Allah,” ‘a person under Allah’s protection,” or ‘a person blessed by Allah’s
mercy’”. The author further describes a number of extraordinary events associated with Mashhur
Zhusup that have remained in popular memory.

In Islamic tradition, a karamat (miracle) is understood as a divine gift granted by Allah to
a saint, similar to the miracles bestowed upon prophets. More specifically, a miracle is regarded
as a manifestation of Allah’s favor that appears in His righteous servants as a result of perfect faith,
spiritual knowledge (ma ‘rifa), and piety. Such extraordinary events cannot be explained through
ordinary natural laws and are therefore considered metaphysical phenomena. Those who attain this
elevated spiritual state possess a unique spiritual authority and differ from others in their
perception, understanding, and even their actions.

“Five Precious Virtues”

“The very first thing one needs is faith, ” he said.

“Believe in the affairs of the Hereafter,” he said.

Merely saying, “God will forgive me,” is not enough;

“One who does not know the tenets of faith cannot be secure,” he said.

“The second thing one needs is wisdom, ” he said.

“Without wisdom, divine guidance runs dry,” he said.

Angered by the smallest matter, one may ruin his religion

And sell his faith for disbelief, he said.

“The third precious thing is patience, ” he said.

“The patient person attains his goal,” he said.

In every matter, the repentance of the impatient is hardship itself;

Impatience invites one misfortune after another, he said.
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“The fourth precious thing is gratitude, ” he said.

“Ingratitude for blessings is a form of unbelief,” he said.

Lying idle and merely saying, ‘God, forgive me,’ is disgraceful,

Seek the means and strive upon the straight path, he said.

“The fifth precious thing is good manners,” he said.

“It is remarkable for faith to dwell in one who lacks manners,” he said.
“Disbelief finds no place in the well-mannered,

For good manners are the path that leads to Love,” he said.

Mashhiir Jiisip Kopeyuly’s poem “Five Precious Virtues” presents, in a clear and accessible
manner, the noble values and reflections that are regarded in Islam as the fundamental bond
between the Creator and the believer (Keneiiyisi, 1990: 157).

The first virtue highlighted in Five Precious Virtues is faith (iman). The concept of iman
is one of the central pillars of Islam. To have faith means to affirm belief in the Creator, profess it
with one’s words, and embrace it sincerely in one’s heart. It is established as the foremost
requirement among the fundamental duties and principles of the religion. In Islamic law (Sharia),
iman signifies affirming and accepting, without any doubt, the truths and divine commands
conveyed by the Prophet Muhammad (peace be upon him) from Allah the Exalted, while sincerely
believing in their truthfulness. The essential principle of faith is to confirm it in the heart and
profess it with the tongue. For a person to be considered a complete Muslim, he or she must
inwardly affirm the foundations of faith and openly declare belief in them.

The second virtue discussed in Five Precious Virtues is wisdom and intellect (ghaqyl). In
the Sunni schools of Islamic thought, great importance is attached to the concept of reason, for it
is through reason that human beings come to know, recognize, and submit to the Creator. By
reflecting deeply, considering the principles of faith rationally, and engaging in intellectual
inquiry, a person accepts religious belief through conscious understanding.

Imam al-Maturidi stated:

“Allah can be known through reason. Reason is a gift bestowed upon us by Allah the
Exalted so that we may comprehend the mysteries of creation. Moreover, we are obliged to reflect
deeply upon creation. However, reason has its limits. It cannot fully grasp the infinite divine
wisdom of Allah or the realities that He has kept hidden as mysteries.”

Imam al-Maturidi further explains that the Holy Qur’an declares:
“We never punish until We have sent a messenger.” (Qur’an, Surah al-Isra, 17:15).

According to him, this verse indicates that even before the sending of prophets, human
beings were granted rational evidence pointing to the oneness of God. Otherwise, when a prophet
called his people to faith, they could have responded: “Who are you? Who sent you?” Therefore,
reason itself serves as a proof that leads human beings to recognize and know Allah, the Creator.

Thus, in Méshhiir Jisip Kopeyuly’s poem, ghaqyl (wisdom) is presented not merely as
intellectual ability, but as a divine gift that enables a person to attain faith through reflection,
understanding, and the recognition of God’s existence and unity.

The third virtue emphasized in Five Precious Virtues is patience (sabr).

Patience is also regarded as one of the divine attributes associated with Allah’s Beautiful Names.
For this reason, being patient is considered one of the fundamental principles that helps a believer
fulfill the requirements of faith and endure the hardships and trials of life.

Several passages in the Holy Qur’an emphasize the importance of patience. For example:

“O you who believe! Seek help through patience and prayer (when afflicted by hardship, sorrow,
or adversity). Indeed, Allah is with the patient.” (Surah al-Bagarah, 2:153)

Another verse states: “Indeed, those who are patient will be given their reward without measure.”
(Surah az-Zumar, 39:10)

These verses demonstrate that patience occupies a central place in Islamic teaching. It is
not merely the ability to endure difficulties, but a spiritual virtue through which believers seek
Allah’s assistance, remain steadfast in their faith, and attain immeasurable reward. In Mashhiir
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Jisip Kopeyuly’s poem, patience is therefore presented as an essential quality that enables a person
to overcome trials and ultimately achieve his or her goals.

The fourth virtue discussed in Five Precious Virtues is gratitude (shukr).

Through gratitude, human beings reflect upon, understand, and appreciate all the blessings
bestowed upon them. Such awareness contributes positively to the strengthening of harmony,
mutual understanding, and social cohesion within society. In Islamic teaching, gratitude is not
merely an expression of thanks; it is a recognition of the countless favors granted by Allah and an
acknowledgment of humanity’s dependence upon His mercy.

The Holy Qur’an emphasizes the dignity and blessings bestowed upon humankind:
“Indeed, We have honored the children of Adam. We carried them on land and sea, provided them
with good and lawful sustenance, and favored them greatly above many of those whom We
created.” (Surah al-lsra, 17:70)

Another passage describes how human beings have been created in a highly honored state
and surrounded by innumerable blessings for which they ought to be grateful: “It is Allah who
created the heavens and the earth and sent down rain from the sky, thereby bringing forth fruits
as provision for you. He has subjected ships to you so that they may sail upon the sea by His
command, and He has subjected the rivers to you. He has made the sun and the moon, constant in
their courses, beneficial to you, and He has subjected the night and the day to you. He has given
you of all that you asked of Him. If you were to count the blessings of Allah, you could never
enumerate them. Indeed, mankind is truly most unjust and exceedingly ungrateful.” (Based on
Surah Ibrahim, 14:32-34)

These verses illustrate that gratitude occupies a vital place in Islam. By recognizing the
countless blessings granted by Allah, believers cultivate humility, contentment, and a deeper
awareness of their responsibilities toward both the Creator and society. In Mashhir Jisip
Kopeyuly’s poem, gratitude is therefore presented as a precious virtue that strengthens faith and
encourages people to value the gifts they have received rather than taking them for granted
(Amankym, lareip6aii, & Monmaxmer, 2024: 160-169).

The fifth virtue discussed in Five Precious Virtues is good manners (adab) and modesty
(haya’). These concepts are regarded as among the fundamental moral values of Islam. Numerous
religious sources contain sayings such as “Modesty is half of faith” and “One who possesses
modesty possesses faith.” It is also warned in religious teachings that faith itself may depart from
a person who abandons modesty and moral restraint. Thus, the concepts of good manners and
modesty demonstrate their significant role in fostering a humane and ethical society in the modern
world.

First and foremost, it is necessary to identify the three fundamental pillars of Islamic etiquette
(adab):

1. The etiquette between the Creator and His servant;

2. The etiquette among people;

3. The inner etiquette of each individual.
It is at the intersection of these three essential dimensions that genuine Islamic conduct and moral
character are manifested. When a believer fulfills his or her duties toward God, treats others with
respect and compassion, and cultivates inner moral discipline, the true spirit of Islamic adab
becomes evident.

In Méshhiir Jiisip Kopeyuly’s poem, adab and kaya’ are therefore presented not merely as
social virtues, but as qualities deeply connected to faith itself. They serve as moral foundations
that strengthen the relationship between the believer and the Creator, promote harmonious human
relations, and nurture personal integrity and spiritual refinement.

In his poem “Four Precious Virtues and Five Blessings” (TOrt Asyl, Bes Bereke), Méshhar
Jusip Kdpeyuly clearly articulates a number of principles grounded in Islamic teachings.

The poem begins by affirming the doctrine of Tawhid, the absolute oneness of God. The
poet emphasizes that it is not sufficient merely to proclaim with one’s tongue that God is One;

71



HIKMET, Ne2 (8), 2026 ISSN-e 3007-8598

rather, this belief must be sincerely affirmed by the heart and soul. True faith requires harmony
between verbal confession and inner conviction.

The poet further stresses the importance of performing righteous deeds with sincerity and
dedication, while living in accordance with the Sunnah—the example and teachings of the Prophet
Muhammad (peace be upon him). According to the poem, these qualities constitute the Four
Precious Virtues, which must become firmly rooted in a person’s thoughts, character, and actions.
Only when faith, conviction, righteous conduct, and adherence to the Prophetic example are united
can an individual fully embody the ideals of Islamic moral and spiritual life.

“God is One; there is no other,” let your tongue proclaim.

Let your heart and soul truly know the truth your tongue declares.

Devote yourself wholeheartedly to righteous deeds through your faith,

And let your days pass in accordance with the Prophet’s Sunnabh.

These, indeed, are the Four Precious Virtues within you,

Provided they are firmly established in your thoughts and actions.

If you are unable to fulfill all four completely,

The works of Mashhiir Zhusip Kdpeyuly one of the Kazakh people’s renowned poets,
ethnographers, and enlighteners, clearly demonstrate his commitment to promoting religious
education among the public. This objective is reflected through his active use of axiological
reflections (value-based perspectives) and epistemological texts concerned with knowledge and
understanding (MamsitoBa, 2018: 369).

Drawing upon such profound religious and ethical concepts as faith (iman), belief, reason
(ghaqyl), patience (sabr), gratitude (shukr), good manners (adab), and modesty (haya’), he
conveyed complex spiritual and moral ideas in a language that was accessible and understandable
to ordinary people. Through clear and thoughtful expression, he sought to deepen the religious
consciousness of his audience while fostering moral cultivation and intellectual reflection.

Thus, Méshhiir Jiisip’s literary legacy represents not only a valuable contribution to Kazakh
literature and culture but also an important source of religious, ethical, and educational thought.
His works continue to illuminate the relationship between faith, morality, and human
understanding, offering guidance that remains relevant to contemporary society.

In the introduction to his work The Relationship Between Human Beings and the Stars,
which addresses complex cosmological issues in Islamic thought, Mashhur Zhusup writes:

“...I believe that God is One, that He exists, and that He is Almighty. My faith and conviction in
these three principles are strong. As for other matters, ‘What is heard by the ear is uncertain, but
what is seen by the eye is certain.” I do not believe until I see with my own eyes.”

Let us now turn to the issues of Islam, iman (faith), and ihsan (spiritual excellence) in the

thought of Mashhur Zhusup (bapatosa, 2010).
Compared to other systems of belief, Islam, both in its name (which in Arabic signifies peace and
submission) and in its essence (that is, its religious teachings), is not associated with any particular
individual or nation, nor is it a product of human imagination. Rather, it was revealed for all
humankind. It represents a comprehensive worldview based on divine revelation from Allah
Almighty, encompassing spiritual and moral, scientific and philosophical, social and political, as
well as economic dimensions of life. Islam is capable of satisfying the intellectual and spiritual
needs of every individual and guiding humanity toward goodness and happiness.

In reality, Mashhur Zhusup did not have a specific political doctrine or program of his own.
In this regard, he did not depart from the primary sources of Islam. Numerous verses of the Qur’an,
as well as the Sunnah, affirm the sovereignty of God's will; however, they do not assign political
authority to any particular group, spiritual leaders, or ecclesiastical institutions (as is the case in
theocratic systems, whereas Islam has neither a priestly caste nor a church institution). Instead,
they emphasize the responsibility associated with governance.
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Therefore, the primary sources of Islam provide no explicit support for absolute monarchy,
classical democracy, dictatorship, or anarchism. More broadly, the ideological interpretation of
Islam contradicts its essential spirit, which encourages collective consultation (shura), dialogue,
and decision-making based on mutual agreement, while upholding a system of rights that does not
harm others.

Governance in Islam is founded upon a legitimate agreement between the ruler and the
ruled. Moreover, the rule of law—which must be observed equally by both governing authorities
and citizens—should be grounded in the Will and Word of Allah. To a certain extent, this principle
may be compared with Rousseau’s concept of the “social contract” and with the modern idea of a
constitutional state governed by the rule of law (OKycimos, 2005).

A person’s worldview is a complex system in terms of its structure. Religious worldview,
in particular, is based on both knowledge and faith. In our view, the primary and fundamental core
of any worldview and belief should be knowledge. Knowledge, in turn, may be divided into
ordinary knowledge and scientific knowledge. As demonstrated in this dissertation, Mashhur
Zhusup distinguished between ‘i/m al-hal and ‘ilm al-qal, giving priority to the former. He also
classified knowledge into three categories: (1) the science of sustenance, (2) the science of the
body, and (3) the science of the soul. The study of Mashhur Zhusup Kopeyuly’s legacy shows that
he was not only a highly educated and deeply knowledgeable person but also a man of strong faith
who was believed to have performed extraordinary deeds beyond ordinary human comprehension.

Knowledge is a remarkable power of the intellect through which unknown phenomena can
be discovered and understood. As this process deepens, one’s worldview becomes more refined,
systematic, and stable. When knowledge enters the human mind and passes through the filter of
life experience, it transforms into faith. Faith is the foundation and guiding principle of a
worldviews; it reflects a person’s commitment to their convictions, ideas, and actions. An individual
with strong faith possesses a clear spiritual outlook and worldview, acts with confidence, and
follows a well-defined path. Faith constitutes the core of a religious worldview. Human beings
cannot live without faith. Only through faith can individuals understand who they are and why
they exist in this world. When faith and worldview develop together, human consciousness
becomes enlightened (Xacenosa, & Xycinos, 2016: 122).

A scholarly analysis of Mashhur Zhusup Kopeyuly’s religious views makes it possible to
formulate several conclusions and practical recommendations.

1. In accordance with the aims and objectives of this dissertation, the concept of religious
worldview was examined from a substantive perspective. Considering Saint Mashhur as a
prominent Muslim thinker, we analyzed the doctrinal foundations of Islam (agidah and usul al-
din) reflected in his religious and literary works, including the teachings of Sufism (tasawwuf), as
well as the principal worldview concepts characteristic of Islamic theology (kalam) and Islamic
philosophy.

In order to reveal the distinctive features of the religious worldview of Mashhur Zhusup
Kopeyuly, a Kazakh thinker who left a lasting mark on Islamic spirituality, it is also important to
note that his knowledge of the Russian language enabled him to engage with the advanced natural
sciences of the Western world available during his time. There is no doubt that Mashhur Zhusup’s
religious views were formed within the framework of the traditional Islam practiced by the Kazakh
people for generations. In this regard, his worldview was undoubtedly influenced by the Sufi
traditions that developed within Sunni Islam of the Hanafi school, particularly the Yasawi and
Nagshbandi orders.

Further research into Mashhur Zhusup’s religious views can contribute to the ongoing
development of religious studies in Kazakhstan by helping the discipline define its own intellectual
foundations. Incorporating some of the findings of this research into courses and specialized
programs in Religious Studies may also contribute to the development of a healthier and more
informed religious consciousness within Kazakhstani society.
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2. If we summarize the formation and development of the religious worldview reflected in
the life and works of Mashhur Zhusup Kopeyuly, it becomes evident that he was a thinker who
was able to express his religious and philosophical outlook in a distinctive manner. This was made
possible through his mastery of Arabic, Persian, Old Turkic, and Russian, his acquisition of both
religious and secular knowledge, and his careful preservation of the cultural treasures, traditions,
and identity of Kazakh society. He was a religious thinker; however, his religiosity did not remain
at a purely dogmatic level. Rather, it was characterized by continuous intellectual and creative
inquiry. He fully understood the importance of science and scholarly knowledge and therefore
sought to interpret the religious issues he addressed not only within the framework of traditional
historical understanding but also in light of the innovations and changes emerging during his era.
Nevertheless, he remained firmly grounded in the foundations of traditional knowledge and faith.
His life and religious writings continue to serve as an example for both his contemporaries and
future generations.

3. There are a number of similarities between the religious situation in Kazakh society at
the beginning of the twentieth century and that of the present twenty-first century. In Mashhur
Zhusup’s writings, one can observe concern regarding the activities of foreign religious preachers
who entered the Kazakh steppe from outside. The major and complex transformations that took
place throughout the world, in the Muslim East, and particularly in the Kazakh steppe during the
second half of the nineteenth century and the first quarter of the twentieth century inevitably
influenced the worldview of the Kazakh thinker.

In particular, this period witnessed the decline of many Muslim societies in various spheres
of life and their increasing dependence on Western powers. As a result, movements advocating the
reform and renewal of Islam in response to social change gained influence. Mashhur Zhusup was
affected both by modernist Muslim thinkers from Egypt and Pakistan and by his contemporaries
associated with the Jadid reform movement, all of whom promoted ideas of adapting Islamic
thought to new historical realities (Epmanosa, 2022: 102-109).

Mashhur Zhusup’s analysis of the religious conditions of his time and the views he
expressed in his journalistic writings remain relevant today. His works provide valuable insights
for understanding and interpreting the contemporary religious situation in Kazakhstan. Therefore,
his intellectual legacy may serve as an important methodological foundation for the study of
current religious developments.

4. During the course of this dissertation research, we conducted a comparative analysis of
Mashhur Zhusup Kopeyuly’s religious views alongside those of two of the most prominent
representatives of the Kazakh religious enlightenment movement of his era: Abai Kunanbayuly
and Shakarim Kudaiberdiuly. By examining the concept of enlightenment and exploring the
history of this phenomenon, we observed that the religious-enlightenment tradition occupied a
dominant place within Kazakh spiritual culture.

The leading orientation of Mashhur Zhusup’s diverse intellectual and literary activities was
educational and enlightening in nature. He identified the causes of the backwardness and
underdevelopment of his people and sought ways for Kazakhstan to join the ranks of more
advanced nations. To this end, he encouraged the pursuit of education and scientific knowledge,
the spread of literacy, honest labor, the acquisition of professional skills, and the cultivation of
young people who embodied faith, morality, kindness, and human dignity. In these aspirations, he
was in harmony with other Kazakh religious-enlightenment thinkers of his time.

Religious enlightenment remains highly relevant today because contemporary Kazakh
society faces a clear need to develop Islamic intellectual thought, while there is also a noticeable
shortage of religious scholars originating from within the Kazakh tradition. Enhancing religious
literacy has become one of the most important priorities in meeting the spiritual needs of society,
particularly those of young people who are searching for moral and spiritual guidance.

5. This dissertation also examined the preservation of the rich spiritual legacy left by the
wise Mashhur Zhusup and the formation of contemporary Mashhurtanu (Mashhur Zhusup studies).

74



HIKMET, Ne2 (8), 2026 ISSN-e 3007-8598

The manuscripts that he personally wrote and left for future generations amounting to
approximately thirty volumes are preserved in the Central Scientific Library and various archives.
These manuscripts include religious epics and reflections, as well as works on history,
ethnography, genealogy, and journalism. This invaluable heritage has not yet been fully studied or
utilized. In particular, it is evident that this indigenous intellectual legacy can make a positive
contribution to contemporary religious discourse both in Kazakhstan and internationally.

At present, numerous religious movements that are foreign to the traditional religious
culture of Kazakhstan have spread throughout the country. Their proponents seek to introduce
alien forms of religious consciousness and influence contemporary religious processes. In many
cases, such religious activities are characterized by intolerance and fanaticism that are not
traditionally associated with Kazakh society. They may undermine the unity of the Muslim
community and weaken social cohesion. Therefore, the promotion of the traditional faith practiced
by our ancestors for centuries, as well as the study of the works of religious thinkers who emerged
from the territory of Kazakhstan including the heritage of Mashhur Zhusup has become
increasingly important as a response to such foreign ideologies (’Kycimos, 2005).

6. The influence of certain extremist and radical groups can also be observed among some
communities that claim an Islamic identity, particularly those associated with intolerant
interpretations originating from Saudi, Iranian, and Pakistani contexts. This influence is especially
noticeable among young people. Such movements often take advantage of the fact that the
worldview and spiritual culture of many young individuals are still in the process of formation.
They exploit the natural spiritual search characteristic of youth and, at times, even their social and
material difficulties. Through direct preaching in places where students and young people gather,
as well as through internet resources, these groups seek to recruit new followers (Tumashbay, &
Tankish, 2025: 52-65).

As a result, many young Kazakhs become alienated from the traditional Hanafi form of
Islam that has been practiced by their people for centuries. In some cases, they distance themselves
from society, the state, and even from their families and peers, joining non-madhhab or foreign
movements whose objectives may be unclear. Without realizing it, they may become instruments
in broader geopolitical agendas driven by external influences.

The religious views of Kazakh thinkers, who historically adhered firmly to Hanafi
jurisprudence and Maturidi theology, fundamentally reject interpretations that introduce
anthropomorphic understandings of the attributes of Allah (A6umesa, & Typsrmes, 2023: 9-21).
Such interpretations, associated with certain Salafi theological positions, attribute human-like
qualities or spatial characteristics to the Divine. This contrast can be clearly observed in Mashhur
Zhusup’s religious epics, narrative works, and writings on religious thought.

Conclusion

In conclusion, the religious works of Mashhur Zhusup Kopeyuly represent an important
part of the spiritual, intellectual, and moral heritage of the Kazakh people. His writings show that
religion was not only a matter of personal belief, but also a foundation for moral education, social
responsibility, cultural continuity, and the formation of human character. Through his poems,
prose works, religious narratives, and philosophical reflections, Mashhur Zhusup presented
Islamic values in a language that was understandable to ordinary people and closely connected to
the worldview of Kazakh society.

The analysis demonstrates that the central ideas in Mashhur Zhusup’s religious thought are
faith, knowledge, wisdom, patience, gratitude, good manners, modesty, and spiritual
responsibility. These concepts are not treated separately in his works; rather, they form a unified
moral and religious system. For Mashhur Zhusup, true faith is inseparable from knowledge, ethical
conduct, and personal discipline. A believer must not only verbally acknowledge the existence and
oneness of God, but must also reflect this belief through righteous deeds, sincere intention,
patience in hardship, gratitude for divine blessings, and respectful behavior toward others.
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One of the main findings of this study is that Mashhur Zhusup Kopeyuly’s religious
worldview was formed within the framework of traditional Kazakh Islam. His ideas are closely
related to the Sunni-Hanafi tradition, Maturidi theology, and Sufi ethical thought. In his works,
reason and faith are not opposed to each other. On the contrary, reason is presented as a divine gift
that enables human beings to understand creation, recognize the Creator, and strengthen their faith.
This approach shows that Mashhur Zhusup’s religiosity was not limited to dogmatic belief, but
was also connected with intellectual inquiry, reflection, and the search for truth.

The poem “Five Precious Virtues” clearly reflects the moral and religious essence of his
thought. In this work, faith, wisdom, patience, gratitude, and good manners are presented as
essential qualities of a spiritually mature person. These virtues correspond to the main principles
of Islamic ethics and demonstrate how religious teaching can be used as a means of moral
education. Similarly, in “Four Precious Virtues and Five Blessings,” Mashhur Zhusup emphasizes
the doctrine of Tawhid, sincerity of faith, righteous deeds, and adherence to the Sunnah of the
Prophet Muhammad. These ideas show that his works were intended not only to inform readers
about religion, but also to guide them toward spiritual and moral improvement.

The study also shows that Mashhur Zhusup paid special attention to the relationship
between knowledge and faith. He regarded knowledge as a necessary foundation of worldview
and religious consciousness. In his understanding, knowledge becomes meaningful when it leads
a person to faith, moral responsibility, and spiritual clarity. This idea is especially relevant for
contemporary society, where religious literacy and critical understanding are important factors in
preventing superficial, radical, or distorted interpretations of religion.

Mashhur Zhusup’s legacy also has significant social value. His works address issues such
as moral decline, ignorance, social responsibility, the education of young people, and the
preservation of national identity. These themes remain relevant in modern Kazakhstan, where
questions of religious identity, cultural continuity, and ethical education continue to be important.
His writings can therefore contribute to the development of a balanced religious consciousness
based on knowledge, morality, tolerance, and respect for national traditions.

Another important conclusion is that Mashhur Zhusup’s works provide valuable material
for the development of Religious Studies in Kazakhstan. His legacy helps scholars better
understand the historical development of Kazakh Islamic thought and the role of religion in
shaping social and cultural life. At the same time, his writings offer a methodological basis for
studying the interaction between Islam, Kazakh culture, literature, and moral philosophy.

The relevance of Mashhur Zhusup’s ideas is also connected with contemporary challenges
caused by the spread of non-traditional and radical religious movements. His works reflect the
values of the traditional Hanafi-Maturidi understanding of Islam, which has historically been
rooted in Kazakh society. By studying and promoting this heritage, it becomes possible to
strengthen religious literacy, protect young people from destructive ideologies, and support social
harmony.

Thus, Mashhur Zhusup Kopeyuly should be regarded not only as a poet and ethnographer,
but also as a major religious thinker and educator. His literary and religious works preserve the
spiritual memory of the Kazakh people and offer guidance for the moral development of society.
His ideas about faith, knowledge, morality, and human responsibility continue to have scholarly,
educational, and social significance. Therefore, further study of his religious heritage is necessary
for a deeper understanding of Kazakh spiritual culture and for the development of contemporary
Religious Studies in Kazakhstan.
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HEGEL’IN TIN FELSEFESINDE INSAN TINi ILE DIN ARASINDAKI ILiSKi

Ozet. Bu makalede, G. W. F. Hegel’in tin felsefesi baglaminda insan tini ile din arasindaki
iligki, din felsefesi perspektifinden incelenmektedir. Calismanin amaci, insanin tinsel varolusunun
aciklanmasinda tin kavraminin kurucu islevini ortaya koymak ve dinin tinin kendini bilme
stirecindeki yerini belirlemektir. Bu dogrultuda tin kavraminin Antik Yunan diisiincesinden
modern felsefeye ve Alman Idealizmine uzanan tarihsel doniisiimii ana hatlartyla ele alinmakta;
Sokrates’in kendini bilme anlayisi, Platon’un ruh 6gretisi, Descartes’in diislinen t6z yaklasima,
Spinoza’nin zihin anlayis1 ve Hegel’in tin kurami karsilastirmali olarak degerlendirilmektedir.
Hegel’in 6znel tin, nesnel tin ve mutlak tin ayrimindan hareketle bireysel bilincin kendini tanimasi,
Ozgiirliiglin toplumsal ve tarihsel bigimlerde gerceklesmesi ve tinin sanat, din ve felsefede mutlak
dizeyde kendine donmesi agiklanmaktadir. Arastirmada tarihsel-felsefi ¢oziimleme,
karsilastrmali ydntem ve hermeneutik yorumlama yaklasimi kullanilmistir. inceleme sonucunda,
Hegel diisiincesinde insan tininin yalnizca psikolojik veya biyolojik siireclere indirgenemeyecegi;
bireysel biling, toplumsal kurumlar, tarih ve tinsel kiiltiir araciligiyla gelisen biitiinsel bir gergeklik
olarak kavrandigi belirlenmistir. Din ise mutlak tinin kendisini tasarim bi¢ciminde bilmesinin temel
goriiniimlerinden biri olarak insanin kendisini mutlakla iligkisi igerisinde kavramasina imkan
saglamaktadir. Sonug¢ olarak Hegel’in tin felsefesi, insanin tinsel varolusunu ve dinle iligkisini
aciklamada ¢agdas din felsefesi tartigmalar1 agisindan 6nemli kavramsal ve yontemsel imkanlar
sunmaktadir.

Anahtar Kelimeler: Hegel, Tin Felsefesi, Insan tini, Din Felsefesi, Oznel tin, Mutlak tin,
Ozgarlik.
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AHHOTANUA. B cratbe paccMaTpuBaeTcsi COOTHOIICHHE YEIOBEYECKOro AyXa M PEIUTHU B
dbumocopun myxa I'. B. @. I'erens ¢ mosunmii grutocodprn penurun. Llens uccnenoBaHuss — pPacKphITh
POTIb TIOHATHS TyXa B OOBSICHEHUH TyXOBHOTO OBITHS YEIOBEKA U OMPENENUTh MECTO PEIUTHH B MPOIECCEe
CaMOITO3HAHHMS JTyXa. AHAIU3UPYETCS UCTOPUIECKOE PA3BUTHUE TIOHSITHS {yXa OT aHTHYHOU (rtocodhuu 10
HEMEITKOT'0 Hjeaanu3Ma depe3 comocrapienne B3riaoB Cokparta, Ilmarona, P. Jlekapra, b. CimHO3EI 1
I'erens. Ocoboe BHHMaHWE YAEISIETCS TEreICBCKOMY VYUEHHIO O CYOBEKTHBHOM, OOBEKTHBHOM H
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MeToa0I0rHueCKy0 OCHOBY COCTABIISIFOT HCTOPUKO-(GUIOCO(CKUM, CPaBHUTEIBHBIA 1 TepMEHEBTHYECKUT
MeTOAbI. Pe3ysIbTaThl HCCIIEIOBAHMS MTOKA3BIBAIOT, UTO YEI0BEUECKUI AyX y I erens npeacrasiser coboit
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abCONMOTHOTO AyXa, TO3BOJIAIONIASI YEIOBEKY OCMBICIHTH CBOE OTHOIIEHHE K abcomorHOoMy. CrenaH
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The Relationship Between the Human Spirit and Religion in Hegel’s Philosophy of Spirit

Abstract. This article explores the relationship between the human spirit and religion
within G. W. F. Hegel’s philosophy of spirit from the perspective of the philosophy of religion. It
examines the constitutive role of spirit in human existence and the place of religion in the spirit’s
process of self-knowledge. The study traces the historical development of the concept of spirit
from ancient Greek philosophy to German Idealism, comparing views of Socrates, Plato,
Descartes, Spinoza, and Hegel. Focusing on Hegel’s distinction between subjective, objective, and
absolute spirit, it analyses the development of individual consciousness, the realization of freedom
through social and historical life, and the spirit’s return to itself in art, religion, and philosophy.
Using historical, comparative, and hermeneutic methods, the article argues that Hegel understands
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human spirit as more than psychological or biological phenomenon. Instead, spirit is a
comprehensive reality that unfolds through individual consciousness, social institutions, history,
and culture. Religion is presented as one of the principal forms through which absolute spirit
attains self-knowledge, enabling human beings to understand their existence in relation to the
Absolute. The study concludes that Hegel’s philosophy of spirit remains an important conceptual
and methodological resource for contemporary discussions on human spirituality and religion.

Keywords: Hegel, philosophy of spirit, human spirit, philosophy of religion, subjective
spirit, absolute spirit, freedom.

Giris

Insan varolusu, diisiince tarihi boyunca yalnizca biyolojik ve toplumsal boyutlariyla degil,
aym zamanda tinsel ve manevi yonleriyle de ele almmustir. Ozellikle din felsefesi ve felsefi
antropoloji alanlarinda insanin tinsel yapisi, kendini bilme siireci, 6zgiirligii ve askin olanla iliskisi
temel arastirma konular1 arasinda yer almistir. Antik Yunan diisiincesinden Orta Cag’mn din
merkezli diinya goriisiine, oradan modern felsefe ve Alman Idealizmine uzanan tarihsel strecte
ruh ve tin kavramlari; insanin 6zi, bilinci, benligi, 6zgiirligii ve Tanr’yla iligskisi baglaminda
farkli bigcimlerde yorumlanmustir.

Ruh kavrami bazi diisiince geleneklerinde insanin yasam ilkesi, bazilarinda biling ve
benligin temeli, bazilarinda ise ilahi olana yonelmeyi miimkiin kilan manevi bir yeti olarak
degerlendirilmistir. Bu bakimdan ruh, yalnizca psikolojik ya da metafizik bir kavram degil, insanin
kendisini, diinyay1 ve varolusun anlamini kavrama ¢abasmin merkezinde bulunan ¢ok katmanli bir
olgudur. Dini ve mistik diislince geleneklerinde insanin manevi varligi ilahi olanla iligkisi
icerisinde aciklanmig; insanin kendisini tanimasiyla Tanr1’y1 tanimasi arasinda yakin bir bag
kurulmustur. Bununla birlikte bu iliskinin mahiyeti, farkli felsefi ve teolojik sistemlerde
birbirinden ayrilan ontolojik ve epistemolojik temeller lizerinden yorumlanmustir.

Alman Idealizminin en énemli temsilcilerinden biri olan Georg Wilhelm Friedrich Hegel,
tin kavramini felsefi sisteminin merkezine yerlestirerek bu kavrama 6zgiin ve kapsamli bir anlam
kazandirmigtir. Hegel’in diistincesinde tin, insanda bulunan sabit ve soyut bir t6z degil; dogadan
bilince, bireysel bilingten toplumsal kurumlara ve nihayet sanat, din ve felsefeye dogru ilerleyen
diyalektik bir gelisim siirecidir. Bu nedenle Hegel’in 6znel tin, nesnel tin ve mutlak tin ayrimina
dayanan sistemi, insanin tinsel gelisimini yalnizca bireysel biling ve psikoloji diizeyinde degil,
toplumsal, tarihsel, kiiltiirel ve dini boyutlariyla birlikte agiklamay1 amaglamaktadir.

Hegel’e gore tin, kendisini bilme ve 6zgiirligiinii gerceklestirme siireci i¢erisinde giderek
daha yetkin bigimlere ulasir. Oznel tin asamasinda bireysel biling ve kendilik iizerinden gelisen
tin, nesnel tin dizeyinde hukuk, ahlak, aile, sivil toplum ve devlet gibi kurumsal yapilarda
somutluk kazanir. Mutlak tin diizeyinde ise sanat, din ve felsefe aracilifiyla kendi hakikatine
yonelir ve kendisini mutlak olanla iliskisi i¢erisinde kavrar. Bu ¢ercevede din, tinin kendisini
mutlak diizeyde bilmesinin temel bigimlerinden biri olarak ortaya ¢ikmaktadir. Ancak dinin ifade
bicimi kavramsal diisliinceden ziyade tasarima (Vorstellung) dayandigindan, Hegel’in sisteminde
din ile felsefe arasinda hem igerik birligi hem de ifade bicimi bakimindan belirli bir farklilik
bulunmaktadir.

Bu caligmanin amaci, Hegel’in tin felsefesi ¢ercevesinde insan tini ile din arasmndaki
iliskiyi incelemek ve insanin tinsel varolusunun din felsefesi igerisindeki yerini ortaya koymaktir.
Bu amag¢ dogrultusunda oncelikle ruh ve tin kavramlarinin tarihsel ve felsefi anlamlari ana
hatlariyla ele alinacak, ardindan Hegel’in 6znel, nesnel ve mutlak tin anlayis1 incelenecektir. Son
olarak dinin mutlak tin i¢erisindeki konumu ve insanin kendisini mutlak olanla iliskisi i¢erisinde
kavrama siirecindeki islevi degerlendirilecektir. Boylece Hegel’in tin felsefesinin insanin manevi
varligini, 6zgiirlik arayismi ve dini tecriibesini agiklama bakimindan sundugu teorik imkanlarin
belirlenmesi amaglanmaktadir.
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Arastirma Yontemi

Bu ¢aligma, insan tini ile din arasindaki iligkiyi G. W. F. Hegel’in tin felsefesi ¢cer¢cevesinde
inceleyen nitel bir arastirma olarak tasarlanmistir. Arastrmada betimleyici, yorumlayict ve
kargilastirmali yontemlerden yararlanimistir. Calismanin temel amaci, tin kavrammin din
felsefesindeki yerini ve insanin manevi varligiyla iligkisini ortaya koymaktir. Arastirmanin veri
kaynaklarmi felsefe tarihi, din felsefesi, felsefi antropoloji ve maneviyat alanlarinda tiretilmis
birincil ve ikincil literatiir olusturmaktadir. Bu kapsamda 6zellikle Hegel’in tin anlayist ile tin,
maneviyat ve din iligkisini ele alan klasik ve ¢agdas filozoflarin goriisleri incelenmistir. Literatiir
taramasi yoluyla elde edilen veriler sistematik bi¢imde degerlendirilerek konuya iliskin temel
kavramsal ¢ergeve olusturulmustur.

Caligmada tarihsel-felsefi analiz yontemi kullanilarak tin kavraminin Antik Cag’dan
giinimiize kadar gecirdigi diisiinsel donilisim incelenmistir. Bu dogrultuda Sokrates, Platon,
Descartes, Spinoza ve Hegel gibi filozoflarin tin ve ruh anlayislar1 karsilagtirmali olarak ele
almmuis; bu kavramlarin din, biling, benlik ve maneviyatla iligskisi analiz edilmistir.

Arastirmada ayrica hermeneutik yaklagim benimsenmistir. Felsefi ve dini metinler yalnizca
kavramsal icerikleri bakimindan degil, ortaya ¢iktiklar1 tarihsel ve diisiinsel baglamlar igerisinde
de degerlendirilmistir. Boylece tin ve ruh kavramlarinin farkli dénemlerde kazandigi anlam
katmanlar1 ile din felsefesindeki iglevleri yorumlanmaya ¢aligilmistir.

Caligmanin temel metodolojik dayanaklarindan biri Hegel’in diyalektik yontemidir. Bu
baglamda tin ile din arasindaki iliski diyalektik bir cercevede ele alinmustir. Ozellikle “din”,
“dindeki insan” ve “glinlimiizdeki sonuglar1” basliklar1 altinda ii¢ asamali bir degerlendirme
yapilarak tinin bireysel, toplumsal ve evrensel boyutlar1 birlikte incelenmistir.

Bunun yaninda yapisal-islevsel yaklagim, tin kavraminin insanm manevi yasamindaki
islevlerini agiklamak amaciyla kullanilmis; genetik ve tarihsel yontemlerden yararlanilarak tin
anlayisinin olusumu ve gelisim siireci degerlendirilmistir. Gerektiginde psikanalitik ve
fenomenolojik yorumlardan da yararlanilarak insanin i¢sel deneyimi ile dini tecriibesi arasindaki
iligki agiklanmaya calisilmistir. Sonug olarak bu arastirmada tin kavrami yalnizca metafizik veya
teolojik bir olgu olarak degil, ayn1 zamanda insanin kendini anlamasi, anlam arayis1 ve manevi
gelisimiyle iliskili gok boyutlu bir fenomen olarak ele alinmistir. Bu dogrultuda tarihsel-felsefi,
hermeneutik ve diyalektik yontemlerin birlikte kullanildig: biitiinciil bir metodolojik yaklasim
benimsenmistir.

Tartisma ve Bulgular

Insan ruhsalligmin, nesnellesmis ruhsal varligm gesitli goriiniimlerinin ve refleksiyon
yoluyla kavranan ruhun, genel anlamda ruhsallik ile ruh arasindaki kdkensel ve biitiinciil iliskinin
korunmasindan ya da bu iliskinin derinlemesine hissedilmesinden kaynaklandigi sdylenebilir.

G. W. F. Hegel’in 6znel ruh, nesnel ruh ve mutlak ruh asamalarindan olusan sisteminde ilk
asama refleksiyona, yani bilincin kendisine yonelmesine ve 6z farkindaliga; ikinci asama ise
nesnellesmeye karsilik gelmektedir. Hegel bu diisiincesini su sozlerle ifade etmektedir:

“Ruh her zaman ideadir; ancak baslangigta o yalnizca idea kavramidir ya da kendi
belirsizligi i¢inde, gergekligin en soyut biciminde, yani varlik bi¢imindeki ideadir.”

Antropoloji agisindan insanin manevi boyutu daha belirgin bicimde ele alinirken, ruhsal
yonii ve 6zellikle ilahi ruh araciliiyla insana atfedilen 6zellikler, hem din felsefesinde hem de dini
felsefede olduk¢a karmasik bir mesele olarak varligini siirdiirmektedir (Anexcannpos, 2004).

Bununla birlikte felsefede ve dinde insanin ruhsal boyutu ile maneviyati baz1 durumlarda
i¢ ice gecmekte ve birbirinden ayrilmasi gii¢ bir biitiin olusturmaktadir. Ayrica baslangigtaki ruh,
Hegel’in ifadesiyle 0znel ruh, kendini tanima ve kendinin bilincine varma yoOnelimini de
tasimaktadir. Ornegin, bilge filozof Sokrates’in Delfi Tapmagi’nda yer alan “Kendini tan1” 6giidii,
ruhun refleksiyonu, yani kendisine yonelmesi ve kendisini sorgulamasi olarak degerlendirilebilir.
Buradaki meselenin karmasikli§i, insan1 tanimanin onun manevi kokenleriyle baglantili
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olmasindan kaynaklanmaktadir. Bu nedenle hem maneviyatin hem de ruhun ancak refleksiyon
yoluyla kavranabilecegi sdylenebilir.

Felsefe tarihi boyunca insanin ruhunu, maneviyatini ve 6z varligii tanimaya yonelik biitiin
cabalar refleksiyon siireci igerisinde sekillenmistir. “Kendini tan1” s6zli de insanin kendi varligini
anlama arayisinda stirekli olarak kendisine doniip diisiinmek, baska bir ifadeyle refleksiyona
yonelmek durumunda oldugunu ortaya koymaktadir.

Bu nedenle kanaatimizce bir¢ok filozof ve teolog, insanin ruhsal yoniinii incelerken ilahi
ruh ile insan ruhu arasindaki iligki, ilahi ruhun insana aktarilmasi ve insan ruhunun smirlilig gibi
meseleler ¢ergevesinde diisiinmek durumunda kalmistir.

Ruhun kendisini, en genel anlamiyla kendi varligini ve hatta bedensel-biyolojik yonlerini
de kapsayan biitiinciil bir yasam giicii olarak algilamasi, insan varolusunun manevi boyutlarma
oncelik verilmesinden kaynaklanmaktadir (Hegel, 1952: 39).

Gergekten de insan, diger canlilarla karsilastirildiginda manevi yonii daha gelismis bir
varlik olarak degerlendirilmektedir. Bu nedenle onun varligi, biitiinciil anlamda insan ruhunu ya
da insanligin ortak ruhunu meydana getirmektedir. Halk hekimliginde, 6zellikle yoga, samanizm
ve benzeri 6gretilerde, insanin ruhu ile bedeni arasindaki birlik, uyum ve karsilikli etkilesim
siklikla vurgulanmaktadir. Bu anlayis, s6z konusu felsefi diinya goriislerinin temel metodolojik
ilkelerinden biri olarak kabul edilmektedir (Hegel, 1965: 78).

Bunun yaninda ruhun Tanr1 ile iliskisi de farkli diizlemlerde ele alinmakta ve insan ruhunun
Yaraticistyla baglant: i¢cinde oldugu diisiincesi 6ne ¢ikarilmaktadir. Buna goére insan ruhu ya da
insanligin ruhu, kendi basina bagimsiz ve soyut bir ruh degildir; aksine ilahi nitelikler tastyan,
beden ve duygularla biitiinlesen ve nihayetinde inanca dayali bir yapiya doniisen bir 6zellige
sahiptir. Bu dogrultudaki diisiinceler, bir¢cok filozofun eserinde siklikla karsimiza ¢ikmaktadir.

Ruh, insanin i¢sel ve psikolojik streclerini; 6zellikle irade, isteng, can, biling ve duygu gibi
unsurlar1 bir araya getiren kutsal bir olguya ya da “Ben” kavramina yakin bir anlam tagimaktadir.
Bu tiir degerlendirmeler, birgok filozofun diisiincesinde ortak bigimde goriilen yaklasimlar
arasinda yer almaktadir.

Spinoza’nin insani moduslarm, yani varolus bi¢imlerinin toplamina iliskin anlayisinda
oldugu gibi, insanin ruhsal ve psikolojik varligi da ruhsal bir biitiinliik i¢erisinde ele alinmakta ya
da bu unsurlarin temeli nihayetinde Ruh kavramina dayandirilmaktadir. Insan, Tanr1’ya iradesi,
kararliligi, ruhu ve bilinci araciligiyla inanir. Bu unsurlar yalnizca insanin varolus bi¢cimleri olarak
kalmaz, ayn1 zamanda inancin temel tezahiirleri haline gelir.

Geleneksel diisiincede yer alan “Ben” ve “Ben-Olmayan” (Ben ve Oteki) ayrimi1 da kisinin
dis diinyay1 kendisinden ayirmasia dayanmaktadir. Bu durumda bireysel ruh, kendisini diinyadan
ayrt bir varlik olarak kavrayabilmektedir. Buna bagli olarak bireysel ruhun dine olan inang
dizeyinin kisiden kisiye degisebilecegi yoniindeki goriisler de ruh, maneviyat ve inang
kavramlarmi ortak bir Ruh anlayis1 icerisinde biitiinlestiren yaklasimlara yaki durmaktadir.

Hatta zaman zaman bu biitiinciil Ruh anlayismmin din tarafindan insa edildigi de
diisiiniilebilir. Nitekim su ifadeler bu yaklagimi yansitmaktadir:

“Ahlak, 151k gibi Tanri’dan gelir. Temelsiz inan¢larimiz ise karanliktan baska bir sey
degildir. Dinde korku, umut, ¢ikar, duygu ve sevginin tiimii bir arada bulunur.”

Bu goriise gore ruhu genisleten ve farkl psikolojik siirecleri ortak bir biitiin igerisinde
birlestiren temel unsur, bizzat dinin kendisidir.

Ruhun yalnizca biling ya da canin es anlamlis1 olarak degerlendirildigi psikolojik yaklagim,
ozellikle Descartes’in diisiince anlayisinda agikca goriilmektedir. Nitekim onun “Insan ancak
diistinmesi sayesinde var oldugundan emin olabilir” seklindeki iinlii goriisii de bunu ortaya
koymaktadir.

Bu yaklasim, bir yoniiyle refleksiyon, yani 6z farkindalik olarak degerlendirilebilirken,
diger yoniiyle diisincenin ruhu ile canin ruhunun, baska bir ifadeyle insanin kendi varligini
belirleyen ruhun bir ifadesi olarak karsimiza ¢ikmaktadir. Bu ¢ercevede ruh, ¢ogu zaman bedenin,
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insanin fizyolojik yapisinin ve maddi yonlerinin karsisinda konumlandirilmakta, hatta kimi zaman
bunlardan biitiiniiyle ayrilmaktadir.

Bu nedenle Platon, Spinoza ve Descartes gibi diistiniirler, ruh ile bedeni kesin bi¢cimde
birbirinden ayirmiglardir. Bu anlayista beden, ruhsallia, manevi yiikselise ya da ilahi ruha
yonelmeyen; hatta kimi zaman insani yanlis yola siiriikleyen “bedensel arzularin” kaynagi ve
ruhun karsit1 olarak degerlendirilmistir.

Boylece ruh, goksel ve ylice bir diizeye yiikseltilirken beden, diinyevi ve asagi bir diizeyde
konumlandirilmistir. Ruh, &adeta kendisini sinirlayan bedenin {izerine ¢ikarak ilahi olana
yonelmeye caligmaktadir. Ancak bedeni biitlinliyle terk edemediginden siirekli bir ikilem ve
catisma igerisinde kalmaktadir.

Bu bakis acisina gore insan, dine, Tanr1’ya ve kutsal olana bedeniyle degil; ruhu, cani ve
sevgisi araciliiyla yonelmektedir. Bu nedenle ruhun, bireysel insan varliginda somutlasan bir t6z
(cevher) haline geldigi soylenebilir.

Bu yaklasimi destekleyen goriislerden biri su sekilde ifade edilmektedir:

“Kendini bilen, Yaraticisini da bilir. Insamn i¢sel ve dissal yonleri vardir. Insamin hakikati
i¢ dinyasinda bulunur. Bedendeki dis organlar, insamin ig¢sel yoniiniin askerleri ve
hizmetkarlaridir. Insan gozlerini kapatip bedeninden, yeryiiziinden, gokyiiziinden ve duyularindan
uzak kalsa bile, yine de kendisinin ve benliginin farkinda olmaya devam eder.”

Bu tiir goriisler, insanin 6ziiniin bedensel varligindan ziyade ruhsal ve manevi yoniinde
bulundugunu savunan diisiince ¢izgisini desteklemektedir.

Bununla birlikte yeniden Hegel’e donecek olursak, mutlak ruh, biitiin ruhsallik icerisinde
Tanr1’ya yonelen ruh olarak anlagilmaktadir. Yetkinlesmis ruh, mutlak diizeye ulastiginda dinden
bagimsiz diisliniilemez. Bu durum, insan ruhunun dini yarattigi anlamina gelmemektedir. Aksine
insan ruhunun, kendisini taniyip olgunlastik¢a kendisine 6zgii olan dini kavrama ve idrak etme
imkanma ulastig1 seklinde yorumlanabilir (Hegel, 1991: 83).

Ruh, aym1 zamanda kisiligin ylceligini ve Ozellikle estetik degerini ifade eden bir
kavramdir. Tiirk diisiince geleneginde bu durum “yiiksek ruh” ve “yiice ruh” gibi ifadelerle dile
getirilmekte; namus, irade, cesaret ve soyluluk gibi nitelikler {izerinden agiklanmaktadir. Bu
anlayis, 6zellikle “milli ruh” ve “ruhsal uyanis” kavramlarinda daha belirgin hale gelmektedir.

Ornegin Nietzsche’nin “Ustinsan” (Ubermensch) kavraminda onemli olan, modelin
iceriginden ziyade insani yiicelten ruh anlayisidir. Benzer sekilde Farabi’nin “Erdemli Sehir
Sakini”, Ahmed Yesevi’'nin “Kamil Insan”, Abay’in “Tam Insan” ve “Insan OI” idealleri ile
Sekerim’in “Ug¢ Hakikat” ve “Vicdan” anlayislar1 da yiice ruhun ve manevi olgunlugun farkls
bi¢cimlerde ortaya ¢ikan ornekleri olarak degerlendirilebilir (I'erens, 2006: 61).

Bu yaklagimlar, zaman zaman “ruh” ve “maneviyat” kavramlarini birbirine yaklastirmakta,
hatta biitlinlestirmektedir. Bu baglamda S. Nurmuratov’un su degerlendirmesi dikkat ¢ekicidir:

“Maneviyatin temel gériintimii, insanin sahip oldugu biitiin iyi ozellikleri diinyaya sunmaya
hazir olmasidir; yani aklini, yetenegini, becerisini, i¢sel aydinligini ve kalbinin sicakligin
baskalariyla paylasma istegidir.”

Ayni1 dogrultuda su goriis de dile getirilmektedir: “Maneviyat, yalnizca insana 6zgii 6nemli
niteliklerden biridir. Insan, dogas1 geregi hem biyolojik hem de toplumsal bir varlik olarak maddi
diinyaya ve giindelik yasammin Otesindeki anlam alanlarina yOnelmeye yatkin sekilde
yaratilmistir.” Bu degerlendirmeler, maneviyatin insanin i¢ diinyasinda etkin ve yonlendirici bir
gii¢ olarak islev gordiigiinii ortaya koymaktadir.

Insanin 6te diinyaya ait ruhu diisiincesi, kokeni itibartyla dini bir nitelik tasimaktadir. Bu
anlayis, eski diinyanmn animistik inanclarindan baglayarak atalara ve ruhlara tapmma
gelenekleriyle devam etmis, gliniimiizde ise 0liimsiiz ruh anlayisiyla birleserek ¢esitli dinlerde
varligini stirdiirmistiir. Biitiin bu yaklagimlar, insanin bu diinyadaki somut ruhundan ziyade askin
(transandantal) bir gerceklige isaret etmektedir.

Bu a priori ruh anlayisi, bazi durumlarda olduk¢a somut bigimlerde tasvir edilse de gizemli
ve esrarengiz niteligini her zaman korumustur. Ornegin spiritiializm, samanizm ve bazi mistik
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ogretilerde bu ruh daha belirgin bi¢imde tanimlanmaktadir. Ancak burada ruh; can, biling veya
irade gibi kavramlarla agiklanmamaktadir. Onun en belirgin 6zelligi, bedensel bir yapiya sahip
olmamasidir. Bazi istisnai yaklagimlar diginda, bu anlamdaki Ruh kavraminin binlerce y1l boyunca
hemen her dini inang sisteminde ortak ve evrensel bir unsur olarak varligmi siirdiirdigi
soylenebilir.

Bu ruh anlayisi, bir yoniiyle dini inancin temel tezahiirlerinden biri olarak ortaya ¢ikarken,
diger yoniiyle her bireyin kendi benliginin (egosunun) 6zinu temsil etmektedir. Bu nedenle hem
giindelik yasamda hem de din{ hayatta ¢ok islevli bir olgu olarak karsimiza ¢ikmaktadir. Ornegin
yasamin anlamina iligkin iglevi, 6liim korkusunu azaltmak ve insana umut vermek iken dini islevi,
yuce ve kudret sahibi bir varliga baglilik duygusunu gii¢lendirmek olarak degerlendirilebilir.

Bununla birlikte ruh felsefesinin mistik, metafizik ve gerceklige iliskin boyutlarmin
birbirinden ayristirilmasi da 6nemlidir. Bu ayrim, ele aliman konunun daha rasyonel ve sistematik
bicimde incelenebilmesi i¢in gerekli bir 6n kosul olarak goriilmektedir. Bu baglamda yazar,
konuya iliskin dort temel yaklasimi 6zetlemektedir:

Birincisi, ruhu ¢ogunlukla mistik bir kavram olarak degerlendiren ve ona smirl olciide
Onem veren rasyonalist ve pozitivist yaklasimdir. Bu yaklasim, ruhun daha ¢ok akilc1 ve bilimsel
bi¢imde agiklanmasini beklemektedir.

Ikincisi, postpozitivist ve postmodern yaklagimdir. Bu goriis, mistisizmi ve dini biitiiniiyle
rasyonellestirmeye caligmamakta; aksine ruh kavramima da bilimsel bilgiye gosterilen saygiya
benzer bir saygiyla yaklasilmasi gerektigini savunmaktadir.

Ucgiinciisii, din bilimleri, zellikle dinler tarihi ve din arastirmalar1 yaklasimidir. Bu goriise
gore ruh, dogrudan bilimsel arastirmanin nesnesi degildir. Inang ve bilim farkl alanlara ait olmakla
birlikte, birbirini tamamlayan iki ayr1 paradigma olarak degerlendirilmelidir.

Dordiinciisii ise mistik yaklasimdir. Bu anlayis, mistik olan1 yine mistik yontemlerle
aciklamaya caligmaktadir. Spiritiializm ve samanizm gibi geleneklerde bu yaklasim daha agik
bicimde goriilmekte ve dini inanglardan ayrilmaz bir nitelik tagimaktadir.

Birinci yaklagima gore, “can” ve “ruh” gibi olgular bilimsel olarak temellendirilmeye
ihtiya¢ duyuyorsa, bunlar giiniimiizde doga bilimlerinde giderek énem kazanan kuantum ve
sinerjetik paradigmalar ¢ercevesinde agiklanabilir. Bu nedenle diinyay1r anlamaya yonelik yeni
bilimsel perspektiflerin de “ruh” kavramini kendine 6zgii bir olgu olarak géz ardi etmemesi
gerektigi ileri stirilmektedir (Hegel, 1939).

Ikinci yaklasima gore ruh, kendi 6zgiirliigiinii bulmaktadir. Bu nedenle hem dini hem de
bilimsel alanlarda varligin1 ve islevselligini stirdiirebilmektedir. Ancak bu yaklasim, giinlimiize
kadar ruhun gelisimini agiklayabilecek yeni ve kapsamli bir paradigma ortaya koyabilmis degildir.

Ugiincii yaklagima gore ruh, biitiiniiyle rasyonel yontemlerle temellendirilemese de “halk
ruhu”, “insanlik ruhu” ve “ruhsal gelisim” gibi kavramlar araciligiyla toplumsallagmakta ve
boylece yeniden gerceklik kazanmaktadir. Baska bir ifadeyle ruh, ister mistik ister bilim dis1 bir
kavram olarak degerlendirilsin, insanliga yarar saglayan ve dnemli islevler {istlenen bir gereklilik
haline gelmektedir. Bu nedenle “ruh bilimi” ya da “ruh anlayis1” giliniimiizde de canliligni
korumaktadir.

Dordiincii yaklagima gore ise ruh, pozitivist agiklamalara karsi mesafeli durmaktadir.
Bununla birlikte bilimsel paradigmalara dayanma konusunda da istekli degildir. Ciinkii ruh, kendi
dini ve manevi bilgi alanindan kopmak istememektedir. Ayn1 zamanda kendisini asir1 metafizik
yorumlara indirgenmekten de korumaya caligmaktadir. Dolayisiyla ele aldigimiz ruh—din iligkisi
acisindan bakildiginda, ruhun rasyonel yonlerinden ziyade mistik ve metafizik boyutlarmin daha
belirleyici oldugu goriilmektedir. Bu nedenle arastirmamizda esas olarak s6z konusu boyutlar
lizerinde durulacaktir.

Nitekim felsefe tarihi boyunca, burada inceleme konusu yapilan Ruh’un bilimsel-dogalc1
yonleri ile dini-mistik yonlerini birbirinden kesin bigimde ayirmak temel bir ama¢ olmamustir.
CUnkii insanlhk diisiince tarihinde din ne kadar 6énemli bir yere sahipse, din felsefesinde ruh
kavrami da ayni 6l¢iide 6nem tasimaktadir. Ayrica ruhun dinle iligkisi, tarih boyunca dine yonelik
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bir karsilik ve yorum bigimi olarak varligini siirdiirmiistiir. Insan varligmin ruhsal boyutunu ele
alan dini filozoflarin diisiinceleri incelendiginde, bunlarin biiyiik 6l¢lide su noktalarda birlestigi
gorulmektedir:

Birincisi, insan ruhu, maneviyati ve cani birbirinden biitiiniiyle ayr1 diigiiniilemez. Bunlar1
ilahi bir dlgiitle agiklama gelenegi ise antik donemlerden gliniimiize kadar devam eden bir
egilimdir. Bu siireg, “ruh araciligiyla dinin ideolojiklestirilmesi” olarak adlandirilabilir.

Ikincisi, insanm ruhsal yoniinii yiiceltmeye yonelik girisimler ¢ogu zaman yeterli bir
temellendirmeye ulasamadigindan, bu ¢abalar nihayetinde ilahi olana yonelmis ya da insan ruhunu
yiiceltmenin baska bir yolu bulunamadigi i¢in dine bagvurulmustur. Bu durum, dinin islevleriyle
baglantili olarak “insan ruhunun kutsallagtirilmasi (sakralizasyonu)” siireci seklinde tanimlanabilir
(Hypmypatos, 2000: 71).

Ugiinciisii, insan ruhunu anlamaya yonelik diisiinceler ¢ogu zaman dini felsefe icerisinde
sekillenmis ve nihayetinde “insan ruhu Tanri’dan gelir” tezine dayanan metafizik bir anlayisa
ulagmistir. Bu silireg, “insan ruhunun mistiklestirilmesinin rasyonellestirilmesi” olarak
degerlendirilebilir.

Dordiinciisii, “insan ruhu ahlaka ve iyilige yonelmelidir” diisiincesine dayanan didaktik ve
ogretici nitelikte genis bir diisiince geleneginin olusmasidir. Bu siireg ise “ruhun insanilestirilmesi
(hiimanizasyonu)” olarak adlandirilabilir. Gergekte bu tiir antropolojik teorilerin izleri giiniimiizde
de goriilmektedir. Bu nedenle su soru giindeme gelmektedir: Insan ruhu, dzellikle dinle iliskili
yonii bakimindan degerlendirildiginde, bunun disinda baska bir agiklama yolu miimkiin miidiir?
Her ne kadar elestirilmis olsa da, 6zellikle Fransiz Yeni-Hegelcilerinin itirazlarina ragmen, insan
varligimin ruhsal boyutuna 6zgiin ve yeni bir bakis acis1 kazandiran diisiiniiriin G. W. F. Hegel
oldugu soylenebilir. Ayn1 zamanda Hegel, pozitivizmin metafizige yonelik elestirilerinden dnce
metafizik diisiinceyi en gelismis diizeylerinden birine ulastiran filozoflardan biri olarak kabul
edilmektedir. Baska bir ifadeyle, pozitivizmin ortaya ¢ikisindan sonra insanimn ruhsal varliginin
ilahi ve metafizik boyutlar1 giderek ¢oziilmeye baslamig; insan ruhuna iliskin felsefi tartigsmalar da
bazi istisnai yaklagimlar disinda biiyiik 6l¢iide geri plana itilmistir.

G. W. F. Hegel’in ruh felsefesinin insan varligi ve din ag¢isindan ortaya koydugu
ozgiinliikler su sekilde siralanabilir: Ilk olarak Hegel, ruhu ontolojik bir temele yerlestirerek
varligm merkezinde konumlandirmistir. Ikinci olarak ruhu organik bir biitiinliik icerisinde ele
almis ve insan ruhunu bu biitiinliigiin bir iiriinii olarak a¢iklamustir. Ugiincii olarak ruhu salt mistik
bir kavram olmaktan ¢ikararak ona bagimsiz bir varlik alam1 kazandirmistir. Dordiincii olarak
ruhun incelenmesine yonelik 6zgiin bir metodoloji gelistirmistir. Besinci olarak ise insan ruhunun
i¢csel anlamini evrensel ruh modelinden hareketle agiklamaya ¢calismistir (Hypermesa, 2011: 13).

Nitekim Hegel’in gelistirdigi ruh felsefesi metodolojisi, daha sonra ortaya c¢ikan
varolusculuk (egzistansiyalizm), Marksizm, fenomenoloji, felsefi antropoloji ve personalizm gibi
birgok felsefi akimin dogusuna ve insan sorununa yonelmesine énemli 6l¢lide zemin hazirlamistir.
Bu nedenle Hegel yorumculari, onun diisiincesini farkli agilardan ele alip degerlendirmislerdir. Bu
durum, o6zellikle Fransiz Yeni-Hegelcilerinin ¢alismalarinda agik¢a goriilmektedir. Bununla
birlikte Hegel, din felsefesi baglaminda insani ve insan ruhunu incelemeye yonelik tam anlamiyla
sistematik bir yontem ortaya koymus degildir. Ancak bu alanda genel bir yonelim ve teorik cerceve
sunmustur. Bu bakimdan onun, insan ruhunun arastirilmasini dini felsefe ekseninden ¢ikararak din
felsefesi eksenine yonlendirdigi sdylenebilir. Bu nedenle Hegel’in felsefi sisteminde insan ruhu,
belirli 6lgiide kendi 6zgiirliigiinii kazanmistir. insan ruhu bir yoniiyle ilahi olanla baglantili olsa da
diger yoniiyle kendi bagina manevi ve ruhsal bir gergeklik olarak varlik gostermektedir.

Insanligin kokeni ve yaratilsi konusunda bilimsel ve dini agiklamalar arasindaki
tartigmalar gliniimiizde de devam etmektedir. Bilimsel teoriler kendi i¢lerinde farkli varsayimlara
dayanirken, dini yaklasimlar da dinlere gore ¢esitlilik gostermektedir. Bununla birlikte biitiin bu
goriislerin ortaklastig1 temel nokta, insanin yalnizca maddi bir varlik olmadig; ruh ve bedenin ya
da ruh-can-beden biitlinliigiiniin olusturdugu karmasik bir yapiya sahip oldugudur. Bu baglamda,
ele alman konu agisindan insanin manevi ve ruhsal temelleri onemli bir arastirma alani
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olusturmaktadir. Clinkii ister dini ister bilimsel olsun, bilginin hem 6znesi hem de nesnesi olan
insan, kendi manevi varligini daha derin bigcimde anlamaya her zaman ihtiya¢ duymaktadir.

Bu nedenle din felsefesinde insan sorunu, bir yandan insanin biitiinciil varliginin
incelenmesiyle, diger yandan dinl maneviyat1 ortaya ¢ikaran ve insanlik tarihi boyunca onunla
birlikte gelisen insan dogasmin anlasilmasiyla iligkilidir. Bundan dolay: ilk dini inanglardan
mitolojiye ve daha sonra ortaya ¢ikan dinlere kadar biitiin inang sistemleri insan1 géz ardi1 etmemis;
Ozellikle onun manevi ve ruhsal yonlerine biiyiik 6nem vermistir. Giiniimiize kadar ulasan dinler,
insanlik maneviyatinin en eski ve temel bicimleri olarak kabul edilen ilk dini inanglardan
beslenmektedir. Buradan hareketle su sonuglara ulagilabilir: Birincisi, din; inan¢ ve duygu
boyutlar1 aracilifiyla insanlik maneviyatmin gelisimini yansitan biling bi¢imlerini ortaya
koymaktadir. Ikincisi, dini inanglarm tarihsel gelisimi ve olgunlagmas: siirecinde insanin dogas1
ve varligna iliskin diisiince ve goriisler de giderek sekillenmis ve sistemlesmistir.

Bununla birlikte ele alinan konu bakimindan insanin ruhsal yoniine 6ncelik verilse de onu
bedensel varligindan biitiiniiyle ayirmak miimkiin degildir. Bu nedenle insanin manevi
temellerinin dinle iligkisini arastirmak ya da din igerisindeki manevi boyutlar1 6n plana ¢ikarmak,
insanin bedensel yoniinii tamamen goz ardi etmek anlamina gelmemektedir.

Bilim, bu biitiinliigii insanin biyolojik, psikolojik, ruhsal ve toplumsal yonlerinin birligi
olarak aciklamay1 tercih ederken din, cogu zaman bu iliskiyi ilahi ruh kavrami {izerinden
yorumlamaktadir. Bu yaklasim yalnizca eski donem diisiiniirleri tarafindan degil, giiniimiiz din
filozoflar1 tarafindan da desteklenmektedir. Ancak insanligin manevi ve entelektiiel tarihine, hatta
bilimsel olmayan bilgi bi¢imlerine dahi bakildiginda, insanin incelenmesi silirecinde Ruh
kavrammin hi¢cbir zaman g6z ardi edilmedigi goriilmektedir. Hatta bazi donemlerde Rubh,
arastirmalarin merkezi konusu haline gelmistir. Bu ilgi, eski mitolojik donemlerden giiniimiize
kadar kesintisiz bigimde devam etmistir (Imam Gazali, 1981: 126). Gergekten de felsefe tarihi
boyunca insan ruhuna iligkin tartigmalar ve diisiinceler siirekli olarak varligini siirdiirmiistiir. Antik
Yunan filozoflarindan Alman Klasik Felsefesi’nin temsilcilerine kadar bircok 6nemli diisiintir,
insan ruhu meselesine 6zel bir 6nem atfetmistir. Buradaki temel mesele, ruh kavrammin hangi
anlamda kullanildigindan ziyade, neden insani anlamaya yonelik temel arastirma konularindan biri
haline geldigidir. Bu baglamda su sorular dnem kazanmaktadir: insan ruhuna ydnelik bu ilginin
kaynaginda, ilk dini inanglardan gliniimiiziin tek tanril1 dinlerine kadar uzanan dini gelenekler mi
bulunmaktadir? Yoksa ruh felsefesi, bizzat dini ortaya ¢ikaran ve onun gelisimini saglayan bir
diisiince bi¢imi midir? Insan akli ve diisiincesi, insam agiklamak i¢in bundan baska bir yol
bulamamis midir? Ya da ruh kavrami, insan bilincinin ve diisiinmesinin ayrilmaz bir 6zelligi
midir? Bu sorular farkli agilardan degerlendirilebilir. Ornegin insanla ilgili olarak gelistirilen ruh
anlayislari, zamanla Tanr1 tasavvurlarini da etkilemistir. Zerdiistliikte iyilik ve kotiiliik tanrilarinin
“ruhlar” olarak nitelendirilmesi ya da Hristiyanliktaki “Kutsal Ruh” anlayisi bunun 6rnekleri
arasinda yer almaktadir.

Ruh kavraminin kapsami yalnizca insanla smnirli kalmamis; metempsikoz (ruh gogii) ve
hilozoizm gibi 6gretiler araciligiyla dogadaki cansiz varliklara da ruh atfedilmistir. Bu nedenle
ruh, yalnizca insana 6zgii bir olgu olarak degil, ayn1 zamanda evrensel 6lgekte varlik gosteren 6zel
bir gerceklik olarak da anlasilmistir. Bununla birlikte daha sonraki donemlerde ortaya c¢ikan
pozitivizm ve postmodernizm gibi diisiince akimlari, ruh kavramimi mistik yorumlardan
arindirmaya c¢aligmig, hatta onu ¢oziimii miimkiin olmayan metafizik bir problem olarak
degerlendirmistir. Ancak din varligini stirdiirdiigii miiddetce ruh kavramnin da biitiiniiyle ortadan
kalkmasi1 beklenemez. Ruh anlayis1 farkli bigimlerde yeniden yorumlanabilir; ancak dinin ve dini
diislincenin digmna tamamen ¢ikmas1 pek miimkiin goriinmemektedir.

Nitekim giinimiizde de ruh, anlami biitiiniiyle agikliga kavusmus ve deneysel olarak kesin
bi¢cimde ortaya konulmus bir olgu degildir. Buna ragmen insanin kendisini ve diinyay1 anlama
cabasinda 6nemini korumaya devam etmektedir (Hegel, 1965: 86). Bu baglamda genelden 6zele
dogru ilerleyerek Ruh kavrammin farkli diizeylerini ayirt etmek miimkiindiir. Bunlar ilahi Ruh,
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Evrensel Ruh, insan Ruhu, Ruhlar Alemi, Manevi Diinyadaki Ruh ve Ruhsallasma gibi kategoriler
seklinde siralanabilir.

Insan ruhu ise kendi igerisinde su bicimlerde degerlendirilebilir: Birincisi, en genel
anlamiyla insanin varligini, hatta bedensel ve biyolojik yonlerini de kapsayan biitiinciil bir yasam
giicii olarak. Ikincisi, insanin igsel psikolojik siireclerini; 6zellikle irade, kararhlik, can, biling ve
benzeri unsurlar1 bir araya getiren kutsal bir olgu olarak. Ugiinciisii, yalnizca biling ya da can
kavramlarinin es anlamlis1 olarak kullanilan psikolojik bir durum seklinde. Dordiinciisii, insanin
manevi diinyasini, nesnellesmis ruhsal varligin bazi goriiniimlerini ve refleksiyon yoluyla
kavranan ruhu ifade eden bir kavram olarak. Besincisi, bireyin yiiceligini ve ozellikle estetik
niteligini ortaya koyan bir deger olarak. Altincis1 ise insanin Olim sonrasi varligiyla
iligkilendirilen, 6te diinyaya ait ruhlar seklinde.

Goriildigi tizere filozoflar, Ruh kavramini insan ve insan ruhunun dinle iliskisi
baglaminda ele alarak agiklamaya g¢alismis olsalar da ¢cogu zaman kavramin hangi anlamda
kullanildigmi agik bi¢imde tanimlamaya yonelmemislerdir. Bu nedenle insan ruhunun dinle
iligkisi, olduk¢a karmasik bir problem olarak karsimiza ¢ikmakta ve yukarida belirtilen farkl
anlam katmanlar1 ¢ergevesinde bireysel ve evrensel boyutlar arasinda sekillenmektedir (Hegel,
1965: 13). Bununla birlikte oncelikle, insan ruhunun dinle iligkisini ortaya koyan daha somut
gostergelerin agiklanmasi gerekmektedir:

1. insan ruhunun dine yoneliminin arketipsel temelleri

[Ik tektanricilik (pramonoteizm) yaklasimlarmda ve toplumsal biling ile dinin
ayrilmazligina iliskin goriislerde ifade edildigi tizere, ruhun dine ihtiyag duymasi ve dini siirekli
bir gereklilik olarak gormesi, nihayetinde arketiplere dayanmaktadir. Kanaatimizce insanligin
binlerce yillik ge¢misi igerisinde olusan kolektif biling ya da ruh, yalnizca dinden ayri
kalamamakla simirli degildir; ayn1 zamanda arketipler ve kolektif bilingdis1 araciligiyla dine
yonelmektedir. Sovyetler Birligi doneminde bu arketipsel yapilar zayiflamis olsa da tamamen
ortadan kalkmamistir (Hegel, 1991: 96).

Bu noktada dini ruh anlayis1 daha karmasik bir hal almaktadir. Dinin, din felsefesinin ve
dini felsefenin insan ruhu, insanin dine olan inanci ve genel bilinci {izerine yliriittiigl tartigsmalar
ile insan ruhunun dinin kendisine yonelik tutumu ic¢ ice gecmektedir. Bununla birlikte din
icerisinde ele alinan insan ruhu, ¢cogu zaman dine olumlu yaklagmas1 gereken bir ruh olarak tasvir
edilmektedir. Cilinkii burada s6z konusu olan, dini ruhun kendi {izerine yonelmis refleksiyonudur.

2. Dini ruhun insan1 kendisine ¢cagirmasi

Din, kendi dogas1 geregi insan ruhunu kendisine inanmaya davet etmektedir. Tanr1, insana
inanip inanmama Ozgiirliigii tanimakla birlikte, cogu zaman inancin gerekliligini 6giitleyen ve
tesvik eden bir konumda tasvir edilmektedir. Boylece insan bilincinin din i¢in yaratildigi ve
insanin Yaraticisii tanimasi gerektigi diisiincesi mesrulastirilmaktadir. Bu tema, dinl metinlerde
stirekli olarak tekrarlanmaktadir.

Tanri, mutlak Ruh olarak insan ruhunu da kendi igerisinde barindirmaktadir. Bu nedenle
insan ruhu, mutlak Ruh’un bir parcasi olarak goriilmekte ve insan ruhu ile ilahi ruh arasinda bir
birlik kurulmaktadir. Bu anlayis, 6zellikle dinlerdeki mistik ve asketik geleneklerde agik bigimde
goriilmektedir. Bu bakimdan Tanri’nin ruhu, insan1 kendisine ¢agiran ve onu doniistiiren bir ruh
olarak degerlendirilmektedir. Insan ruhu, ilahi ruh araciligiyla olgunlagmali ve kendi smirh
varligini asarak daha yiice bir diizeye ulagmalidir (Peterson, Hasker, Reichenbach, & Basinger,
2003: 42).

3. Dinin insan ruhunun en ytksek tezahtra olarak gortlmesi

Bazi goriiglere gore din, insan maneviyatinin ve insan ruhunun en yiiksek bi¢cimini temsil
etmektedir. Din, hem ruhun nesnellesmis ve mutlaklagmig bir goériiniimii hem de insanligin ulastigi
en yiksek bilgi ve biling dlizeylerinden biri olarak kabul edilmektedir.

Dine elestirel yaklasan bazi filozoflar dahi dinin halk kitleleri, siyasal otoriteler ve din
adamlar1 acisindan belirli islevlere sahip oldugunu kabul etmektedir. Mitolojik donemlerden
giinlimiize kadar farkli bi¢cimlerde varligini siirdiiren dini inanglar, bugiin de canhliklarmi
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korumaktadir. Bununla birlikte bilimsel rasyonalitenin gii¢ kazanmasiyla birlikte dinin dinya
goriisii olusturma islevinin zayifladig: da soylenebilir.

Buna ragmen gerek din gerekse din felsefesi, dinin Onemini biitliniiyle ortadan
kaldirmamaktadir. Ancak halkin din anlayis1 ile din felsefesinin yaklagimi arasinda onemli
farkliliklar bulunmaktadir. Modern laik toplum ise dinin varligin1 reddetmemekle birlikte, onun
siyasal ve kamusal yasam tizerindeki etkisinin sinirlandirilmasini tercih etmektedir.

Biitiin bunlar, insan ruhunun dine yonelik tutumunun ve dini yliceltme egiliminin farklh
dizeylerde ortaya ¢ikabildigini gostermektedir. Sonu¢ olarak insan ruhunun, evrendeki bitln
varligin ruhsal boyutunu kavrayabilen ve onu derinden hissedebilen bir yapiya sahip oldugu
diistiniilmektedir. Ancak bu diinya, insan merkezli degil, ¢ogu zaman ilahi bir diizen igerisinde
anlam kazanan bir diinya olarak tasavvur edilmektedir. Bu yaklasim 6zellikle panteizmde, ilk dini
inanglarda, samanizmde ve Budizm’de daha belirgin bigimde goriilmektedir.

Insan ruhu, diinyay1 bu sekilde algilamaya ve kabul etmeye ydnlendirilmistir. Hatta bu
kabul s6z konusu olmasa bile, insanmn Tanr1 tarafindan yaratilmis bir diinyada yasadig1 gergegini
benimsemesi gerektigi savunulmaktadir. Bu nedenle insan ruhu da ilahi yaratimin bir pargasi
oldugundan, biitiin varliklarin tek bir yaratilis diizeni icerisinde birlestigi diisiincesine
ulagilmaktadir (Tillich, 1995). Schelling’in 6znel ve nesnel olanin birligi diisiincesine yaklasan bu
anlayista, insan ruhu ile evrensel ruh arasinda bir biitiinliik bulunmaktadir. Kendini taniyan ruh,
ayni zamanda dis diinyay1 da tanima imkani elde etmektedir. Nitekim Hegel yorumcularinin su
degerlendirmesi bu yaklasimi agik¢a ifade etmektedir: “Her birey, evrensel ruhun bir tezahiirii
olmakla birlikte, ayn1 zamanda mutlak ruhu ortaya ¢ikaran d6znedir.” (Shadinova, & Muratbaeva,
2026: 78-91).

Bu degerlendirmelerden hareketle, ele alinan temel konu agisindan su sonuglara
ulagilmaktadir: Din felsefesinde insan varligma yonelik analiz ve yeniden degerlendirmeler,
insanin ruhsal ve dini boyutlar1 birlikte ele almmadan gergeklestirilemez. Ozellikle ruhun 6z
bilince sahip olmasi ve kendi {izerine refleksiyonda bulunabilmesi, konuyu daha da karmasik hale
getirmektedir. Bu sorunun saglikli bigimde incelenebilmesi igin farkli metodolojik yaklasimlarin
birlikte kullanilmasi gerekmektedir. Nitekim problemin ¢ok boyutlu yapis1 nedeniyle diyalektik,
yapisal-islevsel, genetik, psikanalitik, rekonstriiktif ve benzeri yontemlerden yararlanilmasi
zorunlu gérinmektedir. Tarihsel-felsefi ve toplumsal analizlerden elde edilen sonuglarin giiniimiiz
kosullarina uygulanmasi ve bu sonuglarin pratik agidan yararli yonlerinin ortaya konulmasi da
onemli bir gereklilik olarak karsimiza ¢ikmaktadir. “Din, insanin manevi varligmm temelidir”
seklindeki temel tezden hareketle, “dini tecriibe igerisindeki insanimn manevi ve ruhsal varhigi”
biciminde bir kars1 tez (antitez) gelistirilebilir. Ancak bu siirecte baslangictaki tez de goz ardi
edilmemelidir. Bu nedenle Hegel’in diyalektik yaklagimina uygun olarak sentezin giinliimiiz
yasamindaki somut karsiliklar1 iizerinde durulabilir. Daha acik bir ifadeyle, “Din — Dindeki Insan
— Giinliimiizdeki Sonugclar1” seklindeki ii¢clii yap1 temel hareket noktasi olarak alinmaktadir.
Incelenen konunun dini felsefeden bagimsiz bicimde ele almamayacagi sonucuna ulagilmaktadir.
Bununla birlikte konu degerlendirildikten sonra din ile dini felsefenin birbirinden agik bigimde
ayrilmast ve bu iki alanda insan probleminin nasil farkl sekillerde ele alindiginin dikkatle ortaya
konulmas1 gerekmektedir. Sonug¢ olarak insanin manevi boyutlarindan biri olan ruhsal yonu
dikkate alindiginda, insanin kendini tanima siireci ayn1 zamanda kendi ruhsal varligin1 anlamaya
yonelik bir cabayr da icermektedir. Bu nedenle maneviyatin genis alanindan dogan din
felsefesindeki insan problemi, 6ncelikle dini felsefedeki insan anlayisindan beslenmekte ve onun
tizerine insa edilmektedir (Timugin, 1997: 74-93).

Sonug

Bu calismada, Hegel’in ruh felsefesi ¢ergevesinde insan ruhu ile din arasindaki iliski
incelenmis ve ruh kavramimin din felsefesindeki merkezi konumu ortaya konulmustur. Yapilan
degerlendirmeler, insan ruhunun tarih boyunca yalnizca bireysel biling ya da psikolojik siiregler
lizerinden agiklanmadigini; ayni zamanda manevi, metafizik ve dini boyutlariyla birlikte ele
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alindigmi gostermektedir. Felsefe tarihinde ruh kavrami farkli anlamlarda kullanilmis olsa da
insanin kendini tanima ¢abasi ile ruhun anlasilmasi arasindaki iligki siirekli olarak korunmustur.
Sokrates’in “Kendini tani” ilkesinden Hegel’in mutlak ruh anlayisina kadar uzanan siiregte,
insanin  kendi varligm1 anlamasi ayni zamanda ruhsal yOniini kesfetmesi olarak
degerlendirilmistir. Bu nedenle ruh, insanin yalnizca bireysel degil, ayn1 zamanda evrensel ve
askin boyutlarmi da i¢eren bir kavram haline gelmistir.

Hegel’in ruh felsefesi, ruhu salt mistik ya da metafizik bir unsur olmaktan g¢ikararak
sistematik bir diisiince yapisi icerisinde ele almasi bakimmdan énem tasimaktadir. Oznel ruh,
nesnel ruh ve mutlak ruh asamalari, insanin bireysel bilingten evrensel biling diizeyine dogru
ilerleyen gelisimini agiklayan biitiinciil bir model sunmaktadir. Bu model igerisinde din, insan
ruhunun kendisini gergeklestirme siirecinin temel asamalarindan biri olarak ortaya ¢ikmaktadir.

Arastirma sonucunda insan ruhu ile din arasindaki iliskinin yalnizca inang temelli bir bag
olmadigi, aynt zamanda insanmn anlam arayisini, ahlaki yonelimlerini ve manevi gelisimini
belirleyen temel unsurlardan biri oldugu goriilmiistiir. Insan ruhu, tarihsel siire¢ boyunca farkl
bicimlerde yorumlanmis olsa da dinle olan iliskisini tamamen kaybetmemistir. Pozitivist ve
modern yaklagimlar ruh kavramini yeniden yorumlamaya ¢alismis olsalar da ruhun insanin manevi
diinyasmi agiklamadaki islevi varligm siirdiirmektedir. Sonu¢ olarak Hegel’in ruh felsefesi,
insanin manevi varligmi anlamada 6nemli teorik imkanlar sunmaktadir. Insan ruhu ile din
arasindaki iliski, yalnizca metafizik bir mesele degil, ayn1 zamanda insanin kendisini, toplumu ve
evreni anlamlandirma c¢abasinin temel boyutlarindan biridir. Bu nedenle ruh ve din iliskisi,
gunimuzde de din felsefesi ve felsefi antropoloji ¢alismalarinin 6nemli arastirma alanlaridan biri
olmay1 siirdiirmektedir.
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