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OSMANLI DEVLET ARSIVINDE AHMED YESEVI VE YESEVILIK: SEYYID
AHMED YESEVI EVLADI SEYH ZENGI'NiN HAC YOLCULUGU

Ozet. Bu calisma, Osmanli Devlet Arsivi’nde yer alan ve Tiirkistan’dan gelen hacilarin
Istanbul’u ziyaret ettikten sonra hac yolculuklarma devam ettiklerini bildiren bir belgeyi
incelemektedir. XVI. yiizyildan itibaren Mekke ve Medine’nin idaresi Osmanli Devleti’nin
sorumluluguna girmistir. Bu siiregte Tiirkistanli hacilar, Safevi Devleti ile Ruslarin bolgedeki
hakimiyeti sebebiyle geleneksel hac gilizergahlarmi degistirmis ve yolculuklarini uzatarak
Istanbul’a ugramaya baslamislardir. Istanbul hem Osmanli Devleti’nin baskenti olmas1 hem de
sultanin halife sifatini tasimasi nedeniyle hacilar i¢in dnemli bir durak haline gelmistir. Belgelerde,
Ahmed Yesevi evlatlarindan Seyh Zengi’nin Istanbul’a geldigi ve gelisini padisaha bildirdigi
kayithidir. Seyh Zengi’nin hac maksadiyla Istanbul’da bulundugunu bildirmesinin ardindan
padisah, Sam valisine Seyh Zengi ile ilgilenilmesi yoniinde emir vermistir. Belgede ayrica
Buhara’dan istanbul’a gelen Tiirkistan hacilarmin yolculuguna deginilmekte ve bu hacilar arasinda
Seyh Zengi’nin yani sira dervislerinin de bulundugu belirtilmektedir. Seyahat siiresince hacilarin
giivenliginin saglanmasi, kendilerine zarar verilmemesi, ihtiyaglarmin karsilanmasi ve yolculuk
boyunca kilavuzluk yapilmasi gibi hususlar agik sekilde ifade edilmektedir. Bu belge, Ahmed
Yesevi, onun evlatlar1 ve dervislerinin Osmanli devlet adamlar1 tarafindan tanindigini ve Osmanli
smirlar1 i¢erisinde himaye edilerek desteklendiklerini gostermesi bakimindan 6nem tasimaktadir.

Anahtar Kelimeler: Turkistan, Buhara, Ahmed Yesevi, Seyh Zengi, Osmanli Devleti,
Tiirkistan Hacilar1.
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OcmaHnubl MeMmJIeKeTTIK apxuBinaeri Axmer flcayu koHe Scaymiuik: Ceiing Axmer
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Angatma. Makanaga OcMaHIbl MEMJICKETIHIH apXUBIHIEC CaKTaJIFaH MaHBI3Ibl TaPUXHU
Kykar tanmaHanpl. byn kykarra Typkicran eHIpiHEH MIBIKKaH KaXbliapaeiH CTaMOyIIFa Kelir,
oJ1aH opi Mekke MeH MoirHara KaKbUTBIK CarlapblH KaJFacThIpranbl OasHaanaapl. X VI raceipaan
Oactanm KacuerTi KajamapaeslH OcManinbl  MemiekeTiHiH Owmirine etyi Opta  Asus
MYCBUIMaH/IapbIHBIH KaKBUIBIK KOJIBIHA eNIeyili biKnan eTkeH. Cadaymnnrep memieketi MmeH Peceit
UMIEPUSCBIHBIH CasiCH YCTEMJIri cangapbiHaH TypKICTaHABIK KaXXbUIap IOCTYPAi OarbITTHI
naiinanana anMai, camapiapblH y3apTein, CTamOys apKbUIBI OTYyHi OSAETKE alHaJIbIPFaH.
Kyxarra Axmer Scayuniy yprnakrapsiaeie 0ipi — Ileiix 3enrinig CramOyira kenin, OcMan
CYITaHbIHA KQKBUIBIK HHUETIH XaOapiaranbl aiTeuianpl. Oceigan keiin cynran Hlam (Jlamack)
yonuine Illeiix 3eHri MEH OHBIH KachbIHIAFbUIAPFa €peKIIe KAMKOPIBIK KOPCETY TYpajibl OYHPBIK
oepred. ConpiMeH Karap, byxapaman mbikkaH TypKiCTaH Ka)KbUIapBIHBIH cCarapsbl, OJap.IbIH
apaceiiza Illeitx 3eHriHIH KOHE OHBIH JI9pYyIITEpiHiH OoFaHbl HAaKThl Kepceriieal. Kyxarra
KaKbLJIap IbIH YKOJI KayINCi31iriH KaMTaMachl3 €Ty, OJlapFa 3UsH KeATIpMEY YIITIH apHaibl mapaiap
KaObu1/1ay, KOJIFa KQKETT1 JKar1ai jkacay *oHe »K0JI0acIbIapMeH KaMTaMachl3 €Ty Macenenepi
erken-Terxein >xazpurraH. byn nepektep OcManibl MeMJIEKeTIHIH TypKiCTaHHaH KelreH
KaKblIapra, ocipece Axmer Slcaym oyneTiHe aWpbIKIIa KYpPMETIIEH KaparFaHbIH oIeIICH Il
3eprrey HoTHXKecl AxmeT flcayn ypnakrapbl MeH JopyimTepiHiH OcMaHibl OWITIK ©KUIIepiHe
KAKChl TaHBIC OOJFAaHBIH >KoHE oJiapAblH OCMaHIbl MEMJIEKET1 asChIHAa casCu dpl pyXaHu
KoJi1ayFa ue O0JFaHbIH KOpCeTeIl.

Kiar ce3nep: Typxicran, byxapa, Axmer flcayu, [leiix 3eHri, OcMaHabl MeMJIEKETI,
TypkicTaH Kaxblaapsbl.
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Axmen SicaBu u SicaBu3m B OCMaHCKOM rocyIapCcTBEHHOM apXuBe: MaJOMHHUY€CTBO
meiixa 3enru - noromka Ceiinga Axmena Slcasu

AHHoTanusl. JlaHHOe wHccinenoBaHME paccMaTpuBaeT JOKyMEeHT u3 (OCMaHCKOTo
roCy/IlapcTBEHHOIO apXuBa, B KOTOPOM COOOIIaeTcsi, 4yTo MajJOMHUKH U3 TypkecTaHa Iocie
nocenienuss CramOyna mpomospkany cBoé naomundectBo. C XVI Beka ynpasienne Mekkon u
MenuHo# nepenio noja OTBETCTBEHHOCT, OcMaHCKOM uMnepuu. B 3TOT mepuoj TypkecTaHCcKue
MaJOMHUKH, u3-3a rocrnoactBa CedeBuackoro rocyaapctBa u Poccun B pernone, M3MEHHIN
TPaAMLIMOHHBIA MapHIpyT XaJka W, YAJUHSS MyTh, ctaiu nocemars CramOyn. CtamOyn cran
BKHOW OCTAHOBKOM JJIsl NMAJOMHUKOB Kak cTojuua OCMaHCKOM UMIIEpUU U TOPOJ, 1€ CyATaH
obnanan tutynoM xanuda. B gokymeHTax 3aQHUKCUPOBAHO, YTO OJUH U3 MOTOMKOB Axmena
Wacagu, 1lleiix 3enru, npu6su1 B CTamMGyn ¥ yBeJJOMUI CyJITaHa 0 cBOEM mpuesze. ITocie Toro
kak [leiix 3eHru cooOmmia o CBOEM HAMEPEHHHM COBEPIINTHh XajpK, CYJITaH Jan yKa3zaHue
npasuremo [Ilama ([lamacka) oka3ate eMy HOKpOBHUTEIBCTBO. B TIOKyMeHTe TakKe OMMChIBAETCS
MyTEIIEeCTBUE TYPKECTAaHCKUX MaToMHUKOB U3 byxapsl B CTamMOyi1, cpeid KOTOPBIX HaXOIMINCh
Hleiix 3enru u ero aepsuin. Bo BpeMs myremecTBust 4€TKO 0003Ha4YaIMCh MEpbl 0€301MaCHOCTH
JUIl TAJIOMHHUKOB, oOecrieueHne WX MOTpeOHOCTel, HeOomylleHHWe NPUYMHEHHs UM Bpela U
COIPOBOKJCHHUE HAa MPOTSLKEHNUU BCETO MyTH. JTOT NOKYMEHT MMEET Ba)KHOE 3HAYCHHE, TaK KaK
NIEMOHCTpUpYeT, uTo Axmen MacaBu, ero NOTOMKM ¥ JEPBUIIM ObUIH HM3BECTHBI
rocylapCTBEHHbIM JieATenssM OCMaHCKOW MMIIEPUM M TOJIb30BaJMCh IOKPOBUTENBCTBOM U
OAJIEPKKOM B npefesiax OCMaHCKUX BIIaIEHUM.

KiroueBbie ciaoBa: Typkecran, byxapa, Axmen fcasBu, meiix 3enru, OcmaHckoe
rocyzapcTBo, NajJoOMHUKU U3 TypkecTaHa.
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Ahmed Yasawi and Yasawism in the Ottoman State Archives: Pilgrimage of Seyyid
Ahmed Yasawi's son Sheikh Zengi

Abstract. This study is about the document in the Ottoman State Archives, which reports
that pilgrims from Turkestan visited Istanbul and continued their pilgrimage with this visit. Since
the 16th century, Mecca and Medina have been administered by the Ottoman Empire. Due to the
domination of the Safavid State and the Russians, Turkestan pilgrims extended their traditional
pilgrimage and started to visit Istanbul and the sultan of the Ottoman Empire. Sheikh Zengi, one
of the sons of Ahmed Yasawi, arrived in Istanbul and informed the Sultan of his arrival. The Sultan
ordered the governor of Damascus to take care of Sheikh Zengi after he reported that he was in
Istanbul for the pilgrimage. In the document, the journey of Turkestan pilgrims travelling from
Bukhara to Istanbul and the presence of Sheikh Zengi, one of the sons of Ahmed Yasawi, among
those making this journey are recorded and it is pointed out that he was accompanied by his
dervishes. It is clearly stated that precautions should be taken to prevent any harm to them during
their journey, their needs should be met and they should be guided throughout their journey. The
document indicates that Ahmad Yasawi, his sons and dervishes were known by the statesmen of
the Ottoman Empire and that they were supported within the borders of the Ottoman Empire.

Keywords: Turkestan, Bukhara, Ahmed Yasawi, Sheikh Zengi, Ottoman Empire,
Turkestan Pilgrims.

Giris

Bu calisma, Ahmed Yesevi’nin adinin gegtigi Osmanli Devlet Arsivi’nde belgeyi konu
almaktadir. Belge, hacca giden Tiirkistan hacilar1 miinasebetiyle Ahmed Yesevi ismine yer
vermekte ve onun soyundan bahsetmektedir. Tiirkistanl hacilar, 6zellikle hac giizergahini gelisen
siyasi, askeri ve harpler nedeniyle ii¢ ana nedenden dolay1 degistirmek zorunda kalmistir.
Tirkistan i¢in hac yolunun Osmanli Devlet sinirlar1 igerisinde yer alan kismi ve Hicaz bolgesi,
XVI. ylizyildan sonra Osmanli Devleti’'nin hdkimiyetine girmis ve Tiirkistanli hacilar zorunlu
olarak bu giizergah1 kullanmistir. Tiirkistanli hacilarin hac gilizergdhini Osmanli Devleti
topraklarini degistirmelerine ikinci ana neden ise XVI. yiizyilin basindan itibaren yasadiklar1
cografyay1 siyasi ve idari olarak Ruslar kontrol altina almaya baslamistir. Tirkistan hac
giizergdhinda bir baska gelisme ise Safevi iktidariyla birlikte hac gilizergdhinin kontrolii el
degistirmistir. Bundan dolayr da Osmanli Devlet Arsivi belgelerinde XVI. yiizyildan itibaren
Tiirkistanli hacilar hakkinda bilgiye rastlanmaktadir. Osmanli Devlet Arsivi'nde yer alan ve
burada ele alinan belge, Ahmed Yesevi'nin ismi ve torunlarina dair tespit edilebilen simdilik en
eski tarihli arsiv kaydidir. Osmanli Devlet sinirlar1 igerisinde Tiirkistan pirlerine iligkin bilgi ve
kaynak bu belgeyle birlikte genisletilerek ilgili literatiire eklenerek Ahmed Yesevi, evladlar1 ve
Yesevi tarikatina dikkat ¢ekilmistir. Yesevilik aragtirmalarinin genis ve kapsamli literatiiriine bu
belgeden yola ¢gikarak degerlendirilmesi ve arsiv kaydmin bu literatiire eklenmesi, Tiirkistan pirleri
literatiirii disinda modern dénem Yesevilik aragtirmalarma belge katki sunacaktir. Ciinkii bu
konuda, arsiv belgelerinin kullanimi fazla veya yeterli degildir ve arsiv kaydinda verilen bilgiler
1s18inda Ahmed Yesevi'nin torunlari, beraberindeki topluluk ve Yesevi tarikatina igaret edilmesi,
Yesevi temsilcilerinin kendi eliyle varliklarini ortaya koymaktadir. Bundan dolay1 da 6zellikle
tasavvuftarihi ve kaynaklar1 degerlendirilirken yapilan yorum veya agiklamalara katki sunacaktur.
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Literatiir Taramasi

Tiirkistanli hacilarm Osmanli smirlar1 {izerinden Hicaz’a yaptiklart yolculuk, XVI.
yiizyildan itibaren Ruslarin Tiirkistan’daki siyasi ve askeri etkinliklerini artirmalariyla dogrudan
iliskilidir. Inalcik (1948, ss. 349-353) Ruslarmn Astrahan Hanligi’'ni ele gegirerek Miisliiman
hacilarin yolculuklarini kisitlamalar1 ve Osmanli Devleti’ni de tehdit eden bir gii¢ haline gelmeleri
stirecini detayli sekilde ortaya koymaktadir. Bu donemde Osmanli-Rus rekabeti, 6zellikle Don-
Volga bdlgesindeki Osmanli miidahaleleri ve Kirim Hanlig1 iizerinden yiiriitiilen askeri girisimler
ile sekillenmistir. II. Selim donemine ait belgeler, Rus ilerleyisine karst Osmanli’nin verdigi
tepkileri ve Tirkistanli hacilarin giivenli yolculuk taleplerini belgelemektedir (Emecen, 2009;
Ersahin, 1999, s. 232).

XVI. yiizyilda Tirkistanli hacilar i¢in ikinci 6nemli zorluk, Safevilerin ortaya ¢ikisi ve
bdlgedeki siyasi, askeri ve dini faaliyetleridir. Yavuz Sultan Selim ve Kanuni Sultan Siileyman
doneminde Osmanli-Safevi iliskileri hem sinir giivenligi hem de hac yollarinin giivenligi agisindan
belirleyici olmustur (Ersahin, 1999, s. 232). Safevilerin Horasan ve Azerbaycan’daki faaliyetleri,
Seybaniler ve Osmanlilarla iligkili olarak yeni bir siyasi ve kiiltiirel alan olugsmasina neden olmus;
boylece Tiirkistan’dan baslayan hac giizergahlar1 alternatif yollarla sekillenmistir.

Osmanli Devleti’nin Hicaz yonetimini {istlenmesi, Tiirkistanli hacilar i¢in glivenli bir
yolculuk imkéni yaratmistir. Memliiklerin Osmanl topraklarina katilmasiyla birlikte 1517°den
itibaren Hicaz yolu idari ve lojistik olarak Osmanli tarafindan organize edilmistir (Sarmay, 2019,
ss. 1-18). Bu siireg, Tiirkistanli hacilarm Istanbul iizerinden bulusup Hicaz’a ydnelmelerini
saglamis ve Istanbul, siyasi, kiiltiirel ve dini bir kavsak haline gelmistir (Sibgatullina, 2014, ss. 17-
129). Bu sehirde, Tiirkistanli hacilara hizmet veren hanlar, oteller ve tekkeler kurulmus; baslica
tekkeler arasinda Egrikapt Emir Buhari, Buhara, Seyh Murad Buhari, Eylip Kalenderhanesi,
Kasgari ve Ozbekler Tekkesi sayillmaktadir (Yesilot, Celik & Varol, 2015).

Ahmed Yesevi ve Yesevilik iizerine yapilan arastirmalar, Osmanli Devleti’nin son
doneminde baslamis olup Kopriili'niin ¢aligmalar: temel bir referans niteligindedir. Kopriili
(1918, 1978, 2006), Yesevilik ve Naksibendilik arasindaki iliskileri degerlendirmis, Ahmed
Yesevi'nin tasavvufi kisiligi ve Yesevi tarikatinin ilk donemlerdeki karakterini analiz etmistir.
Ancak Kopriilii’niin kaynak sinirliliklar1 ve Naksibendi agirlikli yaklasimi, Yesevilik ile Bektasilik
arasindaki tarihsel ve cografi baglantilarin tam olarak anlasilmasini engellemistir (Deweese, 2006,
pp. VII-XXVII; Tasgin, 2016, ss. 81-99; Tasgm & Tasgin, 2024, ss. 219-234).

Osmanli Arsivi’nde bulunan 1568 tarihli belgeler, Ahmed Yesevi torunlarindan Seyh
Zengi ve beraberindeki derviglerin hac yolculugu sirasinda Osmanli yonetiminden yardim
taleplerini belgelendirmektedir (7 Numarali Mithimme Defteri, 1998, ss. 379-380). Bu belgeler,
Osmanli devlet ricalinin Yesevi evlatlarindan haberdar oldugunu ve onlarin giivenli
yolculuklarinin saglanmasina 6nem verdigini gostermektedir. Bu durum, Tiirkistanli hacilarin
Istanbul iizerinden Hicaz’a ulasmalar1 siirecinde Osmanli makamlarmm merkezi roliinii ortaya
koymaktadir (Dogan Turay, 2021, ss. 61-80). Sonug olarak, literatiir Tiirkistanli hacilarin XVI.
yiizyildan itibaren Istanbul giizergahmi kullanmalarini, Osmanli-Rus ve Osmanli-Safevi rekabeti
ile Hicaz yolu idaresi baglaminda agiklamaktadir. Ayrica, Yesevilik ve Bektasilik iizerine yapilan
calismalarin kaynak kisitlar1 ve kavramsal yaklasimi, Tirkistanh sufilerin tasavvufi anlayisini
analiz etmede mevcut arastirmalarda 6nemli bir bosluk birakmaktadir. Osmanli belgeleri ise bu
eksiklige 6nemli bir katki sunmakta, hac yolculuklar1 ile siyasi, dini ve kiiltiirel etkilesimlerin
tarihsel izlerini ortaya koymaktadir (Ak6z&Amandyqqyzy. 2025, ss. 145-166).

Arastirma Yontemi

Bu calismada, Tiirkistanl hacilarin Osmanli topraklarini kullanarak gerceklestirdikleri hac
yolculugu ve bu siiregte Osmanli Devleti ile kurduklart iligkiler, tarihi belgeler ve ilgili literatiir
1s1¢inda ele alinmistir. Arastirmada hem birincil hem de ikincil kaynaklardan yararlanilmistir.
Birincil kaynak olarak Osmanli Devlet Arsivinde yer alan 7 Numarali Mithimme Defteri (975—
976 / 1567-1569) belgesi temel alinmistir. Bu belge, Buhara’dan yola ¢ikan Ahmed Yesevi
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torunlarindan Seyh Zengi ve beraberindeki dervislerin hac yolculugu sirasinda Osmanli
Devleti’nden talep ettikleri yardim ve verilen yanitlar1 igermektedir. Belge, XVI. yiizyilda
Tiirkistan’da meydana gelen siyasi ve askeri gelismeler ile hac giizergdhmin degisimi arasinda
dogrudan iliski kurulmasina imkan saglamaktadir.

Ikincil kaynaklar kapsamimda, Osmanli-Rus ve Osmanli-Safevi iliskilerini konu alan tarihi
calismalar, tasavvuf literatiirii ve Yesevilik ile ilgili arastirmalar incelenmistir (Inalcik, 1948;
Ersahin, 1999; Sarmay, 2019; Kopriili, 1918, 1978, 2006; Ocak, 1992; Tasgin, 2016; Tasgin &
Tasgm, 2024). Bu kaynaklar, Osmanli Devleti’nin politik ve dini yapilanmasi, Hicaz yolunun idari
yonetimi ve Tiirkistanli hacilarin Istanbul giizergdhindaki konaklama ve tekkelerle iliskilerini
anlamada temel olusturmustur.

Arastirma yontemi olarak nitel tarihsel ¢oziimleme benimsenmistir. Bu ¢ergcevede, birincil
belgeler ayrmtili olarak transkripsiyon ve igerik analizi yontemiyle degerlendirilmis, belgelerde
yer alan bilgiler donemin siyasi, dini ve Kkiiltiirel baglamiyla iligkilendirilmistir. Ayrica,
literatiirdeki Yesevilik ve Bektasilik tartigmalari, belgeler ve metinler arasindaki tutarhilik ve
eksiklikler g6z Onilinde bulundurularak ele alinmistir. BOylece arastirma, yalnizca belgelerin
sundugu verileri aktarmakla kalmay1p, ayn1 zamanda Tiirkistan sufilerinin anlam diinyasini ve hac
yolculugu siireclerini tarihsel bir perspektifle agiklamay1r amaglamaktadir. Arastirmada izlenen
yontem, 0zellikle kaynaklarin eksikligi veya ge¢ donem kaynaklara dayal farazi bilgilerin varlig:
dikkate almarak, katmanli bilgi analizine dayali bir ¢erceve olusturmay1 hedeflemistir. Boylece
Ahmed Yesevi ve torunlarmin Osmanli Devleti ile etkilesimi, hac yolculuklarinin tarihsel ve
mekansal baglam1 ve Istanbul’un Tiirkistanli hacilar i¢in bir kavsak merkezi haline gelmesi detayli
bicimde incelenmistir.

Tiirkistanli hacilarin hac yolculugu igin Istanbul giizergdhin1 kullanmalarina XVI.
ylizyildan itibaren Ruslarin Tiirkistan’daki siyasi alanlarii genisletmeleri ve askeri faaliyetlerini
artirmalar1 neden olmustur. Ruslarin ilerleyisi Astrahan Hanligini ele gegirip yikmalariyla
sonuglanmistir. Bu tarihten itibaren Astrahan Hanligi1 Miisliimanlarinin hac yolculugu Ruslarin
hakimiyetiyle azalmaya ve takibata ugramaya baslamistir. Ruslarin askeri faaliyetlerini
gelistirmeleri Osmanl Devleti’ni de tehdit eder hale gelmistir. Fatih Sultan Mehmet doneminde
Kirim Hanligi, Osmanli Devleti sinirlarina dahil edilmistir. Bu tarihten sonra Ruslarin siyasi ve
askeri faaliyetlerinin smir ve hedefi haline gelen Osmanli Devleti, Ruslarin Kafkaslar ve
Karadeniz’de hakimiyet saglamalarmm 6niine gegmek i¢in miicadele etmistir (Inalcik, 1948, ss.
349-353).

II. Selim’in padisahligi donemine ait olan belge, donemin siyasi, askeri ve dini yeni
yapilanma ve taleplerine de 1sik tutmaktadir.! II. Selim, Ruslarm 1566 yilinda Astrahan’i
hakimiyetleri altma almalarindan itibaren Osmanli Devleti’ne, yasadiklari sikintilari anlatan
sikayetler artmistir. Bu sikdyetlerin ulusmasi ve giderek Miisliimanlarin durumlarinin daha da

! Osmanl Padisah1 II. Selim, 1566-1574 tarihleri arasinda padisahlik yapmustir. 30 Mayis 1524 yilinda Topkap:
Sarayr’'nda dogmus ve Istanbul’da dogup saltanata gecen ilk padisahtir. Kanuni Sultan Siileyman ve Hiirrem Sultan’in
ogludur. Sarayda iki agabeyiyle birlikte egitim almis ve 1542 yilina kadar istanbul’da kalmustir. Bu tarihten itibaren
sancak beyi olarak Konya’ya gonderilmistir. Agabeyinin vefati ardindan Manisa’ya Saruhan sancak beyi olarak
gitmistir. Diger kardesi Sehzade Mustafa’'nin dldiiriilmesinin ardindan kiiciik kardesi Bayezit ile tahtin aday1 olarak
kalmis ve bu durum kardesler arasinda taht ¢ekismesine neden olmustur. Bunun iizerine babalar1 Kanuni, Selim’i
Konya’ya Bayezit’t Amasya’ya sancakbeyi olarak gondermis ve birbirine sinir vilayetlerdeki gorevlerinden
uzaklagtirmistir. Aralarindaki rekabet iki kardesin Konya yakinlarinda savasiyla sonuglanmis ve savasta Bayezit
yenilerek etrafiyla birlikte kagmistir. Selim, kardesi Bayezit’t uzun siire takip etmis, Bayezit’1 yakalayamamis ve
Safevilere sigindigini 6grenince Konya’ya geri donmiistiir. Bir siire sonra Kiitahya’ya Germiyan sancakbeyi olarak
gorevlendirilerek tahtin tek varisi olmasi hasebiyle Istanbul’a yakin bir yere getirilmistir. Babasi Kanuni Sultan
Siileyman’in Sigetvar kalesi 6niinde vefat1 ardindan Eyliil 1566 tarihinde tahta ge¢mistir. Sekiz y1l saltanatta kalmis
ve higbir sefere ¢tkmamis, vaktini yazin Istanbul’da sarayda kisin da Edirne’de gegirmistir. Devlet yonetimi ve idari
isleri Sokullu Mehmet Pasa’ya birakmistir. Yemen’deki kargasa basta olmak {izere Habsburg, Safevi hanliklariyla
goriismeler devam etmis savas yapmama karari alinarak siir korunmustur. Diger yandan 1569 yilindaki Astarhan
seferini takip etmistir. Kibris’a sefer diizenlemis, Tunus alinnmig ve Kibris seferi nedeniyle de Endiiliis Miisliimanlarina
yardim edememistir. Aralik 1574 yilinda Istanbul’da vefat etmistir (Emecen, 2009, ss. 414-418).
9
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kétiilesmesinin ardindan II. Selim tarafindan1569 yilinda Kasim Paga komutasinda Astrahan i¢in
ordu gonderilmistir. Osmanli Devleti bu hamlesiyle Don-Volga bdlgesine ulasarak Ruslarin
ilerleyisi ve gliclenmesinin Oniine gegmeyi amaglamaktadir. Fakat Osmanli ordusunun bu girigimi
biiyiik bir basarisizlikla sonuglanmis, Tirkistan’daki isleri Kirim Hanligma birakarak geri
cekilmistir. Bu tarihten sonra Kirim Hani, Ruslara saldirilar diizenlemis ve Ruslarin giiciine
zayiflatmistir. Bu nedenle Ruslar, Osmanli Devleti ile antlasma yapmak kalmistir.

Tiirkistan hacilarma yonelik yazigmalar, Yavuz Sultan Selim ve Kanuni Sultan Siileyman
doneminin devami olarak siirdiiriilmiistiir. Tirkistanli hacilar i¢in ikinci biiyiik sikinti, Safevi
iktidar1 ortaya ¢ikmis ve yeni politikalar uygulamistir. Yavuz Sultan Selim, Safeviler ile yaptig1
savasta Sah Ismail’i savas meydaninda yenerek geri ¢ekilmesini saglamistir. Fakat Safevilerin
askeri, siyasi ve dini faaliyetleri devam etmis ve Kanuni Sultan Siileyman zamaninda Safevilerle
birden fazla savas ger¢eklesmistir. Safevilerin Anadolu, Irak ve Kafkaslara yonelik taleplerini her
firsatta savaslarla gerceklestirmis olmasini Osmanli Devleti, Anadolu ve Irak’ta durdurmustur.
Diger yandan Safevilerin Horasan tarafindaki faaliyetleri Seybaniler tarafindan durdurulmaya
calisilmistir. Boylece Safeviler, Horasan’da Seybaniler, Anadolu ve Irak tarafindan da Osmanli
Devleti ile savasarak kendisi siyasi sinirlarmi belirlemis ve hatta muhkem kilmaya caligmistir.
Turkistan, Horasan, Azerbaycan, Anadolu ve Rumeli giizergahinda yeni siyasi, dini ve kiiltiirel bir
alanin olugmasi, Tirkistan’dan baslayan akis1 zayiflatarak giizergdhm bagska taraflara kaymasina
neden olmustur. Bu durum Seybani ve Osmanli Devleti arasinda siyasi ve askeri anlagsma yapip
miittefik olmalariyla neticelenmistir (Ersahin, 1999, s. 232).

Tiirkistanli hacilarin hac yolculugu icin Osmanli Devleti sinirlarmi kullanmalar1 ve bu
giizergahtan gecerken Osmanli Devlet ricaline arz gondermelerinin nedeni ise XVI. ylizyildan
itibaren Hicaz yolu idari olarak ydnetimi ve yolculugun giivenligini saglayama baslamasidir.
Yavuz Sultan Selim tarafindan 1517 yilinda Memliiklii Devleti, Osmanli Devlet sinirlarina dahil
edilmistir. Bu tarihten itibaren Osmanli Devleti ve sultanlari, Hicaz’in yOnetimini, hac
organizasyonunu Ustlenmis ve halifelik ile Haremeyn’in hizmetgisi unvanini da almustir.
Memliiklii Devleti donemindeki hac organizasyonu Osmanli Devleti tarafindan da devam
ettirilmistir (Sarmay, 2019, ss. 1-18).

Tiirkistanl hacilarin Osmanli Devlet smirlarindaki giizergahi ve Istanbul’da konaklamalar1
XIX. ve XX. yiizyila yani Osmanli Devletinin yikilisina kadar devam etmistir. Istanbul, Tiirkistanli
hacilarin bulustugu, siyasi, kiiltiirel ve diinyadaki yeni gelismeleri takip ettikleri bir kavsaga
dontiserek daha uzun siireli kalmalarina neden olmustur. Boylece 6zel olarak Tiirkistanli hacilarin
kendileri i¢i hizmet veren han ve otellerde konaklamaya baslamistir. Bununla baglantili
Istanbul’da Tiirkistanli hacilarin geldiklerinde kaldiklar1 ve irtibatlarmni siirekli kildiklar1 tekkeler
de kurulmustur (Sibgatullina, 2014, ss. 17-129).

Istanbul’daki Tiirkistan tekkeleri arasmnda Egrikapi Emir Buhari, Buhara, Seyh Murad
Buhari, Eyiip Kalenderhanesi, Kasgari ve Ozbekler Tekkesi bulunmaktadir (Yesilot & Celik &
Varol, 2015).

1. Osmanh Devlet Arsiv Kaydinda Ahmed Yesevi ve Tiirkistanh Hacilar

Ahmed Yesevi ve Yesevilik arastirmalari, Osmanli Devleti’nin son doneminde baslamustir.
Kopriili (1918), miistakil bir eserle, konuyu derinlemesine ele almis ve ¢alismasindan sonra da
Ahmed Yesevi ve Yesevilik bagliklari, onun tartismaya agtigi noktadan devam ettirilmistir.
Kopriili'niin Ahmed Yesevi ve Yesevilik arastirmalar1 merkezinde degerlendirmeler gilincelligini
korumaktadir (Deweese, 2006, pp. VIII-XXVI]I).

Kopriili (1978, s. 212), ilk calismasi ardindan Ahmed Yesevi hakkinda yazdigi
makalesinde kaynaklarmi degerlendirerek Naksi kaynaklarindan yararlanmasmin eksiklik
olduguna isaret etmistir. Bu tespitinin ardindan da yeni kaynaklara yonelmemis veya Naksi
kaynaklarmin disinda mesela Yesevi kaynaklar1 arayisina girmemistir. Hatta kendisinden sonra da
Yesevi kaynaklarina iliskin ¢aligma da yapilmamistir. Sadece Zeki Velidi Togan bazi1 kaynaklarin
tanitimini ve bulunduklar1 koleksiyonlar hakkinda bilgi vermistir (Togan, 1953, ss. 523-529).
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Esas olarak Koprili’niin Yesevilik arastrmalarma yaptigi katki, kaynaklarin
degerlendirilmesi veya artirilmasinin 6tesinde arastirma konusunun yaklagimini temellendirdigi
teori, kavramsal gerceve ve yontemini belirlemis olmasidir. Yaptigi calismayla, teori, kavramsal
cerceve ve yontemi, kaynak eserlerden derledigi bilgilerle sunarak Tiirklerin Miisliimanlig1
hakkinda tanim ve degerlendirme yapmustir. Mesela Islam tanimi, metinlere dayali ve yararlandig:
teoriye gore bicimlenmistir.

“II. Tasavvufi hilviyeti ve tesiri: Biraz agagida edebi hiiviyetinden bahsederken goriilecegi
iizere, bugiin elimizde Ahmed Yesevi tarafindan yazildigi muhakkak hicbir eser mevcut degildir.
Oliimiinden asirlarca sonra yazilmis muhtelif tasavvufkitaplarida yahut menakip mecmualarinda
ona isnad edilen bazi sdzler, bazi hareketler, bir takim menkibeler, Ahmed Yesevi’nin mutasavvif
sahsiyeti hakkinda bize tam ve dogru bir fikir verebilmekten ¢ok uzaktir. Esasen bu eserlerden
bircogunun orta Asya’da Naksibendi’ye tarikatinin kurulusundan ve XV. asiwrda Osmanli
imparatorlugu memleketlerine yayilindan sonra viicuda geldigi diisiiniilecek olursa bunlarin
Ahmed Yesevi’yi tamamiyla Naksibendi goriisiine gore tasvir ettikleri kolayca anlagilir.
Maveraiinnehr’in biiyiik islam merkezlerinde Siinni Iran kiiltiiriiniin Tiirk Mogol paganizmine
kars1 bir akstilameli mahiyetinde olan Naksibendilik, bu kiiltiir tesiri altindaki Tiirkleri de kolayca
nifuzu dairesine almak igin Yesevilikle bazi rabitalar tesisine c¢alismis olmalidir. TUrk
edebiyatinda ilk mutasavviflar’t yazarken gerek Ahmed Yesevi'nin slifiyane sahsiyetini, gerek
Yesevi tarikatinin hiiviyetini tamamiyla Naksibendi kaynaklarinin gdsterdigi sekilde tasvir
etmistim. Halbuki Babai, Haydari ve Bektasi ananelerinin Ahmed Yesevi hakkindaki rivayetleri,
siiphesiz, tarihi hakikate daha yakmdir. [lk Mutasavviflar’n nesrinden sonra Bektasiligin
menseleri hakkinda yaptigim arastirmalar ve elde ettigim yeni vesikalar, bana bu hususta kati bir
kanaat vermistir. Binaenaleyh burada Ahmed Yesevi’nin tasavvufi sahsiyeti ve Yeseviye
tarikatmin ilk asirlardaki hususi karakteri hakkinda verilecek izahat, Ik mutasavviflar’dakinden
tamamiyla farkli olacaktir (bu farka ilk defa su eserimde kisaca isaret eylemistim: Les Origines de
[’empire ottoman, Paris, 1935, s. 118 v.d.)”

Teori ve kavramsal ¢cercevenin kusatmasi altinda kaynaklar1 degerlendirerek Yesevilik ve
Naksibendilik arasinda bir mesafe olusturmustur. Bu olusumda Kopriilii, kendi zihinsel ¢eperini,
Naksibendilik ile ayn1 diizleme konumlandirmistir. Yani Yesevilik, eski inanglar vs. karigimiyla
bir Islam anlayisina sahiptir hatta Naksi kaynaklar1 da bunu aktarmakta ve bir yoniiyle de bu
konuda var olan karigimi diizeltmek i¢in ¢abalamaktadir. Oysa Naksi kaynaklari, Kopriilii’niin
tanimladig1 Islam gergevesine uygundur ve bundan dolay1 da Yesevilik elestirisine sahiptir. Kald1
ki Kopriilii, satir arasinda verdigi ve tanimlamaktan da imtina ettigi “Islam” tanimi yapmaktadir
ve bu tanim Yesevi ve Bektasi iliskisiyle Tiirkistan ve Horasan irfanin1 kenarda birakmaktadir. Bir
bakima kaynaklar, Naksibendi tarikat1 ve tarikat mensuplariyla iliskilendirilip devami
getirilmemektedir. Daha belirsiz biraktigi ve metnin her yanma yaydigi teori ve kavramlari,
kaynaklardan elde ettigi verilerle bogularak goriinmez hale gelmektedir. Netice itibariyla Ahmed
Yesevi ve Yesevilik ¢alismalari, onun teori, kavramsal ¢er¢eve ve yorumuyla kalmis ve gliniimiize
kadar da bu konuda bir degisiklik olmamistir. Haci Bektas Veli'nin Ahmed Yesevi ile
iliskilendirilmesi, her iki sufinin kendi donemleri ve anlam diinyalarina yonelerek izah
edilememistir. Mesela Hac1 Bektas Veli, Tiirkistan’”dan Ahmed Yesevi yanindan ayrilip Rum
diyarinda tekke kurmas1 kendisine bildirilince Rum diyarina yonelmistir. Hac1 Bektas Veli’nin bu
yolcugu, tam anlamiyla bir hac yolculugu ve Irak’ta Atabat ziyaretidir. Yani Hac1 Bektas Veli,
kendisiyle birlikte yola ¢ikanlardan ayrilarak Hicaz’a yOnelmis ve bu yolculugu da
Velayetnamesinde ayrintilariyla aktarilmistir (Dogan Turay, 2021, ss. 61-80).

Ahmed Yesevi ve Haci Bektas Veli arasindaki iligki, kaynaklarmn eksikligi bir yana hatta
kaynaklarin eksikligini dahi unutturacak yeni bir sorunla Bektasilik hakkinda tartigmalari
artirmaya katki sunmugstur. Oysa Hac1 Bektas Veli Velayetnamesi’nde Haci Bektas Veli ve Ahmed
Yesevi arasmdaki iliski ve baglanti, Tiirkistan ve Horasan sufilerinin bagl bulunduklar1 ortak
esaslar etrafinda anlatilmakta ve bazi bolimler agik bir sekilde izah edilmektedir.
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Konunun giincel tartigmalarin da parcast hatta tarafi olarak aktarimi, Seriat ve Tarikat
ikilisinin verdigi bilgi ve imkanlarla takdim edilmektedir. Oysa Ahmed Yesevi ve Hac1 Bektas
Veli arasindaki iliski Marifet ile aktarilmaktadir. Bu katmanli bilgi ve temsilcilerinin arasindaki
iliski ve anlam diinyas: dikkate alinmamakta ve degerlendirmeye tabi tutulmaktadir (Tasgin &
Tasgm, 2024, ss. 219-234). Ayni sekilde kaynaklarin veya daha sonraki yillarda tarikatlarin
birbirleriyle iliskilerinden dolay1 Yesevilik ve Naksibendilik ¢ekigmesi olarak takdim edilen
konunun ise Tarikat ve Marifet tartigmasi oldugu dikkatlerden kagirilmaktadir. Naksibendilik,
Seriat ve Tarikat ile “makbul” ve bir bakima yarigmada agik ara lider kabul edilerek takdim
edilirken Yesevilik, ayn1 bagliktaki konular1 Marifet ile sunup izah etmektedir. Bu takdim ve izahin
nitelik olarak farklilig1 fark edilmeyerek veya kasith gozden kagirilmaktadir. Dogal olarak siireg,
Yesevilik aleyhine isleyerek kamusal alandan ¢ekilmesine veya gozlerden irak olmasina neden
olmustur. Yesevilik tarikat olarak giindemde tutulmakta veya pratikleri Tarikat olarak goriiniir
kilmirken Marifet ile aktarilamamaktadwr. Bu goézlerden wak ve tecriibesini tarikat olarak
kaybetmesine karsin Tiirkistan cografyasi kiiltiirel ve giindelik hayatin1 Yesevilik ile anlatmaya ve
izah etmeye devam etmektedir (Tasgn, 2016, ss. 81-99).

“Yeseviligin Anadolu’ya girisi meselesi, en 1y1 Fuad Kopriilii tarafindan aciklanmis olup
bunun tafsilat: hem Ik Mutasavviflar’da hem de “Ahmed Yesevi” maddesinde (I.A.) mevcuttur.
Burada yalniz sunu 6nemle belirtelim ki Fuad Ko6priilii’nin verdigi bilgiler, o donemden kalma
kaynaklara dayali tahkik edilmis bilgiler olmaktan ziyade —¢lnki bu tir kaynaklar maalesef
yoktur- XV. yiizyil sonlartyla XVI. ve XVIL. yiizyillardan alan Velayetname-i Haci Bektas-1 Veli,
Cevdahiru’l-Ebrar, Kiinhi’l-Ahbar, Evliya Celebi Seyahatnamesi vb. daha ge¢ kaynaklardaki
verilere dayali farazi nitelikte tahminlerdir. Herhalde bir kismi ger¢ege ¢ok yakin olan bu
tahminlere gore Yesevilik Anadolu’ya, XIII. yiizyil baslarinda Karahiyatlar’la Harezmsahlar
arasindaki miicadelelerin yol ag¢tigi, hemen pesinden de Mogol istilasinin sebebiyet verdigi
goclerle girdi. Gogmen Yesevi seyh ve dervigleri, bu yeni vatanlarinda zaviyelerini kurarak
tarikatlarin1 yaymaga calistilar. Eski kam-ozanlarla buyik bir benzerlik gosteren bu insanlar, bu
vesilesiyle, Orta Asya’dan getirdikleri, Ahmed Yesevi ile ilgili bittin s6z1u geleneklerini, buglinki
Kirsehir, Yozgat, Sivas, Amasya ve Tokat mintikalarindaki zaviyelerinde yeni miiridlerine
aktardilar. Iste Bektasilik tarikati, 6zellikle Kirsehir ve havalisinde faaliyet gosteren ve bir Yesevi
seyhi olan Haci1 Bektas Veli tarafindan temsil edilen bu geleneklerinden dogdu, Yesevilik
Maveraiinnehir’de nasil Naksibendiligi dogurduysa, Anadolu’da da Bektasiligi dogurdu.” (Ocak,
1992, s. 81).

Yukaridaki bilgilere ek olarak Yesevilik ile Anadolu’daki sufi ¢evrelerin iliskisi veya
Yeseviligin Anadolu’daki varligina isaret eden kaynaklar, Osmanli Devleti’nin siyasi sinirlarini
genislettigi ve askeri faaliyetlerini genis bir cografyaya yaydigi doneme rastlamaktadir. Yukarida
isimleri sayilan kaynaklarin, “farazi” bilgilerinin disinda Osmanli Devlet Arsivi’ndeki belge,
bizatihi Yesevi evlatlarindan, seyh ve dervisleri olan Seyh Zengi’den bahsetmektedir. Belge, bu
tarihlerde Osmanli Devlet ricali tarafindan bilinen ve tanman Ahmed Yesevi, evlatlari, seyhleri ve
dervislerine isaret etmektedir.

Buhara’dan yola ¢ikan hacilar arasinda Ahmed Yesevi torunlarindan Seyh Zengi, dervis ve
beraber hareket ettigi toplulugunu konu alan ve bu ¢alismanin kaynagmi teskil eden belge, ilk defa
Ahmed Refik (1932, s. 41) tarafindan kullanilmistir. Ahmed Refik, belgeyi “Osmanli Devrinde
Rafizilik ve Bektasilik 1558-1591 adli calismasina almistir. Yesevi torunlarindan bahseden ve hac
yolcusu olan topluluk, Ahmed Refik tarafindan “Rafizilik ve Bektasilik” bashgi altinda
verilmektedir. Bu husus, Osmanli Devleti son donemi Tiirkiye Cumhuriyeti’nin ilk donemlerinde
konunun hangi teori ve kavramsal cercevede degerlendirildigine isaret etmektedir. Isin ilging yani
Rafizi ve Bektasi baslig1 altinda degerlendirilen bu belge, Osmanli Devleti sultanina “hac” igin
yardimc1 olunmasi talebinde bulunmaktadir. Her nasilsa Osmanli sultan1 II. Selim de “Rafizi ve
Bektasi” basligi altinda degerlendirilen bu topluluk i¢in Sam valisini gorevlendirmektedir. II.
Selim, bir yaziyla Buhara’dan gelen Ahmed Yesevi torunlarindan Seyh Zengi ve beraberindekilere
yardimc1 olunmasimni ve Hicaz’a ulasincaya kadar da her tiirlii lojistigin temin edilmesini talep
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etmektedir. Bu belgeden ikinci olarak Kopriili (1993, s. 211), Ahmed Refik’ten alintiyla Yesevilik
ve Yesevi dervislerinin Osmanli Devleti ve sahasindaki varligina isaret i¢in kaynak olarak
kullanilmaktadir.

Sekil 1
Bagbakanlik Osmanli Arsivi A.{DVNSMHM.defter no: 7, Sira no: 748, Tarih Hicri
22.07.975 [22 Ocak 1568]
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Sam-1 Serif'e varinca yol iizerinde vaki‘ olan kadilara hiikiim ki:

Buhara'dan Seyh Ahmed Yesevi evladindan Seyh Zengi ve dervisleri hacca
gideceklerinden, gidis-gelislerinde kendilerine gereken kolayligin gosterilmesi. Diyar-1
Buhara'dan Seyh Ahmed-i Yesevi evladindan darende-i fermadn-1 hiimaytn Seyh Zengi zide
takvahii yaninca olan dervisleriyle bile tavaf-1 Beytu'llahi'l-Hardm ve ziyaret-i (s. 379) Ravza-i
Mutahhere-i Hazret-i Seyyidi'l-enam aleyhi's-salatli ve's-selama niyyet idip yolda ve izde,
menazil U merahilde dahl i ta‘arruz olunmamak babinda emr-i serifiim reca itmegin buyurdum ki:
M0méa-ileyh ve yaninca olan dervislerine ve esbabina ser‘-1 serife muhalif bir ferdi dahl ii ta‘arruz
itdiirmeylip ve akgalariyla zad i zevadelerin tedariik itdiirtip ve 1azim olan mahallerde kulaguz
virlip emin U salim Sam-1 Serif'e irsal eyleyesiz.

Yazildi.” (7 Numarali Mithimme Defteri (975-976 / 1567-1569) Ozet - Transkripsiyon —
Indeks, 1998, s. 379).

Sekil 2
Bagbakanlik Osmanli Arsivi A.{DVNSMHM.defter no: 7, Sira no: 749, Hicri 22.07.975
[22 Ocak 1568]
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Vilayet-i Sam'un Defter Kethudasi olup Emir-i Hacc olan Ahmed'e hiikiim ki:

Bkz. hkm. 748.

Diyar-1 Buhara'dan Seyh Ahmed-i Yesevi evladindan darende Seyh Zengi zide takvahii
tavaf-1 Beytu'llahi'l-Hardm ve ziyaret-i Ravza-i Mutahhere-i Hazret-i Seyyidi'l-endm aleyhi's-
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salatu ve's-selama niyyet idlp ol babda huikm-i serifiim reca itmegin buyurdum ki: Misarun-ileyh
yaninca olan dervisleriyle hacc-1 mezbir1 eda idiip gelince yolda ve izde, menazil i merahilde
kendiilerine ve esbabina hilaf-1 ser-1 serif bir ferdi dahl ii ta‘arruz itdiirmeytip ferdg-1bal ile hacc-
1 mezbiri eda idiip ddyima devam-1 6mr i saltanatuma istigalde olalar.

Yazild1.” (7 Numarali Mithimme Defteri (975-976 / 1567-1569) Ozet - Transkripsiyon —
Indeks, 1998, s. 380).

Ahmed Yesevi ve Yesevilik aragtirmalar1 ve arastirmalarin kaynaklari arasinda arsiv
belgeleri yok denecek kadar azdir. Baska bir ifadeyle arastirmacilar, yakin tarihte kurulan
argivlerden yine yakin tarihli belgeler temin etmistir. Arastirmacilar bu kadar eski tarihli bir
belgeyi temin edip Ahmed Yesevi ve evlatlarina dair veriye erisememistir. Yesevilik aragtirmalari
tasavvuf edebiyati kaynaklarina ve kismen de tarihi eserlere dayanmaktadir. Miisliiman
diinyasinda tasavvuf ve tarikatlar ilim gelenegi icerisinde Yesevilik, Bektasilik gibi Tiirkistan,
Horasan, Azerbaycan, Anadolu ve Rumeli sufilerinin tasavvuf anlayisi ve erkanina iliskin bilgi
bulunmamakta veya bu hususta bilgi verilmemektedir. Daha ¢ok veya genel kavramlarla
Melamilik, Kalenderilik ve Haydarilik i¢erisinde veya bunlarla tanimlamayi tercih etmislerdir. Bu
baglant1 ve isaretin ilmi dayanagi bulunmamakta ve Yesevilik basta olmak iizere Tiirkistan
pirlerinin tasavvuf ve tarikatlarma iliskin veriler birbirinden kopuk ve tutarsizlik igermektedir.
Bundan dolay1 Yesevilikle ilgili ayni1 cografyada bulunan tarikatlarla iligkilendirerek veya
aralarinda bir rekabetin var oldugu vehmiyle konuyu digeri iizerinden anlatmay1 ve aktarmay1
uygun goérmektedirler. Bu muvafakat ve mutakabat, Yesevilik veya Tirkistan pirleri hakkinda
sonu gelmez veya gelmeyecek arastirmalar1 yapacak arastirmacilar1 cezbetmekte ve etmeye de
devam edecektir

Sonug

Bu calismada degerlendirilen Osmanli Devlet Arsivinde bulunan belge, Ahmed Yesevi’'nin
varligi, torunlar1 ve Seyh Zengi ismindeki torunu, dervisleri ve etrafindakilerin hac yolculugunu
konu edinmektedir. Osmanli padisahina Istanbul’a ulastiklarmi bildirdiklerin de Ahmed Yesevi ve
Seyh Zengi hakkinda tereddiit olusmamis ve kendilerine lazim gelen yardim saglanmistir. Bu da
gostermektedir ki Osmanli devlet ricali Ahmed Yesevi ve evlatlarindan haberdardir.

Belge, II. Selim doneminde Tiirkistanli hacilardan Seyh Zengi ismindeki Ahmed Yesevi
torunlarindan seyh ve dervislerin taleplerine verilen cevaptan ibarettir. Bir bakima Tiirkistan’da
meydana gelen siyasi ve askeri gelismelerin izahina destekler mahiyetti tasimaktadir.

Tirkistanl hacilar, XVI. ylizyildan itibaren giizergahlarini degistirmek zorunda kalip yeni
bir giizergah belirlemistir. Bu yeni giizergah, Istanbul iizerinden planlanmis ve Istanbul,
Tiirkistanli hacilarin Hicaz dncesinde bulusma mekani olarak tasarlanmistir. Yeni siyasi ve dini
gelismeler yeni giizergahin ¢ok hizli gergeklesmesi ve takip edilmesiyle neticelenmistir. Istanbul,
Tiirkistanli hacilarin ugrak yeri ve yogunlastiklari 6nemli bir merkez haline gelmistir. Tiirkistanl
hacilarin giderek faaliyetlerini yogunlastirdiklar1 ve birkag¢ yilizyil sonrasinda da bir¢ok kurulusla
birlikte Tirkistanlilar i¢in tekkeler kurulmus veya Tiirkistan tekkeleri yapilmaistir.

Yesevilik etrafinda yiiriitiilen ¢alismalar, konuyu kendi mekan ve menzilinde takip
etmelidirler. Boylece katmanli aktarilan bilgi ve katmanlar arasindaki mesafenin degeri ve dnemi,
Tiirkistan sufilerinin anlam diinyasina yaklagmay1 saglayacaktir. Tiirkistan pirlerinin tasavvuf
anlayislar1 anlagilmadan teori ve kavramsal cercevesinin kurbani kilmmadan ele almak
miimkiindiir. Arastirmacilarin zihin diinyalar1 ve kaynaklari, metinlere bagli olusturulmakta ve
metnin belirledigi veya bilginin imaj olarak insa edilmektedir. Oysa arastirmacilar, 6n kabulleriyle
degil sufilerin kendi dillerinden aktardiklar1 hususlari, bir gerceve etrafinda kendi mekaninda
anlama ¢abasina giitmeleri islerini kolaylastiracaktir
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AJITBIH OPJA KESEHIHJAEI'T JITHU TAHBIMHBIH KAJIBIIITACYBIHAA
XAHA®U MO3hABBIHBIH POJII

Anjparna. Makanana AnteiH Opjia Ke3eHIH/IeT1 IHU TaHBIMHBIH KaJIbINTacyblH1a XaHahu
Ma3haObiHbiH peni aiikeiHmananel. XIII-XV raceipiapna emip cypreH oSMriii opTarachblpiibIK
MemiiekeT peTiHae AntelH Opja MeMIJICKeTIHIE HceiaM JiHIH KaObUIgay MaHBI3Ibl TapuXu
Ke3eHJep/IiH Oipl peTiHAe caHajmaabl. AWTYIBI XaHAApbIH WUCIaM JIHIH KaObLIAaybl XaJIBIKTHIH
MYCBUIMAH/IBIK JKOJIFa TYCYyiHE TYPTKi OoJiraH (akTopiapAblH OipiHe jkaTaabl. AJFamKbUIAPIbIH
Oipi Goneim wcimaMm fAiHIH KaObuimaran bepke xan (1255-1266) MyChUIMaHIBIKTHI XaHJIBIKKA
eHrizin, AnteiH Opjaajga UCIaMHBIH TapaidyblHa 30p bIKHal eTTi. bepke XaHHBIH Omiliri Ke3iHje
WcaM JiHI MOHFOJT aKCYHEKTep1 apachliHia Tapajia OacTaraHbl MOTIM. AJl 03 Ke3erinae O30ek xaH
(1313-1340) ucnamasl Antein OpaaHblH pecMHU JiHI peTiHae kapusiiaabl. OHBIH O Ke3iHae
WCcTIaM JIiH1 MEMJIEKETTE KEHIHEH TapalibIll, MOJICHHUET TIEH casicaTKa YJIKeH acep eTTi. JKoHi0ek xaH
03 OmIIri TYChIHIa ©30€K XaHHBIH IC1H JKaJFacTBIPHII, UCJIaM JIIHIHIH BIKMAJIBIH OJaH 9p1 HhIFalTa
TycTi. by kezenne ucinam aiHi AnteiH OpJia XauKbIHBIH MOJICHUETI MEH TYPMBICBIHIA MaHBI3IbI
peut atkapabl. lcmaMHBIH Tapatybl apKbLUTbI apad rpadukackl 1a KEHIHEH KOJIaHbICKA TYCTI. bitiM
MEH FBUIBIMHBIH JaMybIHa OHBIH BIKIMAJbI €TTi. AnThiH Opa xanaapbl MeH Momityk Ouiteymiiepi
apachlHJAFbl Y3aK YaKbIT JIHH-IUIUIOMATUSIIBIK OJIAKTACTBHIKTBIH CaKTAJIybl JIHH TaHBIMBI MEH
MOJICHUETIHIH JKaKbIHIBIFBI peTiHAe KapacTeippuianel. CoHbIMeH Karap, AnteiH Oppa
MeMJICKeTiHIe XaHa(pu KYKBIKTBIK MEKTEOIHIH YCTEMIIK KYpPFaHbl TapHXH ACPEKTEep HETi3iHIe
alKpIHANBI, XaHapu Mo3haOBIHBIH OPTYpal Mocenenepal IMenryaeri OMIPIICHAIrT MEH
XaJIBIKTBIH OJIET-FYPIBIH IIApUFATIICH YiiiecTipe OuTyl OChl aiiMaKTapja TypaKTan KaJlybIHBIH
OacTel cebebi OonraHbIH OipKaTap Moceselepre cailbICThIpMalbl Talfay >Kacay Heri3iHzae
TTQNEIICHE 1.
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The Role of the Hanafi Madhhab in the Formation of Religious Thought During the
Golden Horde Period

Abstract. The article reveals the role of the Hanafi madhhab in shaping religious
understanding during the Golden Horde period. The adoption of Islam in this prominent medieval
state of the 13th—15th centuries is regarded as one of the most significant historical milestones.
The conversion of notable khans to Islam became a key factor in the Islamization of the population.
Berke Khan (1255-1266), one of the first rulers to embrace Islam, introduced the faith into his
khanate and greatly contributed to its spread within the Golden Horde. During his reign, Islam
began to spread among the Mongol nobility. Later, under Uzbek Khan (1313-1340), Islam was
declared the official religion of the Golden Horde, leading to its widespread acceptance and
profound influence on the state’s culture and politics. Khan Janibek continued Uzbek Khan’s
legacy, further strengthening Islam’s position. During this period, Islam played an important role
in the daily life and culture of the Golden Horde’s population. The spread of Islam also led to the
widespread use of Arabic script, contributing to the advancement of education and science. The
long-standing religious and diplomatic alliance between the rulers of the Golden Horde and the
Mamluks reflected their spiritual and cultural affinity. Historical sources confirm the dominance
of the Hanafi school of law, whose adaptability in harmonizing Sharia with local customs ensured
its persistence and influence in the region.

Keywords: Golden Horde, Islam, khans, Hanafi madhhab, law, Uzbek Khan.
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Poab Xanadurckoro mazxada B popMHUPOBAHMHU PEJIUTHO3HOI0 MUPOBO33PEHUSA B
3moxy 305010 Opabl

AHHoTanusl. B cratbe packpbiBaeTcs poiib XaHauUTCKOro Maszxaba B (OpMHUPOBAHHUU
PEIUTHO3HOTO MHpPOBO33peHuss B mepuona 3onoToid Opapl. [lpunstue wuciama B 3TOM
cpeaHeBekoBoM TrocynapctBe XIII-XV BekoB paccMmarpuBaercsi Kak OJIMH W3 BaKHEHIIMX
UCTOpUYECKUX 3TarnoB. [IpuHsATHE KcIamMa 3HAMEHUTHIMH XaHAMH CTaJI0 OJHHM U3 KIFOYEBBIX
(dakTopoB oOpamieHuss HapoJa B MycCyiabMaHCTBO. bepke-xan (1255-1266), onuH U3 MepBBIX
MpaBUTeNIeH, MPUHSABIINX UCJIaM, BBET MYCYJIBMAHCTBO B XaHCTBO U OKa3ajl OTPOMHOE BIIUSHUE
Ha pacmpocTtpaHeHne wuciama B 3oiotoit Oppe. Ilpu ero mnpaBieHHH uUCIaM Hayal
pacmpoCTpaHATbCS CpPEId MOHTOJIbCKOW 3HaTH. Brocnenacteun  Y30ek-xan (1313-1340)
MPOBO3TIacHi UciaM oduiuansHoil penurueit 3omotoit Opapl. Ilpu ero mpaBieHuu uciam
MOJIYYHII IIUPOKOE PAaCPOCTPAHEHUE U OKa3aJll 3HAUUTEIbHOE BIMSHUE HA KYJIbTYPY U MOJIUTUKY
rocynapctBa. J>kaHuOeK-XaH MPOJOJDKUI JeNo Y30eK-XaHa, YCHIMB BIUSHUE uciama. B sToT
MEepPHOJi UCIaM ChIrpall BaXXHYIO pOJIb B KylIbType U ObITy HaceneHus 3onotoir Opasl. C
pacmpocTpaHeHHeM wuciamMa apabckas rpaduka CcTaja aKTHUBHO HCIIOJIB30BAaThCA, YTO
CIOCOOCTBOBANIO  pPa3BUTHIO HAykh ©  oOpa3oBaHus. JIONTOBpEMEHHBIH  PENUTHO3HO-
JUIUIOMATUYECKUI COI03 MeXay XaHamu 3o0i0Tod Oplpl ¥ OpaBUTEISIMH  MaMIIIOKOB
CBUJICTENLCTBYET O JyXOBHOW W KyJIbTYpHOU Onm3octu. Vcropuueckue WMCTOYHHKHU
MOATBEPKIAIOT TOCIMOJCTBO XaHA(UTCKOM IIKOJIBI TpaBa, CHOCOOHONW TapMOHHYHO COYETaTh
HOPMBI IIapHaTa ¢ HApOIHBIMH 0OBIYasIMU, YTO 00ECTIeUnsIo €€ yCTOMYUBOCTh B pETrHOHE.

Kuarouessble cioBa: 3omotast Opaa, ucinam, XaHbl, XaHaQuTCKHui Ma3xad, mpaBo, Y30ek-
XaH.
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Altin Orda Doneminde Dini Diinya Goriisiiniin Olusumunda Hanefi Mezhebinin
Rold

Ozet. Makalede Altm Orda déneminde dini bilginin olusumunda Hanefi mezhebinin rolii
vurgulanmaktadir. 13.-15. yiizyillarda var olan {inlii bir ortagag devleti olan Altm Orda'da Islam'in
benimsenmesi, en énemli tarihi dénemlerden biri olarak kabul edilir. Ad1 gegen hanlarin Islam't
benimsemesi, halkin Islam't benimsemesini tesvik eden faktdrlerden biridir. Islam' ilk
benimseyenlerden olan Berke Han (1255-1266), Islam't hanliga tanitt: ve Altin Orda'da Islam'in
yayilmasida biiyiik etkisi oldu. Berke Han ddneminde Islam'n Mogol soylular1 arasinda
yayilmaya basladig1 bilinmektedir. Buna karsilik Ozbek Han (1313-1340) islam'1 Altin Orda'nin
resmi dini ilan etti. Onun déneminde Islam, devlette yaygmlast1 ve kiiltiir ve siyaset {izerinde
bilyiik bir etkiye sahip oldu. Canibek Han, Ozbek Han'in saltanat1 boyunca yaptig1 calismalari
devam ettirdi ve Islam'm etkisini daha da gii¢lendirdi. Bu dénemde Islam, Altin Orda halkinin
kiiltiir ve yasammda 6nemli bir rol oynamustir. Islam'in yayilmasiyla birlikte Arap alfabesi de
yaygin olarak kullanilmaya baslanmis ve egitim ve bilimin gelisimine etki etmistir. Altin Orda
hanlar1 ile Memliik hiikiimdarlar1 arasinda uzun vadeli dini ve diplomatik bir ittifakin
strdiiriilmesi, dini bilgi ve kiiltiirlin yakinlig1 olarak kabul edilmektedir. Ayrica, Altin Orda
devletinde Hanefi fikih mezhebinin hakimiyeti tarihsel verilere dayanarak tespit edilmis ve bir dizi
konunun karsilagtirmali analizi, Hanefi fikih mezhebinin ¢esitli sorunlar1 ¢6zmedeki canliliginin
ve halkin 6rf ve adetlerini Seriat ile uyumlu hale getirme becerisinin, bu bdlgelerdeki istikrarmin
temel nedenleri oldugunu kanitlamaktadir.

Anahtar kelimeler: Altin Orda, Islam, hanlar, Hanefi mezhebi, hukuk, Ozbek Han.

Kipicne

AnteiH Oppa ke3zeHi Opraracbipiblk KazakcTaH TapuUXbIHAAFBl CPEKIE MAaHbI3 b
Ke3eHJepaiH OipiHe >karajapl. byl Ke3eHjae KOFaMHBIH OJICYMETTIK, CasACH JKOHE MOICHH
KYPBUIBIMJIAPbl KAJBINTACHII, XaJbIKTAPJABIH JIHU TaHBIMBI MEH CEHIMIEpl /e YJKEH UIKiMIl
e3repicrepre ymbipanbl. Ocbl ke3enne Opra Asust meH Kazakcran skepinae Mcimam miHiHIH
Tapajybl XOHE OPHBIFYBI YIIKEH poJl aTKapabl. Vcinam AiHiHIH KaJbIITaCybIHA XKOHE TapalybIH/1a
Xanadu Mo3haObIHBIH BIKIANBI aTapibIKTall 0onabl. by makamama AnteiH Opaa kKe3eHIHIET1
JIHA TaHBIMHBIH KajibllTacyblHIa XaHa(u Mo3haObIHBIH pelliH 3epTTey MaKcaTbIHAAa Heri3ri
Macenenep KapacThIpblaaibl. OPTYPJl TapuXu JAEPEeKTEp MEH 3epTTeynep Herizinae Xanadu
Ma3haObiHBIH AnThiH Op/1a KOFaMbIHAAFbl OPHBI MEH BIKIAJIBI aHBIKTAIATHIH 00JIaIbI.

byn 3eprreymin Oacthl MakcaThl - AnTeiH Opja Ke3eHIHJeri JIHU TaHBIMHBIH
KajblnTacyblHaa XaHagu MozhaObIHBIH peiiH  aHbIKTay. 3epTrey OapbichiHna XaHadu
Mo3haObIHBIH TapUXbIH, OHBIH HETI3T1 KaruJIanapbiH koHe ANThIH Opnaa Ke3eHIHJeri Koramra
ocepiH Tanjgay apKbpUIbl OChl Ma3haOThIH MiHU KOHE MOJCHH JAMYBIHJIAFbl BIKMAIBIH aHBIKTAY
KO3Iee/l.

3eprrey aaicrepi

Makanaga AnteiH Oppaa Ke3iHZIeri AIHM axyajabl aHbIKTAy YIIIH camajibl 3epTTey
omictepiHe OachIMABIK Oepuni. 3epTTey OaphichIHAA apad, Ka3ak, OPhIC kKoHE KEHECTIK Ke3/eri
FANIBIMJAPAbIH JIepEeKTepl MailanaHblIbI, Ka3ipri Oenriii 3epTTeyIiiepAiH TYKbIPhIMIAphl
Herizre anbiHAbl. OpaH Oeinek, Tapuxu (akTUIepAl amryjaa TApUXMUIIBIK OIC, CaJbICTHIPMAJIbI
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TaNmay, CBIHM Ke3Kapac CeKULAl ofic-Tociiaep KoymaHbUiAbl. AnTbiH Opaa Ke3eHIHIeri
KIIACCUKAJIBIK JIHH oieOueTTep Ma3myHbiHA XaHadu mo3haOblHA HETI3CTCTIHIH IoNeIeyAe
KOHTCHT aHaiM3 ofici maiganaHepuinel. XaHahpu-MaTypuaWiIiK MEKTENTep/iH KacHeTTi
JEPEeKKe3AepAl TYCIHAIpYIEri «IYHUETAHBIMIBIKY) KOHE «aXyaJIbIKy» el aTalaThblH OJIiC-
TociAepiHe aHbIKTaMa Oepii.

Hoartexuesiepi :koHe TaAKbLIAY

Anmuin Opoa ouneywiinepi yscaune ucnam

AnteiH OpJaHblH TEPPUTOPHSCH JKalbiHIa on-Omapuuid, JKyolHHIIH >KOHE OpBIC
3epTTEyLIUIEPiHiH, OHBIH IMIiHAE KEHECTIK FaIbIMIApAbIH JepeKTepine cyiienep 0oicak, ANThIH
OpnanbiH KypambiHa XopesM, Oapima Mayepannaxp, Ceiranak, Caitpam, Oykun [emti Kpimmrak
KaJlanapblH, COHbIMEH Katap, EpTic e3eHi MeH Autail TayinapbIHbIH KipeTiHiH aiiTkaH (JKamares,
2023: 401). Antein Opna memiiekerinze baty XxaHHBIH yprakrapsl Ok erTi. baTyawlH iHICl
bepkeHiH TycbiHAa ANJBIHFBI A3HUSHBIH KONTEreH MYChUIMaH MEMIIEKETTEepIMEH OaillaHbIC
opHatbutaasl (Sakhi, Z., 2022: 211). An ©306exk (1312-1342) xaHHBIH Ke3iH/I€ MEMJIEKET KYIICHin
WCTIAMHBIH Tapajybl YIIIH YJIkeH eHOek erTi. Capall KaiacblHaH OacTam YJIKEH OTBIPBIKIIBI
OpTaJILIKTAp, MEIIITTEP, MeApeceiep >KOHE TEKKeNnep calbliHAbl. buriM amammapsl MeH OiH
agamaapbeIHa KeHUT 6emiHal. Ockl eHOGKTEpIMEH d9pi HClIaM dJIEMIHJIE, Op1 63 XaJIKbl apachIHa aThI
IIBIFBITT a0BIpOMsIbI O0sIbl. JKacaran OUTIMI MEH MOJEHU KYMBICTAPBIHBIH apKachiHaa Emin
ailMarbl MclIaM OPKEHHUETIHIH MaHBI3Abl OPTAJIBIKTAphIHBIH OipiHe aiHanael (Xuszmerau, 2018:
217). Tapuxmsl b. Kopibaes, bary xannan ©30ek xanra nerinri AnteiH Opaa Oumeyniiepinig
UClIaMFa JeTeH Ko3KapacTapblH MbIHAH 1Al €Ki TOIKa 0eJIin KepceTei:

1) MycbuiMaHABIKTEI KaOblIgamMaca aa, uiciaMm niHiHiH AnTbiH Opjama OpHBIFBIN, KEH
TapanyblHa bIKnan eTkeH xannap. Omap — bary, Menke Temip, Tene byka, Tokrait xanaap.

2) MyCBIIMaHIIBUIBIKTE KaObUIAan, WciaaMm AiHiHIH AntelH Opnaza OpHBIFBIN, KEH
TapanyblHa bIKIaN eTkeH xanmaap. Onap — bepke, Tyna Menke sxoHe O30ek xannap. bi3z 6y Tonka
Opna Exen ynbiceiHad Ep3en xaup! skatkpizambi3 (Kopidaes, 2014: 234).

«KazakcTan Tapuxbl, 7-CBIHBIID OKYIBIFIHAA na, Tapuxiuibl b.KopiGaeBThIH ANTHIH
OpnaneiH baTy XaH CHSKTBI XaHIapbl MYCBUIMAHABIKTBI KaObligamaca Ja HclaM JIHIHIH
HACUXaTTaJIbII, XaJIbIK apachlH/Ia K€H TapallyblHa BIKIAJ €TT1 JeTeH >KaFbIM/IbI MiKip aiiTca, Kazax
JlaNlaChIHIaFbl MYCBUIMaH/IbIK TaKbIPBIObIHIA KEH 3epTTeyiep Kyprizin sxypren H.Hyprasunansin
seprreynepinae jae b.KopibaeBThIH Ke3KapachlH KyaTTaWThIH TMiKip adThuianel. AntelH Opaa
MMITICPUSCHIHBIH JKamnmaid uciamaanybl XIV FaceIpaplH OipiHINI JKapTHICBIHAAFE O30€K XaH
Myxammenrin OwitereH TycbiHa tam kenai. KazakreiH «/[iH O30ekTeH Kanran», «O30€K XaHHbBIH
TYCBIHJA aTaMbI3 Ka3ak MiH O0akkaH, AnTeiH Opfa XaHzapbl RKepIiH KY31H [IaHJATKaH» JereH
XablK ay3bIHIAFbl CO3lIepl JIe OCBIHBI Jonesaeial. ©30ek xaHHaH KediHri AnteiH OpaaHbl
owreren TeiabiOeK xaH, JKoHiOek xaH, bepnidex xaH, Xw3bplp xaH, Opbic XaH, TOKTaMbIC XaH,
Enire 6u, Temip xymibik, bomar xan, Illomioex xan, AxmeT XaHmap na XaHadu Mo3haObiH
yctaunael. Oran AnteiH Opna AoyipiHe KaThICThl TapuXu JepeKTepie TOJBIK Heri3 Oap aeyre
6onanpl (Mcaxan, 2021: 246-247). Typkiuiep MeH Ka3zaK TapUXbIHAAFbl YJIbl TyiFa ©O30ek
MyxaMMe ] XaHHBIH HCIIaM/ibl HacUXaTTayFa CiHIpreH eHOeri xorapbl Oaranayra o0JeH JalbIK.
Kazipri KazakcTaHHBIH CONTYCTIK, OPTalbIK, OAThIC *OHE IIBIFBIC OONBICTaphl €HTeH JKOmIbI
WIBICBIH UCIaMJAaHIBIPY iC1 OCBI KOPHEK] TYJIFaHbIH EHIICiHEe OYHBIPBUIIBI, aJl OHBIH OUJIIK €TKEH
Tychl AnTbiH OplaHbIH CasCH KyaThIHBIH OWIK HIBIHFA JKETKEH TYChl OONaThIH. O3iHIH acKaH
TIHAApIBIFBI, OYDKbIMAc cascaThl apKplibl O30ek Myxammen xan (1312-1342 »xoxk.) nana
OouneyuiiepiHiy apachlH/Ia KOFaphl aTak-TaHKka Ko xketkizal (Hypraszuna, 2020: 74). Camanu
MEMJIEKET]1 TYPKi XaJbIKTaphl apachbIHAaFbl KYPBUIFAH alFallkbl MYCBUIMaH MeMIIEKeTi 6osica, ai
Kapaxan memiekeTi Ka3ak JalachIHIAFbl alFallKbl MYCBUIMaH MeMJIEKeTi OOJabl. A Ka3ak
JaNlachIH/Ia MYCBUIMAHIBIK OMIp CalTBIHBIH KaiTa xaHnanybiHaa KapaxanasikTap MeMIIEKETIHeH
(840-1212) xeiiinri Anteia Opaa MemiiekeTiHiH (1242-1502 5xok.) peni epekiie O0oJFaHbIH alTyFa
6omansl. Py3OuxanusiH «Mehmanname-u byxapa», Myxammen Xaitnap [ynarunin «Tapuxu-
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Pammmmn», 3ahupynmun  baOeipapiy  «baObipnamay, Xadusz Tawsim — an-bByxapuabig
«AbGnymnanamey, laiiGanunep Typansl xka3puraH «Tayapux-u Ty3uga-im HycpaT-HaMe»,
Kansipramu Xanaiteipugin «Kamur at-tayapux» aTrTel eHOSKTEpiHAE Ka3aK XaJIKBIHBIH HCIaM
THIH yCTaHATBIHBI OasgHIaFaH. ATan aitap 6oscak, Py3ouxan «Mehmanname-u byxapacbiana
Myxammen [laitbanuain Ka3zakrapra Kapchbl KaCHUETTiI COFBIC KYPTi3OeKini OOJIFaHbIHA KapcChl
Typanabl. Cebedi Ka3akTap MbIHAKBI MYCBIIIMaH 00saThiH. Anl baObIp o3 mbrapmaceiaga OpTabik
A3Ws  MYCBUIMAHJAPBIHBIH Marypuau aKWJachlH YCTAaHATBIHBIH adTa kemim: «bi3mig
3aMaHBIMBI3/IaFbl €H MaHbI3bl Kitan — «hwupmas», - nmen kepcereni. bynaH e3re arbUIIIBIH
casixaTmbichl DHTOHU J[>kenHukcoH, [xon Kactib, A.W. JleBmmHHIH xa30anapeinaa na Kazak
XaJIKBIHBIH MCJIaM JIiHIH YCTaHFaHbI alThIaAbl. Mbicabl, J[xxoH KacTiie O0UTXaiiblp XaH Ke3iHje
Kimi 5xy3 skepiHjie anthl ail yakbIT O0JIbII, Ka3aKTap/AblH KciaM AiHIH OepiK YCTaHAThIHBIH, SpOip
Ka3aKThIH O€C yaKbIT HaMa3blH Ka3a KbLJIMAWTBIHBIH *a3blll Kanaslpabl. Connaii-ak ['. Anapeen
«Omucanne CpenHeir opabl KUprusz-kanWcakoBy» aTThl eHOeriHnae: «KaszakrapablH 3aHbI
Myxammenrin pgiHiHe HeriaenreH. Omap miHai byxapa apkeutel  JKoHiOek  moyipiHae
KaOpugaran», - aen AntelH Oppansl 1342-1357 xbinpap apanbiFbiHaa OusereH 93-)KoHiOek
XaHHaH Oepl MyChIJIMaH eKeHiH ka3anpl (Kamames, 2023: 526). I'. Anapeentiy «Kazakrap uciam
niHiH byxapa apkpeuibl KoHiOek AoyipiHae KaObUIJaraH» JE€reH MIKIp HIBIHJBIKKA KaHACTIal bl
Ceb6e61 AntbiH Opna kezeHingeri JKoHiOek XaHHBIH J19yipiHeH OypbiH bepke xaH MeH O30ek
XaHJApJbIH 3aMaHbIHIA Ka3aK JaJTachlHBIH MEMIICKETTIH PEecMHU JiH1 UciaMm JiHi OOJFaHBIH
eckepep 0oJicak, Ka3ak XaJIKbIHBIH UCIIaM JIHIMEH OMIp CYPYl OJIaH apbhla )KaTKaHBIH KOpEMis3.

Momnyk memnexemimen KamulHACh

IpiHFBIC-XaH KYpPFaH UMIIEPUSHBIH KYIICIO1 XKoHEe OJaH KeHIHT1 yakpITTa JKOIIbl YIIBICHI
(Anteta Opma) men Kynary yiwiceiHbiH (Mpanmarel Enxan MmemiiekeTi) Tapuxuw caxHara
IIBIFYBIHBIH JKOHE OJapiblH Oip-OipiMeH kaylacyra TOJbI KapbIM-KaTbiHacTapbel XIII-XIV
FacwIpJIap TApPUXBIHBIH 0acThl OarbIThIH Oenriten 6epai. Enxan memneketinin Tasy [IsiFbicTars
MYCBUIMaH HeTIKTepiHe madybu1aapbl MoMiayk MemiiekeTiHiH AnTelH OpaamMeH JKaKbIHIaCyblHA
Heri3ri ceben 6onran (bateipmrayer, 2021: 280). Antein OpaaHblH ekiHmIi Ouieymiici bepke
(1209-1266) o xbutra *KybIK OMTiK Kypranaa (1257-1266) uciaam aiHin KaObutaarn, MbICBIpAaFrsl
Momilyk maTIIaNbIFBIMEH OJIaK KYpBII, HCIaM JIHIHIH HBIFAIObIHA 30p yiec KOCThl. hemaky
(Kymary) 1258 xpuiapiH 29 kantap — 10 akman apanbIfbIHAA a3 yakbIT imniHae AOOacuiiep
xanubaTbhIHBIH acTaHachl OosiraH barmar KanachklH skaynan anbin, AGOacuiep NUHACTHSACHIHBIH
508 xpuiabIK Owtiria Kyiattel. Coman keitin [1lam meH MbICBIp/IbI JKayian anMak 0oJiasl. bipak
KapakopbsiM/a TakTa OThIpraH arackl MeHKe KaFaHHBIH KalThIC OoJFaHbIH ecTir, [llamra mabysin
KacaMak OoJiFaH HUETIHEH KaiTmail, ockepre KojbOacmibl etin KerOyranbl TaralbiHzan, e3i
Kapakopsimra xypin kereni. Keroyra [lamra maOysin xkacar, OUH 91-%KanyT MekeHiHae KyTei3
Oackapran, beiibappic KomITanm KaThICKAaH IIaiiKacTa >KeHLTN, Ka3a Tantel. hemaky (Kymary)
Kapakopsimuan opanran coH Kytei3 6en beitbaprictan e anmak 6omianbl. bipak bepke xanHbIH
WcaM JIiHIH KaObLIJaFaHbIH €CTill, OHBIMEH COFBICTHI. Anaiiia bepkeHi skeHe anmaii, KyTei3 Oex
beiibapricTan em amyra mypmiacel kenmeil kamabl. Coman Mpeiceip men lam Kynaryabig
OackapybIHIaFkI Keneci 6ip madysiigan amad Kanasl (dymatu, 2020: 282-283). Antein OpaaHbiH
actanacel — Capaii kanacel MeH MpIChIp Imahapbl apachblHAAFBl MYH/IAH CasiCH-TUILIIOMATHSITBIK
KATBIHACTBHIH THIFBI3 KOJFa KOMBUTYBIHBIH OacThl ce0eli, OipiHIIieH, eKi eJiiH e Oip MoJeHHuEeT
MIeH OPTaK OPKEHUETTIH asiChIHA TOMTACYhI 00JICa, EKIHIIIACH, TYPK1 XaIbIKTaphIHBIH TYBICKAHIBIK
OalimaHbICBIHAA KAThIp eAl. XaH OopJackl MEH capail MaHbIHA HIOFBIPJIIAHFAH FalbIMIAp MEH
HIabIpiaap a eKi el apachblH/a «JIThIH Kemip» KeI3MeTiH atkapabl (Kpiabip, 2018: 162). bepke
XaHHBIH HCJIaM AiHIH KaObuimaysel, oyeni Momnykrepaid KymaryablH MychlIMaHAapFa Kapchbl
malybplIAapblHa TOTEN OepyiHe bIKHall eTTi. SIFHW, MYCBhUIMaHAApAbIH €3 JiHIMEH epKiH eMip
CypyJepiHe MYMKIiHAIK Tynael. ExiHmrigeH, Opranblk Asusga MYCBUIMAaHIBIKTBIH KailTaaaH
’KaHJIaHbII, OIp ’)K0JIaTa OPHBIFYbIH KaMTaMachl3 eTTi. AnTeiH Op/a Ouneyminepi OUITiK )Xypri3ren
eNni-MeKeHJepe MEIIiT-MeApeceNep CalbIHbBII, AIHU OuliM Oepy ICIHIH UIreplieyiHae, COHBIH
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iiHAe TYPKI XaJIbIKTaphIHBIH apachlHaa KeH TapanFan Xanadu Ma3haobl Oip jxos1aTa OpHBIFYbIHA
piKnan erTi. CoHpIMeH Katap, XaHapu MEKTeOiH KaTCRIHOAMTHIH TYPKi XaIbIKTaphl MEH TET1 TYPiK
O6oiran MomulyKTep MeMJIeKeTi apachlHAAFbl IIHU-TUIUIOMATHSUIIBIK KATBHIHACTBIH >KaJFAChIH
TaOybIHJIAa FaJBIMIAP/IBIH «AJITHIH KOIip» KbI3METIH aTKapyblH eckepep Ooicak, Oip mozhabra
00Ty IbIH KaHIIATBIKTHI MaHBI3bI OapbIH KepeMi3. Mbicklp MeH AnTbiH Opaana xaHauirik MEeKTen
OapbIHIIa HACHXATTAJIFAaHBIHBIH Tarbl Oip momeni, MpIChIpaa Maimanap MEH CYITaHIapiIblH
KacTaHblll OKUTBIH «Mpmox onm-mymyk yoc-comatun» («[laTmamap MeH cyiITaHmapra
HYCKAyJIBIK») aTThl €HOEK jKa3pliaabl. XaHadu MEKTeOiHIH MIapuraThl OapbIHIIA TYCIHIIPUTIIN
Ka3bUTFaH OYJI TYBIHJIBI, TEK €J1 OMIICYIIUIepiHiH apachlH/Ia FaHa eMeC, COHBIMEH 0ipre KaparmaibiM
XaJbIK apachlHAa Aa TaHbiMan OosraH. CoHpaii-ak, XaHa(uiIikTi HacuxaTTaWTeiH OOy Jlomc
Camapkanau TapamblHaH »a3bUFaH (bIKhTBIK €HOEKTIH apalmiajaH Typkl jka30a TUIIHE
TOpKIMaaHybl — TYpkiiep apaceiaaa Mmam Ar3zam mozhaObiH Taparyaarbl 0acThl 13I€HICTEPIIH
o6ipine xaransl (babanap 13imen, 2024: 26).

Anmuin Opoa Ke3eHinoe rcazvlnzan Oinu enoexmep

Tapuxuiet UOH Apaburahteiy skazysiniia, bepke, ©30ek xone XKoni0ek xaHaappIH OMIiri
tyceiaaa Xadus ona-Jlun baszzaszu, meitx Can on-Jlun ar-TadTazann, Moynana Kyt6 on-/un on-
Ucnam ap-Pasu, Axmer on-Xaxanmapu, meix Komon oa-JIuH cexunai iH FaabIMIapbl KbI3MET
xacaraH. Capail KaiacblHaH MIBIKKAH aTakThl I1H FanbiMbl MyxTap noH Maxmyt a3-3ahuau (1287
KBUIBI 11.0.) «OKeHIMIa3 Typalibl TpakTaT» («Op-pUCaId SH-HICUPUIO») IeTeH TYbIHABICHIH bepke
XaHfa apHar, oraH «/[iH »oybpiHaars! xkeHiMnas3y («Hacup on-/lun») neren tutyn na OepreH eni
(babanap 3imen, 2024: 23). Opranblk A3usnarsl XaHadu Mo3haObIHBIH TapaidyblH 3€pJielereH
A.MymunoB Capaiina Umam Ar3am ¢GBIKhTBIK MeKTeO1HE KATBICTHI HETi3r1 eHOEKTep/iH KaiTa
KOIIIpUTIN, TYCIHIKTEMeNep Xa3pUIFaHbliHa Hazap aynmaprad. On 1304 xeuter Myxammen uOH
Airo6 non Xycin nbn Xacan u6H Hocip om-XKengumin oc-Canp om-Illaxunrin «Ymaar on-
doryacey meH OO0y Xadce on-Hocopuain «MyxTtap om-goToyo» arThl eHOETIH KaiTa KeIipim
meiKKaHbiH, [apad on-Jlun non Koman on-/{un on-KpeipeiMuabiH atakTsl FaasiM O0y Xadc oH-
Hocodunin «on-Axauny, Corn on-Jlun or-Tantazanuabiy «o1-Tomynx», an, Axmer noH MaxmyTt
on-Xenmunin  Oenrimi  dakuh  onm-Myrappusuaiy — «dn-Mucbax» — aTThl  TyBIHIBICHIHA
TYCiHIKTeMenep »kasFaHblH atan eTemi (MymunoB, 2015: 228-229). Tapuxmber 6H Apabrah
aTaraH FajabIMAapAbIH Oip chimbIpackl XaHadu Mo3haObIHBIH TaHBIMAJ OKUIAEP] CKEHIITIH JKOHE
A.MyMUHOBTBIH JEperiHaeri KeATipuireH eHOeKkTepaiH opOipi Xanadu mo3zhaObIHIaFbl HETI3T1
KaliHapKe3 caHaJaThlH KYH]Ibl eHOEKTep eKeH I H eckepcek, AnTbiH Opaanbiy actaHacsl — Capaid
KayacbiHAa Xanagu ma3haObl Heri3ri niHu OarbIT O60arad. Ockl noyipae ayHuere kenren Hacup
on-/Ilun Byphan on-Jlua PaGrysunbeiy «Kuccac on-onoms», Maxmyn Kepaepunin «Hohx on-
Oopamucy, Ceiidp Capaunpin «['ymicran Out-Typkuy», Xopesmuain «MaxabbaTHamacsl,
ucinamublH «Myrunyn mypun», Kyroteiy «Xycpay-Lsipsin», Xycam Kotuotin «Kymxkymay,
coHai-ak, aBTopiapsl 6enriciz «Kecikbac kiTabb», «Crupax on-Kyliy0» CEKUIAl TybIHIbLIApIA
QJIEMHIH >KapaTblUly ChIpJIapblHaH OacTarl, oyiue-oHOueNepaiH eHeresi eMipi MeH FUOpaTKa TOJIbI
ecHueTTepi, AyHUsyru hoM aKbpIPETTIK FAIIBIKTHIH ©31HE TOH KbIPJaphl, IEHICHIH PYXaHU KeMENJIEHY
KOJI1apbl eJIeH ce30eH epHeKTenel, Kapa ce30eH HakKbIlIbIHA KenTipijae OasHnanans (babamap
i3imeH, 2024: 28). bi3 Temenae ocwl xepae KenripiireH « MyFUHYT MYpHI» €HOETi MEH COJ
noyipae kaszpuiraH «PayHakyn-ucinam» aTThl €HOEKTIH IHIiHJeri Keioip Macenenepre TOKTabII
oTylal JkeH Kephik. AnTteiH Oppaa Ke3eHIHJAE I[IapuFaT HEri3iHAe JKa3blUIFaH KYHJIbI
HmIbIFapManapbig 0ipi — «Myrunyn mypun» (Mypuike keMeKIli) aTTel eHOek 0oJica, exiHii 6ipi
— «Paynakyn-ucnam» sirHu «lcnaMHBIH mIbIparb» aTThl eHOeK. XopesM eHipinae XIV-XV
FachIpiiap/ia >Ka3bUTFaH OyJI €Ki eHOEK Jie TTOITUKAIBIK CTHIIB/E KA3bLIFaH opi UCIaM/IaFbl CEHIM,
¢uKkh >xoHe CcOmBUIBIK MocenenepiH xaHadu Mo3haObl Herizinae TyciHaipendi, keiae mo3habd
FAJIBIMIAPBI MEH 03re Ma3hab FambIMIapbIHBIH Ja KO3KAPACHIH CATbICTHIPMAJIbl KENTIPI OTHIPAIBL.
Exi enOekreri Xanadgu mazhaOblH GacHIbLIbIKKA alFaH yKcacThIKTaH ANThIH Opaa Ke3eHiHze
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Xanapu Mo3haObIHBIH YCTEMIIK €TKeHIH kepeMi3. Exai con eHOekTepaeH Oipep MbIcall KenTipe
KETeNiK:

«MyFHUHYII MYPHUI» €HOCTIHIE:

Oyeni 0eTTi, COCBIH XY KOJBIHIBI,

TonpIKTal IBIHTAFBIHIBI )KY KOHBIM/IBI.

Copnan KeifiH 6acbIlHa MOCIX TAPTKBIH,

ASKTBI TOOBIKIICHEH Ky ToJBIMABI (Keimbip, 2018: 73).

«Paynakyn-ucnam» eHOeTiHIEe:

OH ekiHmIi Oam aidTap A9pET KaibIH,

[TapbI3pI KAHMIATBIKTEL OOJIap TOHIM.

Tept mapeI3sl 00IaIbI, €M, 011, KEMEJI,

[Tapw13 etin xi6epai 613re 3ym-xonan (Mycradaepa, 2018: 144).

byn eneH sxongapbIMeH TOPETTIH TOPT NMapbi3bl co3 eTuieal. Xanahu Mo3halObl OoiibIHINA,
JIOPETTIH MaphI3bl TOPTEy OoJica, 6acka MazhabGTap nopeTke KaThicThl Oip O6iM axaj *KoJIbIMEH
xKeTkeH (Oip Ti30eK KOJBIMEH KETKEH CaxUX XaJMCT1) XaIuCTl J9JeNl €T€ OTBIPBII, «IOpPeTTI
peTIMEH any», «OH >KaKTaH 0acTay» JKOHE «IOpEeTT1 aly Ke3iHJe apachlH Y30€y» ChIHIbI KerOip
amMasIap/bl 1a TIOPETTIH MapbI3bIHA JKaTKb3aAbl. A XaHadu Mo3haOwl O0MBIHIIA, aXaj] XaIuCTIH
JIOJIeNT CaHATyhl YIIH, OHAAaW XaaucTiH KypaHHBIH JKamKbUIBIK MaFbIHACBHIH («xacy) OUTIipeTiH
yKiMaepine Kaumrbl kenmeyi mapt. Cedebi, Kypangarsl jkaaKbl MaFbIHAIAFbI «Xacy CO3EP KaTFU
(keciMi) momen OOJIBII, COJI CO3TEe amall €Ty MIHIETT1 00JIaabl. A, axa )KOJBIMEH KETKSH XaIHC
caxux OoJiFaHbIHA KapaMacTaH, 3aHHM (KeCIMJI1 eMeC, BIKTUMaJ) JoJiel CaHaJIFaHIbIKTaH
Kypannbig «xac» ce37epiHeH MIBIFAaTHIH YKIMI1 MaHCYKTal anMaiiapl. Amaiina, Kypanmgarer «xacy
CO3JIEp/IIH HETI31H/e Maphl3 YKiMi Oepiice, an axajJ XaJaucKe CYHHET YKimi Oepineni. Exi momen
apachlHJIa Kapama-KalllbUIBIK TybIHIaMaFaHIBIKTaH, op €KeyiHe Ji¢ 03 JCHIeHIHIe aMal eTuIedl
(Oxanyuer, 2019: 66).

«MyFuHyn Mypu1» eHOeTiHIe:

by cabakTan oH €Ki mapbI3abl Oill,

Keperinzi yFbeIm an cakTaHbIT XYP.

Hamaz el chIpThiHA anTay, IIiHAe anTay,

Kasa kpimmaii 6opin e opeiaaa kit (Keiaeip, 2018: 73).

«PayHakyn-ucinam» eHOeTiH/Ie:

OH exki mapeI3 HaMma3aa 6ap AeiHi,

Iurinze antay, ceIpThiHAa anTtay xap aeminai (Mycradaesa, 2018: 152).

Xanadu mozhaObl OoiibIHIIIA, HAMA3IBIH OH €Ki mapbI3bl 0ap. OnapIbIH anTaybl HAMA3 bIH
TBICBIH/IA, KaJIFaH ajTaybl HaMa3/bIH ilIiHae. Hamas3apIH THICBIHIAFbI TApBI3Aap HaMa3daH OypbIH
KOHE Hamas3ra JalbIHJABIK PeTiHAe OOJNFaHIBIKTaH, OJap/bl «HAMAa3blH [apTTapbDy JeM aTailbl.
AN KanFaH antaybl HaMa3JblH ilIiHIE OONFaHIIBIKTaH, «HAMA3JbIH PYKYHAEpP1 (TipeKTepi)» Aem
atanazpl. Hamas mapbi3napblHbIH KeMiHAe Oipi opbIHIanIMaca, Hama3 KapaMchl3 OOJIbII
ecenteneni (AnapoaeB, 2018: 143). An Illaduru mo3haObl OoibIHINA, «TaFIWI OpKaH», SFHHU,
HaMazJaFbl PYKYF, COXKIEC, KUSIM CEKUIIl Mapbhi3AapAbl €Ol Kidipil, TOJBIK OpbIHAAY IIapT.
Hamas b 6ip pyKyHiHe TaFJui1 9pKaH OpbIHaIMaca, Hama3 Jypbic 0oaManibl. AJlja eNmriciHig
(cannmannhy roneithu yo commom) Oip azam pyKyFThl TOJIBIK OpBIHIaMaraHJa OFaH: «..TYp Ja
HaMasbIHJbI KaliTalaH OKbl, O©MTKEHI CEH HaMa3 OKbIMAJIBIHY» JIET€H axaJ XaJWCTi JI9JIeNl peTiHae
kenTipin, Xanadgu mozhaObl aTanm ©TKEH HaMas[bIH HapbI3JapblHAH THIC TaFAUI SpPKaHABI Ja
HaMa3/IbIH NapbI3bl peTinae MinaeTTeini. Mmam O0y Xanudansix goneni Kypannarsr: «Ya, uMan
kenriprenaep! Pykyrka uininaep...» (OkiMxaHoB, 2015: 22/77.) neren asarTarbl «pyKyF» CO31HIH
MarbIHACKHI — ULTY JiereH i Ounaipeni. byn xac (3kankpl) yKiM OOJIBINT CaHAIaAbl, all )KaJIKbl HAKTHI
Oonca, on 0acka KOCBIMINIA MaFbIHAHBI, TYCIHAIpMeHi KaxeT ermeini. CoHablkraH, XaHadu
Ma3haObIHAa pYKYFTHIH OPBIHAATYBI YIIIIH HLTII €HKEI0 KOpiHic Tarnca, pyKyF Mapbl3bl OpbIHAAIFaH
Oonbin ecenteneni. Oceunaiiina, KypaHHbIH Xac YKIMiH (PYKYFTBIH TapbI3[BIFbIH) axaJ Xauc
(xagucreri TaFaui opkaH) e3reprmeial (Ominbaes, 2024: 273). Xanadu mozhabbl GoiibIHINA,
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COXKJIE kKOHE KUSIM MOCcEJeNIepiH/ie e asTTa YKiMi HAaKThl KeITCHIIKTCH, COKIE A€ ar3aliap.IbiH
XKepre TUIol (CoNl Kiipim »karmaca J1a), KMsIM Ja TIK TYFaHHBIH OeifHeci kepiHici Tarca 00abl
napbl3 MiHAETI opbiHAanFral 0onanel. On yKIMAEpAIH J€ YKIMIH «TaFauil opKaH» axaJ XaIuci
©3TepTIeHIi.

«MyFuHYI MYPU» €HOETIHE:

Binrig kence yoxin Hama3 IIIiHJET1,

Jypeic Oosap THIHIAI al TYCIHT€HIH,.

Exi pokorar imriane «DaTuxane,

Oyeni okpIcbiH Oy KiciH aemi (Keiabip, 2018: 78).

«Paynakyn-ucnam» eHOeTiHIE:

VYoxin con — «®aTtuxaHbl» OKbIFaHBIH,

Hasip etin cypeni 3am TokbiranblH (MycTadaena, 2018: 153).

byn enen >xonmapeiHaH na «PaTuxa» CypeciH OKYyAbl HaAMa3[blH YIKINTEPIHEH 1€ Nen
OThIpbIN, XaHapu Mo3haObiHa ToH mikipai OGasHaan oTeip. Cebedi laduru mazhalObr OoiibiHIIA,
«®Daruxa» cypecin OKyAbIH 631 Hama3JbIH O1p MaphI3bl caHaiaabl. Ajia enuriciid (camiamihy
roneithu ya comtom): «@PaTuxa cypeciH OKbIMaFraHHbBIH Hama3bl )KOK» JIETeH axaJ XaJuCiH JdJe
ereni. Xanapu wmazhabObr ranmeimaapsl Kypanparbl: «KypaHHaH KEHUT KENT€HIH OKBIHAAPY
(OximxanoB, 2015: 73/20.) nmeren asTThl monen periHae kentipreH. Hamazmarsr Kypan oky
OYUPBIFBI «FOM» TYPIHIE, SFHU, JKaJIMBUIBIKTBI OULTIpin MyTiaK (a0CONIOATI) KYWIE KENTeH.
Fomubiy ykimi katFu (kecimpi) OosraHAbIKTaH, oHBI [laitramOapabiH (camwtamhy romeithu yo
cotoM): «@Dartnxa cypeciH OKbIMaraHHBIH HaMma3bl J)KOK» JIETEH axaJ[ XaJucCi «FoMFa» TaKUHI
(koceiMIa yKiM) JKykTeit anmaiizpl. Ocbliaiinma, Xanadu wmo3haOblHIa asAT MEH XaaucTi
YIIITacThIpa OTHIPHIT, KypaH asTeiHa MaphI3AbIK YKIMI, )T axaj XaJucKe YOKINTIK YKIM OepiireH
(Ominbaes, 2024: 275). 3eket xanabl K MYFUHYI MYPHI» €HOCTIHIIE:

AT GacwIiHa Oip aJITBIH 3€KEeT Ooap,

Bonmaca anTelH KyHBIH O6€p coJI J1a skapap.

AKTa aTKa >KypMen i OyJ1 3eKeTiH,

Xanuda ykimi oy, eit, sxkapangap (Keiaeip, 2018: 93).

3ekeT xainbl «PayHaKy-uciam» eHOeTriH/Ie:

ATtTa 60oJica caiiMa (KoITIMIIaFbl) €pKEK, Tilli (Ypralibl),

OpOipine Oip anThIH OLI, i, Kici.

Hemece onbIH KyHBI ecenrtenep,

Fymeipaeiy pyoreinan 3exet 6epep (Mycradaena, 2018: 165).

Nmam O0y XanudaHbIH K03Kapackl OOMBIHIIA, MIHIC KOJIIT'HEH ThIC 9pOip JKBIIKBI OachiHa
(epkek, ypraliibl, yJIKEH HeMece Killi 00JIChIH) Oip nuHAp (aJIThIH) HEMece KyHbI HUcab MelepiHe
ToJIca, COHBIH 2,5% Memnepin 3ekeT peTinae oepy kepek. An umam Mok sxoHe umam [laduru
CBIH/IBI FaJIBIMJIAP JKBUIKBl MallbIHAH 3€KeT OepiiMenTiHiH aiiTkaH. CoHbIMEH Karap, XaHadu
Ma3haObIH/Ia 3eKeTi OepiTeTiH TyHUEe-MYITIKTIH (SIFHHU, TOPT TYJIIK MaJJIbIH, aIThIH-KYMICTIH KOHE
1.0.), WTIp cajakachbIHBIH, Ko(QQapaTThiH, YITYpABbIH (ETIHAIK JAKbIIAAPBIHBIH) KOHE HO3IPIIH
KYHBIH Oepy ae aypbic. An Monuku, [laduru xone Xan6anu mazhabrapsinia 3ekeTi OepiieTin
JTYHUE-MYIIIK koHe T.0. KalchIChl 0oJica a 3eKeT 63 TYpiHEeH Oepiny KepeK, KYHbIH Oepy IyphIC
6onmaiiasl (Amun Momma, 2005: 96-107). Conpaii-ak, opkaHmail Oip JYHHE-MYIIKTIH 3€KeTi
perinae OepijeTiH MeIIepiHiH KYHBIH Oepy — 3€KeT aJfaH TapanThlH KAKETTUINH MIellyjae
eMipIlIeH eKeHJIr1 Oyrinae KynTaiaFaH opTak Mmikipre aiiHanael gecek 6omansl. CeGeli akmameH
ajaM Oayiachl Ke3-KeNTeH KaKETTUTINH oTel anaapl. Opl aBTOpIApAbIH Ke3aKapac KalIIbUIbIFbI
O6ap Mmocenenepae xaHadpu MozhaObIHBIH TiKipiH KenTipyl Aa ¢bikh U1iMiH  TepeH
MEHrepreHaikTepin kepcereai. OpTarachIpibIK TYPKi 91e0M TUTIHIE «XaMai» Jen aTanraH. by
ce3 Oepine «amam» nen KoJigaHblia 6actaran. ComaH mapchlilia «HayphI3Fay («HOY-PY3» - «KaHa-
KYH») aybIcThl. Pabry3uabiH «KyH xamanFa KenreHiHe KeJJIi 9JIeM HayphI3bD» e XKbIpJaybl 1a
counpiktad (baGamap 13imen, 2024: 30). HWcmam giHiageri XaHadu — Mo3haObIHBIH
TOJICPAHTTHUIBIFBI KAa3aKTap MEH TYPKITUIIEC XalbIKTapJblH KOHE MEpeKeci OOMBIN TaObLIATHIH
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Haypw3abl cakramn KayblHa MyMKIiHIIK Oep/i. Mcnamu caHa-ce3iMHIH maiiia 00JybIMEH OJ eHII
MoHOoTen3mre (OipKymalibiIbiKKa) Oeriimaenyi. Kasak xankbiHbiH Haypbi3 Mmelipambl Ke3iHae
Kypan oxpuibIl, cajgaka TapaTbUiAbl, Oip-OipiMeH apas3iachlll, PEHXKICKEH agaMaap KeuripiMm
Cypachln, KaiTa TaTylacThl. byl KyHIepi CONBUIBIK MHUQOJOTHS MEH «XaIbIKTBIK HCIaM»
keiinkepi KpB3plp ATa yilepai apamaiinel gereH Oepik ceHiM Oonapl. Typki-xanadwu
FAIIBIMJIAPABIH, aiMaKTHIK UCIIaM OUTripJIepiHiH qrHaleKTHKAIBIK KO3KapachIHbIH apKachlH/Ia OpTa
FachIpJapAarsl MYCBUIMAH Ka3aKTap KOFaMJIACTBIFBIHJIA JTOCTYPJIi XaJbIK MY3BIKAChl — OH MEH
Kyiire, KeIIMEeHAIEPAIH YATTHIK OUBIHIAPHI MEH KaPBICTAPbIHA, KBUIKBI €TIH JKEeIl, KbIMBI3 IIIyTe,
COHJIali-aK ©3iHIH YITTHIK KWIMIH KHIOT€ THIHBIM CajJblHFaH JKOK. [[iHM yTiT-HacWXaTThIH 631,
KepiciHime, eJeH MeH J>Kblp TypiHzme aiteuiael (Hyprasuna, 2020: 116-117). Myxammen
(canmamnahy oneithu yo comiom) maiiram6ap Mekkenen Moaunara hikper eTinm 6apraH Ke3iHze
MonauHagarsl )KeprulikTi XaJlbIKThl €Kl MeiipaMbl Oap eni. On exi MeilpaMabl KypOaH alT KoHe
opasa alT MelpamblHa aybICThIp/bl. JKeprutikTi XajablK €3/IepiHiH FacbIipiaap Ooibl Toinam kene
XKaTKaH (apak imurin, Oeliogen Ou OwieHETIH) MelpamaapblH TyOerensai MaHCyKTamai, OHbI
«KYJIIIBUIBIK ()OpPMaTBIHJIAFb» MYCBUIMAHJIBIK TYCIHIKKE caif aTam ©TKI3yJIH YJTICIH KepCEeTTi.
SrHu, MmyceIMaHaapra 6ipep KyH OypbIH YHIIH aifHaJIachlH Tazajal, )KybIHbII-IIaibIHbII, XKaKChI
KMIMJIEPIH KUIM, allT KYH1 epTe allT HaMa3blHa Oaphlll, cOAaH KeiliH KypOaH IIajIbII, MOJI JacTapXaH
xKailplll koHe Oip-OipiH OipHeme KyH OOWbI alWTTay «KYIIBUIBIK (DOpMaThIHIAFBD) YJTICIH
kepceTin Oepai. Myxammen (cammamrahy oneithu yo comiom) maitFamOapasiH Oyl MarbIHAJIBI
©HETECIH YKCachl Ka3aKTap MEH TYPKITUIIEC XaJlbIKTap IbIH KOHE/IEH ToMIan Kene kxatkad Haypbiz
MEpEeKeCIH KOHEJIeH KeJe >KaTKaH YPHAICTeH e3remielen, «KYIbUIBIK (opMaTbiHay OeiiMpaer,
sarHu, Haypeiz mepekecinne KypaHn oKbUIbIN, Hayphl3 KexKecl YIAECTIpLIiN, cajjaka TapaThlIaThiH
XKoHe O1p-OipIMEH pEeHXKICKEH ailaMIapAblH KEIIipICill TaTy/acaThlH MYCBHIIMaH/IBIK TYCIHIKKE cai
aTaJbI OTUICTIH MepeKere alHaJbIpa OuIIi.

KopbIThIHABI

VII racwipapiH OackIHAa WCIIaM JiHI ajaM3aT KOFaMbIHA KEJITeH KyHHEH Oactam OyriHre
NEHIHT1 Ke3eHJep/e Ka3zaK JajachlHaa HWcjaaM JIHIHIH KaJbIITacybl MEH Ka3aK XaJKbIHBIH
MYCBUIMaH/IBIK YKOJIJIbI TOJIBIFBIMEH KAaOBLIAay YaKbIThI 00 Ibl. TapuxTa TYPKI XaJbIKTaphl UCIIAM
NiHIH KaObuinaranHaH keiiin Tymyauarep memsiekeri (868-905), Exin bysiirapnapapiH XaHIbIFbI
(VII-XV #r.), Uxmug memiekeri (935-969 xok.), Kapaxanmgeikrap memutekeri (840-1212),
Faznaymnep memiekeri (962-1187 xok.), Cemkykrap memuieketi (1040-1157 »xok.), Xopesmiax
memutekeTi (1157-1231 xok.), Mammykrep memieketi (1250-1517 xok.), Antein Opjia MeMJIeKeTi
(1242-1502 »x.), Omip Temip ummepuscel (1370-1507 »xok.) sxone Ocman xanudatsr (1281-1924
MOK.) CUSIKTBI YJIbI MEMJICKETTep MeH umnepusiap Asus, Eypona sxone Adpuka KypiabIKTapbIHIa
WcaM JIiHIHE KBI3MET eTTi. AlaM3aTThIH MBIH JKbUIIBIKTaH acTaM TapUXbIHA «TYPKUIIK HCIaM
OPKCHHUETI» aTThl OPKEHHUETTIK yyeciH Koca Ourai. CoHbIMEH Karap, OChl MEMJICKETTEpIiH
CYHHWJIIK MEKTeNTepaiH iminaeri Xanadu mozhaObiHa 6ackIMIBIK Oepin, TiHU OaFbITHI €TTi. byTiH
comodmirik OarbITTaFbl, SFHM AoCcTypii Xanahu Mo3haOblH MOWBIHAAMANTBIH >kahaHIBIK
casicaTThIH KypaJiblHA alHaJFaH ocipe iHAapiap Ka3aK MYCBUIMAHJABIK TYCIHITiHE, OHBIH
FaceIpiap OOWbI KMHAKTAIFaH, OOJMBICKA aifHaJIFaH TYCIHIK TaHBIMBIH YKOKKa IIBIFAPBIT KYP.
MyHbIH 3apaaldbl Kemieri KOMMYHUCTIK HJIEOJIOTHS KYPri3reH YITCBHI3AaHIpy casicaTblHAH Ja
achIIl TYCYl MYMKiH. OUTKeHI, 0J1ap Ka3aKThl OYT1H FaHa MYCHIMaH/BIKTHI KAObLIaFaH €1 CUSKThI
KOpCeTil, e37epiH Ta3za WCJaM aTbIHAaH, Kei >keplepie AJJaHBIH aThIHAH COIJIeTl, XalbIKThIH
KAJBINTHI JIIHU CEHIMI MEH TaHBIMBIHAH O€3/ipyre >KyMbIc jkacayna. Jlemek, ojap Ka3aKkThIH caH
FACBIPIIBIK TapUXbl MEH JIHU TKIPUOECIH JKOKKA HIBIFAPBIN OTHIP. Byl HaFbI3 PEBONIOIMSIIBIK
TEHACHIUA. AJl UCIIAMHBIH PYXbIH/a PEBOJIOIHS €MeC, BOIIOIMS FaHa 0ap eKeH N H conmaduiep
ce3inbOeiini. Tek e37epiHiH TaHBIMBIH FaHa ThIKmanah Oepeni. Epkin cyxOatka emec,
TICUXOJIOTUSUTBIK KbICBIMFA HET13/IeITeH pyXaH! IKCHaHIUACHIH Kypri3in oTeip (Kazakcran, 2013:
13). Xanagpwiik MeKTeN oicHaMachlHa cail TYCIHJIpUIETIH CYHHMJIIK MOHJET1 MCJIIaMHBIH aTamn
KOepCeTeTiH Tarbl Oip MaHBI3/bl HOpCECi, O MCIaMHbIH KaiiHapkesnepiH (Kypan MeH CyHHETTI)
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«IYHUETAHBIMJIBIK» JKOHE «axyalnblKy (KaHgail na Olp KYyTIEreH jKaraainapiblH OOJybIMEH
mIapTTajgFaH) Jen OKIKTey KakeTTuliri. Ocim  Oeibir, Tary emip Cypy KaruIaTbl
«IYHUETAHBIMJIBIK» peTiHle cunartanatelH KypaHHBIH astrapbiMeH OekituireH. COHJIBIKTaH,
«xaHa(UITiK MEKTENTiH» TYCIHAIPY o/iCHAMachlHA Call COFBIC, COFBIC OpEKeTTepi — KallaHjaa
VaKpITIIa «axXyalJbIK» KHUMBUIIAp JKOHE HCIIaM KailHapKe3aepi MYChUIMAaHIapFa TeK KeuoOip
MOXOYp OOJFaH Xarmaiiapaa FaHa Kyl KOJIlaHyFa pykcart Oepei, ajr opTypJi AiH eKUIIepiMeH
0ei0IT KaTap eMip CYpy Kbl KaObUIIaHFaH «IyHUSTAHBIMIIBIKY epexe O0JIbIN TaOblIFaH (¥ bl
nana, 2019: 143). Xanapu-Marypuaunik mexkrentepai Kypan asrrapst men Ilaiirambap (c.F.c.)
XaJIMCTEPIH TYCIHAIPYIET1 «TYHUCTAHBIMJIBIKY KOHE «axXyallBIK» JCTEH ChIHJIbI 9JIIC-ToCUIIepi —
atanmbin MekTentepaiy Opra Asusimarbl Typki MeMIICKETTEpIIiH aTa 3aH KbI3METIH aTKapblIll,
JIHU UACOJIOTUSIIBIK ITUIaT(GOPMAChIH KaJbINTACThIpYyAa JIEYeTTUIrH Kepcere Ouinl. CoHbIMEH
Karap, uciam AiHiH Oprta A3us TYpKI XaJIbIKTapbIHBIH FachIpiap OOMbl YCTaHBIIN, akbIpaMac Oip
Oeuiri peTiHae Kabbuiaybl — Oy AIHHIH CasCH KHE I€YMETTIK Macenenep/ii 1€ PeTTeyIer kKoHe
Ka3aK XaJIKbIHBIH 9JI€T-FYPITBIHBIH KAJIBIITACYBIHA /1A POJIHIH epeKine OOJFaHbIH aifFaKkTay/ia.
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JUCKYCCHUH O MY3bIKE B MYCYJIBMAHCKOM OBIIECTBE:
NCTOPUYECKAS NTIPEEMCTBEHHOCTb U COBPEMEHHBIE TOAXO/1bI

AHHOTanusA. B crarbe NpOBOAUTCS KOMIUIEKCHBIM AHAIM3 HCTOPUYECKOTO PA3ZBUTHUS
TEOJIOTUYECKUX U (PUIOCO(CKUX B3IJISA0B HA MY3bIKY B MCIAMCKOW IUBWIM3ALMH, a TAKXKE UX
MpOSIBIIGHUH B  COBPEMEHHOM Ka3axcTaHCKOM oOmiectBe. lccrnenoBanue oxBaTbIiBaeT
(dbopMHpOBaHHE KIACCHUUYECKUX IMPABOBBIX MO3HMIMNA OTHOCHTENBHO CTaTYCOB MY3bIKH: Xapawm,
Makpyx u Mybax. Ocob6oe BHUMaHUE yAEIseTCs BIMSHUIO MEJIOAUH Ha TyXOBHBIA MUD YeJOBeKa
B paMKax HCIaMCKOW JCTETUKM U Cy(UNCKONW TpaaullMK, paccMaTpuBas TPYyIbl TaKUX
MBICITUTENEH, Kak anb-I"azanu, anp-dapadbu, IoH Cuna, a Takke TIOPKCKYIO CY(DUICKYIO TI03HIO.
My3blka aHaJIM3UPYETCd KAK CPEACTBO HPABCTBEHHOIO BOCIMTAHHA M OTHYECKOIO
COBEpUICHCTBOBAHMA JHYHOCTH. Kpome TOro, paccmMaTpuBarOTCs COBPEMEHHBIE I10JXOMbI
O(QUIMANBHBIX PEJINUTHO3HBIX MHCTUTYTOB K OLIEHKE MY3BIKM € Y4€TOM €€ coJepX aHHus U
COLIMAIIBHOTO BO3JCUCTBHA. B Ka3aXCTaHCKOM KOHTEKCTE MO 4EPKUBACTCS HCTOPUKO-KYIbTYpHAs
IIPEEMCTBEHHOCTh MEX 1y HALIMOHAJIBHBIM MY3bIKQJIIBHBIM HaclequeM — JoMOpa-Kioil, TepMe —
U HCIAMCKUMH ILICHHOCTSIMH, JEMOHCTPHUPYS HECOOTBETCTBHE PaJMKAIBHBIX JUCKYpCOB
TPaZMLIHOHHOMY PEIUTHO3HOMY MUPOBO33peHUI0. CTaThs BBIABUIAET YHUBEPCAIBHBIN IPUHIUI
LIapUAaTCKOM OLEHKM MY3BIKA: MEJIOIWS M3HAYaJbHO HEUTpalbHA 0 CBOEH IICHHOCTH, a €€
PEJINTHO3HO-9TUYECKUNA CTaTyC OIpPENeNsieTcs COACP)KAHUEM, KOHTEKCTOM MCIOJIHEHHS U
BIMSHMEM Ha oO0mecTBo. Takoll moaxoa MO3BOJSET IAPMOHU3UPOBATH AYXOBHbBIE TPAIULMH C
COBPEMEHHBIMHM KYJIBTYPHBIMU IPAaKTUKAMM, CO3[aBas OCHOBY JI PasyMHOTIO M 3THYECKH
000CHOBaHHOT'O BOCHPUATHS MY3bIKH B UCIAMCKOM OOIIIECTBE.

KiroueBblie ciioBa: ncinam, My3bika, PUKX, cypu3M, HallMOHAIbHAs TPAAULUS.
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MychliIMaH KOFAMBIHIA MY3bIKa TypaJibl HIKipTajJacTap: TApuXM cadaKTACTHIK MEeH
Kas3ipri keskapacrap

Anparna. Makanaga uciaM  OpKEHHETIHAE  MY3BIKaHbl — TEOJIOTHSUIBIK — JKOHE
¢bm1ocohUsITBIK TYPFBIIAaH KapacTBIPYIBIH TapUXH JaMybl, COHJai-aK OHBIH Kasipri Kazakcran
KOFaMbIHJIaFbI KOPIHICTEP1 KEMICHI1 TYP/E TalaHaabl. 3epTTey MYy3bIKaFa KaThICThI KITACCUKAIIBIK
KYKBIKTBIK YCTaHBIMIAP/IBIH — XapaM, MakpyX KOHE My0ax — KaJIbIITACYbIH KAMTUABI. ApHANBI
Ha3ap MEJIOIUSHBIH aJJaMHBIH pyXaHH dJIEMIHE dCepiHe aynapbliaibl, OYJI HCliaM 3CTETUKACH MCH
cydumii moctypi asceiaaa, anb-1"azamu, on-Papadu, NoH CrHa CHSIKTBI OUIIBULIAPIBIH €HOCKTEPI
KOHE TYPKI cyduil 033UsACH apKbLIbI KapacThIpbUIaabl. My3bIKa *KeKe aJaMHbIH aJaMrepIIlTiK
TopOreci MEH ITHKaJbIK KeMENJCHY Kypaibl peTiHae TanaaHajasl. COHbIMEH KaTap, My3bIKara
peCcMH JIIHU MHCTUTYTTapAbIH Ka3Ipri 3aMaHFbl Ke3KapacTapbl, OHbIH Ma3MYHbl MEH JJI€YMETTIK
ocepiH ecKepe OTBIPBIN KapacThIpbliaabl. Ka3akcTaH KOHTEKCTIH/IE YJITTHIK MY3bIKAJIbIK Mypa —
noMObIpa KyHi, TepME€ — MEH HCIaMAbIK KYHIBUIBIKTAp apachlHAarbl TapUXU-MOJACHU
cabaKTacThIK alKbIHAANAAbl, PAJIUKaIAbl AUCKYPCTApAbIH JOCTYpPJl JIHM KO3KapacIeH CoMkec
KeIIMEUTIHI KepceTuteni. Makana My3blkara KaThICTBl IIAPUFATTHIK OaramayablH oMOeban
MPUHIMITIH YCHIHAABI: MeNoAusl OacTamnKplla aKCHOJOTHSIJIBIK TYpFbIIaH OeiTapar OO0JbII
caHasafibl, aJl OHBIH JAIHU-3TUKAJIBIK CTATyChl Ma3MYHBIHA, OPBbIHJAY KOHTEKCTIHE )KOHE KOFaMFa
ocepiHe OaiaHBICTBI aHBIKTaNaAbl. MyHAall Tocil pyXaHHM JOCTYpJIepAl 3aMaHayd MOJCHH
MpaKTUKATAPMEH YHJIECTIpyTre MYMKIH/IIK Oepe/i, uciaamM KOFaMbIH/Ia My3bIKaHbI aKbLJIFa CHISTHIH
YKOHE ATUKAJIBIK TYPFBIJIaH HET13/IE/ITeH KaObUIIay IbIH HET131H KacailIbl.

Kiar ce3nep: ucnam, my3bika, (pukh, CONBUIBIK, YIATTHIK JOCTYP.
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Debates on Music in Muslim Society: Historical Continuity and Contemporary
Perspectives

Abstract. The article provides a comprehensive analysis of the historical development of
theological and philosophical views on music within Islamic civilization, as well as their
manifestations in contemporary Kazakhstani society. The study examines the formation of
classical legal positions regarding the statuses of music: haram, makruh, and mubah. Particular
attention is given to the influence of melody on the human spiritual world within the framework
of Islamic aesthetics and Sufi tradition, considering the works of thinkers such as al-Ghazali, al-
Farabi, 1bn Sina, and Turkic Sufi poetry. Music is analyzed as a means of moral education and
ethical self-improvement. Furthermore, contemporary approaches of official religious institutions
to evaluating music are discussed, taking into account its content and social impact. In the
Kazakhstani context, the historical and cultural continuity between the national musical heritage
— dombra-kiy, terme — and Islamic values is emphasized, highlighting the discrepancy between
radical discourses and traditional religious worldviews. The article proposes a universal principle
for the Sharia-based assessment of music: melody is inherently neutral in its value, while its
religious and ethical status is determined by its content, performance context, and societal
influence. This approach allows for the harmonization of spiritual traditions with contemporary
cultural practices, creating a foundation for a rational and ethically justified perception of music
in Islamic society.

Keywords: Islam, music, figh, Sufism, national tradition.
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Misliman Toplumunda Miizik Uzerine Tartismalar: Tarihi Siireklilik ve Giincel
Yaklasimlar

Ozet. Makale, Islam medeniyetinde miizige iliskin teolojik ve felsefi goriislerin tarihsel
gelisimini ve bunlarin glinlimiiz Kazakistan toplumundaki yansimalarini kapsamli bir sekilde
analiz etmektedir. Arastirma, miizigin haram, mekruh ve mubah statiileri ile ilgili klasik hukuki
pozisyonlarin olusumunu ele almaktadir. Ozellikle melodinin insanmn ruh diinyas: iizerindeki
etkisi, Islami estetik ve tasavvuf gelenegi ¢ercevesinde, Gazali, Farabi, ibn Sina gibi diisiiniirlerin
eserleri ve Tirk tasavvufsiiri 6rnekleri tizerinden incelenmektedir. Miizik, ahlaki egitim ve bireyin
etik olgunlasmasi araci olarak degerlendirilmektedir. Ayrica, resmi dini kurumlarin miizigi igerik
ve sosyal etkileri baglamimda degerlendirme konusundaki modern yaklagimlari da ele
alinmaktadir. Kazakistan baglaminda, ulusal miizik miras1 — dombra-kiy, terme — ile Islami
degerler arasindaki tarihi ve kiiltiirel sureklilik vurgulanmakta, radikal soylemlerin geleneksel dini
bakisla uyumsuzlugu gosterilmektedir. Makale, miizigin seriat acisindan evrensel bir
degerlendirme ilkesini ortaya koymaktadir: Melodi dogasi1 geregi deger acisindan notrdiir; dini ve
etik statlisli ise igerigi, icra baglami ve toplumsal etkisine gére belirlenir. Bu yaklagim, manevi
gelenekleri modern kiiltiirel uygulamalarla uyumlu hale getirerek Islam toplumunda miizigin
bilingli ve etik temelli algilanmasina zemin hazirlamaktadir.

Anahtar kelimeler: islam, miizik, fikih, tasavvuf, milli gelenek.

BBenenune

My3biKka SIBASETCS OJTHOM M3 HanboJiee CIIOKHBIX U MPOJAOHKUTEIBHO 00CYKIAEMBIX TEM
B MYCYJbMaHCKOM cooOmiecTBe. B mpencraBieHUsX TpPagulMOHHBIX HMCIAMCKUX YYEHBIX
OTCYTCTBYET €IMHOOOpa3He: OJHU CYMTAIOT MY3bIKY ITOJTHOCTBIO 3aMpeIEHHOM, TOTIa KaK APyrue
MpeaiaraloT OIICHWBATh €€ NPABOBOM CTAaTyC B 3aBUCHUMOCTH OT II€JIM KCIOJIb30BaHHS U
cojepxaHus. B coBpeMeHHYIO 310Xy JUCKYCCHs BOKPYT MY3BIKH MpHOOpEna HOBOE 3BYYaHHE,
MOCKOJBKY B YCIOBUSX TJIOOANM3allMd  MY3bIKaJIbHAs KyJbTypa TMOJy4YdJia IITUPOKOE
pacnpocTpaHeHue U €€ COIMaIbHO-KYIbTYPHas POJIb 3HAYUTENIBHO Bo3pocia. [Ipobnema My3biku
paccMaTpuBaeTcs Kak B TEOJOTHMYECKOM, Tak U B (rutocopckoM acriekTax. B maHHOW craThe
aHAIM3UPYETCA AUAJOr MEXAY TPaJAWLIUOHHBIMU MCIAMCKUMHU B3IJIAJaMU Ha MY3BIKYy H
COBPEMEHHBIMH MHTEPIPETALUAMH, a TaKKe MU3y4aeTcsl CUTYyallusl B Ka3aXCTaHCKOM OOIIECTBe.
AKTyallbHOCTh CIIOPOB O MY3BIKE OMPEENSAETCS BOMPOCOM O MECTE€ MCKYCCTBA U TPaaUINH B
COBPEMEHHOM MYCYJIbMAHCKOM Mupe. Ps KOHCEpBAaTHBHO HACTPOECHHBIX TPYIII paccMaTpUBAET
MY3bIKY KaK MPOTUBOPEUALIYIO UCIIaMy U MOJJICPKUBAET €€ MOIHBIN 3aMpeT, TOraa Kak MHOTHE
yu€Hble TOMYEPKUBAIOT MPHUPOJHYIO OIH30CTh MY3BIKM YEOBEYECKOW CYIIHOCTH U CUUTAIOT
HEOoNpaBIaHHBIM a0COIIOTHOE 3ampenieHrne. Ha camom gene TeMa My3bIKH Ha MPOTSHXKEHUH Beei
WCTOPUHU HCIaMCKOW IMBHJIM3AIMK OblIa HACTOJNBKO TUCKYCCHOHHOW, 4TO €€ MOXKHO Ha3BaTh
«OOHOW W3 Hauboliee MPOTHUBOPEUMBHIX Mpobiem». CremoBarenbHO, U3YUYEHUE B3aUMOCBS3HU
MEXAY TPAIUIIMOHHBIMHI PETUTUO3HBIMU TTO3UIIUSAMU U COBPEMEHHBIMH TPEOOBAHUSMH SIBIISETCS
HEOOXOIMMBIM TSl TOHUMAaHHUSI CYIIIHOCTH 3TUX /1e0aToB.

MeTtoabl ucciae10BaHuA
B crarbe ucnonb30BaHbl CPABHUTEIBHO-UCTOPUYECKUN U TEKCTOBBI METOJbI aHAM3a.
[Iyrém comocraBiieHHMs KIIACCHUYECKMX M COBPEMEHHBIX TPYIOB HCIAMCKUX Y4EHBIX,
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KOPAaHUYECKUX asATOB, XaJUCOB, Ma3XaOHbIX (PeTB U Cy(HUHCKUX MCTOYHHUKOB OBLIM BBISBIICHBI
pasnnuus B HHTEpIpeTanusax. Kpome Toro, npoaHaau3supoBaHbl METO0JIOIMYECKUE HETOCTATKU
NPEbIAYIINX UCCIEOBAHUHN, a Al 000OCHOBAaHUS BBIBOJOB MPUMEHEHBI IIUPOKUI HCTOPHKO-
KYJIbTYPHBI KOHTEKCT MU MEKIUCLHUTIIIMHAPHBINA [TOAXO,.

Oo6cyxknenune

TpaaguuuoHHble B3IJIsAbI HA MY3bIKY B HCJIaMe

CornacHO TpPaJAWLIMOHHBIM TPEICTABICHUAM, CHOPMUPOBABIIMMCS B pPAaHHUN MEPUOJ
uciaMa, My3blka U OCOOEHHO HCIOJIb30BAaHUE MY3BIKAJIbHBIX MHCTPYMEHTOB B OOJIBIIMHCTBE
CllydaeB HE€ MOOIIPSINCh. B Kiaccuueckux HIapuaTtcKux TpyJdax HIMPOKO PacHpOCTPAHEHO
MHEHHE O 3alpeTHOCTH MY3bIkH B 11e1oM (Maceda, 2001). B aTom oTHOIIIEHNH HCITaMCKUE YIE€HbBIS
onupanuch Ha omnpeneiaéHHble TekcTl Kopana u xaaucos. Hampumep, BbIpakeHUe «iaxy ajb-
xanuc» («arycTele, Oecrosie3Hble pedun») B 6-asfte cypbl JIlykMaH HEKOTOPBIMH pPAHHUMU
TOJIKOBATENSIMU TPAKTOBAJIOCh KaK YKa3aHHUE HA MY3bIKY U NecHoneHus (AnsyrauHos, 2010).

Kpowme Ttoro, B psae xamucos, momemmux ot IIpopoka (Mup emy u OJarociioBeHHE),
OCY)KJIa€TCsl YBECEJIEHHE C HCIOIb30BAaHUEM MY3bIKAIbHBIX HHCTPYMEHTOB. Tak, B OJJHOM XaJuce
coobmaercs, yto IIpopok (Mup emy) npenoctepér: «HexkoTopsie Tpymibl U3 Moeil yMMbI OyayT
CUUTATh JI03BOJICHHBIMH BHUHO, TPEII000EsIHUE U MY3bIKaJIIbHbIE UHCTPYMEHTH» (anb-byxapu,
«Ampubay, 5590). Onupasch Ha OJIOOHBIE aiAThI U Xa/IUChl, CPETHEBEKOBbIE YUEHBIE TIPOSBIISIN
OCTOPOXHOCTh B OTHOIIEHHM MY3bIKH, YTBEp)KJas, 4TO OHA HEPENKO MPUBOIUT 4YEJIOBEKa K
TPEXOBHBIM JCSHUSM H MTPA3THOCTH.

Knaccuueckast mo3uiys CyHHUTCKUX MPABOBBIX IIKOJ TAaK)Ke 3aKJI0Yallach B OTHECEHUU
MY3BIKH K KaTeTOPHH 3allpeTHOro (XapaMm) WIM TMOpHIaeMoro (Makpyx). B Tpymax mmamoB
4eThIpEX Ma3XxaboB HEOJHOKPATHO MOJYEPKUBACTCS CTPOIHH 3alpeT Ha UTPy M IPOCIyLIMBaHHUE
My3bIKalIbHBIX HHCTpyMeHTOB (Ubabuddin et al., 2025). Hampumep, mmam AOy Xanuda
paccMaTpuBail My3bIKY, OCOOCHHO IE€CHH B CONPOBOXKJICHUHM HWHCTPYMEHTOB, KaK MAakpyx, a
HEKOTOpble MO3JHME XaHAaQUTCKHE YUEHBbIE TPAKTOBAIM OTy MO3UIMI0O KaK «Makpyx,
npuOMKEHHBIN K Xapamy» (“OH TeIHIay xapam 6a?”, 2021). Umam Manuk u umam [lladun
TaKXKe 3alpeliad My3bIKY, CBA3aHHYIO C MUPCKOM IOTEXOM, 10MyCKalOUH JIMIIb OTPAHUYECHHBIE
UCKIIIOUEHHMs] — TaKMe KaK Mrpa Ha YJAapHOM HHCTpyMeHTe nad B 0COObIX cuUTyauusx. B
XaHOATUTCKON IIKoJIe MOo3ulus Oblna emé Oojiee CTpOrod: MHOrMe XaHOAIUTCKUE YyduEHble
IIPU3HABAIM YIOTPEOIEHHE JIIOOBIX MY3bIKAJIIbHBIX HHCTPYMEHTOB XapaM. TpaauioHHas TOukKa
3peHMsl JOoIycKala JIMIIb HUCHOoJIb30BaHUE nada Ha cBaapbax, mpaspHukax "Un m gpyrux
panoctHbIX coObITHsAX (IslamWeb, 2012).

B ucropum ucinamMcKoro npaBOBEIEHMs BCTPEYAeTCsl MHEHHE, YTO HMaMbl YeThIPEX
Ma3xaboB M psAJ APYrMX aBTOPUTETHBIX YUYEHBIX CXOAMUJIMCH B TOM, YTO «BCE BUIBI MY3bIKH
SIBJIIFOTCS 3aIIPETHBIMH, 32 UCKIIIOYEHUEM UI'PbI Ha ade B THU MTPa3AHUKOB U TOPXKECTB». Takum
o0pa3oM, B paMKax TPaJAULIHOHHOTO IIaPUATCKOTO MOAX01a MPOoOIeMaTHYHbIM CUUTAIACh HE cama
My3blKa Kak SBJCHHE, a OKpyXkKawolas e€ cpeia — yHoTpeOleHue CIHUPTHOrO, Ipa3iHOE
BPEMSINPENPOBOXKICHHE, JIETKOMBICICHHOE ITOBEICHHUE U IpYTrUe ASHCTBUS, BEAYIINE K I'pexy.

B 10 ke BpeMsi HEKOTOpbIE CpEIHEBEKOBBIE YUEHBIE MPUICPKHUBATIUCH Oojiee THMOKUX
B3IJISI0B OTHOCUTEIBHO MPAaBOBOTrO cTaTyca My3blkd. Hampumep, Bblaromiuiics uciaMcKuit
MBICIIMTEIb UMaM ajib-l'a3aiy BBICTYNAJ MPOTHB IOJHOTO 3alpeTa Ha MY3bIKY M MECHONEHMS,
no4EpKUBasi HEOOXOMMOCTh YUUTHIBATh UX JYXOBHOE BO3/eHCTBHE. byayun npeacraButenem
maUUTCKOM IIKOMIBI, OH B CBOEM Tpyae «Mxbsa’ ‘yiayMm ajg-auH» HOJIPOOHO paccMaTpUBaeT
YCJIOBHS U 3THUECKUE PAMKHU MPOCTYIIMBAHUS MY3bIKU U MPUXOAUT K BBIBOJLY, UTO €CIIH MYy3bIKa
HE OTBJIEKAET YEJIOBEKA OT MOKJIOHEHHUs, a HA000POT, CIIOCOOCTBYET TyXOBHOMY COCTOSIHHUIO, TO
e€ nmpociymuBanue gomyctumo (Ubabuddin et al., 2025).

W3BectHblll annanycckuid mpaBoBen MOH Xasm Tarxke yrBepkaai, uto B Kopane u
XaJMcax OTCYTCTBYIOT SICHBIE TEKCTHI, IPSIMO 3aIPELIaroNe My3bIKY KaK TAKOBYIO, M TO3TOMY OH
CUMTal IECHONEHMSI M MYy3bIKy 103BoJieHHbIMU (AnsyrauHos, 2010). bonee Toro, mHorue
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cyuiickue meixu u gyxoBHble mod3Thl ([xamsmenmua Pymu, FOnyc Dmpe, Xomka Axmen Scasu
U JIp.) paccMaTpUBaJId MY3bIKY KaK CPEJCTBO POOYKICHUS BEPHI B CEP/LIE M UCTIOIH30BAIH €€ B
3UKpe M UHBIX (opMax AyXOBHOW NpakTUKH. TeM He MeHee MOXHO OTMETHUTh, YTO
npeo0IIaiarolee HapaBJIeHUE CPETHEBEKOBON MBICIIM OTHOCUIIOCH K MY3BIKE C OCTOPOKHOCTBIO,
cuntas €€ 00JIACTHIO COMHHUTENBHOTO (MYIITAOMX) XapakTepa — «MEXAY J03BOJICHHBIM WU
3arpeTHbIM.

IMo3uuMu UCIAMCKHX MPABOBBIX IIKOJ B OTHOILIEHUH MY3bIKH

JI1st TOHMMaHUsI CIIOPOB BOKPYT MY3BIKM HEOOXOJMMO OTAEIBHO PACCMOTPETH MO3UILIUU
MCITAMCKUX TMPaBOBBIX MIKoJ (Ma3zxaboB). CormacHo xaHapUTCKOMY Maszxaly, My3bIKa
JOTTYCKAeTCsl JIMIIIb B BEChMa OTPaHUYEHHBIX (hopMax. BOIBITMHCTBO XaHAPUTCKUX YUEHBIX HE
0100psTH UTPY Ha MY3bIKaJIbHBIX HHCTPYMEHTAX 1 UCTIOJIHEHUE TIECEH C LIeTbI0 pa3BieueHus. Kak
OTMEeYaJloch Bbllle, UMaM AOy XaHuda paccMaTpuBal 3T0 KaK MakpyX, TO €CTh HEKEJIaTeJIbHOE
nesiuue. [lo3aHeimme xaHaQuThl HEPEIKO YKECTOYAIM 3Ty OIEHKY, TPAKTYys €€ KaK «MakpyX,
OnM3Kuii K Xapamy». Tem He MeHee B XaHaUTCKOU TPaTUIIK BCTPEUAIOTCS U MHEHUS OTJIETBHBIX
Y4E€HBIX, JOMYCKABIIMX TMPOCTYIIMBAHUE JKBIPOB W PEIUTHO3HBIX MAaJIXOB (XBaJleOHBIX
TIECHOTICHUH ), UICTIOJHAEMBIX 0€3 MYy3BbIKaTHbHOTO compoBosxkaeHus (Biyik, 2020).

VY4yéHble MaJMKUTCKOTO Ma3xaba MpUAECPKUBAINCH CXOXUX MO3ului. B  paHHHX
MaJIMKUTCKUX HMCTOYHHUKAX BCTpedaeTcs Oojee CHUCXOIUTEIHHOE OTHOIICHHE K TMECHSIM U
CTUXOTBOPHBIM (popMaM, HCTIOJTHAEMBIM 0€3 HMHCTPYMEHTOB, €CIM HX COJIEpPKaHHE HOCHUT
HEeUTpanbHBIN XapakTep. OMHAKO B 1€JIOM MAJIMKUTHl OTHOCHIIM Pa3BJICKATEIbHYIO MY3BIKY K
MOPHUIIAEMBIM U TPEXOBHBIM 3aHATHAM. COTJIACHO MAJMKUTCKOMY TIOJXOMY, €CIH MY3bIka He
BBI3BIBAET YPE3MEPHOI SMOIMOHAIBHON MPUBA3AHHOCTH U HE MPUBOJAUT K OECHedHOCTH, €&
HENb3s CTPOTO OOBSABIATH 3alpPETHOM, HO H3JIMIIHEE YBJICYCHHE €10 CUUTACTCS T'PEXOBHBIM.
Hamnpumep, MaTHKUTBHI CUATATN HEKOTOPBIE Pa3HOBUAHOCTHU JIETKOHW (IICHTOBOM MIIM CBUPEIIBHON
MY3bIKM MakpyxX MpPH YCIOBHHM, YTO OHU HE MCIOJIB3YIOTCS UYPE3MEpPHO; TOrJa KaK CHIJIBHOE
yBJIEUEHHE U OOJBIIMHCTBO IPYTMX MHCTPYMEHTOB (CTPYHHBIX U T. J.) pacCMaTPUBAIUChH Kak
xapam (Nafiz, 2025).

Knaccuueckast mo3unusi maduuTcKoro Mazxaba Takke CKIOHSIACh K 3allpeTy MY3BIKH.
W3BectHo, yro uMam am-lUladuu nuuHo He 0100psia My3bIKy U neHue. OJHAKO HEKOTOpbIE
mapuUTCKUe yuEHble, TaKue Kak uMaMm aiib-I"a3anu, BHOBb MEPEOCMBICTUBAIMN IPABOBOM CTaTyC
MY3BIKH U, IPH COOIIOJICHUH ONPEIeIEHHBIX YCIOBUH, TOMyCKaIH €€ NCII0JIb30BaHMUE.

Cpenu ma3xaboB HauOojiee CTPOTOM HIKOJIONM MO OTHOLIEHHIO K MY3BIKE CUHMTAETCS
xaHOanmuTckas. Takue BbIIAIOIIMECS MPEACTaBUTENN XaHOAIUTCKON Tpaaunuu, kak Mon Taitmus
u ero yuenuk MOH anb-Kaitiium, Hamucanu Tpyabl, B KOTOPBIX MPAKTUYECKH TMOJTHOCTHIO
OOBSBUIM MY3BIKY U MY3bIKaJbHble WHCTPYMEHTHI XapaM. OHU ONUPATUCh Ha OTIENIbHBIE
BbICKa3bIBaHus [Ipopoka u cunrtamm, 4To My3blKa 0’)KECTOYAeT cep/ile U MpoOyX AaeT HU3MEHHbIE
ctpactu (Farahat, 2023). Tem He MeHee W B XaHOAIUTCKOHM IIKOJE CYIIECTBOBAIU YyYEHBIE,
nornyckaBiine uHble oneHku. Tak, U6H anp-Kaiilinm, oTBepras HEKOTOpbIE Xaauchl XaHA(QUTCKUX
y4€HBIX O JI03BOJICHHOCTH MY3bIKM, TEM HE MEHee IMpH3HaBal, YTo camMo 1o cebe neHue 6e3
MHCTPYMEHTAIBHOTO COIMPOBOXKJIECHUS MPU ONPENEIEHHBIX YCIOBHUSIX MOXKET paccMaTpHUBATHCA
KaK J03BOJIEHHOE OTAEJIbHBIMU MTPAaBOBEAMU.

B uenom, ecnmu 000OmMTH MHEHHS, MPEACTaBICHHbIE B (QUXX-TPAAUIHUU YETHIPEX
CYHHUTCKHX Ma3XaboB, MOYKHO BBIJICIUTH TPU OCHOBHBIX TIOJIX0/Ia K OLIEHKE MY3bIKHA. BO-TIepBhIX,
4acTh y4EHBIX CYUTANIa MY3bIKY B JTIOOOM BUJIE — C UCIMOJIb30BaHUEM HHCTPYMEHTOB UJIH 03 HUX
— TMOJHOCTBIO XapaM. Bo-BTopbIX, Opyras rpymnma JAolyckala IMeHue 0e3 MY3bIKaIbHOTO
COIIPOBOXICHUS KaK JO3BOJICHHOE, a BOT [IECHU C UHCTPYMEHTAMH — KakK 3arpeTHbIe. B-TpeThux,
HEKOTOpbIe YYEHBIE MOJarajid, 4T0 My3blka B TOM YHCIE U C UHCTPYMEHTAMU MOXET OBITh
JO3BOJIGHHOM, ecnu e€ coJepkaHue He TMOoOyXJaeT K TMOpOYHBIM JesHusM. Hampumep,
COBPEMEHHBIH aBTOpUTETHBIN yuéHblil FOcyd anp-Kapmayn otmeuaet: «C Touku 3peHHs MIapuara,
B OCHOBE CBOEH IEHHE SIBJISIETCS JO3BOJIEHHBIM, MOCKOJIBKY HE CYIIECTBYET JOCTOBEPHOIO
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JI0Ka3aTeNIbCTBA, MIPSIMO 3aIlPEILAOLIEro ero. A XaJauchl, KOTOPbIE MPUBOJIATCS KaK apryMEHT B
MOJIb3Y 3alpeTa MY3bIKH, TU00 ciaaldbl, MO0 MMEIOT HEeOJHO3HayHOe TosikoBaHue» (Idris bin
Awang et al., 2009). AranoruuHo, BUAHBINA CpeAHEBEKOBbINM yu€Hblii ‘N33 an-/lun ubn Admyc-
Camam mmcan, 4YTO XOTs PACHPOCTPAaHEHHOE MHEHHE YeTHIPEX Ma3xaOOB OTHOCUT HUIPY H
MPOCITYIINBAHIE CTPYHHBIX HHCTPYMEHTOB K Xapamy, 110 CyTH 3TO HE SIBIISICTCS OOJIBIINM IPEXOM;
U Jayke HEKOTOpble caxalbl U TaOMMHBI MO3BOJISUIM MY3bIKY, YTO AEMOHCTPUPYET pa3HooOpasue
mapuarckux MHeHH. Mmam anp-I"azanu taxke nompué€pkuBain: «Eciau cyIuTh 0 KOpaHUYECKUM
U XaJUCHBIM TEKCTaM, TO CIyLIaHUE MY3bIKU C YAapHBIMH UHCTPYMEHTaMHU (Aad U T. I1.), a TAaKKe
Ha4yaJio TaHILA MOJ PUTM MaJIOUYEK caMmo Mo cele sABseTcss Mybax; 3alpeTOM OXBAd€HbI TOJIBKO
JypHbI€ [IECHH, BbI3bIBaIOIINE OECIICUHOCTh, a TAK)KE CTPYHHBIE U JYXOBbIE HHCTPYMEHTHI. Eciu
e YTBEP)KJIaTh, YTO MY3bIKa 3ampelieHa JIMIIb 10 IPUUNHE BbI3IBAEMOTO €10 YI0BOJIbCTBUS, TO
TOTJIa CJIEI0BAJIO OBl 3aIPETUTH BCE, YTO MPUHOCUT YEIIOBEKY YJOBOJIBCTBUEN.

Takum o0pa3zom, XOTS B HCTOPUHU HCIAMCKOTO IpaBa Mpeoliajan CTPOTUd MOAXOJ K
MY3bIKE, B HEM BCETJa CYIIECTBOBAIM UCKIIIOUEHUS U OTpaHUYEHHbIE (DOPMBI 103BOJIEHHOCTH. Bo
BCEX Ma3zxabaxX NpU3HABAIOCh, YTO MY3blKa, HE MPOTHBOpEYAlas MIApUATCKUM HOpMaM U
MMEIOLIas PeIMTHO3HOE 3HaYeHHE (HapuMep, MayJIu/ WK a3aH), MOKET CUNTAThCS JJO3BOJICHHON
IIpHU OTNpeAeNEHHBIX yCcIoBUsAX. B nocroBepHbIx xagucax cooOmiaercs, uto IIpopok (Mup emy)
pazpemian 6uth B nad Ha cBaabOe, 4ToObl 0OBABUTE O €€ mpoBeneHUH (anb-byxapu, «Hukax»,
5147), a Taxxke He 3ampemian jAeBylikam rnetb B aAHU KypOan-aiita u Opasza-aiita (Mycnuwm,
«Cansaty, 892). CnenoBaTebHO, TPATUITMOHHBIA UCIIAMCKUHN TTOJIX0/] 3aKITIOYAETCS HE B TIOJTHOM
OTPUIIAHUH MY3BIKH, a B OLIEHKE €€ MOPaJIbHO-3TUYECKUX MOCIIECTBUI.

My3bika B puinocopcknx u cyQpuiicKuX BO33pPeHUAX

PaccmaTtpuBaTh My3bIKaIbHYIO TEMATUKY UCKIIOYUTEIHLHO B IIPABOBOM MOJIE O3HAYAET HE
OXBaTUTh €€ AyXOoBHO-pmiocockue acmekTsl. B ucmamckodl 1muBMIM3alMM  MY3bIKa
HCCIIEIOBAIaCh HE TOJIBKO C TOYKH 3pEHHS J03BOJIEHHOCTH WM 3alpera, HO M Kak SBJICHUE
HCKYCCTBA U 3CTeTHKU. PaHHME MyCylbMaHCKIE MBICIIUTENN BOCIPUHUMANN MY3bIKY KaK OJHY U3
oTpacneit Hayku. M3BecTtHO, uTo B VIII-IX Bekax Oarmagckue ya€Hbie MepeBOAUIN Ha apaOCKui
SI3BIK TPEYECKUE U MEPCUJICKHE TPAKTAThl M0 MY3bIKE U M3y4alid €€ MaTeMaTUu4eCKre OCHOBBI —
apuMETHKYy U TEOMETPUIO MY3bIKaJIbHBIX HHTepBaIoB (KaOblmkanosa, 2023). ®dunocod-yuéHpiii
anb-Dapadu B cBoEM Tpyne «bosbas kaura o my3bsike» (Kutad aab-MycHKH anb-KaOup) ri1yooko
UCCIIEI0BAI MY3BIKAJILHYIO TEOPHIO M CHUCTEMAaTH3MpoBai e€ Kak cdepy 3HAHUS U HCKYCCTBA.
Takum 00pa3oM, B CpeJHEBEKOBOM MYCYJIbMAaHCKOM MBIIIEHUH MY3bIKa paccMaTpUBallach U Kak
(heHoMeH, BIUSIOUINI Ha TO3HAHKE YEJIOBEKA U €ro BOCIIUTAHUE.

[Tockonbky B wucinamckoil ¢unocopuu ocoboe MECTO 3aHUMAET MOHSITHE KPacOTHI
(3cTeTHKN), My3bIKa TaKKe MOTy4nsia OnpeAeaEHHYIO MO3UTUBHYIO OLIEHKY. MHOTHE MBICIUTENH
yKa3bIBaJIM, YTO Jake uyreHue KopaHa BBINOITHSETCS MENOJAWYHBIM MaKaMOM, a MPH MPU3BbIBE K
MOJIUTBE (@3aH) Ba)KHA KpacoTa roJjioca; 3TO HE SBJSETCS MY3BIKOM B MPSMOM CMBICIE, HO
JEMOHCTPHUPYET OJIarOTBOPHOE BIMSHHE 3BYKOBOI'O HMCKYCCTBA Ha YEIIOBEYECKYIO Mpupondy. B
cy(uiickoil TpaauIMKU My3bIKa 3aHHMaja 0cOo00€ MECTO Kak TyXOBHBIM HHCTpyMeHT. Cyduu
MPUMEHsUTH e€ B puTyaliax cama’ — ¢GopMax 3UKpa, TJie UCIOJIB30BaINCh IECHOTICHHS, METIOINU
W TOpOil TaHIeBaJbHBIE JBIDKEHUS (Takue Kak KyMpa y TIOPKOB, KaBBaiu Ha Mumuiickom
CyOKOHTHHEHTE, WU BpallleHue JepBuileii-mesieBu B Typrun). Cuntaercs, uto Xomka Axmes
SlcaBM TO3BOJISUT MCIOJHATH CBOM XUKMETHI IOJ COINpPOBOXKICHHWE KOOBI3a WM JOMOpBHI,
UCTOJb3ysl MY3bIKaJbHBIE MOTUBBI JUIs 3UKpa M JyXxoBHOro BocnuTanusa (Harris, 2019). Oto
MOKa3bIBaeT, YTO B cyu3Me MY3bIka paccMaTpuBallaCh Kak CPEICTBO TYXOBHOW Tepamuu U
OUUILIEHUS CepaLa.

Breigaromuecs ucnamckue Quiuocodbl CTpeMUIHMCh TIy0)Ke TOHATH TaWHY BIIHSTHHS
My3bIKH Ha cepane. Tak, on Cuna (ABuUIleHHA), aHATM3UPYSd KaTErOPUU KPAacOThl U JIOOBH,
OoTMeYaJ, 4To MOJOOHO TOMY, KaK 4eJIOBEUYECKH TJ1a3 HaCIaXJaeTcsl MpeKpacHoi Gpopmoil, yxo
cTpemMuTcs K Onaro3Bydnto. OH mHcal, 4To «CTPEMIJIEHHE K KpacoTe — €CTECTBEHHOE CBOWCTBO
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YeJI0BeKa, a BBICIIAsl KPacoTa PacKpPBIBAETCS B JIOOBU K AJIIaxy», U UTO HACIIAXKICHHE MEJIOAueH
MOJKET HPUBOJUTH K MOCTUKEHUIO 00XKecTBeHHON KpacoTsl (Spahic, 2024). ®unocod-ydEnpiii
N6H anp-XaiicaM Takke MOJYEPKUBAT, YTO BOCHPHUATHE KPACOTHI SIBJISICTCS MPOIIECCOM JTYIIIH:
ecnu onpenenéHHas (opMa WM 3BYK BBI3BIBACT MPHUATHOE YYBCTBO, JAylIa MPH3HAET €ro
KpPacHUBBIM. DTy MBICIb Pa3BUBANIH ajlb-1 a3aiu u Ipyrue MBICIUTENH, OOBSCHSIS CBSA3b MEXKIY TEM,
YTO HPABUTCS BHELUIHUM YyBCTBaM, U TEM, YTO PAAYyET CEp/lle KaK HOCUTEINb TyXOBHOW KpacoThbl
(Spahic, 2024).

Oco6eHHO EMKO B3aMMOOTHOIICHHE MY3BIKU M [yXOBHOCTH ONIMCHIBaeT MMaM AOy Xamug
anb-l"azanu. B cBoém Tpyne «Kumus-iiu ca‘anat» («AIXUMUS CUACTbSI») OH MOCBSIIAET MY3bIKE
U TaHIly OTACIIBHYIO TJIaBy, IIe PACKpBIBACT MX Bo3aeiicTBHe Ha cepaue. I1lo cnosam ['azanm,
«cep/lie 4enoBeKa o J00HO KPEMHIO, B KOTOPOM CKPBIT OTOHb, COTBOPEHHBIN AJutaxoM. My3bika
U COIJIACOBAaHHBIE 3BYKM PAa3KUTalOT 3TOT BHYTPEHHUN OroHb. MenoauyHble 3BYKU SIBIISIOTCS
OTpaXE€HHEM KpacoTbl Mupa IyXoB (‘asiaM an-apBax). OHM HallOMHHAIOT YEJIOBEKY O €ro
JyXOBHOM IPOUCXOKJIEHUH U O MUPE, OTKY/A POUCXOUT ero ayiia. [lo3Tomy My3bika BEI3bIBAET
B cepJile riy0oKoe BOJHEHHE U MPUBOIUT €r0 K COCTOSIHUIO HKCTa3a — HEBEJOMOM pajoCcTi».
Bo3nelictBue My3bIkM M TaHIla, 1o ['a3anm, CBSI3aHO C MPUPOJIOH CAMOTO YEJIOBEKA: JIFOAU C
HEXHBIM U YyBCTBUTEIbHBIM CEPIIEM MOTYT UCIIBITATh BO3BBIIIIEHHOE COCTOSIHUE, OXBAThIBAEMbIE
PaZoCThIO U JIIO0OBBIO, B TO BpeMs Kak JIOAHM C «OTPYOEBIIMM» CEPILEM ITOr0 HE OIIYIIAIOT.
«My3bIKa yCUJIMBAET Ty JIIOOOBB, YTO YK€ MPUCYTCTBYET B CEPJLE, - €CIU B HEM €CTh JTH000Bb K
Annaxy, My3blka pa3KHraeT OroHb OO0XKECTBEHHOHN JIIOOBU; €CIIM JK€ CepJle HAMOJIHEHO
CTpacTsIMU, My3bIKa JINIIb YCUIUBACT HU3MEHHbIE JKEeTTaHUS.

Ha ocnoBe atoro ['azanu paccMarpuBaeT My3bIKy Kak 3€pKajio BHYTPEHHEIO COCTOSHUS
YeJI0BEKA U KaK MHCTPYMEHT, YCHJIMBAIOIIMK 4yBCTBA, YK€ MPUCYTCTBYIONIME B cepate. Ecnu B
cepale JKMBET BEpa, My3bIKa YKpEIUIAET €€; €CIIM CepAle IMOAYMHEHO CTPACTsAM, MY3bIKa
IpoOyKJaeT cTpacTH. YUEHBIM MOABITOXKMBAET CBOU MBICIM 00pa3HbIM paccyxkieHueM: «Eciu
yeoBeK o0Jagaer J00BbI0 K Allaxy, TO 3aHUMAThCA TEM, YTO YCHJIMBAET ATy JIIOOOBb, —
IIOXBAJIBHO. A €CIIM cepALe 0XBAaY€HO MUPCKOM allYHOCTBIO, My3bIKa YCHUJIMBACT JIMIIb €€, U I
TAKOT0 4YeJI0BEKa MY3bIKa CTAHOBUTCS XapaM. Ho ecnu denoBek ciymaer My3bIKy 0€3 TypHBIX
MBICJIEH, TOJIBKO PaJy IPUATHOTO OTHABIXA, TO OHA HEWTpaJbHA U HE ABIsAETCS rpexoM. Kak Her
rpexa B TOM, 4TOObI HAcClaX/JaThCsl MEHUEM ITHUIl WU pajoBaTbCs KpacoTe MPUPOAbI, TaK U
MIPUSATHBIN MEJIOIUYHBIN 3BYK caM 1o cebe He Hec€T rpexay (Gazali, 2010).

Kak BuHO, B McnaMckol puinocopuu u cypuiickoi Tpaauliuy My3blKa OLICHUBAETCA HE ¢
MO3ULMU MPSIMOTO 3alpeTa, a ¢ TOYKU 3pEHUs €€ BIUSAHUSA Ha IyXOBHBIM MHMD YEJIOBEKA —
IIO3UTUBHOTO WM HEraTMBHOro. EciaM My3blka HCIIOJIB3YETCS B HAJUIEKALIEM KOHTEKCTE U C
OnaruMm coziep’KaHUeM, OHa MOXKET CIY)KUTh cpeacTBOM InpuOmmkeHus k Amnaxy. Cyguiickas
[1033Ms1 U PEIMTUO3HbIE HAIEBbl (WIAXHM) BEKAMHU UI'PAJIH BaKHYIO POJb B [yXOBHOM BOCIIUTaHUU
MycynbMaH. Tak, My3bIKaJIbHOE Hacleque TIOPKCKOTo cypusma — «/luyan-u Xukmer» ScaBu, a
TaKKe Ka3axCKHUE JKbIpayJlap U UX TepMeJep — HECIM PEIUTHO3HO-HPABCTBEHHBIE MJIEU YEpe3
MeNoAMI0 U cioBo. Takue MbICIUTENM CTenu, Kak byxap kblpay um AkTaHOepii >Kelpay,
NepeaBaj HPAaBCTBEHHbIC U JyXOBHbIE LIEHHOCTU yepe3 JOMOpY — HHCTPYMEHT, CTaBLIMMA
CHUMBOJIOM HALIMOHAJIBHOM 3TUKU M 3CTETUKHU. Bce 3T sIBIEHMS CBUAETEIBCTBYIOT O TOM, YTO B
psle PETHMOHOB HCJIaM TapMOHUYHO IEpEIUIETANCd C MECTHONM MY3BIKaIbHOM KyJIBTYpOH,
¢dopmMupys TMO3UTHBHOE OTHOLIEHHWE K My3bike. Hemapom MHorue aBTOpUTETHBIE IIEHXH
noauépkuBanu: «Vcnam HUKOTrAa He OB BparoM KpacoThl U UCKYCCTBa».

CoBpemeHHBIEC TUCKYCCHH B (DETBBI

B XX n XXI Bekax uciaMckue JUCKYCCHUU O MY3bIKE IPOJOJDKAIOTCS HA HOBOM ypoBHE. C
OJIHOH CTOPOHBI, KOHCEPBATUBHBIE TEUEHUS, TAKHE KaK HEKOTOpbIE Kpyru B Cay10BCKOM ApaBun
WK TanuObl B AraHucTtase, no-npexHeMy NPHUIEPKUBAIOTCS CTPOToro 3ampera Ha My3bIKy. C
JpYyroil CTOpOHBI, OduUIMaTbHBIE OOTOCIOBBI M MHTEUIEKTYalbl BO MHOTHX MYCYIbMaHCKUX
CTpaHax 3aHUMAIOT Oojiee yMEPEeHHYI0 MO3MLMI0. B ycloBHAX pa3BUTHS COBPEMEHHBIX
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TEXHOJIOTMMI M MAacCOBOM KYyJbTYpPbl MY3bIKa CTaja HEOTBEMJIEMOM YacTbl JKU3HU
MYCYJIbMAHCKOW MOJOA&kH. B Takux o0OCTOATENbCTBAX psii YYEHBIX NOMIEPKHUBACT, UYTO
«OOBSABIATH MY3BIKY ITOJTHOCTBIO XapaM — HEECTECTBEHHO; YPE3MEPHBII 3aMpeT JIUIIb YCHINBACT
MHTEpEC MOJIONEKW», W BBICTYNAIOT 3a HE00XO0AMMOCTh (ETB, YUHTHIBAIOIIUX peajbHbIC
conanbHbie ycioBus. Hampumep, manaiizuiickuit uccnemoatens Crmaxuy Owmap MNHIIET:
«[lonHbIl 3a11peT MYy3bIKU IPOTUBOPEUYUT YEIOBEUECKONW IPUPOJIE U B KOHEYHOM MTOT'€ IPUBOJIUT
K OTpuLATeNlbHbIM pe3yibTaraM. HauOosee mnpaBuibHBIM SBISIETCS NPU3HAHUE YMEPEHHOM,
HEOC3HPABCTBCHHONW MY3BIKM YAacThIO HANIeH JKU3HU ¥ CO3JIaHHE BO3MOXHOCTEH st
YIOBJIETBOPEHUSI  ACTETUYECKUX MOTPEOHOCTEM  MOJOJAEXKH  3aKOHHBIMU  CIIOCOOaMM».
JlecTBUTENBHO, MOCKOJBKY COBPEMEHHOE OOILECTBO HE MOJYKET CYILECTBOBAaTh 0€3 MY3BIKH,
UCIaMCKHe yu€Hble BCE yallle IPUMEHSIOT IPUHIIMIT «yCTpaHEeHHE OO0JIbIIEro Bpeia NoCpeiCTBOM
MeHbIero Bpema» (<aaY¥)  alh Jin a3Y)) oTmaBas mpenoOYTEHHE OrPAHHYECHHIO U
pEryIMpOBaHUIO, a HE TMOJHOMY 3ampery. MaccoBoe 3ampelieHue My3bIKH MOJIOAEKU B
COBPEMEHHBIX YCIOBHUSAX HE TOJBKO KpallHE TPYJHOpEaIn3yeMO, HO U HEpPEIKO OKa3bIBaeTCs
HeappekTuBHBIM. [losTOMy BCE wame mnoguépkuBaeTcsi HEOOXOJUMOCTh  pa3yMHBIX,
KU3HECIIOCOOHBIX PEIICHUH, a He Oe3aneIAIMOHHBIX 3alIPETOB.

B psine mycynbMaHCKHX CTpaH ouiuaibHble ()eTBEHHbIE OpraHbl MPUHSIIN B3BEIICHHBIE
peLIeHus 1Mo BOTIPOCY My3bIku. Tak, Beiciimii coer 1o nenam penurun Typuuu (duanet) B 2017
roJIy U3/1ajl CriennaibHyto QeTBy, Te ropoputcs: «B Kopane n CyHHe HeT 10Ka3aTeabCTB TOTO,
YTO CIyIIaHWE MY3bIKM WM 3aHSITHE MY3BIKOM camMu 1o cebe sBJstOTCS rpexoM. Hampotus,
HeKkoTophle cioBa [Ipopoka yka3blBalOT Ha MPUHLIMITHAIBHYIO 103BOJIEHHOCTh MY3bIKH. [ToaTOMy
MY3bIKaJIbHbIE ()OPMBI, TPOTUBOPEYAIIE OCHOBAM BEPOYUEHHUS, TOKIOHEHHUS 1 HDAaBCTBEHHOCTH,
a TakXe BeAylIMe K IPEXOBHBIM MOCTYNKaM, SBIIAIOTCS XapaMm. A My3blKa, HE IPOTUBOpEYAIas
HCIAMCKMM HOpMaM M He BeAyllash K 3alpeTHbIM JEHCTBHUAM, C TOYKHM 3pEHHs IIapuaTra He
ocyxnaercs» (Din Isleri Yiiksek Kurulu, 2017). B ¢eTBe Takke IpUBOIATCS XaaUCHl O TOM, 4TO
[Tpopok (Mup emy) pa3pemian UCToJIb30BaHUE Aada Ha cBaib0e U HE 3amperal AeByIIKaM MeTh B
IHU Tpa3sgHUkoB. Ha ocHOBe 3TOro nemaercst BBIBOJ, YTO My3blKa B II€JIOM HE SIBISETCS
a0COJIIOTHO 3ampenéHHON (MyTJIaK XapaM), a TI0 CBOSH MPHUPOJIE OTHOCUTCS K KAaTETOPHH My0Oax -
JI03BOJIEHHOTO.

AHaNOTMYHbIE TMO3MLMK BbIpaXalu yu€Hble yHHBepcuTeTa anb-Asxap (Erumer),
karapckuii mekx lOcyd amp-Kapmaym, a taxxke mydrusatel Y30ekucraHa W APYTHX CTpaH
HentpansHoil A3uun. B nocnenHue OecATUIETUS OHU YKa3bIBaJIM, YTO «MY3bIKa KaK TaKOBas HE
SIBJISICTCS 3alIPETHOM; OIIEHKA 3aBHCUT OT COJCp)KaHMsI, KOHTeKCcTa U Bo3jaeiicTBus» (Al-Azhar
Grand Mufti’s Office, n.d.).

B coBpeMeHHOM MyCyIbMaHCKOM OOIIECTBE Pa3BUTHE MY3bIKAIbHOU c(epbl YCIOBHO
MOXHO pa3/IeJuTh Ha JIBa HarpasiieHus. llepBoe — 3T0 TpaaulMOHHBIE UCIAMCKUE MEJIOAUHN U
HalUAbl (peNUrHO3HBbIE TECHONEHHUs). B JaHHOM KaHpe My3bIKAIbHbIE WHCTPYMEHTHI
WCIOJIL3YIOTCS OTPaHMYEHHO (TpeuMyliecTBeHHO Aad, GapabaH WM TMOJTHOCTHIO BOKAJIbHBIE
MHOTOT'0JIOCHBIE UCIIOTHEHHUST), @ TEKCTHI COZepKAT BOCXBaJeHHE AJllaxa, MPOPOKa MK TyXOBHO-
HpaBCTBEHHbIE TeMbl. [IpuMepamMu MOTYT CIyKUTh apaOCKue HAIIMbl WU TIOPKCKUE HIIAXH.
MHorue yuéHble pacCMaTpUBAIOT ATOT kKaHP KakK JOIYCTUMYIO U JaXKe MOJIE3HYIO aJbTEPHATUBY
pa3BlIEKaTEIbHON MY3BIKE.

Bropoe HampaBiieHMe — NpHUJAHUE COBPEMEHHBIM 3CTPAIHBIM MY3BIKAJIBHBIM CTHIISIM
MYCYJIBMAHCKOTO COJIEP)KaHUA. 3a MOCIEAHHUE AECATH JIET IIUPOKYIO MOIMYISPHOCTH MOJIYYUIIH
ucrogHuTenu, takue kak Maxep 3eitH u Camu HOcyd, ucnonHsmonye NECHU HCIaMCKOR
TEMaTUKA B CTWIAX MNON, POoK wiM pan. OgHM apTHCTBl HUCHOJB3YIOT IOJHOLEHHYIO
MHCTPYMEHTAJIBHYIO apaHXUPOBKY, Ipyrue MpearouuTaloT BOKajJbHbIE aHcaMOmu a cappella.
[TotoOHBIE XKaHPBI 3a4aCTyI0 PacCMATPUBAIOTCS KaK CPEJCTBO CAEIaTh HCIAMCKUE I[€HHOCTU
OnuKe MOJIOIEKH.

OpHako 3TOMY NPOTHBOIOCTABIISIIOTCS M IOJI0OCa KOHCEPBATUBHBIX rpynn. Hampumep,
HEKOTOpble casaUTCKHEe M TanuOaHCKUEe penuruosHsle nuaepsl B CaynoBckoil ApaBuu U
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Adranucrane OOBSBISIOT JIOOYI0 MY3bIKYy XapaMm W BBOJST 3ampeTbl HA €€ HCIIOJb30BaHHE B
oOmiecTBeHHBIX MecTax. M3BecTHO, uTto B Adranuctane noj ynpasienueM Tanubana B 1990-¢
roasl My3blka ObUIa TOJHOCTBIO 3ampelieHa, W WMENId MECTO Cllydad Haka3zaHus 3a eé
npocnymuBanue (Saber, 2023). [Tocne Bo3Bparnienus K Biactu B 2021 rony nmwkenue « Tamnbdan»
TaKKe BBEJIO OTPAaHWYCHHS Ha MY3BIKYy B OOIIECTBEHHBIX MpocTpancTBax. B Hcmamckoii
Pecnybnmuke HMpan neiictByer oco0asi TMOJIMTHKA: 3alaJHble KAHPBI IOT- W POK-MY3BIKA
OTPAaHUYMBAIOTCS U IIOJABEPTalOTCS LIEH3YPE KaK «HE COOTBETCTBYIOIME AYXY MCIamMay, TOT1a KaK
TpagULMOHHAs NEPCUJICKAas W PEJIMTHMO3HAas MY3bIKa IIOJJICPKUBACTCS rOCyAapcTBOM. Takum
o0pa3omM, B psilie CTpaH MONBITKU MOJABJICHUS «COBPEMEHHOU 3amagHON MY3BIKM» TPAKTYIOTCS
KaK BO3BPAILICHHUE K KyJIbTYPHBIM KOPHSAM M IIPOTUBOCTOSIHUE 3aI1aJHOM dKCIIAHCHUH.

B uenom B COBpeMEHHOM MYCYJIbMAaHCKOM MHpE OOJbIIOE BHHUMaHUE YJENseTcs
MOpPaJIBHOMY XapakTepy MYy3bIkH. McinamMckue yd€Hble NMOAUYEPKUBAIOT TE3UC O TOM, YTO «BPE.
MY3BIKH 3aKJIFOYaeTCsd B €€ XapaM-COACPKAaHWW», U NPU3bIBAIOT HE K IOJHOMY 3amlpery, a K
HaIpaBJIEHUIO MY3BIKAJIBHON KyJIbTYphl B KOHCTPYKTHBHOE PYCJIO, OCOOCHHO B BOCIHUTaHUU
MOJIOEXHU. My3bpIKOTEpaNMsi, NPU3HAHHAS COBPEMEHHOW MEIWIMHOW, JEMOHCTPUPYET, YTO
MSATKHE KJIACCUYECKUE U IPUPOJHBIE MEJIOJMH YMEHBIIAIOT CTPECC U YIIYUIIAOT YMOLMOHAIBHOE
cocrosinue. Mcxoas u3 aToro, 00rocioBsl OTMEYAIOT, YTO MCIIaM 0J100pseT UCKYCCTBO U 3HAHUS,
OKa3bIBAIOIINE TIOJIO)KUTEIIBHOE BIUSHNE HA JYIIEBHOE COCTOSIHHE YEIOBEKA.

Tax, B psiZie pa3BUTHIX CTpaH MalMeHThl OOJIBHULL TPOXOIST JICUEHUE MO COTPOBOKICHHE
KJIACCUYECKON MY3bIKH, UYTO MOJIOKUTEIBHO BIUSAET Ha ropMoHaNIbHBIN O6anaHc (DKonapiGaitysisl,
2014). Kpome Toro, uCTopruueckne HICTOYHUKHU CBHJIETENILCTBYIOT, UYTO BO BpeMeHa [Ipopoka (Mup
eMy) MycCyJIbMaHe UCIOJb30BaIH yapHble HHCTPYMEHTHI JUIsl TOAHATHS O0EBOT0 yXa Boiicka. B
HEKOTOPBIX HCIAMCKUX TOCYJapCTBax MPOILUIOrO CYIIECTBOBAIM AAXKE CIECHUAIbHBIC LEHTPHI
MY3BIKOTEpAlMM — HAIPUMEpP, B OCMAHCKUX JICYUEOHUIIAX MPUMEHSIM MY3bIKaJIbHBIE MEJIOANU
JUIA JICYCHHUsT HEPBHBIX PAcCTpPOMCTB. BC€ 3TO mMOKasplBaeT, YTO My3blKa MMEET HE TOJIBKO
pasBieKaTelbHOE U3MEPEHHE, HO U 001aJaeT TePAaeBTUUECKUM U AYXOBHBIM MOTEHIIMATIOM.

B 3akiroueHne MOJKHO OTMETHUTh, YTO COBPEMEHHAas (PETBEHHas IPAKTUKAa CKIOHHA
KJIaccu(pUIUPOBaTh MY3bIKY Ha TPU KaTETOPUU:

My3blKka C MOPOYHBIM COJIEpXKAHHUEM, NPHU3BIBAIOIIMM K pa3Bpary, Oe3HPaBCTBEHHBIM
JNEUCTBUSM WM COJAEP)KALUM BBICKa3bIBaHUS, INPOTHBOPEYALIME OCHOBAM BEPOYUYCHMS,
OJIHO3HA4YHO INpU3HAETCA XapaM. K naHHON KaTeropuu OTHOCATCS 3POTHYECKUE U BYJbIApHBIC
IIECHHU, MY3blKa, MNOOYyXJaromas K YHOTPEeOJICHHUIO aJKOrojsi, Mpelo00JEesIHUI0, a TaKxKe
KOMIIO3HLIUH, COJIePrKaIllMe 3JIEMEHThI HACMEIIKH HaJ peIUruei uim Kyop.

My3blka € HEUTpPaJbHBIM WM HPAaBCTBEHHO IIOJIOKUTENIBHBIM COJEPIKAHUEM, HE
IIPOTHBOpEUallias HopMaMm I1apuara no (opme UCIOIHEHHsI, OTHOCUTCS K Xanain/mybax. K atomy
TUIy OTHOCST HaTpUOTHYecKue necHu o PoamuHe, poaurtensx, noOpe W €IWHCTBE, a TaKXKe
PEIUTrHO3HbIE HALIMIBI M WIISIXU Pa3InYHbIX CyQHICKIX TapuKaToB. Pasymeercs, yuuThIBalOTCS U
TUYECKHE TpeOOBaHMs K MCIOJHEHMIO: €CIM OJeXK/a, MaHepa IOBEIECHUS apTHCTOB WU
atMocdepa MEpONpUATHS NPOTHUBOPEUYUT MCIAMCKOM JTHKE (Hampumep, OecrnopsaoyHoe
CMeEILEHHE I0JIOB), TO JJaKe COJIep KaHNe TIECHU MOXKET 0OpECTH MOPUIIAEMBbI OTTEHOK.

My3blka, HE MMEIOIIAas BPEJHOIO COJAEP)KaHUA W TpeJHAa3HA4YE€HHas Il yMEPEHHOTO
pa3BJeKaTeNbHOTO J0CYra, YCIOBHO cuuTaercs MyOax (HEWTpajabHOM), XOTsA dYpe3MepHoe
yBIICUEHUE €10 HE MPUBETCTBYETCA. B 3Ty KaTeropuio BXOJAT MHOTHE 0Opa3lbl KIacCH4ecKon
MY3BbIKH, HapoJHbIE IIECHU M KIOHW, a TAaKKE MEJIOAWM, MHCIIOJIHSIEMbIE HA HAlMOHAIBHBIX
UHCTpyMeHTax. Mcnamckue yd€Hble MOTUEPKUBAIOT, YTO €CIM MOJOOHAss MY3bIKa MPHBOIUT
YeJI0BEKA K XOPOILIUM MBICIISIM U O3UTUBHBIM IIEPEKUBAHNSM, TO OHA HE HAHOCUT Bpea.

Hcnam n my3sika B Kazaxcrane

Kazaxcran, Oyayus 4YacTbl0 MYCYJIbMAHCKOTO MHpa, IEPEKUBAECT MY3bIKAIbHBIC
JMCKYCCUM B COOCTBEHHOM KYJBTYPHOM KOHTEKCTE. B MHOrOBEKOBOH TpaauIMU Ka3aXCKOTO
HapoJa My3blKa 3aHUMaeT ocoboe MecTo. [lecHu, Kiou, KbIp U TacTaH ObUIM M OCTAIOTCS CTEPIKHEM

38



HIKMET, Ne4 (6), 2025 ISSN-p 3007-858X
ISSN-e 3007-8598

TyXOBHOM xHu3HH. HalmoHalbHble MHCTPYMEHTBI — JIOMOpa, KOOBI3 — CIY)KUJIIH CPEICTBOM
nepcaayn AyXOBHOI'0O HacCJCAus M3 IMOKOJICHUSA B IIOKOJICHHUC, U Ka3aXxCKHUH HapoJa HUKOTJa HC
OTJEJISUT 3TO HAcJeIUe OT PETMruOo3HOr0 MUPOBO33peHHs. CTuxu AGasi, HAUMHAIOIINECS CTPOKOM
«Kor;[a YCJIOBCK NMPUXOJUT B MHUP, OH BXOAUT B HCTO C HGCHGP’I)), CUMBOJIMYCCKH YKA3bIBAIOT Ha
TO, YTO CaMa XHU3Hb BOCIIPUHHUMAJIACh KaK ABHXXYIIAACA B PUTME MY3BIKKM — UYTO OTPAXacT
MIPEJICTaBJICHHUE O TICCHE U JKBIPE KaK O HEOThEMJIEMOMN 9acTH OBITHS.

JlelicTBUTENBHO, MY3bIKaTbHOE HACIEANE — OT OECIK KBIPHI 10 TEPME, COITPOBOKIAEMOTO
KIOEM — TCCHO ICPCINICTCHO C HPAaBCTBCHHBIM U JYXOBHBIM BOCIIUTAHUEM Ka3axOB. HGCMOTpﬂ Ha
YCUJICHHE CEKYJSIpU3allidl B COBETCKHI Iepuoj, Tocie oOpeTeHHs HEe3aBUCUMOCTH
PEJIUTHO3HOCTh B OOIIECTBE BHOBb Hayana BO3pacTaTb. BMecTe ¢ 3TUM MOSBUIUCH U HOBBIE
AUCKYCCHUHU BOKPYI' MY3BIKH. HeKOTOpI)Ie MOJIOABIC JIFOH, ITIOIIaBIIHNE 110/ BJIUAHUC SaPY6e)KHBIX
paMKaIbHBIX MPOMOBEIHUKOB, PACTIPOCTPAHSIIA KAaTETOPUIHBIEC 3asiBJICHUS BPOJIE «JIOMOBIpa —
Xapam» WU «IEHHEe — Tpex», YTO BBI3BAJIO IIMPOKUM pe3oHaHC. B coumanbHbIX ceTax
MOSIBJISUIACH TOCTHI O «3alpeTe MY3bIKW», MOPOXKAas HEJOTIOHUMAHUE CPEAN HACEIEHMs], O UEM
cooOmmanu cpeacTBa MaccoBod wHbopmaruu. s oOirectBa, rae A0oMOpa W KIOW SIBISIIOTCSA
HaCTblO HCTOpH‘ICCKOfI HICHTUYHOCTH, YTBCPKIACHUEC O «KI'PEXOBHOCTHU HaHI/IOHaJIBHOfI MY3BIKH)
CTaJI0 HACTOAIIMM KYJIIBTYPHBIM HIOKOM. HeKOTopBIe OKCIICPThI OOBSICHUIIA JTO HEIO0CTAaTKOM
peJ'II/Il"I/IOSHOI\/'I rpaMOTHOCTH N HCKPUTHYHBIM  BOCIIPUATHEM BHCIIHUX HACOJIOTUAIIBIK
BIKIAJJIAP/IbIH SCEPIHEH.

B oTBer HA »93TO Ka3axXCTaHCKHE PEIUTUOBEABI W TCOJIOTHM AKTUBU3HWPOBAJIN
MIPOCBETUTENBCKYIO padoTy, NOAYEPKHUBAs], YTO UCIaM HE OTPAaHMYUBAET UCKYCCTBO U KYIBTYpY.
JlyxoBHOe ympaBieHue mycyinbman Kazaxcrana u ero CoBeT yu€HbIX OIMyOJUKOBAIH PsiT PETB U
Pa3bICHUTEIBHBIX MaTEpPHAIIOB 0 My3bike. Hammpumep, B cTaThe Teosnora Kaitpara Xosmpi6aitymsi
«My3bIka ThIHZAY XapaMm 0a?» («SIBisieTcst in MpOCITyIIMBAaHUE MY3bIKH Xapam?») OoTMedaeTcs,
YTO B CYHHE UMEIOTCS KaK XaJHUChl, HOPUIAIOIINE MY3bIKY, TaK U XaJUChI, JOMyCKaloIue e€ mpu
onpenenéHHbIX 00CcToATENbCTBaX. VccnenoBaB X KOHTEKCT, aBTOP 3aKIIOYAET: «pa3HooOpa3ue
XaJIMCOB MOKA3bIBAET, UTO 3aIPET WU JO3BOJIEHHOCTh HE CBSI3aHbl HAMPSAMYIO C MY3bIKAJIbHBIMU
MHCTPYMEHTAMH, a 3aBUCST OT LieJei HCIOIb30BaHMS U COCTOSIHUS Cepila clylaronero». To
€CTb, 110 MHEHHMIO Ka3aXCTaHCKOTO Y4€HOTO, TJIaBHBIM KPUTEpPUEM SIBIIIETCS HE MHCTPYMEHT, a
CUTYaIusi U HaMepeHue.

B a10i1 ke craThe MoAUEPKUBACTCS, YTO €CJIM MECHS WM KIOM MpoOyXIar0T B YeIOBEKe
Onarue 4yBCTBa, YKPEIULIOT J1000Bb K PouHe, poauTennsM, HpaBCTBEHHBIM LIEHHOCTSIM, TO OHH
HE MOTYT CUUTAThCS 3alpeTHhIMU. J[eHCTBUTENBHO, MHOTHE KAa3aXCKUE HAPOJIHbIE MECHU U KIOU
HaIoOJIHEHBl TIYyOOKUMHU (QUIOCOMCKUMH pPAa3MBIIUICHUSIMU M TPU3BIBOM K J00pOJeTeNu.
My3blkanbHbIe TPOU3BeAeHUS — OT KtoeB KopkbiTa 10 «AK TOJNKbIH» AObLIall XaHa — NEepegaloT
UJIeH MY>KECTBa, €IMHCTBA U HAIMOHATILHOTO JOCTOMHCTBA. [[09TOMY OTedecTBeHHbIE OOTOCIOBBI
CUUTAIOT TPAJUIIMOHHOE Ka3aXCKOE MY3BIKaIbHOE MCKYCCTBO HE MPOTHBOpPEYAIIUM HCIAMCKUM
HOpMaM, a, Hal[pOTUB, BO MHOTOM MM CO3BYYHBIM.

Ha camom nene TpaaMIIMOHHOE PEIMTHO3HOE MOHUMAHUE, XapaKTepHOE Ui Ka3axCKON
JTYXOBHOWM KyJIbTYphI, HUKOT/Ia HE paccMaTpuBaiO JOMOpPY U KIOM Kak TPEXOBHOE SIBJICHUE.
KynbTypa ncnonb3oBaHusl My3bIKaIbHBIX HHCTPYMEHTOB, YHAcleJOBaHHAs OT 0axchl U KbIpay,
OpraHMYHO Nepermienach ¢ uciamoMm. Hampumep, B Tonrayax byxapa kblpay pacnpocTpaHsiia
PENUTHO3HbIE 3HAHMSI, COUETa] HOPMBI 1IapyuaTa U HPAaBCTBEHHOI'O BOCIUTAHUS; €r0 HACIEANE U
CeroJIHd BOCHPUHMMAETCS KakK INIKOJAa JyXOBHOCTH. B 3TOM KOHTEKCTE KaTeropuieckue
CYXKJI€HUs, NOSIBUBIIMECA B TOCIEIHUE TOJbl, — TAKUE KaK MOJIHBIM 3alpeT Ha MY3bIKYy —
Ka3aXCTaHCKHUE TEOJIOTHM PACUEHUBAIOT KaK «BIMSHUE JIECTPYKTHBHBIX TEUYEHHI», MpPHU3bIBas
0OIIECTBO KPUTHUYECKA OTHOCUTHCS K MOJOOHBIM YTBEPKICHHSAM. J[eHCTBUTENHHO, UACOTOTHS
HEOOMBIION TPYIIBI, CYUTAMOIICH TECHIO M KM XapaM, NPOTUBOPEYUT TPAJAULUOHHOMY
MHpOBO33pEHHIO Hapoja. YuéHwle JlyxoBHOro ympamieHus mycyinbmaH Kazaxcrana takxke
MOATBEPKIAIOT B CBOMX pA3bACHEHUSAX, 4YTO IIapuaT HE OOBSABISET MY3BIKY MOJHOCTHIO
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3anpemiéHHoN, a HAIMOHAJIbHOE MY3BIKAJIbHOE HACJEIue, HCIOJIHSIEMOE Ha TPaAULIMOHHBIX
HUHCTPYMEHTAX, HE IPOTUBOPEUUT UCIIAMCKUM HOPMaM.

Ecnu paccmoTperh coBpeMeHHyI0 curyanuio B Ka3zaxcraHe, My3blka NPUCYTCTBYET BO
Bcex cdepax >KU3HHM: OT HMCIOJHEHHsS ['0CyIapCTBEHHOro T'MMHA B MIKOJAaX IO KOHIIEPTHBIX
MEpPOIIPUATHI Ha TOCYJapCTBEHHBIX MTpa3AHUKaX. B MeueTsx 3By4yuT MeIOAUYHBIN a3aH, Kacuabl,
PEJIUTrMO3HbIE IECHOTIEHUS B JHU UCIAMCKUX Mpa3aHUKoB. HecMOTps Ha 0OTCyTCTBHE OTAEIBHOIO
ouIUaNEHOTO JOKYMEHTa MO My3blke, WHpopmanuonneie pecypcsl HAYMK (muftyat.kz,
islam.kz, ummet.kz) myOnukylOT OTBETHI Ha BONPOCHI O My3bIKE. B 3THX pa3bsCHEHHAX
IIPOBOJMUTCSI MBICIIb O TOM, YTO My3blKa caMa 10 ce0e He NMPOTUBOPEUUT IIapUaTy, €Cu OHa He
BEIET K aMopaibHOCTU. Takas MpOCBETUTENbCKAs IEATEIbHOCTh yXKe Ja€T CBOU IUIOABL: CPEIU
Ka3aXCTaHCKOM MOJOAEKHU PpPa3BUBACTCS JKAHP PEIUTMO3HON MY3BIKH, CO3JAlOTCSl TPYIIIHI,
WCIIOJIHSAIOIME HAIIMUJIBL, a TIPU MEUETSIX OTKPHIBAIOTCSA KPYKKH MO OOYYEHHMIO TPaJAULIMOHHBIM
PEIUTHO3HBIM [TECHOTICHUSIM.

Pazymeercs, B yCIIOBUSIX CBETCKOTO rOCYAapCTBa MOJHBIA 3alpeT MY3bIKH HEBO3MOJKEH.
OpHako B PENUTIHO3HOM cpele HEepeaKo 3BYYUT KPUTHKA B aJpeC HEKOTOPBIX HampaBiICHHM
3armagHo MaccoBOW KyJbTYpbl: HENPHUCTOMHBIX KIUIIOB, OTKPOBEHHBIX CIEH, arpeCcCHUBHBIX
MY3bIKQJIbHBIX CTHiIEH. [lonoOHBIE TEHIEHIUU COOTBETCTBYIOT HCIAMCKUM HPAaBCTBEHHBIM
HOpMaM. B coBpeMeHHBIX YCIOBHSX ONpPENCIEHHbIE 3JIEMEHThl OTEUYECTBEHHOM 3cTpaabl —
Yype3MepHOoe MOIpakaHue 3araJHbIM 00pasiiaM, SnaTakHble CLIEHUYecKue 00pasbl, collepiKaHue,
JUIIEHHOE CMbICIA — BBI3BIBAIOT HApeKaHWs CpeAu Bepyromux. J[yXoBHbIE NUIEpPHl TaKke
oOpalaloT BHMUMAaHHME Ha OTU SIBJICHHS, MpU3bIBas MpPEJICTaBUTENEH HCKYCCTBA YYUTHIBATh
HAIlMOHAJIbHBIE U HPABCTBEHHBIE LIEHHOCTH B CBOEM TBOPYECTBE.

Takum oOpazomM, B 00miecTBeHHOM IIpocTpaHcTBe Kazaxcrana mocreneHHo GopMupyercs
cOanaHCUPOBaHHOE IOHUMaHKE OTHOIIEHUS K My3bIKe: 0J0OpEHUE MY3bIKaJIbHBIX IPON3BECHNUN,
COIVIACYIOIIMXCS C HAlIMOHAIbHBIMU TPAAULIUSAMH, 00pa30BaTEIbHBIMU U KYJIBTYPHBIMU LIEIISIMH,
U OrpaHUYEHHE MY3bIKQIBHOTO KOHTEHTa, IPOTHBOPEYALEr0 HPABCTBEHHBIM HOpMaMm,
[IpONaraHAupPYyIOIIEro HaCUINe WK pa3BparT.

3akioueHue

HNcnamckue JOHCKyCCMM O My3bIKE€ TMPEACTABISIOT COOOW  CIOXKHBIM — TIpoliece,
HAMOMUHAIOIIMN JTHAJIOT MEXKIY TpaJullMed M coBpeMeHHOCThIo. Kak mokaszan nmpoBenEHHBIN
aHaliM3, Ha MPOTHKECHUU HMCTOPUM MHOTHE HCIAMCKHE Y4YEHbIE OTHOCWUIIMCh K MY3BIKE C
HAaCTOPOXKEHHOCThIO, yKa3biBasg Ha €€ BO3MOXKHBIE BPEAHBIE CTOPOHBI. TpaaMilMOHHAs TOYKa
3pEeHUs CBSA3BIBAJIA OMTACHOCTh MY3BIKU MPEK]IE BCEro C TEM, YTO OHA MOXKET OTBJIEKATh YEJIOBEKA
OT MOMHUHAHUS Alljlaxa, YCUJIUMBaTh CTPAacTU U MPHUBOAUTH K OECIOJIE3HOW TpaTe BPEMEHHU.
[ToaToMy GOJBIIMHCTBO 3alpPETUTENBHBIX PEUICHUH Kacaluch MMEHHO MOJO0OHBIX HETaTHBHBIX
OCJICACTBUU.

TeM He MeHee XOpOUIO M3BECTHO, YTO CYIIHOCTHAs XapaKTEpHUCTHKA HUciIamMa — 3TO
CTpeMJICHHE K YMEPEHHOCTH U «CpeaIuHHOMY myTH». B KopaHne HeT HU 0J1HOTO asita, KOTOPBIA ObI
psIMO OOBSIBIISIT MY3BIKY XapaMm. Jlaxke cpenu XaJaucoB coAepkKaTcsi COOOIIEHuUs, TOMyCKaIOIIe
e€ mpu onpeaenEéHHbIX ycnoBUusiX. CoOBpeMEeHHbIE YUEHBIE, aHAIM3UPYS IIAPUATCKUE apTyMEHTHI,
MPUXOJAT K BBIBOAY, YTO MCJIAM HE 3alpPeIlacT MYy3bIKaJIbHOE UCKYCCTBO LIEJMKOM, a IO PULIAET
TOJIBKO €r0 HCKaKEHHBIE U MOPOYHBIE POpMBL. My3bIKa B CBOEH MPHUPO/IE ABISAETCS HEUTPaTbHBIM
SBJIIEHHEM; n00poe WM AypHOEe 3HAuYeHUE el MpUAaéT HaMepeHHe 4YeloBeKa U Ielb eé
HCITOJIb30BaHUS.

B koHTekcTe muamora MexAy TpagulUUEed M COBPEMEHHOCTBIO KIIHOYEBAs 3ajaya
MYCYJIbMAHCKUX YUEHBIX CETOHSI COCTOUT B TOM, YTOOBI, HE YTPauUBasi MyIPOCTh KIaCCUYECKOTO
Haclequs, JaTh €My COBPEMEHHOE, COaTaHCHPOBAHHOE TOJKOBaHHE. B Bompoce MY3BIKH 3TO
o3HayaeT u30erarb Kak 4Ype3MEpPHOW CTPOTOCTH, TaK W HEOMPaBIAHHOW BCEI03BOJICHHOCTH,
MPUACPKUBASICh OOBEKTUBHOW M HaydHO O0OOCHOBaHHOW mo3unuu. Kak momgu€pkuBaior
HCCIIEIOBAHUS 1 COBPEMEHHBIE (DETBHI, My3bIKa B IIAPHATE PACCMATPUBAECTCS KAK KAHCTPYMEHT),
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IIPaBOBOM CTaTyC KOTOPOTO OIPEAEISAETCS CUTyalMell M MOCHeICTBUAMU INpuMeHeHus. OHa
noio0Ha HOXY: €CIIM MCIOJIb30BaTh €ro BO 0JIaro, OH MPUHOCHT TOJIB3Y; €CIH YIIOTPEOIsATh BO
3JI0 — CTAHOBUTCS IPUYMHON Bpea.

[TosTomy Hambomnee crpaBeAIMBBINA MOIXOA K OLEHKE MY3bIKM — 3TO OIpelesieHue e
cTaTryca Ha OCHOBE COJiepKaHus U BIMsHUS. [IpuaepKuBasch 3TOro NpUHIINIA, MyCYJIbMaHCKOE
00IIeCTBO MOXKET, C OJTHOM CTOPOHBI, COXPAHSTh M 3aIIUIIATH PEIIMTHO3HBIE IEHHOCTH, a C IPYTOi
— HE€ yTpauuBaTh CBA3b C OOIIEYEIOBEUYECKUM KYJIBTYPHBIM HAacleAUEM, 4acTbi0 KOTOPOIO
SBJIETCS MY3bIKa.

B ycnoBusx KazaxcraHa IuMCKycCHMM BOKPYI MY3BIKM IIOCTEIIEHHO HaXOJST CBOE
cbanancupoBanHoe perieHue. [1o Mepe pocTa peTurno3Hoi rpaMOTHOCTH B OOITIIECTBE CTAHOBUTCS
BCE€ OYEBHJHEE, YTO MEXKIY HAIMOHAJBbHOM TpaAulMed M HMCIaMOM HET NPUHUIUINAIBHOTO
npoTtuBopeuns. [JomOpa u KoObI3, KOTOPHIE TOUYNUTATN TaKKe MBICIUTENH, Kak Abai u [llakapum,
HE OTAAJSUIM MX OT BEpbl, a, HANPOTUB, CIYKWIH CPEACTBOM JIyXOBHOTO MPOOYKICHUS.
CoBpeMeHHbIE TEOJIOTH MPOJOJDKAIOT 3Ty JUHUIO, Pa3bsCHAS HACEICHHUIO DPA3IMuue MEXIY
MoJIe3HOM M BpeaHoW My3bikoM. IlogoOHBIE mpomecchl HAOMOJAIOTCS U B LIIMPOKOM
MycyinbMaHCKOM mupe: B Typruun, Manaisum, MHnonesun, KazaxctaHe u JIpyrux crpaHax
MY3BIKJIbHOE HCKYCCTBO Pa3BUBAETCS B TAPMOHUU C UCIIAMOM, CTAHOBSICh YACThIO COBPEMEHHOTO
KYJIBTYPHOTO ITPOCTPAHCTBA.

Jluckyccun 0 My3bIKE B HCJIAaMCKOM KOHTEKCTE CIIEIyeT paccMaTpuBaTh KaK Ba)KHOE
SIBJICHUE, OTPa’Kalollee 3BOJIOIUI0 MYCYJIbMaHCKOW MHTEIUIEKTYalbHOW Tpaaunuu. Yepes 3tu
OOCY)XJIEHHsI HCIaMCKOE OOIIEeCTBO MMEPEOCMBICIMBAET T'PAaHUIBI HCKYCCTBA M KYJIBTYpHI,
YTOYHSIET MX PEIUTHO3HO-ITHYecKkue Kputepuu. l[lo3unum, chopmupoBaHHbIE B pPE3yibTare
OCMBICJICHHOTO JMaJIoTa U HAy4YHOTO aHaIM3a, CTAHOBATCA HanboJsiee 00BEKTUBHON OCHOBOM st
oOlIeCTBEHHOTO KOHCeHcyca. PacmpocTpaH€HHas CerofHs TOYKa 3pEHHS TJIaCUT: MYy3bIKa He
MIPOTUBOPEYUT UCIIaMy, eclii €€ co/iep:KaHre HaIlpaBIIAET YeloBeKa K JoOpY U HPaBCTBEHHOCTH.
DTO MOJIOKEHHE, C OJIHOM CTOPOHBI, COTJACYeTCsl ¢ KJIACCMYEeCKHM HacienueM (He BBIXOJS 3a
paMK{ TPUHIUIOB, YCTAHOBJIEHHBIX TPAJAWLMOHHBIMU YUYEHBIMH), a C OPYrodl — Y4YUTHIBAET
COBPEMEHHBIE HAYYHBIE U COLIMAJIbHBIE pEajuu.

Hcnam He oTBepraeT HCKYCCTBO; HAPOTUB, OH TPeOyeT, YTOObI OHO COXPAHSIIO TyXOBHYIO
YUCTOTY, BOCIHTATEIBHOE W 3TUYECKOE 3HadeHue. [lo3ToMy OTHOLIEHHE K MY3bIKE B
MYCYJIbMaHCKOM OOIIECTBE TAKXKE JIOJDKHO YKPEIUIAThCA B paMmKax 3Tux npuHuumnos. Ilo mepe
YCWICHHSI TPEEMCTBEHHOCTH MEXIY TpPAaJWLHUEHd U COBPEMEHHOCTHIO HAYYHO-PEJIUTHO3HBIC
MIPEJICTaBICHUSI O MY3bIKE OYyT TOJIBKO YIIIYONIsAThCS.
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CUHEPTETHYECKWH B3I'JISI ] HA ®UJIOCODPHUIO U OBIIIECTBO B TPYJAX
ABY HACPA AJIb-®APABU: KJIFOYEBBIE ITPUHIIUITIBI 1 COBPEMEHHAS
3HAYUMOCTDb

AnHoTtanus. B cratbe paccmarpuBaetcs punocodcekoe Hacneane A0y Hacpa anb-dapadbu
CKBO3b MPHU3MYy CHHEPreTHYEecKOro IMO0JX0Ja, KOTOpPbIii B COBpEeMEHHON Quiocopun Hayku
WCIIOJIB3YEeTCS JUIsl  aHajm3a MPOIECCOB CaMOOPraHW3allid, HEIMHCHWHOW JUHAMHKU W
(YHKIIMOHUPOBAHUS CJIOKHBIX COIUATBHBIX CHCTEM. AKTYaIIBHOCTh UCCIICOBAHMS 00YCIIOBICHA
YCUIICHUEM MEXKAUCHUILITMHAPHBIX I/ICCHG}IOBaHI/Iﬁ u HOTpe6HOCTBIO B KOHICIIHNAX, CIIOCOOHBIX
OOBSACHUThP MEXAHWU3MBI YCTOﬁqHBOCTH U TapMOHUU O6HICCTBa B YCIOBHAX TJI00AILHBIX
Tpanchopmanuii 1 HeonpeaenéHHocTu. [lokazano, 4yTo conuanbHo-hunocodckue naen dapadm,
MpeXJe BCEro €ro y4eHWe O «I0OpOJETeNILHOM TOpOIE», pOJIM pa3dymMa, 3HAHHUS U
HPaBCTBEHHOCTH, BO MHOTOM TIPEIBOCXHUIIAIOT KITFOUEBBIC TTOJI0KEHUST cHHepreTuku. O0mecTBo
y ®apabu TpakTyeTcsi Kak [eI0CTHAs, MHOTOYPOBHEBAs M JWHAMHYECKAsl CHCTEMa, B KOTOPOM
YCTOMYMBOCTD JIOCTUTACTCS] HE BHEITHUM TPHHYKJICHHEM, a COTJIACOBAHHBIM B3aMMOICHCTBHEM
e€ 2JIeMEHTOB, OpUEHTAIMeH Ha o0Iee 071aro U BHYTPEHHUMH PETYISTHBHBIMH MEXaHU3MAaMHU.
Ocoboe BHHMMaHWE yAEISCTCS TOHATHIO JOOpOJETENIM KaK BHYTPEHHETO «aTTPaKTOpay
CaMOOpraHU3allui JHMYHOCTH, a TaKXKe PO KOMMYHHMKAIIUH, KOOTEpAIlMH W COIHMAIbHOTO
BOCIIMTAHUS B MOJJCP)KAHUU OOMIECTBEHHOro Tmopsiaka. CHHEPreTHYecKoe MpOYTECHHE
¢wiocopun Dapabu MO3BOJSET BBISIBUTH HOBBIC HCCIEAOBATEIILCKUE TOPU3OHTHI U
paccMaTpuBaTh €ro HICH KaK METOJOJOTMYECKHA pecypc JUlsi aHalu3a COBPEMEHHBIX
COLIMAIBHBIX TPOIIECCOB, MPOOJIEM YCTOWYMBOTO PA3BUTHS, COIMAIBHON OTBETCTBEHHOCTH W
rapMOHHU3AIIUN OTHOIICHUI MEX Ty 4eJI0BeKoM U obOmiectBoM B XXI Beke.

KawueBble caoBa: AOy Hacp anp-®Papabu, cuHepreTnka, CaMOOpraHH3aIMs,
JI0OPOIETENLHBIN TOPOJI, COIMATIbHAs TAPMOHUSI, HDABCTBEHHBIC IICHHOCTH.
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90y Haceip a1-®Papadunin enoexrepinneri ¢puiiocogpusi MeH KOFamra
CHHePreTHKAJIbIK KO3KApac: Heri3ri Karujajaap »dHe Ka3ipri 3aMaHFbl MaAHbI3AbLIbIFbI

Angatma. Maxkanana ©0y Hacelp om-®apabumin QriocopusuibIK Mypachkl Ka3ipri
¢mrocousi FEUIBIMBIHIA ©31H-631 YHBIMIACTHIPY, CHI3BIKTBIK €MeC AWHAMHUKA JKOHE KypJeli
QJIEYMETTIK KYHeNepliH KbI3MET €Ty YAepiCTepiH Tajjayaa KOJIJaHBUIATBIH CHHEPreTHKAIIBIK
TOCIUT TYPFBICBIHAH KapacThIPBLIAABL. 3EPTTEYAIH ©3€KTUIri MOHAPANBIK 3epTTeyNIepIiH
KYIICIOIMEH, COHfJai-ak >kahaHIObIK e3repicTep MeH Oenrici3[ik jKarjaalblHOa KOFaMHBIH
TYPaKTBUIBIFBI MEH YHJIECIMALTITIH TYCIHAIpE allaThIH TY)KbIpbIMIaMajapFa JIeTeH CYPaHbICTHIH
apTybIMeH alkpiHAananael. Makanaga dapabumiin oneyMeTTIK-QUIoCODHUIBIK UaesIaphl, €H
aJIBIMEH OHBIH «KalbIphIMJIBI Kaja» Typaibl UTIMi, aKblI-OMbIH, OUTIM MEH aJaMIepUIUTIKTIH
pelli CHHEpPreTMKaHbIH Heri3ri KarujaaldapblMEH e3apa YHIeC KeleTiHl kepceruieni. Papabu
UTIMIHIE KOFaM CBIPTKBI MOKOYpJIey apKbLIIbI €MEC, OHBIH KypaMmiac OOTIKTEPIHIH 63apa KemicimM/Il
OpEeKeTi, OpTaK UrLTIKKe Oar/apiiaHybl )KOHE 1K1 PETTeYIl TETIKTeP1 ApKbUIbI TYPAKThUIBIKKA KOJI
KETKI3ETIH TyTac, KOIMJICHTeWsl opl JMHAMHUKAIBIK JKYWe pETIHIe TYCIHIIpuieai. 3epTTreyne
13T UTIKTIH TYJIFaHbIH 031H-631 YHBIMAACTHIPYBIHIAFbI 1K1 «aTTPAKTOPY PETIHAET1 MOHIHE, COHJIaM -
aK KOFaMJIBIK TOPTINTI caKTayna KOMMYHUKAIMSHBIH, BIHTBIMAKTACTBIKTBIH JKOHE OJIEYMETTIK
TOpOMEHIH peiHe epekmie Hazap ayaapbutanbl. dapabu GuirocodUsIChH CHHEPTEeTUKAIIBIK
TYpPFBIIaH 3€pJieliey OHBIH HJESUIaphlH Kazipri QNEYMETTIK YAEpICTepl, OPHBIKTHI JaMy
MoceTenepiH, JIeyMEeTTIK kayankepriurik neH XXI racepiarel ajaMm MEH KOFaM apachIHAarbl
KaTblHACTapAbl YHJIECTIpyAl TajjayAa MaHbI3/bl 9JIICHAMAIIBIK Pecypc peTiHAE KapacThIpyFa
MYMKIHIIK Oepe/i.

KinT ce3aep: OO0y Haceip on-dapabu, cuaepreTuka, 63iH-031 YUBIMIACTHIPY, KAUBIPBIMIBI
KaJia, 9JICyMETTIK YHJIeCIM, afaMTepIIiTiK KYHIBUTBIKTAp.
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A Synergetic View on Philosophy and Society in the Works of Abu Nasr Al-Farabi:
Key Principles and Contemporary Significance

Abstract. The article examines the philosophical legacy of Abu Nasr al-Farabi through the
lens of the synergetic approach, which in contemporary philosophy of science is used to analyze
processes of self-organization, nonlinear dynamics, and the functioning of complex social systems.
The relevance of the study is oOycnosinena by the growing prominence of interdisciplinary
research and the need for concepts capable of explaining the mechanisms of social stability and
harmony under conditions of global transformations and uncertainty. It is shown that Farabi’s
socio-philosophical ideas—above all his doctrine of the “virtuous city”” and his views on the role
of reason, knowledge, and morality—Iargely anticipate the key principles of synergetics. In
Farabi’s thought, society is interpreted as an integral, multilevel, and dynamic system in which
stability is achieved not through external coercion but through the coordinated interaction of its
elements, orientation toward the common good, and internal regulatory mechanisms. Special
attention is given to the concept of virtue as an internal “attractor” of personal self-organization,
as well as to the role of communication, cooperation, and social education in maintaining social
order. A synergetic reading of Farabi’s philosophy makes it possible to identify new research
horizons and to regard his ideas as a methodological resource for analyzing contemporary social
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processes, issues of sustainable development, social responsibility, and the harmonization of
relations between the individual and society in the twenty-first century.

Keywords: Abu Nasr al-Farabi, synergetics, self-organization, virtuous city, social
harmony, moral values.
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Ebu Nasr el-Farabi’nin Eserlerinde Felsefe ve Topluma Sinerjetik Bakis: Temel
flkeler ve Giincel Onemi

Ozet. Bu makalede, Abu Nasr el-Farabi’nin felsefi mirasi, ¢agdas bilim felsefesinde
0zorglitlenme siireglerini, dogrusal olmayan dinamikleri ve karmasik toplumsal sistemlerin
isleyisini analiz etmek i¢in kullanilan sinerjetik yaklasim perspektifinden ele alinmaktadir.
Arastirmanin giincelligi, disiplinlerarasi ¢caligmalarin artmasi ve kiiresel doniisiimler ile belirsizlik
kosullarinda toplumun istikrar ve uyum mekanizmalarin1 agiklayabilecek kavramlara duyulan
ihtiyactan kaynaklanmaktadir. Calismada, Farabi’nin 6zellikle “erdemli sehir” ogretisi ile akil,
bilgi ve ahlakin roliine iliskin sosyo-felsefi diisiincelerinin, sinerjetigin temel ilkelerini biiyiik
Olciide onceledigi gosterilmektedir. Farabi’ye gore toplum, istikrarm digsal zorlamayla degil;
unsurlarmin uyumlu etkilesimi, ortak iyilige yonelim ve i¢sel dlizenleyici mekanizmalar sayesinde
saglandigi, biitlinciil, cok katmanli ve dinamik bir sistem olarak ele alinmaktadir. Makalede, erdem
kavrami kisiligin 6zorgiitlenmesinin i¢sel bir “cekicisi” (atraktorii) olarak degerlendirilmekte;
iletisim, isbirligi ve toplumsal egitimin toplumsal diizenin korunmasindaki roliine 6zel 6nem
verilmektedir. Farabi felsefesinin sinerjetik bir okumayla ele alinmasi, yeni arastirma ufuklari
acmakta ve onun diisiincelerinin XXI. yiizyllda cagdas toplumsal siireglerin, siirdiiriilebilir
kalkinma sorunlarinin, toplumsal sorumlulugun ve insan—toplum iliskilerinin uyumlastirilmasinin
analizinde metodolojik bir kaynak olarak degerlendirilmesine imkan tanimaktadir.

Anahtar kelimeler: Ebu Nasr el-Farabi, sinerjetik, 6zorgiitlenme, erdemli sehir, toplumsal
uyum, ahlaki degerler.

BBenenue

B ycrnoBusIX cTpeMHTENBHBIX TTIOOATBHBIX TPaHC(HOPMALUMA, YCIOKHEHUS COLMAIBHBIX
CTPYKTYp M YCWJICHHS B3aHMMO3aBHCHUMOCTU DA3IMYHBIX cep OOLIECTBEHHOW KHM3HU OCOOYIO
aKTYaJIbHOCTh IMPHOOPETaeT MOUCK METOJOJIOTHYECKHX IIOAX0J0B, CHOCOOHBIX aJIeKBaTHO
OOBSICHUTB AUHAMUKY U YCTOWYMBOCTh COLMAIbHBIX cucTeM. CoBpeMeHHas (unocopus HayKu U
MEKIMCHUITMHAPHBIC UCCIIENIOBaHUS BCE Halle oOpallaroTcs K CHHEPreTHYECKOH mapaaurme,
OPHEHTHPOBAaHHOW Ha aHAJIW3 TIPOLECCOB CaMOOPraHW3alUM, HEIMHEHHON IUHAMHUKH |
BO3HUKHOBEHHUS TMOPSAIKA B CIOKHBIX OTKPBITBIX cUcTeMax. JlaHHBIN MOaXox MO3BOJISET IO-
HOBOMY OCMBICIIUTh COLMAJIbHBIE, KYJIbTYpPHblE M (HIOCO(PCKUE MPOLECChl, paccMaTpuBas
00I11eCTBO KaK LEIOCTHYIO, TUHAMUYECKH Pa3BUBAIOLIYIOCS CUCTEMY.

Ha »tom (oHe Bo3pacTraeT HHTEpec K KilaccHueckoMmy (GHiIoco(ckoMy Hacleauto,
oOnajaronemMy He TOJIbKO HCTOPHUYECKON, HO ¥ 3HAUUTEJIbHOM METO0IOTMYECKOH 1IEHHOCThI0. B
gacTtHocTH, (unocodus AOy Hacpa dapabu 3aHumaer ocoboe MECTO B MCTOPHM COLMANIBHO-
¢dumnocopekoit mpicin Boctoka. Ero yuenue o 106poaeTebHOM TOpo/Jie, COBEPILICHHOM YeNIOBEKe,
pOJIM pazyMa, 3HaHUS M HPABCTBEHHOCTU B OPraHU3AIlMM OOIECTBEHHOM >KU3HU MPEACTaBISIET
cO0OH IETOCTHYIO KOHLENIIHIO COLIMATBHOTO MOPS/IKA, B KOTOPOH OOIIECTBO OCMBICIMBAETCS KaK
B3aMMOCBSI3aHHAs U UepapXUUYECKH OpraHu3oBaHHas cucrema. Hecmotps Ha To yro ®apabu sxui
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B 310Xy CpeTHeBeKOBbsI, MHOTHE €T0 HJIeH 00HAPYKUBAIOT IIyOOKOE CO3BYUHE C COBPEMEHHBIMU
MPEJCTABICHUSAMHU O CAMOOPTaHNU3AUU U CHCTEMHOCTH.

AxTyanbHOCTH oOOpameHus k ¢unocopckomy Hacienuto @Dapabu depe3 mpusMy
CHHEPTeTHYECKOro MOoAX0Ja 00ycioBieHa HEOOXOAMMOCTBIO IEPEOCMBICICHUSI MEXaHHU3MOB
YCTOWYMBOCTHU OOILIECTBA B yCIOBUSAX HEOIIPEIEIEHHOCTH, KPU3UCOB U COL[MANIbHBIX OM(ypKaluii.
CuHepreTndyeckoe IMPOYTCHHUE €r0 TPYIOB TMO3BOJSET BBISBHTH CKPBITBHIE CTPYKTYPHBIE U
TMHAMUYECKUE aCIIEKTHI COIMATBHON (DHII0CO(UN MBICIHUTENSI, PACKPBITH POJIb T0OpOAeTeNeH Kak
BHYTPEHHUX PETrYIATUBHBIX MapaMEeTPOB JMYHOCTH, a TAK)KE MOKa3aTh 3HAUYEHUE KOOIEpPAIUH,
KOMMYHHKAIIMH U COTJIACOBAHHOCTH IIeJIel KaK OCHOBAHUHU OOIIECTBEHHOTO MOPSIKA.

Lenbto maHHOW pabOTHI SIBISETCS aHAIM3 COMUANBHO-(puiIocodckux Bo33zpeHuid A0y
Hacpa ®apabum B KOHTEKCTE CHHEPreTHYECKOW TNapaJuTrMbl, BBISBICHHE DJIEMEHTOB
CaMOOpraHW3allii B €ro YYEeHWH O 4YeIOBeKe U OOmecTBe, a TakkKe O0O0OCHOBaHWE
METOJIOJIOTUUECKOTO MOoTeHInana ¢papadbueBckon GumocoPpuu s UCCIEAOBAHUS COBPEMEHHBIX
COLMANBHBIX TPOIeccOB. B paMkax mccienoBaHus NPEANPUHUMASTCS MOIMBITKA MOKa3aTh, YTO
unen @apabu 0 rapMOHNH, HPABCTBEHHOM COBEPIICHCTBOBAHHUH M Pa3yMHOM YIIPABICHUU MOTYT
OBITh WHTEPIPETHPOBAHBI KAaK PaHHSAA (OpMa CHCTEMHOTO M CHHEPreTUYEeCKOTO MOHMMaHUS
COLIMAIBHON pEabHOCTH.

MeToa0I0THYEeCKYI0 OCHOBY UCCIIEJIOBAHHUS COCTABIISIOT IPUHIIMITBI CHCTEMHOTO aHaJIH3a,
CHHEPTEeTHYECKOTO TOAX0/1a, a TAK)KE UCTOPHKO-(QHIOCO(CKUN U CpaBHUTEIHHO-aHATTUTHICCKUNA
MeTOobl. Mcronp30BaHue NAaHHBIX METOIOJOTUYECKUX WHCTPYMEHTOB IO3BOJISIET PACCMOTPETH
dbunocoduro apabu HE TOIBKO B KOHTEKCTE CBOEH AIMOXHU, HO ¥ B KQU€CTBE MHTEIUIEKTYAIbHOTO
pecypca sl OCMBICIEHHUSI TPOOJIIEM YCTOWYHMBOTO pa3BHUTHS, COIMAIBHON WHTETpAallid |
rapMOHHU3alUU OOIIECTBEHHBIX OTHOIIEHUN B COBPEMEHHOM MHUPE.

Metoabl Hccie0BaHUS

MeTOoI0JIOTHYECKYIO OCHOBY HCCIIEOBAaHUS COCTABJIAECT CHHEPIeTUYECKUH MOAXOL,
OPUEHTHPOBAHHBIM HA aHAJIM3 TMPOLECCOB CaMOOpPraHW3allMy, HEJIMHEHHOW JIMHAMUKU U
(bopMUpPOBaHUS YCTONYUBBIX CTPYKTYpP B CIOXKHBIX OTKPBITBIX cucTeMax. [IpuMeHeHune naHHOTO
M0JIX0/a MO03BOJIMJIO PACCMOTPETh colManbHO-puiocopckoe Hacneaue A6y Hacpa ®apabu He
TOJIBKO B MCTOPUKO-(PUIOCO(PCKOM KOHTEKCT€, HO M Kak IEeJOCTHYH KOHLEMIHIO,
IIPEJBOCXMIIAIOIIYIO COBPEMEHHBIE TEOPUU CUCTEMHOCTH M CaMOpa3BUTHS OOLIeCTBA.

B paGore wucnosib30BaH HMCTOPUKO-(PUIOCOPCKUH  METOJ, HalpaBJIEHHBIH Ha
PEKOHCTPYKIHMIO COLMAIbHO-UCTOPUYECKUX M KYJIBTYPHBIX YCIOBHH (POPMHPOBAHUS B3IVIAJOB
@apabu, a Takke Ha BbIIBICHUE OCOOCHHOCTEH €ro IOHUMAaHMsA JIMYHOCTH, oOliecTBa M
rOCyJapCTBEHHOT'0 YCTPOMCTBA B KOHTEKCTE CPEeJHEBEKOBOM McinamMckoi ¢uiocoduu. JlaHHbIN
METO/I [T03BOJIMJI IPOCIIEAUTh SBOJIIOLUIO KIIIOUEBBIX HOHATUN — A0OPOJIETENH, CUACThs, pasyma,
oOI1ecCTBEHHOTO Ojara — M OMNpelNeNuTh MX MECTO B CTPYKType (MiIoco(ckoit cuctembl
MbIciuTensl. CpaBHUTENBHO-aHAUTUYECKUM METOJ NPUMEHSUICS U1 COINOCTABJICHUA HIAEH
®apabu ¢ OCHOBHBIMH IOJIOKEHUSIMU COBPEMEHHON CHUHEPreTUKH. B pamkax 1aHHOTO mojaxoja
OCYLIECTBIISUICA aHAJIU3 MOHATUHHOIO amnmapara (caMoOpraHu3anus, aTTpakTop, yCTOMYUBOCTS,
Ooudypkarus, Koomepaus), 4T0 MO3BOJIMJIO BBISBUTH KOHIENTYAJIbHBIE Mapalied MexX1y
KJIaCCUYeCKUM (HIOCO(CKUM HaclequeM U MEXIUCUUIUIMHApHON HaydHo# mapagurmoit XXI
BEKa.

BaxkHyro posib B MCCIEJOBAaHUU CHITPaJl CUCTEMHO-CTPYKTYPHBIM aHaln3, ¢ MOMOIIbIO
KoToporo obmectBo y @apabu paccMaTpuBaioch Kak MHOTOYpOBHEBas HepapXudeckas CUCTEMA,
COCTOSIIAsT U3 B3aMMOCBSI3aHHBIX AJIEMEHTOB (JIMYHOCTh, COLMAJbHbBIE T'PYIIIbI, TOCYAapPCTBO).
OTOT METOJl TO3BOJIMJI BBIABUTH MEXaHU3MBbl COTJIAaCOBaHHUS (YHKUMH OTAENbHBIX YacTeil
COLIMAIBHOM CTPYKTYpBl U ONPEAETUTh YCIOBHS YCTOWYMBOCTH M TapMOHHMU OOIIECTBEHHOTO
nenoro. Jlnst uHTepnperaiuu TekctoB dapaOu MCHOIB30BAJCS TEPMEHEBTHUECKUI METOs,
HaNpaBJICHHBI Ha BBUIIBIEHUE CMBICIOBBIX YPOBHEH €ro (uioco()CKuX BBICKA3bIBAHUN U UX
aKTyaJIM3allil0 B KOHTEKCTE COBPEMEHHBIX HAy4YHBIX JUCKYyCCHMl. I'epMeHEeBTHUECKMI aHaIN3
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CIocoOCTBOBa 0OoJiee TIyOOKOMY IOHMMAHHMIO KaTeropuil H00poAeTeN, 3HaHUS, CUACThs U
JIMACPCTBA KaK BHYTPCHHUX PETYIATHBHBIX MCXaHU3MOB COL[HaJIBHOfI CaMOOpraHu3anuu.

Kpome TOro, B paboTe mpuUMEHSIICS MEKIUCIHUILTUHAPHBIA TOIXO0Md, OOBEIMHSIOIIHIA
¢unocoduio, COUUAIBHYIO TEOPHIO, TOJUTHYECKYIO (MIOCOMHIO W IJIEMEHThI CHCTEMHOIO
aHaIM3a. JTO TO3BOJIWIO paccMOTpeTh ydeHne dapadu B IIMPOKOM TEOPETHUECKOM IIOJE U
BBIABUTL €I'0 BBPHCTH‘ICCKI/Iﬁ NnoreHuyaia Jjd HCCICA0OBaHHMA COBPCMCHHBIX HpO6HCM
YCTOI\/JI‘-H/IBOI“O pa3BuTHUA, COIII/IaJ'IBHOf/'I Koornepanuu M LOEHHOCTHO-HOPMATUBHBIX OCHOBaHHH
oOIIECTBEHHOTO mopsiika. TakuM 00pa3oM, COBOKYIHOCTh HCIIOJIb30BAaHHBIX METOJIOB
oOecrieunia KOMIUIEKCHBIA M LEIOCTHBIN aHanu3 ¢unocodcekoro Hacnenuss Aoy Hacpa dapabu
qycpe3 IMpusMy CI/IHCpFCTHqGCKOﬁ napajinurmnol, IMO3BOJIMB PACKPBLITH €TI0 HJACHU KakK 3HAYNMBIN
MCTOZ[OJ'IOFI/I‘ICCKI/Iﬁ peCypC i1 TMOHUMAaHHA MEXAHU3MOB CaMOOpPraHu3alui JIMYHOCTU U
oOuiecTBa.

Ob6cy:xknenune

CoBpemennas  ¢uinocodus HAyKH W MEKIUCHUIUIMHAPHBIE  WCCIEIOBAHHA
JEMOHCTPUPYIOT 0COOYI0 BOCTPEOOBAHHOCTh CHHEPTeTHMYECKOTO TMOJX0Ja, MapagurMbl,
OPUEHTUPOBAaHHONH Ha aHaJ W3 TMPOIECCOB CaMOOPraHMW3alMU, HEIMHEHHOW IHHAMUKA U
CTaHOBJICHUSI CJIOKHBIX OTKPBITBIX cHcTeM. Ha ¢oHe To0amm3upyommuxcs COMUATbHBIX
TpaHCc(hOpMaIMii W YCHIMBAIOIICHCS B3aMMO3aBHCUMOCTH 3JIEMEHTOB OOIIecTBa oOpalieHne K
KJIaccuueckoMy (uiocockoMy HaCIEAWIO0 MPUOOpPETaeT HE TOJBKO HCTOPHUYECKYIO, HO U
METO/I0JIOTUYECKYIO aKTyaldbHOCTh. B 3TOM KoHTekcte Tpyasl A0y Hacpa dapabu 3aHumaror
YHUKAJIBHOE MECTO Oyrarofaps riry0okoi pazpaboTke mpo0IeM COMaaIbHOTO MOPSIKA, TApMOHHH,
TUYECKUX OCHOBAHMM YEJOBEUECKOTO B3aUMOJEHCTBUS W IMPHUHIMIIOB OpraHu3aluu
MOJINTHYECKOTO COOOIIECTBA.

®apabu, onupasch Ha TPATUIIMNA AaHTHYHON (UI0cOGUM U COOCTBEHHYIO OPUTHHATBHYIO
KOHLIETIIUIO 00I11ecTBa KaK [EJIOCTHOTO OpraHu3Ma, IpeyIoKII CUCTEMY B3TJISI0B, KOTOpas BO
MHOTOM MpPEIBOCXHUIIAET HJIEU COBPEMEHHOI cuHepreTuku. Ero ydeHue o «100poneTenbHOM
ropoJie», B3aUMOCBSI3aHHOCTH WHIMBUAYaAJIbHBIX CIIOCOOHOCTEN M OOLIECTBEHHOTO Oiara, poJjiu
3HaHUS KaK CTPYKTypUpYIOLIEro (akropa COLMaIbHOW CHCTEMbI, a TaKKe MpPEJICTaBJICHUS O
COTJIACOBAHHOCTH MHOTOYPOBHEBBIX 3JIEMEHTOB COLMAIBHON CTPYKTYpPbhl OTPa)XaroT KIIIOUYEBBIC
MOJIOKEHHUsST Teopuu camoopranumzauuu. @Dapabuiickas Monenb o0O0IIecTBa paccMaTpUBaeT
YeJl0BEeKa He KaK M30JIMPOBAHHBIN 2JIEMEHT, a KaK KOMIIOHEHT CJIOKHOM JTUHAMUYECKOM CHCTEMBI,
Ybsl YCTOMUMBOCTH OIpEEsIeTcs B3auMOJICHCTBUEM, KOOTIEpalliei U COTJIACOBAHUEM LIETICH.

AKTyallbHOCTh CHHEPreTHYecKoro uteHus Hacieaus Papabu oOycJIOBI€HAa HE TOJBKO
BO3POCIIUM UHTEPECOM K MEXKAUCHUIUIMHAPHBIM MOAX0/IaM, HO U TOTPEOHOCTHIO COBPEMEHHOTO
oOmiecTBa B KOHIEMIUAX, PACKPBIBAIOIIMX MEXaHHU3MBl COLMAIBHOTO IIEJIOTO B YCIOBUAX
HEONPeeIEHHOCTU U yeKopstomuxcs u3MeHenuil. [lepeocmeiciienue ero ¢uiaocopuu Ha sS3bIKE
CHUHEPreTHKHU I03BOJISIET BBISIBUTH HOBBIE HCCIIENOBATEIbCKUE TOPU30HTHI OT PEKOHCTPYKIIUU
MoOJeNiell caMOOpraHu3aluy OOIIecTBa 10 aHalM3a AITHYECKUX MapaMeTpoOB YCTOWYUBOTO
passutus (Cubukcu, 1985: 273).

A6y Hacp ®apabu oTHocHTCA K 4YHCITy HauOoJiee BBIIAIOUIMXCS MBbICIUTEICH
CPEIHEBEKOBOT0 MCIaMCKoro Mupa. Ero MHTeIeKTyanbHOE Haclelue OXBaThIBACT IIUPOKUI
CHEKTp AUCLUIUINH, BKIOYass (GUIOCOPHIO, MOJUTHUYECKYIO TEOPHIO, COLMATIbHYIO MBICIb U
JOTUKy. B cBOMX TpyAax oH CTpeMMicS K CUHTE3y (HI0CO(CKOTO 3HAHUS C SMIUPUUYECKUMU U
HOPMAaTUBHBIMH aclleKTaMU OOIIECTBEHHBIX HAyK, pacCMaTpuBasl COIMYM KakK CIOXKHYIO H
MHOTOYPOBHEBYIO CHUCTEMY, OSJIEMEHThl KOTOPOH HaXoJATCs B COCTOSSHUM IOCTOSIHHOTO
B3aMMO/ICHCTBHS U B3aUMHON 00YCIIOBIEHHOCTH.

Ilepuon, B kotopom xun AOy Hacp ®apabu, Ob1 nepuogoM (HopMUPOBaHUS
€CTECTBEHHOHAYYHBIX MUPOBO33pEHMH, a puiocodust kKak MUPOBO33peHHE Oblia HalpaBiieHa Ha
pacKpbeITHE MHPOBO33PEHUYECKMX MPOLECCOB, 3aHUMABIIMX YMBbl TaJaHTIUBBIX Jojei. B
YaCTHOCTH, aKTyaJIbHOE 3HaYCHHE UMEET UCCIIEI0BaHNE COILMATbHO-UCTOPUUECKUX, KYIbTYPHBIX

48



HIKMET, Ne4 (6), 2025 ISSN-p 3007-858X
ISSN-e 3007-8598

1 GUI0CO(CKHUX YCIOBHIA, B KOTOPBIX (popMUpoBaIuch B3rsiapl A0y Hacpa dapabu Ha TMYHOCTH
u o6mectBo. B Hayane CpenHEBEKOBBS BOIPOC O JMYHOCTH U 0OIIECTBE 3aHUMAI IIEHTPAJIbHOE
MECTO B IPOTHBOPEUHUSIX MEKIY CBETCKUMH U PEIUTHO3HBIMH B3TJISIIAMH, ¥ TTO3UIHS U pOJib AOY
Hacpa ®apabu B pa3pemeHuu 3THX NIPOTUBOPEUUN UMEET CBOM 0COOEHHOCTH. DTO OBLIO CBSI3aHO
C MOTPEOHOCTAMU KYJIBTYPHOTO PA3BUTHUS TOTO BPEMEHH, MOTPEOHOCTHIO B PAIIHOHATTUCTUYECKOM
OCMBICTICHHH JOCTIKEHUH €CTECTBO3HAHUS, HEOOXOJMMOCTBIO Pa3pabOTKH POJU JIMYHOCTH U
oOmectBa B pemeHnd ¢(unocodckux mpobieM mo naHHOH Teme. Bo BpeMeHa, Korpa Kui
MBICJITE]b, BCECTOPOHHEE PA3BUTHE €CTECTBEHHBIX HAYK OTKPBIBAJO IIUPOKHE BO3MOKHOCTH
IUIsSL 9eNIOBeYeCcKoro MeInuieHus. CymiecTBYIOMNE COUUANBHO-(PHUIOCOPCKHE YUEHHUS TaKkKe
MOJTYYHIT CHIIBHYIO €CTECTBEHHOHAYYHYIO MOIEPKKY. B dunocodun storo mepuona 3Byqyanu
[IEHHOCTh YeJIOBEKa, BOMPOC O €ro pa3yMe M MBIIUICHHH, O HEOTPAaHHMYCHHBIX BO3MOXKHOCTSIX
YeJI0OBEUECKOTO pa3yma, MPECTaBICHHS O pa3BUTHH OOIIECTBA.

A0y Hacp ®apabu, HECOMHEHHO, SIBJISIETCS] OJTHAM U3 MBICITUTEIICH, KOTOPhIE 3aHUMAITUCH
po01eMoit 0OLIECTBEHHOTO CTPOSI B BOCTOYHOH (prstocopuu Ha riTy00KOM HayqHO-(PHIIOCO(PCKOM
ypoBHe. B dunmocoduu ®dapabu Bemyiee MECTO 3aHHUMAIOT MPEICTABICHUS O COBEPIICHHOM
YeJIOBeKe U UAeaTbHOM 00miecTBe. ECii nmpoaHanu3upoBaTh €ro B3TIISAbI, TO MOKHO HAOIIOAATh
MIPOSIBJICHUE CHHEPTETHUYECKMX DJIEMEHTOB IO OTHOIICHWIO K YEIOBEYECKHM M COIHAJIBHBIM
BompocaM. B wacTHOCTH, OH BBICKa3all CBO€ MHEHHE O JOCTIDKEHHH cUacThs: «[IyTh K cHacThio
COCTOHUT B TOM, YTOOBI TOHSTH TMPUPOIY JOOPOJETENHHBIX TOCTYINKOB W 3HATH CPEICTBA HMX
posiBJeHUS. TOMBKO KOTJ]a YEJIOBEK peaju3yeT CBOWM MOTEHIHAI (TO €CTh CaMOTo cebs), y Hero
MOXET TOSBHUTHCSI BO3MOXKHOCTh pEaTM30BaTh CBOW 3HaHHWS W crnocoOHoctm» (AOy Hacp
dopobdwuii, 2019: 182). 31ech MbI BUAMM MPHHIIUAIBI CAMOCO3HAHHS ¥ CAaMOBBIPAKEHUS, OJTHH U3
OCHOBHBIX IpPHUHIUIOB cUHepretuku. Ilyrb K cuacTbi0 MOHMMAaeTCsl Kak IIpolecc
CaMOOpraHU3alluM JIMYHOCTH, NMPH KOTOPOM HYEJIOBEK IOCTHUraeT HpUPOAY HOOpOAETENbHBIX
NEUCTBUI M MeXaHU3MBbl UX HposiBieHus. JloOpojeTens B TakOM MOAXOJE BBICTYNAET HE Kak
BHEIIHEE MpeINHCcaHue, a KaKk BHYTPECHHHMH aTTpakTOp pa3BUTUS, K KOTOPOMY cHcCTeMa
«JIMYHOCTB)» €CTECTBEHHBIM 00pa3oM cTpeMuTcs. TOJIBKO NpU PACKPBITUM COOCTBEHHOTO
NOTEHIMana, TO €CTh MpH Mepexoje B 0ojiee BBHICOKMH YPOBEHb YINOPSIOYEHHOCTH, UYEJIOBEK
I10JIy4aeT BO3MO>KHOCTb aKTYyaJIM3UPOBATh CBOU 3HAHUS U criocoOHOCTU. Takum 06pa3zom, cuacTbe
SBIIICTCS. PE3yJAbTATOM COINIACOBAHHOI'O B3aMMOJEHCTBUS BHYTPEHHUX PECYpPCOB, LIEHHOCTEH U
HalpaBiICHUN pa3BUTHs JIMYHOCTH. MBICIUTENb HILET CaMOOPIaHU3ALUI0, COBEPLIEHCTBO MU
cuacTbe JroJiell B camux cebe, B UX pa3yMme, MBILUIEHUH, BoJie, JoOpoaeTensax u cuiax. [lo ero
MHEHHIO, COBEPLIEHHBIN YEJIOBEK B 3pEJIOM OOILECTBE J0JKEH 00J1a/1aTh BaXKHBIMHM Kau€CTBAMHU.
B mnepByro ouepenp wieHbl 0OLIeCTBa JOJDKHBI OCO3HATH CBOK HAEHTHYHOCTh U OBJIAJIETh
JYXOBHO-HPABCTBEHHBIMU XapaKTepUCTUKaMHU cBoeil 3penoctu. Papabu wuccienyer oOpas
oOmiecTBa, B KOTOPOM OH BUAMT COEJMHEHUE 3HAHMS M HPABCTBEHHOCTU. BHyTpeHHUe
HPAaBCTBEHHbIE KayecTBa, MOOYKIAIOIIME 4YEJOBEKa K COBEPLICHHUIO JOOpPBIX MOCTYIKOB U
(dopmupyrole ero rapMOHUYHbIN, YCTOHYMBBIIN XapakTep, 0003HauaroTCs Kak goopoxaerenu. B
CHUHEPreTUYeCKOM IOHMMAaHUM JOOpOAETEeNM BBICTYNAIOT BHYTPEHHUMH PpEryJsiTUBHBIMU
napameTpamu, CBOeoOpa3HbIMHU aTTPAKTOPaMHM, HAIIPABIISIOIIMMU CAMOOPraHU3aLMIO JIUYHOCTH K
COCTOSIHMIO BBICHIET0 MOpalbHOro mopsaka. Ompenenss NMoHATHE A0OPOJETENH, OH MUILET:
«BHyTpeHHME (HpaBCTBEHHBIE) KaueCTBa, MOOYKIarol1e YeJI0BEKa K COBEPIIEHUIO JOOPBIX A
U 00najaroline MPeKpacHbIM XapakTepoM, Has3bIBaloTCs goOponerensmm» (Papadu, 1973: 76).
Ota rapMOHMs B JIEATENBHOCTH JIIOAEH CIYKHUT OCHOBOM JJIsl JOCTM)KEHHUS BBICIIEH LEIH -
cuacTbsi. Mbl 3HaeM, YTO Takhe KaTeropuu, Kak TapMOHMs, B3aMMHas AaKTMBHOCTb U
COTPYIHHYECTBO, SBIISIOTCS (PyHAaMEHTAIbHBIME NOHITUsIMU cuHepretiku (Imomalievich, 2023
317). IMeHHO OHM OIMCHIBAIOT MEXaHWU3MBI COTJIACOBAHHOTO B3aMMOJICHCTBHS AJIEMEHTOB
CHCTEMBI, Oylarofapsi KOTOPbIM BO3HHMKAeT HOBOE KayeCTBO, YHOPSAOYEHHOCTh, HEIOCTHKUMAs
IIPU U30JIMPOBAHHOM (PYHKLIMOHUPOBAHUH OT/AEIBHBIX YacTei. B 3TOM KOHTEKcTe coluanbHble U
JIMYHOCTHBIE MPOIECChl CAMOOPraHW3allMKd TAaKKe OCHOBAaHbl Ha MOWMCKE TapMOHHHU, pPOCTE
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B3aMMHOW aKTMBHOCTH M (JOPMHUPOBAHUH KOOTIEPATUBHBIX CBsI3€i, 00eCIIeUnBAIONINX YCTOMUNBOE
pa3BUTHE.

YMecTHO ObLIO OBl BEIACTUTH OCHOBHBIE MPUHIMTIBI (rtocopun Papadu:

1. nes «rpaxaaHiHa» U «UI€aIbHOTO rocyaapcTBay. @apabu moadepKkuBacT BaXKHOCTD
CO3/IaHUsl HMJealbHOro OO0mIecTBa, KOTOpoe (GYHKIMOHMPYET Ha OCHOBE pasymMa u
cupaBerBocTd. CormacHO emy, TJIABHOMW IIEeNbI0 OOIecTBa sBIsETCS oOIee 07aro, KOTopoe
JIOCTUTAETCSl Yepe3 pa3syMHOE YIPABJIEHHWE U MOPAIbHOE BOCIUTAHUE IPaxAaH. DTO OTpaKkaeT
CUHEPreTUYECKUN MPUHIUI: B3aUMOJCHCTBUE MEXIY OTACIbHBIMU JIMYHOCTAMU U IPYNIIAMU
co3zaeT oomiee Ka4ecTBO COIMAIBLHON CHCTEMBI.

2. Pa3zym kak MHCTpyMeHT no3HaHus. Papabu mpumaBai oco0oe 3HAYCHHE pa3yMy Kak
MHCTPYMEHTY JTOCTH>KEHUSI UCTUHHOTO 3HaHus. OH yTBEp:K/1ajl, YTO pa3yMHBIE JIFOIU CIIOCOOHBI K
BBICOKOMY MOpAJIbHOMY IOBEJIEHUI0 U MOTYT BHOCUTH NMO3UTHBHBIA BKJIaJ B OOLIECTBO. DTO
COOTBETCTBYET CHHEPreTMUYECKOMY B3IJIAy Ha B3aUMOOTHOUICHMS: HaJIM4YUE pPa3yMHbIX
WHIUBUIOB, CIIOCOOHBIX K KPUTUYECKOMY MBIIUICHUIO, YIy4llaeT KaueCTBO M YCTOWYMBOCTD
BCEro 0011ecTBa.

3. EnunctBo dunocodun u penurun. Gapabu cunran, 4to Guinocodus U peurus J0TKHBI
paboTaTh B TaHIeMe s AOCTH)KEHMsI FapMOHUM B oOmiectBe. Penurnosnbie ydeHus, Mo €ro
MHEHHIO, 00paIaroTcs K MOPATHHBIM aCTIEKTaM JKM3HH, B TO BpeMsl Kak (hustocodust criocoOCcTByeT
paloHaIbHOMY OCMbICIeHHI0. CHHEpPreTHYeckKuil MoaxoJ] 3/ech BHAHO B TOM, KakK JIB€ 3THU
00JyacTi MOTYT B3aUMO/IEHCTBOBATH JUIsl CTA0MIIM3ALIMY U Pa3BUTHS OOIIEeCTBA.

4. CouuanbHasi OTBETCTBEHHOCTh JHUYHOCTU. Dapabu MNOAYEPKHUBAECT, YTO KaxIbId
TpaKJIaHWH HECET OTBETCTBEHHOCTH 3a obOmiee Osiaro. OH cuuTai, 4To y4acTue B OOIIECTBEHHON
U3HU U CTPEMIICHUE K YIYUIIEHUIO OKPYXKAIOUIEr0 MUpPa — 3TO JOJT KaXKJIOro MHAMBHAA. JTO
TaK)K€ OTPa)KaeT CHUHEPreTUYECKUN MPHUHILIMIL HHIUBUIYAlbHbIE YCUIIUS U B3aUMOJEHCTBUS
CKJIa/IbIBAIOTCS B OOLIMIT pe3yabTaT U KaueCTBO OOIIECTBEHHOM KU3HU.

Benukuii Mpicnutens ®apabu MedTall HCMOJIL30BaTh HCTOPUYECKYIO TpaBay, TPV,
oOpa3oBaHue, B TOM YHCIIE TPYI0BO€, Ha 6y1aro u cyactbe mrojeil. CBOM MpeAcTaBIeHus O MyTsIX
noctkeHus: 6marococtostHuss dapabu (y’ke B TO BpeMs) CBS3BIBAI C BOMPOCAMU IKOHOMHKH,
MOJINTUKU, TOCYAAPCTBEHHOTO CTPOUTEIHCTBA, CEMEIHOTO BOCHHUTAHUS, TPYIOBOTO BOCIUTAHUS
Y OTIMPAJICS HA HY)KHBIA U Kpenkuil pyHaamenT. OH TakKe ydeHBIN, CMEJIO BRICKA3bIBABIIIHI CBOE
MHEHHUE 00 YCJIOBUSIX MPAaBUIBLHOTO YIpaBiieHUs o0miecTBoM. [loTomy 4TO 4enoBek 3aciayKHUBaeT
OBITh CYACTJIMBBIM U JIOJDKEH HAWTH 3TO cuacThe. «YUeloBeK MOXKET MPOKUTh MO-HACTOSALIEMY
CYACTJIMBYIO KU3Hb TOJIKO B XOPOIIIEM U MPABUIBHO YIIPABIsIEeMOM OOIIECTBE CBOETO BPEMEHMY.
Takum o6pazom, @apabu, npugaBas 00JIbIIOE 3HAYCHUE KUIHEACATEILHOCTH YEI0BEKa, HAYYHO
JI0Ka3aJ, 4YTO TOJBKO TPYZ OTAETSET YeIOBeKa OT dKUBOTHOTO MHUPA U JIeIaeT €ro 000COOICHHBIM.
OH no4epKrBal, 4T0 CaMbIM BaKHBIM JIJIS CYIIIECTBOBAHUS YEJIOBEUYECKOTO OOIIECTBA SIBJISIOTCS
€ro MoTpeOHOCTH B MAaTEepPHAIbHOM MOTPEONICHUH, W KAaTErOPUYECKH OTBEpraj HEraTHBHBIE
B3TJISAIbI HA TOT BaXKHBIM BOIIPOC.

[To muenuto @apabu, TOCTUKEHUE CYACThS B OOIIIECTBE €CTh COOTHOIICHUE PAaBHOBECHS U
cTaOuiIbHOCTH M Tpumep 3penoctu. OJHAKO €Clid paBHOBECHE MEXAY 4iIeHaMu oOOIIecTBa
HapyILIEHO, 3TO MOXET ObITh pa3pyIIUTENbHbIM U MPUBECTH K HEXENIaTeIbHBIM MOCIEACTBUSM.
OTO MOPOXKIAET Xa0C, HAa MUKE Xa0Ca BO3HUKAET COCTOSIHUE OM(YypKallMy U BHI3bIBAET MOJIHOE
M3MEHEeHHe OajaHca COUAILHON CHCTEMBI.

Otmedast, 4yTO colMalbHas CUCTEMA KakK CJIOXKHAs CTPYKTypa COCTOMT M3 HECKOJIBKHX
yacreil, @apabu ynmoMuHaeT, YTo COCTOSIHME 3TUX YacTel BIusAeT Apyr Ha Apyra. [lo ero MHeHuto,
«3110poBBE U 60JIE3Hb CBOMCTBEHHBI yIIE YeNIOBEKA, KaK U €ro Tey. 3710pOBbe AYIIHU BbIPAXKaeTCs
TOrJa, KOTJIa €€ BHYTPEHHEE COCTOSIHUE U FapMOHMS MEXAY Pa3INYHbIMU €€ YacTsIMU MPUBOJIAT
K cTaOmibHOCTU. B pe3ymbraTe 3TOro 4eaoBeK BCErJa MOKET COBEpIIaTh J0OpOETeNbHbIE U
671aropo/iHbIe MOCTYIKH U UMETh NpeKpacHble MaHephl. bosie3Hb aylin BhIpa)kaeTcs B TOM, YTO
HapyIlIaeTcs BHYTPEHHEE COCTOSIHUE, U PABHOBECUE MEXK/Y YACTSAMU YL, U3-3a YETO YEJIOBEK
BCerJa IMpPHUBBIK COBepIIaTh 37ble Jena U  0Oe300pasHblie moctynku» (Pdapadbu. (1973).
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JleicTBUTENBHO, 3JI0POBbE U OOJIC3HD SIBIISIFOTCSI XapaKTEPUCTUKAMU HE TOJIHKO Tela, HO U AYIIH
YeJloBeKa. 3/I0pOBbE AYIIN MPOSBISIETCS TOTJa, KOTJda €€ BHYTPEHHEE COCTOSHHE OTIMYAeTCs
COTJIAaCOBAHHOCTBIO, & MEXKIY Pa3IMYHBIMU €€ 4YacTSIMH YCTAaHOBJICHA YCTOWYHMBAs TapMOHHUSL.
Takoe cocrosiHME BHYTPEHHEIO TOPSAIKA BBICTYIIACT CHHEPIETHUYECKUM «ATTPAKTOPOMY,
o0ecreynBarOIUM CTaOMIBHOCTh JIMYHOCTH. B pe3ynbraTe 4YenoBEeK CIIOCOOCH COBepHIaTh
N00poIeTeNbHEIE, 0JaropoHbIC IOCTYIKH U IEMOHCTPHPOBATH BBICOKYIO KYJIbTYPY ITOBEICHUS.
Bonesns Ay, HapOTHB, BO3HHUKAECT TOTJA, KOT/Ia Hapyliaercs e€ BHYTPCHHEE pPaBHOBECHE:
TapMOHUSI MEX/Y COCTABIIIOUIMMHE pa3pylaeTcs, MPOIECChl CaMOOPTraHU3aly 0caadeBaroT, U
CUCTeMa JIMYHOCTH MEPEXOJUT B PEXKHM XAOTHU3AIUUA. DTO MPHBOJUT K TOMY, YTO YEIOBEK
CKJIOHSIETCS K 3JIOHAMEPEHHBIM, OSCTIOPSAI0OYHBIM WIH 0€300pa3HBIM TOCTYIKAM, OTPAXKAIOIIIM
€r0 BHYTPCHHIOIO JUCTAPMOHHUIO.

Bce cuctemMbl HIMEIOT 00JIACTH CAMOOPTraHU3AINH, TO €CTh KOMMYHHKATHBHYIO OOJIACTb.
Hampumep, Bcst BeeneHHass iMeeT rpaBUTAIIMOHHOE TIOJIE, SJICKTPOMArHUTHOE TTOJIE U T. 1. Takoi
chepoit B oOmecTBe SBIAIOTCS OOIIECTBEeHHbIE OTHOIICHUs. CoOIMaIbHBIE OTHOIICHHS
(COTPYHHYECTBO) MPOSIBJITIOTCS KaK B BHJIE CTPYKTYpP, TaK U B BHJIE CBSA3CH. 3/1eCh JCHCTBYET
npuHIun @apadbu. Kak cripaBeyimBo 0TMEYaeT YUCHBIH, «TIOIM HE MOTYT YJIOBJICTBOPITH CBOU
MOTPEOHOCTH B OJJMHOYKY, B PE3y/IbTATE YEro OHU BCTYITAIOT BO B3aMMHBIC OTHOIICHUS M TAKHUM
obpazom opmupyercst obmecTBo» (Ady Hacp ®opobwmit, 2019: 111). Kak mo3siBaeT npaxkTHka,
71a, JTFOJIA He MOTYT TIOJTHOIICHHO YIOBJICTBOPATH CBOU IMOTPEOHOCTH B YCIOBUSAX U30JIMPOBAHHOTO
cymiecTBoBaHHUs. VIMEHHO OTpaHWYCHHOCTh WHIUBHUIYATBHBIX PECYPCOB W HEOOXOJIUMOCTH
B3aMMOJIOTIOJTHEHHUST TTOOYXK/Ial0T WX BCTYNaTh BO B3aUMOJCUCTBHE APYr ¢ Ipyrom. B mporecce
TaKMX B3aUMHBIX OTHOIICHWA BO3HWUKAET COTJIACOBAaHHAs aAKTUBHOCTh, WPHUBOJAIIAS K
(hOpMUPOBAHUIO YCTOWYUBBIX (OPM KOJUIEKTMBHOW camMoOOpraHm3anuu. Tak, IOCTENeHHO
CKJIaJIbIBaeTCsl OOILIECTBO KakK IIEJIOCTHAsl COLMajbHasi CUCTeMa, OCHOBaHHAas Ha KOOIEpaluH,
oOMeHe M B3aMMHOU Mo aepkke. DToT npuHun dapabu xapakTepeH Uisi BCEX MUKPOCTPYKTY]P
(cembs1, TUYHOCTH, TPYAOBOU KOJUICKTHB, TPYIIA), MAKpPOCTPYKTYp (HaIus, Hapo, OOIIeCTBO) 1
METacTpPyKTyp (4demoBeuecTBO). Jlemaercss BBIBOJ O TOM, 4YTO OOIIECTBEHHBIE OTHOIICHUS
MIPEJICTaBISAIOT co00i caMOOPraHU3YIOUIYIOCSI MHTETPaTUBHYIO CTPYKTYpy oOmiectBa. Otcrona
ClleyeT, 4YTO OOIIECTBEHHbIE OTHOIICHUS MPEJICTaBISIIOT CO0O0Il 1enb, COEIUHSIOLIYIO
CTPYKTYpHBIE JIEMEHTHI 00I11eCTBa.

Bormpockl coTpyaHuyecTBa U COBMECTHOM JESTENILHOCTH TAaK)KE YacTO BCTPEYAIOTCS B
npenctaBieHusx ®Papabu o goOpoaereabHOM U uJeanbHOM oOmiectBe. Hampumep,
«JloOponerenbHOE OOIIECTBO CpaBHUBAETCS C ObITHEM C TOYKH 3PEHHsS] €r0 COBEPILEHCTBA,
3aKOHAMHM XU3HU. Kak rapMOHUS U COTPYTHUYECTBO MEXAY PA3IUYHBIMU YacTSIMHU, BEUaMHU U
COOBITHSIMA B OBITMM €CTh DPE3YJIbTAT MPEALISCTBYIOMICH NESTEIBHOCTH, TaK U B OOIECTBE
rapMOHUS U PAaBHOBECHE MEXKY PA3IMYHBIMU KIIACCAMU JJOCTUTAETCA Onaroaps AesiTeTbHOCTH U
00pa31oBbIM Tpy1aM npaBuTes. «B coBepiieHHOM 00IIecTBe KaX bl Ki1acc, Kak HeOTbemiieMast
4acTh BCEH COLIMATBbHON CUCTEMBI, UMEET CBOU crieruuieckue GyHKINH, U CTETICHb BBITIOJIHEHUS
UM 3TUX (QYHKIHMHA BIUSET Ha OCTalbHbIe», - roBopur Papadbu (XKaxbapos, 2011: 160). (B
uaeansHoM obmiectBe @®apabu a00pojeTeNnbh HrpaeT BaXXHYIO pPOJb B CaMOOpraHU3aluu
oOmiecTBa, B TO BpeMsi KaKk HEBEKECTBO JienaeT oOpaTHoe). B cuHepreTn4eckoM KOHTEKCTE 3TO
03HAYaeT, YTO KaXJbli Ki1acc (YHKIMOHHPYET KaK IOJCHCTeMa, BHECEHUE TMOpsaKa WIIH,
Ha000POT, AUCTAPMOHUH B KOTOPYIO U3MEHSIET MapaMeTphl CaMOOPraHU3allui BCel COIUAIBHOM
CTpyKTyphl. Takum 00pazoMm, YCTONYHMBOCTh U COBEPIIEHCTBO OOIIECTBA JOCTUTAIOTCS 33 CUET
COTJIACOBAHHOM pPalOTHI BCEX €ro YacTei, HaXOMIAUIUXCS B COCTOSHUHM (DYHKIIMOHAIBLHOTO
B3aUMO/JICHCTBUSL. MBI MOXEM OIEHMBATh 3TH B3MUIABI KaK YUCTO cuHepreTudeckue. ClosKHbIE
CUCTEMBI, B3aUMOOOYCIOBICHHOCTh UX JEATEIHLHOCTH, BOMPOCH B3aUMOJACUCTBUS MEXAY HUMU
COCTaBJISIIOT IEHTpalbHYI0 Tpobiemy cuHepretuku (Typaes, 2017: ¢.12-13). ImenHO aHayu3
TOT0, KaK pa3jIMyYHbIC DJIEMEHTHl B3aHMHO OOYCIOBIMBAIOT MOBEACHHUE APYT APYyTa, MO3BOJSET
MOHATh MEXaHW3Mbl BO3HHKHOBEHHUS TIOPSAJKA, TMEPEXOJI0OB K HOBBIM COCTOSHHUSM U
OMEP/UKCHTHBIX CBOMCTB. CHHEpreTMka HCCIenyeT HEe HW30JIHpPOBAaHHBIE KOMIIOHEHTHI, a
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[ETOCTHYI0 JTUHAMHUKY CHUCTEMBbI, B KOTOpPOH B3aUMOJEHCTBUS OO0JaNAIOT OMPEICIISIONUM
3HAYEHUEM JIJIs €€ PA3BUTHUS U CAMOOPTaHU3AIUH.

®dapabu npugaér ocoboe 3HaUYCHUE YPOBHIO (GUIOCO(CKOM, HPABCTBEHHOH, TPABOBOU U
MOJIMTUYCCKOM KYJIBTYPhl KaK MPaBSIIMX CIOEB, TaK W PSJAOBBIX TPaXJaH B MPOIECcCe
OCYILIECTBIICHUS TOCYIApPCTBEHHON MOJUTHKHU. [10 ero MHEHHIO, TApMOHUYHOE U CIIPaBEAITNBOE
OOIIECTBO BO3MOXKHO JIUIIb TPU HAJIWYUU BBICOKOPA3BUTOTO CO3HAHHS Y BCEX YYACTHHUKOB
0OII[ECTBEHHBIX OTHOIIIEHHUIA.

MpeicnuTellb TpeyIaracT pPa3BEePHYTYIO KIACCH(PHUKAIUIO JKHUTEICH T00pOAeTeIhHOrOo
ropoJia, BBIIEISISL PA3JIMYHBIC TPYIIBI B 3aBUCHMOCTH OT WX COIHUAIBHOTO TOJIOKEHUS U
BBITIONHSAEMBIX (pyHKIUA. [Ipyu 3TOM OH MOMYEPKHUBACT, YTO 3HAYUTEIIbHAS YaCTh HACCIICHHS
MPEJICTABJICHA MAJOMMYIIUMH CJIOSIMH, 9Ybsl JKH3HEIEATSIBHOCTh TpPEOyeT TOCTOSHHON
MOJIEPKKH, 3a00THI M HAIPABJISIONIETO PYKOBOJCTBA. VMIMeHHO 3Ta Karteropws, mo dapadw,
HY)KJIaeTcss B 0COOOM BHUMAHHH CO CTOPOHBI OOIIECTBA M TIPABHUTEIIS, TIOCKOJIBKY OT CTCTICHH HX
BKJIFOUEHHOCTH W COIHUAIBHON 3alIUINEHHOCTH 3aBUCHUT YCTOWYHMBOCTH W TapMOHHUS BCEro
ropojckoro coodmiectsa. B atoii cBsizu dapabu nmoguépkuBaeT HEOOXOAUMOCTh BHUMATEIHLHOTO
OTHOIICHHUS K YXU3HECHHBIM TPYAHOCTSAM MAJIOMMYIIUX CJIOEB, a TaKKe YBAKUTEIHHOTO H
MO/UICP)KUBAOIIETO OTHONICHHUS K TPYAY 3€MIICACIBbIEB M PEMECICHHHKOB, TEX, KTO
oOecrieunBaeT MaTEpHUATBHYIO OCHOBY CYIIeCTBOBaHHS ropoja. OH OTMEYaeT, 4TO TOJBKO B
«3peIoM» ¥ HPAaBCTBEHHO Pa3BUTOM TOPOJIe BO3MOXKHO IMOTTHHHOE MPOSBICHUE B3aMOITOMOIITH,
COJIMJAPHOCTH M COBMECTHOTO CYIIEeCTBOBaHWsA. JIWIIb OOIIECTBO, JOCTHTIIIEE MOPATLHOM
rapMOHUH ¥ BHYTPEHHEH COTIaCOBAHHOCTH, CIIOCOOHO CO3JIaTh YCIOBUS TSI TOTO, YTOOBI KaXK bIN
YeJIOBEK HE3aBHCHMO OT CBOETO COITMAILHOTO CTaTyca YyBCTBOBAN CeOS 3aIIUIIEHHBIM U MOT
BHOCHUTH BKJIaJ B 001[ee 0iaro.

dapabu yka3bIBaeT Ha BAXKHOCTh COTJIACHS U KOMMYHHKAITUU MEXKTY JIFOJIbMH KaK OCHOBBI
YCTOWYMBOTO OOIIECTBEHHOTO ToOpsaka. [Ipw3HaBas CyIIECTBOBAaHHE YHHBEPCAIBHBIX HOPM
CHPaBEUTMBOCTA M OONIMX 3aKOHOB, OH IOJYEPKUBACT, YTO HMX IMPAKTHYCCKas pealln3alius
BO3MOXHA JIMIIb 4Yepe3 CHCTEMaTHYeCKOE BOCIUTAaHUE W OOpa3oBaHUE TpaxkaaH. YUEHBIN
YTBEp)KIAaeT, 4YTO HHU IpaBOBas CHCTEMa, HM caMO OOIIECTBO HE MOJXKET pa3BHBAThCS 0e€3
IIEJICHANPABJICHHOTO U CO3HATEILHOIO TPY/IA.

Ananu3upys pojb 3akoHa, ®apabu (pakTHUECKH 3aKiIaJbIBACT TCOPETUYCCKUE OCHOBBI
KOHIICIIIIUK OOIIECTBEHHOTO JIOTOBOPa, KOTOpas BIIOCICJACTBUU TOJYYHJIa 3HAYHTEIHHOE
pa3BUTHE B EBPOIECHCKON (PHI0CO(CKO-TIONUTHISCKON Tpaauiuk. B psjge cBOMX TpyIOB OH
npuleraeT K 3aByaJIMPOBAHHOW KPUTHUKE COBPEMEHHOTO €My COIHAIBHO-TIOJUTHIECCKOTO
yCTpOMCTBa, OOBSCHSSA TOCIIOACTBO THPAHUHU U JKECTOKOCTH ITYOOKHM HMCKaKCHUEM MPHUHIIUIIOB
pasyMa, MOpaJIi U PAllMOHAIBHOM OpraHU3alluy OOLIECTBEHHOM KHU3HH.

OO0s13aHHOCTD YIOBJICTBOPSITh PA3JIMUHbIC OMOJIOTHYECKUE U COIUANIbHBIC MOTPEOHOCTH
YeJIOBeKa HE MO3BOJISIET My OBITh MOJHOCTHEO CBOOOJHBIM OT MPHUHSTHIX oOmiectBoM HOopM. C
CaMbIX paHHUX IIEPUOJOB CBOCH SBOJIONMH JIIOJW OOBEAUHSUINCH B OOINECTBAa, 4YTOOBI
YJIOBJICTBOPUTH CBOU OHOJIOTHYECKUE MOTPEOHOCTH Uil BBDKMBAHUS: MUTAHHE, CaMO3alIUTa,
aJlanTalus, PerpoayKIHs; 03KEe OHU OOBEIUHSIIUCH B OOIIECTBA JIJIsl YIOBJICTBOPCHUSI CBOUX
COLIMANIBHBIX MOTpeOHOCTel: peur, OOIIeHHs, TMPOU3BOJICTBA M psAa ICUXOJIOTHYECKUX
noTpebHocTell. B mepBoObITHOM 001IeCTBE JIOAM OOBEAMHSIIUCH, YTOOBI BBIKUTH, HaIllpUMeED,
OXOTUTBCSI M TIPU ITOM HE CTaTh J0ObIueii. Mapabu OMUCHIBACT 3Ty CHUTYAIUIO CIICIYIONINM
obpazom: «Kaxpoe 4eaoBek Tak yCTPOCH CBOEH MPUPOJIOH, UTO eMy HY)KHO MHOTOE, UTOOBI JKUTh
Y IOCTHYb HAUBBICIIETO YPOBHS 3penocTd. OH HE MOXKET MOJYyYUTh 3TU BEIIU B OJUHOYKY, EMY
HY)KHA TPYIIIA JIOACH, YTOOBI MOJYYUTh UX. [103TOMY TOJIBKO Uepe3 CHaOKEHHE U B3aMOTIOMOIITh
T0JIeH, He0OXOUMYIO IS JKU3HU, YEIIOBEK MOKET IOCTUYB TOH 3peToCTH, K KOTOPOH CTPEeMUTCS
ero npupoja. JesaTenbHOCTh YICHOB TAKOTO OOIIECTBa B IIEJIOM 00ECIIeUnBaET KaXKIOMY U3 HUX
TO, YTO HEOOXOAMMO JUTsl BEDKUBAHMS U 3peniocTu. [1oaToMy oA pa3MHOKATUCh U PACCETUITUCH
Mo oOMTaeMOM YacTH 3€MJIH, B pe3yJIbTaTe 4Yero BO3HUKIIA YeloBeueckas oOmHocTh» (A0y Hacp
®opobwmit, 2019: 47).
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Ha mepsswiii B3rsa ¢umnocodekoe Hacneaue A0y Hacpa dapabu m cuHepreTmdeckas
TEOpHsl KaK COBPEMEHHAas MEXKIUCHMIUIMHAPHAS HayyHass KOHIICTLUS MOTYT II0Ka3aThCs
MPUHAIISKAIIIMH K Pa3IMYHBIM HCTOPUIECKUM U METOI0JIOTMYECKUM mapaaurmMam. O1Hako npu
Oonee TIyOOKOM M CHCTEMHOM aHalu3e OOHApYKHBAETCS HAIWYHE CYHIECTBEHHBIX TOYEK
CONIPHUKOCHOBEHUS, TO3BOJIIOMMX paccMaTpuBarh ydeHne @Dapabum kak paHHIOO (opmy
LIEJIOCTHOTO U CHUCTEMHOI'O OCMBICIIEHUS OOIIECTBEHHON M KOCMHUYECKOW OpraHu3aliu, BO
MHOTOM CO3BYYHYIO KJIFOUEBBIM MOJIOKEHHUSIM CHHEPT €THKH.

CuHepretuka HCCleIyeT NPOLECChl CaMOOPraHU3alUMUd B OTKPBITHIX, CIOXHBIX U
HEJIMHEWHBIX CUCTEMaX, € YINOPSA0YEHHOCTh BO3HHMKACT B pE3yJbTaTe B3aUMOJEHCTBUS
MHOJKECTBA B3aWMOCBS3aHHBIX JJIEMEHTOB. [l0100HOE€ TOHMMAaHWE CTPYKTYPHl M JAWHAMHUKH
CJIOXHBIX CUCTEM OTUETIIMBO MIPOCIIEKUBAETCS B COLMaIbHO-(punocopckux B3rasgax @apadu. O
paccmarpuBai 001ECTBO KAK MHOTOYPOBHEBOE 11€710€, (PYHKIIMOHUPOBaHHE KOTOPOTO 3aBUCUT OT
COTJIACOBAHHOCTH W TapMOHWYHOTO B3aWMOJEUCTBUsI ero uacted. Kaxapiii unmeH oOmiectBa
BBITIOJIHSET ONpeAeNEHHYIO (YHKIUIO, @ YCTOWYMBOCTD COLIMAIbHON CHCTEMBI 00ECTIEYNBAETCS HE
MIPUHYXICHUEM, a BHYTPEHHUM CTPEMJICHHEM K OJary, CIipaBeIlTMBOCTH U Pa3yMHOMY TOPSAKY.

Konnenmmms  «go0OpoaerensHOoro ropojda», paspabotanHas Papabu, MOXKET OBITh
MHTEPIPETUPOBAHA KAK MOJIEIb CAMOOPTaHU3YIOUIEHCS COLMAJIBHOW CHUCTEMBI, B KOTOPOM
00BEAMHSIOMNM U HAMNpPaBISIONIMM HayaJloM BBICTYNAET Pa3yMHOE YIpaBlieHHWE, HPAaBCTBEHHOE
BOCIIMTaHUE M OOIIWH NEHHOCTHBI OpPHEHTHpP. B 3TOM cMbICiie TaHHas MOJAEIh BO MHOTOM
MEPEKITMKACTCS C TIPECTABICHUSIMU CHHEPTETHUKH O ((OPMUPOBAHUH TIOPSIKA Yepe3 BHYTPECHHHE
peryIsSTHBHBIE MEXaHU3MBI, 8 HE UCKITFOUUTENFHO 3a CUET BHEITHETO AAaBIICHHS.

Oco0Ooe BHMMaHue ®PapalOu yaeasul poJM 3HAHUS, BOCHUTAHUS W KOMMYHHKAIMM B
MoJJIep>)KaHUU YCTOMYMBOCTH 00MIecTBAa. OTH (aKTOPbl, ¢ TOYKH 3PEHUS CHHEPreTHUYECKOTO
MOAX0/1a, MOKHO TpPAaKTOBAaTh KaK CBOEOOpa3HbIe «MapaMeTpbl MOPsIKa», CHOCOOCTBYIOLINE
Mepexo/1y COUUaTbHONU CUCTEMbI U3 HEYCTOMYHUBOIO COCTOSHUS K COCTOSTHUIO OPraHU30BaHHOCTH
u uenoctHoctd. Takum oOpazom, uaen Papabu NPEeIBOCXUIIAIOT MHOTHE COBPEMEHHBIE
KOHLIETII[UU CAMOPA3BUBAIOLIUXCSI U CAMOPETYITHPYIOMIHUXCS COLIMABHBIX CTPYKTYP.

B 6onee mupokom cmbicie ¢Bsi3b Gunocopun Dapabu M CHHEPTETUKH TIPOSIBIISETCS B UX
oOliecTpeMICHUH K LEJIOCTHOMY, HHTEIPaTUBHOMY MMOHMMAaHHUIO MHUpa, YeJoBeKa U 0OIIecTBa.
MpicnuTenb UCXOAUI U3 UIEH BCeoOIel B3aMMOCBS3U U MEPAPXUYHOCTU OBITHS, T/ KaKjaas
4acTh 3aHUMAET CTPOro ONpeAeIEHHOE, HO BMECTE C TeM JUHAMUYECKOE MECTO B 00I1Iel crucTeMe.
HMenHO Takoil MoAX0/1 ISKUT B OCHOBE CHHEPIeTUYECKOM KapTHHBI MUPA, B KOTOPOU peabHOCTh
MMOHMMAETCs KaK CeTh B3aUMO3aBUCUMBIX, PA3BUBAIOIINXCS U B3aUMOICHCTBYIOIIHUX CTPYKTYP.

Takum oOpazom, wuHTepnperanus ydeHuss AOy Hacpa ®apabu uyepe3 mnpuszmy
CHUHEPreTHYeCKO MapagurMbl He TOJIBKO PaCIIUPSET paMKH ero GuiuocopcKoro OCMbICICHHS, HO
U TO3BOJISET TMO-HOBOMY B3IJIIHYTh HA HCTOKA COBPEMEHHBIX TEOPUH CHCTEMHOCTH,
CaMOOPraHU3allUU U YCTOMYMBOTO pa3BUTHs oOmiecTBa. B aTtom koHTekcTe dapabu MOKET ObITh
paccMOTpeH HE TOJbKO KakK BeluKud ¢Quimocod cBoero BpeMeHH, HO M Kak Ipeareda
COBPEMEHHOTO HAYYHOTO MBIIUICHUS, OPUEHTUPOBAHHOTO HA M3YUYEHHUE CIIOXKHBIX, OTKPBITHIX U
JTMHAMHYHBIX CUCTEM.

Hecmotpst Ha 10 uro Papalbu xuin Oosee ThICAYM JIET HazaJ, €ro MJEH OCTarTCA
aKTyalbHbBIMH B cOBpeMeHHOM Mmupe. [IpoGiiembl, CBs3aHHBIE C YIpaBlIEHHUEM, COLMAIbHOMN
CIPaBEAIMBOCTBIO, YCTOWUYMBBIM Pa3BUTHEM M B3aUMOJICHCTBHEM Pa3IMYHbIX KYJIbTYp, TPEOYyIOT
ri1y0oKoro (puinoco(hckoro aHaiau3a U CUCTEMHOTO MOX0/1a:

1. CoBpemeHHbIE BBI30BBL. B ycnoBusx rioGanu3alii U CTPEMUTENBHBIX COLMATBHBIX
M3MeHeHH BcE Oojiee aKkTyalbHbIM CTAaHOBUTCS MOHMMAaHHUE TOTO, KaK pa3jM4yHbIEe COL[MAJIbHbIE
TPYIIBI B3aUMOJICHCTBYIOT JPYT C APYrOM U KaKMM 00pa3oM o01iecTBeHHOe 61aro Gpopmupyercs
U3 UHAWBUAYaJbHBIX BKJIaJ0B. COBpEMEHHBIE NPOIECCHl MOKA3bIBAIOT, YTO YCTOHYMBOCTH
pa3BuTHE OOIIECTBa 3aBUCAT OT COIVIACOBAHHOM AaKTMBHOCTHU €ro JJIEMEHTOB: HMMEHHO
Koolepanus, pacnpezaereHue (yHKUMH W B3aUMHOE JONOJHEHHE CO3JAl0T YCIOBHUS IS
HMEPKEHTHOTO COIMATILHOTO MOpsJIKa. B cuHepreTnyeckoM Kiroue 3TO 03HAYaeT, YTO KaueCTBO
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OOIIIECTBEHHON CHCTEMBI OIpEaeNseTcss HE TOJIbKO €€ CTPYKTypoHd, HO U XapakTepoMm
B3aMMO/ICHCTBHI MEXy rpynmnamMu, Gopmupyoomux oomuii Bextop passurtus (Cadapos, 2019).
CuHepreTudeckuil Moaxo 1 MO3BOJISIET UCCIEN0BATh 3T B3aUMOJAEHCTBUSA U HAXOJAUTh PELIEHUS
COLIMAIIBHBIX MPOOIIEM.

2. NnTerpanus 3Hanuii. B coBpeMeHHOM MHpe HaOm0gaeTcsi HOTpeOHOCTh B MHTETPAIHH
pa3HbIX obnacTeil 3HaHUS — HayKd, GHIoco(uu, FSTUKA U noTuTHKH. Mnen Papabu o exuHCTBE
¢miocopuu U peNUruM CIy)KaT BaKHBIM HAIIOMUHAHHEM O TOM, YTO JUISI PEIICHHS CIIOKHBIX
BOIIPOCOB HEOOX0AUMA MYJIbTUAUCLUUIIIIMHAPHAS [IEPCIIEKTHBA.

3. OTuka U couyalibHas OTBETCTBEHHOCTh. MJen O rpakJaHCKOM OTBETCTBEHHOCTU U
BAYKHOCTU MOPAJIbHBIX [IEHHOCTEH B ’KM3HU OOIIECTBAa HaXOIIT CBOE OTPAXKEHNE B COBPEMEHHBIX
JTUCKYyCCHUAX O OHM3HEC-3THKE, COIMAJIbHON CHpPaBEUIMBOCTU U YCTOMYMBOM Ppa3BUTHH.
Owmnocopuss Papabu MOXKET CIYKUTb OCHOBOM 11 (OPMHPOBAHUS HOBBIX IOJXOJOB K
ITUYECKUM U COlaIbHbIM Borpocam (Xaqqulov, 2019). Ero y4enue o coBepiieHHOM 00IIECTBE,
rapMOHUM, pacnpefeneHud QYHKIMA W UHTErpalld WHIUBUAYAJIbHBIX JoOpoaereneil B
oOuieconuanbHbI TOPSAIOK TIO3BOJISIET BBIPA0OTAaTh COBPEMEHHBIE MOJENIN COIHMAIBHOTO
B3aUMOJICHCTBUS, B KOTOPBIX MOpAJIbHbIE NPUHIUIBl PACCMATPUBAIOTCA KAaK BHYTPEHHHE
PErynaTUBHBIE MEXaHU3MbI CaMOOpraHu3auu. B atom cmbicie dapabueBckas MBICIb HE TOJIBKO
pacKpbIBaeT HOPMaTUBHOE COJIEPKaHNE ITUKH, HO U MIpeJlaraeT KOHILENTyalbHble HHCTPYMEHTHI
JUIs TOHUMaHMUsI TOTO, KakK COIJIaCOBaHHAs JEATENbHOCTh JIoJed W rpynn  (GopMuUpyeT
yCTOWYMBBIE, CIIPABEIIMBbIE U TAPMOHUYHBIE COLIMATBHBIE CTPYKTYPHI.

Kaxk cripaBenmnBo oT™MeuaeT ya€HbIU, «ITHOAM, 00beTMHEHHBIC OOIICH 1ebI0, JOCTUTAIOT
e COBMECTHBIMH YCHJIMSIMU ropas3io ObicTpee u sddexkruBnee» (XKaxbapos, 2011: 112). Dto
MI0JIOKEHHUE MOJHOCTHIO COOTBETCTBYET CHHEPIETUYECKOMY MPHUHIMITY KOONEpAIMH, COIJIAaCHO
KOTOPOMY B3aUMOJICHCTBUE 3JIEMEHTOB CUCTEMBI CO3/Ia€T HOBOE KaueCTBO, HEJIOCTYITHOE MPHU MX
paseabHOM CYIIECTBOBAHUU. TakuM 00pa3oM, collMaabHas CTPYKTypa, o dapadu, crmocodHa K
CaMOOpraHU3alluM JIMIIb TOTJA, KOIJa OTIC/IbHBbIE WHAMBHU/BI HAIpPABICHbl HA JIOCTH)KEHUE
oOmero Orara, BRICTYITAIOIIETO B POJIM CHCTEMOOOpasyromiero gpakropa.

@apabu paccMaTpuBaeT OOIIECTBO KaK HMEPAPXUYECKU YIOPSJAOYEHHYIO CUCTEMY, IJie
KaX</1asi 4acTb BBIIOJHSIET CBOIO (YHKIHUIO, IOJOOHO OpraHaM >KMBOTo opraHusma. Hapymienue
GyHKIMU Jake OJHOM 4YacTH MOXKET BbI3BaTh KPHU3HMC BCE CTPYKTypbl. MIMEHHO mnolsTomy
MBICIIUTENb MMOAYEPKUBACT BAKHOCTh MPABUJIBHOIO YIIPABIICHUS, HAIMYMS JIUAEpa-IpaBUTEI,
oOnajamomero BpOXKAEHHBIMA M NPUOOPETEHHBIMM HPAaBCTBEHHBIMM M HHTEJUIEKTYaJbHBIMU
KayecTBaMu. Takoil mpasutesb, corjacHo Papabu, HampaBieT COLMAIbHYIO IUHAMHUKY K
COCTOSIHUIO TapMOHMHM, HE JIOIyCKas XaOTHYECKUX OTKJIOHEHUH M COLMANbHBIX (IIYKTyalui
(Typaes, 2017).

Cuneprernyeckoe MNpOYTEHHE H3TOW HUAEHM YyKa3blBaeT Ha ClEAyollee: IMpaBUTEb
BBITNOJIHSET POJIb PErYJIATUBHOIO MapaMeTpa B COLUAIBHON CUCTEME, 3a/Ial0Iero HalpaBieHue eé
ynopsaounBanus. Ecinu ke ynpaBiaeHue ociallIeHO MM PeryasTHUBHBIE MEXaHU3MbI
MIOJIMEHSIOTCS Xa0TUYECKUMU (haKTOpaMHu, 0OIIECTBO MOKET BOMTH B PEKUM JecTabuiIn3aluu u
BIJIOTh A0 OM(ypPKAllMOHHBIX M3MEHEHHUH, TO €CTh Ilepexoja B HMHOE, 3a4acTyl0 HEraTUBHOE,
COCTOSIHHE.

Oco6oe BHMManue @Papabu yaenser s3bIKy U KOMMYHHMKAIMM Kak CTPYKTypawm,
OpPraHU3yIOLUIUM COLMaJIbHBbIE CBSA3M M OOeCleYMBaIOIUM eIMHCTBO oOmecTBa. ColnuanbHas
KOMMYHHKAIMsI, MO €ro MHEHHI0, (OpMHUpPYeT MNPOCTPAHCTBO B3aMMOJAEHCTBHMS KaK aHAJIOT
CHUHEPreTHYeCKOro KOMMYHMKATUBHOTO II0JII, B KOTOPOM IPOUCXOAUT OOMEH CMBICIaMH,
3HaHUSIMH U KyJIbTYPHbBIMM HopMamH. OT ypoBHsS pa3BUTHsS OOIIEHHS 3aBUCHT CTENEHb
MHTETpaluy yacTel 00IIecTBa U ero yCTOHUUBOCTb.

Hcxons w3 3TUX B3MVIAJIOB TMOHATHO, 4YTO OOpa3oBaHHe, OOIIEHHE, HPABCTBEHHOE
BOCIIMTAHUE SBIIAIOTCA KIIOYEBHIMHM MeEXaHM3MaMM, O0OeCHeuMBaIoIe CaMOOPraHU3aLUI0
o0111ecTBa, YKpEIUIeHHE ero aTTPAaKTOPOB YCTOWYMBBIX LIEHHOCTHO-HOPMATUBHBIX CTPYKTYP.
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C TOukM 3peHuss COBpeMEHHOW cuHepreTukd, wujaen @Dapabu MBI MOXHUM
UHTEPIPETUPOBATH CIEAYIOLIUM 00pa3oM:

00I11eCTBO — OTKpHITasi HEMTMHEWHAs! CHCTEMa, TOCTOSTHHO 0OMEHHUBAIOIASICA PECYPCaMH,
sHeprueit 1 nHpopMaIHei;

I00poIeTeNI — BHYTPEHHUE aTTPAKTOPHI INYHOCTH;

IIPaBJICHUE U 3aKOHBI — PErYJSITUBHBIE TAPAMETPBI COLMAIIBHOTO MOPSIIKA;

KOMMYHHUKAIUS U COJIMIAPHOCTh — MEXaHU3MbI KOOIIEPALMH 3JIEMEHTOB CUCTEMBI.

Takoit moax0/1 TO3BOJISET MO-HOBOMY PACKPHITh MOTEHIMAN (papaOHEeBCKOM COIMAIILHOMN
¢mrocohuu B KOHTEKCTE MPOOIEM YCTOMYMBOTO Pa3BUTHS, /i€ TAPMOHUS YEIOBEKa M 00IIeCTBa
CTaHOBUTCS HE MPOCTO O3TUYECKAM HJeaIoM, a (YHKIMOHAIBHBIM YCIOBHEM BBDKHBAHUS
COL[MAIBHOW CHCTEMBI.

CeronHs, korja riio0aabHbIi MUP HEPEKUBACT MEPUObI TYpOYIEHTHOCTH, CBSI3aHHBIX C
COLIMANIbHON (hparMeHTanueil, yrpatoil IIEHHOCTHBIX OPHUEHTUPOB M POCTOM KOH(DIMKTHOTO
noTeHuuana, oopamenue Kk uaeam dapadbu 1eMOHCTPUPYET CBOIO MPAKTUYECKYIO 3HAYMMOCTb.
Ero xoHuenuus n00poAeTeIbHOrO0 TOpoja, MOCTPOCHHOTO Ha MPUHIUIAX COTPYIHHYECTBA,
3HAaHWUW U HPABCTBEHHOCTH, POPMHUPYET MOJEIb COLIMAIbHON YCTOHYMBOCTH, COOTBETCTBYIOIIYIO
COBPEMEHHBIM 3aJ]a4aM:

v YKpeIUIEHHE YeIOBEYECKOTO KaluTaa;
v pasBuTHE 00pa30BaHUS U HAYKH,
v KOHCOJMIAnust OOMIECTB B YCIOBUIX KYJILTYPHOTO MHOTOOOpa3Hs;

v TIpenoTBpaIieHue COMUATBHBIX On(pypKaIMii ¥ XaO TH3aI[HH.

AOGy Hacp ®apabu B cBomx Tpyaax chOpPMYIUPOBaT TIYOOKYIO KOHIICTIITHIO
CaMOOPraHU3alliyU YeIoBeKa U 00IeCTBa, KOTOpasi B COBPEMEHHBIX YCIOBHSIX MPUOOPETAET HOBOE
CoJlep’)KaHHE B CBETE CHHEPreTH4YecKod MeToNoyorhd. Ero ydeHue pacKpbhIBaeT MEXaHHU3MBI
JOCTHKEHHUS] TApMOHUHU, YCTOMUYMBOCTH U COIIMAJIBHOTO CUACThsl HE KaK BHEUIHUM nap, a Kak
pe3ynbTaT palMOHAIBHOIO B3aUMOJCHCTBUS JIOJIeH, OCHOBAHHOTO Ha HPABCTBEHHOCTH U
COBMECTHOM CTpeMJIeHMH K o0meMy Onary. CHHepreTMuecKuil aHaiu3 TOKa3bIBAET, 4TO
¢unocodckue wumen Dapabu CrMOCOOHBI CIYKUTh METOJOJIOTHYECKUM (PYHIAMEHTOM IS
HCCIEAOBaHUS U KOHCTPYMPOBAHHUS YCTOMUYMBBIX OOMmIECTBEHHBIX Mozene XXI Beka, rme
YeJI0BEYECKHUIl MOTEHINA, pa3yM U 100pOieTeNb BHICTYIIAI0T OCHOBOM COLIMAIBHOIO Mporpecca.

Kak oTmeuaer yueHbIH, «ItOIu, OOBEOUHSSACH, JOIMOJHAIOT HEIOCTAaTOK IPYr HApyra,
MTOCKOJIbKY Ka)/IbIi YeJIOBEK 10 CBOEH MpUPOJIe HYKAAaeTCs B IOMOIIU IPYTUX AT JOCTUXKEHUS
coBepmieHcTBa» (AOy Hacp @opobuii, 2019: 139). /laHHOE MOJI0KEHHE PaCKphIBAET BaKHEHIIINI
CUHEPreTHYeCKUN MPUHIIUIL: KOOMEpalus MOPOKIaeT HOBOE KaueCTBO, HEJOCTUKIMOE B paMKax
WHIUBUAYAIBHOTO CYIIECTBOBaHUS. UeJI0BEeK CTAHOBUTCS YEJIOBEKOM TOJIHKO BO B3aUMOICHCTBUU
C IPYTMMH WHIWBHJIAMH, a OOILIECTBO BBICTYIMAET IEIOCTHON CHUCTEMOM, B KOTOPOU 3JIEMEHTHI
COBMECTHO KOHCTPYHPYIOT YCTOHUMBBIN MOPSIOK U 0OecriednBaroT pa3sutue. CuHepreTudeckast
WHTEpIIpETAIH MO3BOJISIET YIIIyOUTh MOHUMaHUe 100poaeTenbHOro ropoaa @apabu. IToT ropos
HE TPOCTO UACATBHO YIPaBIsIEMOE TOCYJapCTBO; OH IMPEJACTaBIseT cOo00M MaKCHMaIbHO
YIOPSAOYCHHYIO COLHUATBHYI0 CHCTEMY, TJI€ KaKIbId DIIEMEHT 3aHUMaeT (PYHKIIMOHAIBHO
cornacoBanHoe MecTo. CTpykTypHas auddepeHnuanus oOIiecTBa NpU 3TOM HeE BEAET K
HUepapXxuuecKkoMy M0/1aBIICHUIO: HAIPOTUB, OHa dbopmupyet ApPXUTEKTOHHUKY
B3aMMO/IOTIOTHIEMOCTH, MPU KOTOPOH KaKJbIi ulieH oOIecTBa BHOCUT CBOH crenuduyueckuit
BKJIa/1 B JIOCTHKEHHE oO1iero 6iara.

OcoOyro ponib B MEXaHU3MaX caMOOpraHu3anuu urpaet 3Hanue. @apabu moaquépKUBaeT:
3HAHHME BBITIOJTHSAET CHUCTEMOOOPA3YIONIYI0 (YHKIIMIO, BBICTYIAE€T DHEPreTHUYECKUM YCIOBUEM
COIMANILHOM aKTUBHOCTH. TakuM 00pazoM, OHO SBISETCSI OCHOBHBIM PECYPCOM CHHEPTETHUECKUX
MIPOIIECCOB, CBS3BIBAIOIIMM 3JEMEHTHI O0IliecTBa B enuHoe 1enoe. B stom cmbicie dapabu
MPEIBOCXUINAET KOHIIETIIIMA KOTHUTHBHOTO YIIPABIEHUS U UHTEIIEKTYaIbHOTO KamuTaa, CTOIb
BocTpeboBaHHbIe B X XI Beke.
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@apabu paccmaTpuBaeT OOIIECTBO KaK HEMOCTOSHHYIO CTPYKTYPY, HAXOJSIIYIOCS TOJ
BO3/ICWCTBMEM BHYTPEHHUX M BHemHUX Guykryanuil. Ecnu noOpoaperenu ocmabeBaioT u
HapyIIAeTCs COLMANbHAs KOOPAUHALNS, TIOPIIOK CMEHSIETCSI Xa0COM:

BO3pACTaeT yPOBEHb SHTPOIIUHU COLIMATBHON CHCTEMBI;

MCYE3aI0T COTJIACYIOIINE MEXaHU3MBI;

BO3HUKAET KPU3UC YIPABISIEMOCTH.

CoBpeMeHHass CHHEPTreTHKa Ha3bIBaeT TAKHE MOMEHTHI TOUYKaMU Ou(ypKamuu, TO €CTh
COCTOSIHUSIMH, B KOTOPBIX JalbHEHIIAas TPACKTOPHUS Pa3BHTHUSI OOIIECTBA MOXKET PaJUKaIbHO
M3MEHUTHCA B 3aBUCHMOCTH OT XapakTepa BBIOOPOB M MOPAJIBbHOM MO3UIMK TpakaaH. Takum
00pa3oM, HPAaBCTBEHHOCTh BBICTYNAET HE TOJIBKO 3THYECKOW HOPMOH, HO M CTPYKTYPHBIM
MPUHIUTIOM YCTOWYHBOCTH.

@®apabu CBs3bIBAET YCTOWYMBOCTH OOIIECTBAa C JOMHUHHUPOBAHHUEM J10OPOJETENBHBIX
Ka4yecTB: CIIPaBEAJIUBOCTH, YMEPEHHOCTH, MYJPOCTH, MyXecTBa. ITU 00poJeTenn GOpMUPYIOT
aTTPaKTOP COIMATBHOTO MOPSAIKA, B PAMKaX KOTOPOTO:

LIEHHOCTH CTaHOBSTCS CTAOMIN3UPYIOIUMU (haKTOPaMH;

MOpaJIb TPUOOPETAET CUCTEMHYIO (DYHKITHIO PETYIISINY;

WH/IMBH] HAXOJUT CBOE MECTO KaK JIEMEHT TaApMOHHYHOUN CTPYKTYPHI.

B mpoTuBOMONIOKHOCTE ATOMY MOpouHble Topoma y apabu, mpumep nerpaganuu
aTTPaKTOpa, MPUBOIAIICH K JUCCOHAHCY, KOH(DIMKTaM U pacrmay.

3HaYUMBIM aCTIEKTOM siBisieTcsl yueHue dapabu o «epBOM pyKOBOAMUTENE» (allb-panc
anb-aBBab). OH TMOHMMAET JHIEPCTBO HE KaK BJIAcTh, a KaKk (YHKIMIO MCTOYHHKA MOPSIKA,
CBOETO pOJia OPraHN3alMOHHBIA LIEHTP, KOTOPBIN:

aKKyMYJIUPYET U TPaHCIUPYET 3HAHUE;

3aJa€T HapPaBJIEHHOCTb PA3BUTHS;

obecreunBaeT rapMOHU3AINIO OOIIECTBEHHBIX HHTEPECOB.

Takoli nuaep sABIseTCs LEHTPOM MPUTSDKEHUs U COLMAIBHBIX IIPOLIECCOB  Kak
KaTtaau3aTop camoopranu3anud. JInménHoe mogo0HOTO IeHTpa o0mecTBo, cornmacHo dapadw,
OKa3bIBAETCs B COCTOSIHUM XaOTUYECKON paccOrlacOBaHHOCTH.

B 3axiroyeHne oTMeTHM, 4TO CMBICT U cojepakaHue TBopuecTBa Papabu, TBOPUECKOTO,
HCTOPHUYECKOIO, HAY4YHOI'O HAacleAus, CO3JaHHOIO WM Ui CBOEM SIO0XM M OCTaBJIEHHOI'O
CJIEAYIOIIEMY IIOKOJIEHHUIO, CMBICI U COJIEpKaHKe ero 00pa3oBaHMs MIMEIOT 0C000€ r'yMaHUTapHOe
3HavyeHue. Pykonucu ®apabu mupoko pacpocTpaHeHbl BO MHOTUX OMOIMoTeKax Mupa. bosbias
rpylna y4eHbIX, U3ydaouux Haciaeaue Papadu, npeArnpuHsiIa MHOTO 1IaroB JUlsl MyOInKaluu
pabot Papabu U BHOCAT 3HAYUTEIbHBIN BKJIaJ B uccienoBaHus Papadu.

Bo Barmapax @apaOu  »7IeMEHThl CHHEPreTMKM MOJKHO HAWTH  4pe3BbIYaiiHO
MHOTOYHCIIEHHBIMU. B Xo/1e Halero uccnenoBaHust Mbl IPUILLUIM K BBIBOJY, YTO CaMa 3Ta Tema
MOJKET ObITh OTJIENIbHOM 00JIbILION TeMOI uccneoBanus. [loTomy uro HayuHoe Hacneaue @apadu
3TO OIPOMHBIM OKEaH, M B HEM €II[¢ MHOTO HEHCCIeq0BaHHbIX aciekToB (Suleimenov, 2019: 153).

B stom cMmbicne TBopuecTBo A0y Hacpa ®dapabu OeCKOHEYHO akTyajbHO JJIS HAIIEero
BpemeHu. Ero ¢uunocodus, chopMupoBaHHas Ha OCHOBE CHHEPreTHUECKOro aHalu3a,
IPeJOCTaBIsIeT ITyOOKOe MOHUMAaHUE JIBIKYLIMX CHJI OOILIecTBa W IMyTel X rapMoHuszanuu. B
YCJIOBHSAX COBPEMEHHOT'0 MHpa, KOT/1a MUP CTAHOBUTCS BCe 00JIe€ CJI0KHBIM M B3aUMOCBS3aHHBIM,
Mblcian Papabu 0 coTpyIHHUYECTBE, MOPATIBHOM OTBETCTBEHHOCTU U €AMHCTBE 3HAHUM OCTaI0TCA
BaXXHBIMH JUIS IOCTPOCHMS CIIPABEAJIUBOTO U YCTOMYMBOTO 00IIECTBA.

Comnocrasnenne ¢unocodpckoro Hacieaus AOy Hacpa Papabu ¢ Meronosnorueit
COBPEMEHHOM CHHEPreTHKHM II03BOJIAET BBIABUTh IJYOMHHYIO TIPEEMCTBEHHOCTb HJIEH,
OTHOCSIITUXCSL K TOHUMAaHMIO MPUPOJBI COLMAIBHOTO MOPSAIKA, MEXaHU3MOB (OPMHUPOBAHUS
rapMOHUU U YCTOHYHMBOCTH B 4ejoBedeckoM coobuiectBe. dapabu, ganeko onepenuBIInii cBOE
BpeMsl B aHaJM3€ CTPYKTYphl OOIIECTBA, POJM 3HAHUS, HPABCTBEHHOCTH W B3aUMOJCHCTBUS
WHIUBUJIOB, (PAKTUYECKH TPEATIOKUI PAHHIOI KOHIIETILUIO CAaMOOPraHU3YIOIIEHCs COLIMaIbHON
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CUCTEMBI, B KOTOPOM MOPSA0K BOZHUKAET KaK pe3yJbTaT COINIACOBAaHHON aKTUBHOCTH 3JIEMEHTOB,
a HE BHEILIHETO IPUHYXICHHUSL.

CuHepreTudyeckuil  MOAXOJ,  HANpaBICHHBIH  HAa  HUCCIEJOBAHME  IPOLECCOB
CaMOOPraHu3allii, HEIMHEHHONW JUHAMMKU M dMEP/UKEHTHBIX COCTOSIHUN CIIOXHBIX CHCTEM, Ha
COBPEMEHHOM 3Talle MpeaocTaBiisgeT 3Q(EKTUBHBIN A3bIK ISl PEKOHCTPYKLUU U UHTEPIPETALUU
conuanbHO-(puIocohckux Bo33peHnd MpICTUTENS. Uepe3 3Ty METOI0JIOTHIECKYIO ONITHKY YYeHUE
dapabu o0 mM00pOJETEIHPHOM TOpOJAe, O B3aMMHOW OOYCIOBICHHOCTH WHAWBHIYaTbHBIX H
KOJUIEKTUBHBIX LEJEH, O CTPYKTYpooOpasyrollel pojid 3HaHMs, AOOpOAETENH U KOOIepaluuu
IIPEJICTACT KaK CUCTEMa MPUHIUIIOB, 00ECIEUNBAIOIINX YCTOMUYUBOCTh U pa3BUTHE OOLECTBA B
YCIIOBUSX U3MEHYMBOCTH M HeonpeaenénHoctu (Suleimenov, 2019: 79).

OcoOyro aKkTyanbHOCTh Takas MHTEpIpETalus NpUoOpeTaeT B CUTyalluu TJ0O0AlIbHBIX
TpaHcpopMaluii, Korjja COBpeMEHHBIM COLIMyMaM TPeOyeTCsl 1IEJIOCTHOE TOHMMaHHE MEXaHU3MOB
ajanTanuy, B3aMMHOM TOJIEPKKA U COTJACOBAHHOTO pa3BuTus. Papaluiickas MoOJenb
oOmiecTBa, OCHOBaHHAs Ha PallMOHAJIILHOCTH, HPABCTBEHHOM COBEPIICHCTBOBAHWHU, FTAPMOHUU U
COLIMAJIbHOM OTBETCTBEHHOCTH, MO3BOJIIET PacCMAaTPUBATh COLIMAIBHOE IIEJI0€ KaK OTKPBITYIO
JUHAMHYECKYI0 CHCTEMY, YCTOMYMBOCTH KOTOPOW JIOCTUTAeTCs 4Yepe3 BHYTPEHHIOIO
COTJIACOBAHHOCTh, MHOTOYPOBHEBYIO KOMMYHMKAIIMIO M KOOIIEPATUBHBIE CBSI3U.

Takum oOpazom, usyuenue TpyaoB dapabu ¢ mo3unuil CHHEPreTUKN OTKPHIBAET HOBBIE
HCCIIEIOBATEeNIbCKME TOPU3OHTHI JUISI MEXIUCHUIUIMHAPHOTO aHalM3a COLMAJILHOTO Pa3BUTHS,
MIO03BOJISISI HHTETpUPOBaTh (puinocodckre, NOJUTOIOTHYECKHE, KyIbTYPOJIOTHUECKHE U CUCTEMHO-
HayuyHble moaxoabl (CyneiimenoB, 2020; 126). OHO HIeMOHCTpUpPYET, UTO KJIACCHUYECKUE
¢unocodpckue uaeu He TOJIBKO COXPAHSIOT HAYYHYIO 3HAYUMOCTb, HO U CITyXaT (yHJIaMEHTOM
U1l IOCTPOEHUS COBPEMEHHBIX MOJIENIEH COLMAIbHONM CaMOOPraHU3ally, YCTOHUNBOTO Pa3BUTHS
Y TapMOHUYHOTO B3aMMOJICHCTBUS uesloBeKa M olmiecTBa. B 3TOM cMbIciie MHTELIEKTyalbHOE
Hacneane dapabu cTaHOBUTCS BaXKHBIM METOJJOJIOTMUECKUM PECYPCOM JUTsl TOHUMAaHUSI IPUPO b
CJI0KHBIX COIMAJIBHBIX CUCTEM U TIOMCKA MyTe UX KOHCTPYKTUBHOM 3BoIIonMK B X X1 Beke.

3akiro4yenue

[TpoBenénHoe HccienoBaHKME IMOKA3ajo, YTO COLHMAIbHO-(puIocopckoe Hacieaue AOy
Hacpa ®apabu ob6nagaeT 3HaUYUTENBHBIM METOJOJOTHYECKUM IMOTEHIMAIOM JJIsi OCMBICICHUS
COBPEMEHHBIX OOIECTBEHHBIX MPOLIECCOB B KOHTEKCTE CHHEPTeTHUYECKOM MapajurMbl. AHAIN3
ero ujaed 4epes MPU3My CHHEPIETHKH IO3BOJIIET PacCMaTpUBaTh (QMIOCO(UIO MBICIUTENS HE
TOJIBKO KaK HCTOPUKO-(MIOCO(CKOe SBICHHWE, HO W KaK pPaHHIOI (opMy CHCTEMHOTO M
HETMHEHHOTO TMOHWUMAaHUS OOINeCTBa, OCHOBAHHOTO HA MPUHIMIAX CaMOOPTaHH3aLUH,
KOOIIepaly ¥ BHYTPEHHEH COrIaCOBAaHHOCTHU 3JIEMEHTOB COLMAILHOM 1IEITOCTHOCTH.

®apabu nHTEPIPETUPYET OOIIECTBO KAK MHOTOYPOBHEBYIO, IMHAMHYECKYIO H OTKPBITYIO
CHCTEMY, YCTOHYMBOCTb KOTOPOW IIOCTHIaeTCsi HE IMOCPEACTBOM BHEIIHETO NPHHYXICHHS, a
Onarogapsi BHYTPEHHUM DETYISITHBHBIM MEXaHW3MaM — pa3yMy, 3HaHUIO, J0OpoAeTend |
opHeHTauuu Ha obmee Onaro. Ero ydeHuwe o «1oOpoAeTeIbHOM ropojie» B CHHEPreTHYeCKOM
KJIFOUYE MPEACTaeT KaK MOJIENIb CaMOOPraHU3YIOIIEHCS COMABHOM CTPYKTYPBI, TJIe MOpaJbHbIE
LIEHHOCTH BBIMOJHAIOT (YHKIHUIO aTTPAKTOPOB, HAIIPABIAIONIUX Pa3BUTHE IMYHOCTH U 00IIECTBA
K COCTOSIHMIO TApMOHUH U YCTOWYMBOTO MOPSIKA.

Ocob6oe 3HaueHue B ¢wiocopun Dapabu mnpupaércs poiau 3HAHUSA, BOCIUTAHHUA,
KOMMYHHUKAIIMH ¥ COLUAIEHOW OTBETCTBEHHOCTH, KOTOPBIE B TEPMUHAX CUHEPT€TUKU MOTYT OBITh
OCMBICTIEHBI KaK MapaMeTpbl MNOpsjaKa, 00ecleyuBaolIie COTIACOBAHHOE B3aMMOJIEHCTBUE
3JIEMEHTOB CHUCTEMBI U IpeAoTBpaliatomnue e€¢ qecradbuinszanuio. OcnabieHne 3THX HapaMeTpoB,
no @apabu, BeAET K yTpare paBHOBECHUS, POCTY XAOTHUECKUX TEHICHUMH M COIMAIbHBIM
KpHU3UCaM, YTO KOPPEIUPYET C COBPEMEHHBIMHU MPEJICTABICHUSIMH 0 OU(YpKaIHUAX U HEITUHEHHBIX
NepexoJax B CIOXKHBIX cHCTeMax. Takum oOpa3oM, CHHEpPreTHYeckoe MpouTeHue (Gpuiaocopuu
Ab6y Hacpa ®apabu no3BoJjsieT BBIIBUTH IMTyOMHHYIO IPEEMCTBEHHOCTh MEXAY KIacCHYeCKOH
COLUANBHO-(PUIOCO(PCKON MBICTBI0O U COBPEMEHHBIMH MEXKIUCIUIUIMHAPHBIMU  TEOPHIMHU
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camMoopranuzanuu. Mien MpICIUTeNsl 0 TapMOHUU YeIoBeKa U OOIIEeCTBa, O €AMHCTBE 3HAHUS U
HPAaBCTBEHHOCTH, O KOOIEpALlMM KAK OCHOBE COLMAIBHOIO IOPSAKA COXPAHSAIOT BBICOKYIO
aKTyallbHOCTh B YCJIOBHSIX TJIOOANbHBIX TpaHchopManmid, HEONpeAenEHHOCTH U pPOCTa
conmanpHOU (parmentaru. Hacnemue ®apabu MokeT OBITH PACCMOTPEHO KaK BasKHBIM
METOJIOJIOTUUECKHI pecypc sl pa3pabOTKU COBPEMEHHBIX MOJENEH YCTOWYMBOTO pPa3BUTHA,
COIMAIBHOM MHTETPAllMy U TapMOHU3ALMKA OTHOIIICHUI MEXy JTUYHOCTHIO U 001IecTBOM B X XI
BEKE.
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Angarna. byn makanaga 90y Hacelp on-®apabuaiH KalbIpbIMAbI MEMJIEKET Typallbl
UTIMIHJIET1 aJlaMHBIH pyXaHU KEMEJAIKKE JKeTY KYHJIBUIBIKTapbl MEH OJIapAblH (pUiocousibik
Ma3MYHBI )KaH-KaKThI TATaHa bl OUIITBUIIBIH «KAHBIPHIMIIBI KaJIay KOHIICTIIUSICH aJaMHBIH IIIKi
KETUTYIH, akpUI-TlapacaT TeH BBTUNKKE HETI3ENTeH KOFAMJIBIK KYPBUIBIMHBIH MOHIH
allKpIHIANTBIH 1prefii Teopusl peTiHAe KapacTblpbUiaabl. 3epTrey OapbichiHia an-Dapabuiiy
Ka3lpri 3aMaH TYPFBICBIHAH KalTa MalbIMJaldfaH HaesIapbl XYHMEJEeHIN, OHbIH SJIeyMETTIK-
bunocopuaIbIK Ke3KapacTapbl aHa oJIiCHAMalbIK TYpFblIa 3epaeneHeni. byn kanamia
KapacThIpylap  OWINBUIABIH ~ METa(QU3UKAIBIK,  TCOJOTHSUIBIK  JKOHE  OHTOJIOTHSUIBIK
TYKBIPBIMIAPBIHBIH ©3apa OaiIaHbICBIH aHBIKTayFa MYMKIHIIK Oepesi. ABTopnap an-Dapadbuain
0oJMBIC, amamM TaOuraThl >koHE JKapaTymibl Typajbl TYCIHIKTEpiHIH OipTyTac (UI0COPUSIBIK
KYHe KYpalTbhIHBIH FBUIBIMU TYPFbIIaH monennaeini. COHbIMEH KaTap OWIIBUIIBIH JIOTHKAJIBIK
oiTay MoJIeHUETIHE KOCKAH YJIEC], TAHBIM TEOPHCHIHIAFbI PAIIMOHAIIBIK KaFUIaJIaphl JKoHE OUTiM
MEH TopOHMere KaThICThl KO3KapacTapbl Ka3ipri T'yMaHUTAPIIbIK FRUIBIMIAPMEH cabaKTacThIphbLIa
tangaHaapl. Makanaga ®apabuaiH TyraH Kepi, OHBIH TYJIFAJbIK KaJbIITaCyblHA OCEP C€TKEH
TapUXU-MOJICHU OPTa JK9HE OYJI OPTaHBIH OMIIBLI MYPACBHIHBIH KaIbIIITACYBIHIAFbI POJIl KOHIH/E
e KpIcKama MojiMeT Oepireni. 3epTrey HoTHxeciHAe on-Papabunin  GuiaocoPpusbik
MYPAChIHBIH KYHJIBUIBIFBI, OHBIH Ka3Ipri 3aMaHfbl KOFaM, PyXaHUST >KOHE ajgaM TopOueci yIIiH
MaHbI3bl aWKbpIHAATaAbl. OWIIBUT HISSTIApBIHBIH oMOe0an cumatbl MEH OJjapabl  OYTiHT1
MHTEJUICKTYAJJIBIK KEHICTIKTE KOJIAHY/BIH FHUILIMU-TCOPUSIIBIK MYMKIHIAIKTEpl HETi3Aele/Il.
Makana ®@apabu UTIMIH TEpEeH TYCIHYT€ >KaHa KO3Kapac YCHIHATBIH MaHBI3JIbI 3€PTTEYy OOJIBII
TaObLIAIBL.
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Abstract. This article provides a comprehensive analysis of the values of spiritual
perfection in Abu Nasr al-Farabi’s doctrine of the virtuous state and their philosophical
significance. The thinker’s concept of the “virtuous city” is examined as a fundamental theory that
defines the essence of human inner development and a social structure grounded in intellect,
wisdom, and virtue. The study systematizes al-Farabi’s ideas reconsidered from a modern
perspective and explores his socio-philosophical views through a new methodological lens. Such
a renewed approach makes it possible to identify the interconnectedness of the thinker’s
metaphysical, theological, and ontological propositions. The authors scientifically substantiate that
al-Farabi’s views on being, human nature, and the Creator form a coherent philosophical system.
In addition, the article analyzes al-Farabi’s contribution to the culture of logical reasoning, his
rational principles in epistemology, and his perspectives on education and upbringing in
connection with contemporary humanities. It also provides brief information about Farabi’s
homeland, the historical and cultural environment that shaped his personality, and the role of this
environment in the formation of his intellectual legacy. The study concludes by highlighting the
value of al-Farabi’s philosophical heritage and its significance for modern society, spirituality, and
human education. Finally, it substantiates the universal character of the thinker’s ideas and the
scientific-theoretical potential of applying them in today’s intellectual landscape. The article
represents an important research work that offers a new perspective for a deeper understanding of
Farabi’s teachings.

Keywords: al-Farabi, Turkic philosophy, reason and religion, virtuous society, Turkic-
Islamic civilization.
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YMeorcoynapoonuiii kazaxcko-mypeyxuii ynusepcumem umenu Xooxcu Axmeoa Hcasu, 0okmop meonozuu
u ¢punocogckux nayx, npogeccop (Typxecman, Kazaxcman), e-mail: dosaykz@mail.ru

Aab-Dapadu — Mypen TIOPKCKO-HcJIaMcKoi nuBuianzanuu (870-950)

AHHoTanus. B gaHHOW cTaThe BCECTOPOHHE AHATU3UPYIOTCA LEHHOCTU JOCTHXKEHUS
JyXOBHOI'O COBEPIIICHCTBOBAHUS YesloBeKa U ux ¢punocodcekoe coaepxkanue B yuenuu Aoy Haceip
anp-®apabu o A00poaeTenbHOM rocyaapcTBe. KoHIENIMs MBICIUTENS O <«100pOAeTeIbHOM
ropojiey paccMarpuBaeTcsi Kak (yHIaMEHTalbHas TEOpHUs, PACKphIBAaIOIlas BHYTpEHHeE
COBEPIICHCTBOBAHME YEJIOBEKAa, a TaKXE CYIIHOCTh OOIECTBEHHOIO CTPOs, OCHOBAaHHOIO Ha
paszyme, OnaroHpaBuu U AoOpojerenu. B xone uccienoBaHus CUCTEMATU3UPYIOTCS UACU allb-
®apabu, MepeocMbICICHHbBIE C MO3UIMI COBPEMEHHOCTH, M €ro COIUaIbHO-(puIocopckue
B3TJISAbl U3Yy4YAIOTCS B HOBOW METOAOJIOTMYECKON MepcrekTuBe. Takoil 0OHOBIEHHBIN MOIXOM
MO3BOJISIET BBISBUTH B3aUMOCBSI3b €r0 MeTa(U3MUECKUX, TEOJOTHYECKUX MU OHTOJOTUYECKHX
MOJIOKEHUI. ABTOpPHI Hay4HO OOOCHOBBIBAIOT, YTO IMpeiacTaBieHHUs anb-Dapabu o ObITHH,
npupoje yenoBeka u TBopie oOpasyroT mnenoctHyio ¢unocodekyro cuctemy. Kpome Toro,
aHAJIM3UPYETCS BKJIAJ MBICIUTENS] B Pa3BUTHE JIOTUYECKOM KYyIbTYPhl MBIIUIEHUS, €r0
paloHaIbHbIe IPUHIIUITEI B TEOPUU MMO3HAHUS, a TAKKe B3TIIAI6I HA 00pa30BaHue U BOCITUTAHUE,
COTIOCTaBJICHHBIE C COBPEMEHHBIMU T'yMaHWTAapHBIMH HaykaMHu. B cTaThe Takke MPUBOASTCS
KpaTkue cBeneHuss o poauHe Dapabu, HCTOPUKO-KYIBTYPHOU cpele, TMOBIUSABIIEH Ha
(dbopMHUpOBaHHE €r0 JMYHOCTU, W POJIM ITOW Cpelbl B CTAHOBIEHHH €r0 WHTEIJIEKTYalbHOTO
Hacnenusi. B pesynbrare uccieqoBaHUS BBISBISETCS IEHHOCTh (PHIOCO(CKOro Hacleaus alb-
®dapabu, ero 3HAYUMOCTH JJIsI COBPEMEHHOTO O0IeCTBa, AyXOBHOCTH M BOCIUTAHHS UYEIOBEKa.
O6ocHOBaHa YHUBEPCAIBHOCTh UJCH MBICIUTENS W HAYYHO-TEOPETHYECKHE BO3MOXKHOCTH HX
MIPUMEHEHHs] B COBPEMEHHOM HWHTEIIEKTyalbHOM MpocTpaHcTBe. CTaThsi MpeACTaBIseT coO0M
BaKHOE MCCIIEIOBAHUE, MTpeyIararoliee HOBbIH B3I Ha TIIyOOKOoe MoHuMaHue yaeHus Papadu.

KamoueBbie cioBa: anp-Qapabu, TIOpKCKas Quiuocodus, pasyM U  peNurws,
n00poIeTeNbHOE 00IIEeCTBO, TIOPKCKO-UCIAMCKas [IMBUIIU3AIIHS.
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El-Farabi — Tirk-Islam Medeniyetinin Bilgesi (870-950)

Ozet. Bu makalede Ebii Nasir el-Farabi’nin erdemli devlet dgretisindeki insanm ruhani
olgunluga ulasmas: ile ilgili degerleri ve bu Ogretilerin felsefi igerigi kapsamli bigimde
incelenmektedir. Diigiiniiriin “erdemli sehir” anlayisi, insanin igsel gelisimini, akil ve iyilige dayal
toplumsal diizenin mahiyetini agiklayan temel bir teori olarak ele almir. Arastirma siirecinde
Farabi’nin giiniimiiz baglaminda yeniden yorumlanan goriisleri sistemlestirilmis, onun sosyal-
felsefi yaklagimlari ¢agdas bir yontemle degerlendirilmistir. Bu yeni degerlendirmeler, diisliniiriin
metafizik, teolojik ve ontolojik goriisleri arasindaki iliskiyi belirlemeye imkan saglamaktadir.
Yazarlar, Farabi’nin varlik, insan tabiati1 ve Yaraticiya dair anlayislarinm biitiinliklii bir felsefi
sistem olusturdugunu bilimsel olarak ortaya koyar. Ayrica diisiiniiriin mantik kiiltiiriine katkilari,
bilgi teorisindeki rasyonel ilkeleri ve egitim-6gretime iliskin goriisleri giiniimiiz beseri bilimleriyle
baglantili sekilde analiz edilir. Makalede Farabi’nin dogdugu boélge, kisiliginin sekillenmesinde
etkili olan tarihi ve kiiltiirel ortam ve bu ortamin onun fikri mirasinin olusumundaki rolii hakkinda
da kisa bilgiler verilir. Arastirma sonucunda Farabi’nin felsefi mirasmin degeri ile onun ¢agdas
toplum, maneviyat ve insan egitimi acgisindan dnemi somut bi¢imde ortaya konur. Diisiiniiriin
fikirlerinin evrensel niteligi ve bu fikirlerin giiniimiiz entelektiiel alaninda kullanilmasina dair
bilimsel-teorik imkanlar temellendirilir. Makale, Farabi 6gretisini derinlemesine anlamaya yonelik
yeni bir bakis acis1 sunan degerli bir ¢aligma niteligi tasimaktadir.

Anahtar kelimeler: Farabi, Tiirk felsefesi, akil ve din, erdemli toplum, Tiirk-islam
medeniyeti.

Kipicne

Kanmer kait noyipae 6onmaceiH o1- @apabu 6abaMbI3bIH TYIFACHI, MYPACHI )KOHE OHBIH
MOHI MEH MaHbI3bI apTa OepeTiHi co3ciz. ©0y Hackip Myxammen 6un Myxamen 6uH Tapxan OuH
¥3nyk on @apabu ar-Typku. Okeci Myxammen CamaHwiep TYChIHAA ©Mip CYpim, ackep 6achl
Oosranra ykcainel. bBypeiHFBI 3epTTeynepae, on-Dapabuni «Mayapannaxp aiimarel, ®apad
KaJlachIHIa» TyFaH Aen kepcereni. by kare monimer. Cebe6i MayapanHaxp meH dapab aitmarbl
eKi OeJiek KeHICTIK. Apab nepekrepi, on-Papadbu Dapab aiimarel, Yacux KpicTarbiHaa 870 >KbLIbI
(259 xwmxpu KblUT caHarbl OOMBIHINIA) TyHHEre KeIreHairi Typainsl aiitanel. Conpai ak, ®apabd
aitmarbl Oyriari OtbeIpapMeH IiekTenMmeini, kepicinmie, OTeipap ocbkl Papal aliMarbIHIAFbI
OHJAaFaH KaiajmapablH Oipi. Onait AeWTiHIMI3, OpTarachIpybIK >ka30a nepekrepae «PDapad
ailMarbIHAH OHBIH €Iy aNThl Kajla/KOpFaHbIHAHY IIBIKKAH FajdbIMIap Typasibl alThlIaabl. MyHBI
N6H Acupnain enOeri nae pacraiiapl. dapab ailimMareiHma aTtanm aiTkanna, Kepuepu, O3reHpn,
Uchumxad, Mam, Ceirnak, Slccbl, Yacuxk koHe T.0. KanajlapblHAH IIBIKKAH FyJilamangap MeH
Mypayiapbl Ti3iMJiepi opTa facelpiapia jga Oenriii Oosran. MyHel A. Men, e3iHIH
«MycynbMaHCKHI peHecceaHc» eHOeringe e aram etedi (Mer, 1996: 544). Ocbl TakpIpbinTa
Typxusinsik raneim FO.3. Kabakusiabig «XI ve XII. Asirlarda Karaganlilar Devrinde Mavara al-
Nahr Islam Hukukgular» neren seprrey monorpaduscel 6ap (Kavakgi, 1976: 322). Courbl
TOYeNCI3IKTEH COH ocipece, «MojeHn Mypa» OarfapiaMachlHaH KeWiHIl, cajlaapaibIK
3epreynepne, npodeccop O. [epbicaminin 40 — KybIK «papabuiep» Typanbl i37eHicTepi
OMBIMBI3IBIH JoMeni O6orxa anmaael (epOiconmi, 1995). On-dapabuniy Teri Typajibsl Aa Tapuxu
JIepeKTep aparl, Mapchl JETE€H CHUSKTBI OPTYPIl MAIIMETTEp KeNTipce 1, OHBIH PachlHIA OFbI3-
KBITIIIAK TalTIaChIHAH IIBIKKAH 9CKEPOACHIHBIH YJIbI, Op1 HBICTIBICBIHBIH «all-TapXaH», «Il YY3JIBIK))
(OFBI3IBIK OOJYBI Ja MYMKIH), «QJI-TypKu», «dia-dapabu» ekeHAiriHe Kapar dJeM OHbl «TYpIK-
WCJIaM OUIIBUTBD) PETIHE MOUBIHIANIBI.
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Atakrtbl Tapuxibl, Makaucu, Mcduxan Typansl xka3zbanapeinia, an-Dapabuniy TyraH
xepi «Yacwk/Yacur/Okcyc/Orpi3» nen kepceringi. Srum  Yacwk/Orbi3 Kopranbsl [X-X
FaceIpiiap/ia TapuXU MOIIMETTEpJC AaTajaThlH OFBI3-KbIMIIAKTAPABIH OWIIriHIeT1 MaHBI3/IbI
kbictak gered ce3 (Ibn Hallikén, 1969: 366). Mine ocel aiimakra on-®apabu sxacTalibIHaH OKY-
OlriMre Kymrap OOJIbIN, ajFaml OUTIMIH ©3iHIH TYBIIT ©CKEH KBICTaFbIHAH OacTaraH. YacwiKIe
Ka3bUIBIK JKacaraHIBIFbl Typallbl MaTiMeTTep e kezaeceni. Con ke3miH e3iHnae o, guiaocodus,
MaHTHIK, (PUKX, KajaM FRUTBIMIApPBIH Hrepeai. ApuctoTenbaid «JKaH Typanbl eHOeTriH» XKY3 per,
«Metahu3uKachlH» KBIPBIK PET OKBIFAHIBIFBIH, PUCAIACBIHBIH IIETIHE 63 KOJIBIMEH YKa3bIIl
kaiaeipran (Bayraktar, 1997: 156-176). On ¢wunocodusasl barmatka KeareH COH JIaMbITHII,
MEHIepreH jiereH ce3. Oiitkeni, barnarta oran norukanan 96y bump Marra 6un Hynyc, Hyhan
oun Xaitnan Xappauu ae nopic 6epreniri aitteinansl (Ibnu'l-Kifti, 2023: 277-278). ConsiMen
karap ®Papabure bargarra atakTtsl T, ©0y bokip Myxamen MOH an-Cappax aa apal Tiil
rpammarrukaceiHan cabak oepred (Giirsoy, K., & Ag¢ikgeng, 1991:118).

On ®apabu Typasbl aHbI3Aap Aa 6apuibuibiK. CoapAblH IIIiH/E Ha3ap ayJapapibiK TYCHI
OHBIH JIET/IapJbIK TIpHIUTIK ueci 0omysl aep emaik. On KaHIa KepaeH FyjlaMa, AaHa, Kaita oepal
ockepOachIHBIH YIbI O0JIca J1a, elKalia OalsIbIK, aTak, MaHCcanKa KbI3bIKMaraH. Ta3za COMBLIBIK
xonne OonraH. XakKa, aKUKaTKa JIereH Maxa00aThl OHBIH pyXaHU KEMEJJIINIMEH TYTacTaHbIII,
epuIireHre ykcaipl. bipiHIi XUKMeT, JaHalbIK 00Jica, My3blKa OHBIH €KIHIII cyleHepi OoJiFaH.
Coun ke3zeri ke3 KeyreH acnanTa oifHail Ouiren. Capaiigarbuiapabl KyHIMEH YUBIKTaThI KETKEH
JIETeH aHBI3 QI JIe e ay3blHaa. AHBI3 1a Oonca, on-Dapabu TyIFachlH TaHyFa HET13 00JIaThIH
MOJTIIMETTED.

an-®apabuaiH eMip CYpreH A9yipi IIHU TaHBIM MEH casicaT apachlHJarbl OiTicIiec Kayranap
MEH e3apa CemapaTHCTIK HACOJIOTHUSUIAPAbIH IMIAPBIKTAl TYpFaH Ke3eHi OoyaThiH. OchIHAaR
naynapiaaH ansic 60ny MakcateiMeH 942 skeuisl barmartel Tactam, [llamra oiieicamsr (Kehhale,
1993: 194). Opi kapaii 966 xbutbl Xaneb (Asemnmno) ouneymrici Caitdynmayaa O0y an-Xacan Onu
oun AOymina 6uH Xamaan an-TarnuOu capaiibiHa ajabiHaAbl. bipak, capaii KomeMeTiHe TypaKTarn
Kajlia amMai, oJ1 JKepAi jae Tactam ketedl. Tapuxu aepektepnae on-Papabunin barmar nen
Meiceipaa mokipTTepi Kon 6osira aeceai. ComapabiH IiHAE €H aTaKThuiapbl O0y 3akapust Naxus
oun Anuu Men Mou Cuna (Mu‘cemu’l-miiellifin, 194). Herizi Mou Cuna men on-Papabu 6ip
Oipin emipnue kepmece ne, MOH Cuna e3iH om-®apabuiuiH MIOKIPTIMIH aen ecenteimi. On
ApucrorenbaiiH «MeTtadu3nuka» aTThl TPAKTATBIH KBIPBIK PET OKBIN TYCiHEe anMaipl. KeiiHHeH
on-®apabumiH «AKIUACHIUS XKoHE MeTapU3WKa» PUCATACHIH OKbIFAHHAH COH ApHUCTOTENbII
TYCIHT€HIH Ka3blIIl, 631H a5-DapabuaiH MOKIpTI PETIHAE MOWBIHIaFaH.

On-Papabu 6adambI3 cekceH xackiaa, 950/399 Illamma kaiiteic OonraH. baiixaku on-
dapadbuin JJumack neH AckanaH apachlHa JKOJI TOPbIFaH KapaKIIblIapAblH KOJbIHAH Ka3a TallThl
7ereH manimer Kanaeiprad (Sayili, 1951: 62). Bipak MyHaa col Ke3aeri JIHIIUTIKTIH cascaThl
xatblp. Mcinam MeH ¢GuiocodusiHbl, TIH MEH FhUIBIMJBI, aKbI MEH HAaKbUIIbl KaTtap KOMBII
TyTacTaHbIpa aJIMaFaH CaHAHBIH TAIICBHIPBICHI OOJIFAHABIFBI €KEHIIT aHbIK. bipak, OyriHnri Tanaa
Oenrini Oonranaai, on-dapadbunin cyiieri Hlamaaret «bab an-carup» Mazapeinja xatsip (Wafayat
al-A‘yan, 242). Tarb1 on-®Papabu 6abamMbI3 TYPAIIbI «OKETITIC €Ki TII/1e» COMIEreH JAereH aHbI3aap
Oap. byn >xepneri <keTmic eki TUI» Tipkeci Keml Tinm OUIreH JereH MarblHaga OoJica Kepek,
eKIHIII/IeH, KeTMic eKi (upKa, SFHU UCIaMJIaFbl <OKETIIC €Ki Ma3Xady, )KamaraT, TONTHIH TLTiH
Ouly peTiHAE YFbIHbUIAABI. YUIiHIIIeH, on-PapaOuaiH ycTa3ablFblHA JIET€H KYPMETTIH,
Maxab0aTThIH Oenrici 601y kepek. Al paceiHaa an-Dapadu, TYpKH, papcH, COF Il XkoHe apal TUTiH
MeHrepred. KeliHri 3epTTeynepae OHBIH TpeKlleqeH e Xabapbl OoyiFaH JIereH JepekTep Oap
(Boyer, 1960: 77).

®dapabunin «ekinmi ycrasy (Myammum ac-CaHun) qereH Jakam aTel 6ap. byt atak oraH «ot-
Ta’nmumy c-Canu» aTThl pucalackiHa OaifiinaHplcTel OepinreH aeini. Dapabumi MyHIai
pucanacel Oapel kaitbiana Korin Yenebuniy «Komgy3-3yHyH aH ocaMHu-I-KYyTYOM yo-pyHYH»
aTThl eHOeriHze raHa ke3zecendi. JlereHMmeH, on ycrassl ©0y bump Marragan Oyn canana anne
Kaiima o3bIK Typ. Paceinma, ®apaOuaiH JIOTHMKa callachlHIa >KacaraH ipl KaHAJIBIKTapbl Oap.
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Conpnaii-ak on Apucrortensain «Kutad an-bBypxan» («/lomen xiTaObl») aTThl TpaKTaThIHAAFHI
KypJeni KaFuJanap/sl TYCIHYre OHAMIAThI, JOTHKA FRUIBIMBIHA YIIKEH YJIEC KOCTHI.

Conbimen, an-PapabuiH TYpKi HcIaM ©PKEHHMETIHIH ONIIBUIBI OOJBIN KaIbIITACybIHA
KOHE eHOEKTEepiH/e KOpIiHiC TalmKaH OM-TYKbIPBIMAAPBIHBIH HETi31H/e KaTKaH I 0acThl KaliHap
ko3 Oap. Omap — TYpKi MoJIeHHUETI, TpeK Qrutocodusch xoHe uciam aiHi. Ockl Y oiay KoHe
MOJICHHET KYHECIHIH 13/Iepi OHBIH EHOCKTCPIHEH alKbIH OaifKama Ibl.

3eprreyniy Makcatel — on-Papabu mIBIFapMaiapbsl Typaibl jKaHAIla Ke3KapacTapibl
Tangay; OHBIH NiH MeH (uiocodus, agaMm MeH Aia YHIECIMAUIITT Typasibl TY>KBIPhIMIAPbIH
OYTiHr1 3aMaH KOHTEKCTIH/IC KalTa Kapay apKbUTbI OJIApIbIH Ka3ipri 3aMaH MOJICHUCTIH/IC KOPIHiC
TaOybIH aKBIHAAY.

3eprTey aaicTepi

3eptTey 6aphIChIHIA KeJIeCl FRUIBIMU SICTEP KOJIIAHBLI/IbI:

I'epmenesmukanvik 20ic — on-®OapabuiiH eHOEKTEPIH MOTIHAIK Tajijay apKbLUIbI
¢unocopusiblk  MarbiHacklH amy. Cos apkputel Dapabu  IIBIFapMaNapbIHIAFBl  UCITAMH
TEPMUHJIEP MEH eXKeNTi Tpek (GUiIoco(UsChIHIAFR YFBIMIAP apachIHIaFbl YFBIHBUIMAW KEJITeH
TaHBIMJIAD MEH TYCIHIKTEPiHIH, Kemleri KeHECTIK Ke3eHJE /€ YKAIFACKBIHIBIFbI aiKbIH/IaIa Ibl.
@®apabu TepMUHAEP! MEH Ipek (UIOCOPHICH apachlHIAFbl albIpMaIIbUIBIKTAp, HCIaM JIHH
TaHbIMBl MEH OKUIJEpl apachlHIarbl ChbIHAAapra cebenm OosFaH KypJeni miaTdopMa eKeHIrl
oenrimi.

Canvicmuipmanst manday 20ici Oyn ¥ciaM, aHTHUKaIBIK JXOHE TYpPKi (PHUIOCOPUSIIBIK
JOCTYPIEPIH CATBICTBIPYIa MaHbI3bI Yepic. byt eTe maHbI3 161 c€0€01, oitnay xykenepi opTypii
OpKeHHUETTIK Heri3nepaid dapabu mbiFapMantapbl apKbUIbl TYTACTHIKKA YMTBUIFAH KYOBLIBICH.
ONTCe J1e, NCIIaMIbIK KYHIBUIBIKTAPMEH SXKEJT1 TPeK KoHe TYPKUTIK OacTayaapabl OJapIblH oiaay
KYHeNepiHaeri ycTaHpIMAap, Uaesuiap, AYHUETaHBIMIBIK (opMaiapbl MEH IIabJoHAaphl e3apa
KaJlail a)KbIpaThIIaIbl )KoHE YHJIECe Il IeTeH Macesere kayar Oepei.

DenomenonocuanvlK macii — OWIIBUIIBIH PyXaHU TOKIpHOECIH 3aMaHayd KOHTEKCTe
TyciHaipy. Opune Oyn Papabu GuiaocoPHsICHIHBIH OMIPIIECHIIT MEH 3amMaHayW ©3eKTUIIrH
HeTi3/Ieyre bIHFalIbl HETi3 0oJianbel. bacTel Macene oinay xyuenepinaeri cabakTacThIKThI alia
OTBIPBII, YII YaKbIT KATETOPHUSCHIH TYTaCTaHIbIpyFa MYMKIHAIK Oepesi. Macese Kaail 6aKbITThI
Oosyra Ooiaabl JIETeH CypakK opJaibIM, op NIdyipae Je MaHbBI3Ibl opi 63eKkTi. bys Typreinan
®dapabunin oimapbl om MaHbAbB. COHBIMEH Karap OYTiHIT MEMJIGKET IIeH KOFaMJbIK
KAaTbIHACTAP/AbIH ©3apa 3aillbIpibUIBIK - KYKBIKTBIK HETI3Jeri peTTellyl MEH OHJaFbl
npoOsieManapabl ey >KOJAapblHA Jla 6TKeH TaKipuOeneH jkayan i3aey TaOufu mapT. by
Typrbiad @apabunin « KailbIpbIMIb! Kajia/ell» TYXKbIPhIMIaMachl OMIPIICH SKEHIIT1 Co3Ci3.

HoarexueJiepi xoHe TaNKbLIAY

®apabu — TypkicTaH eykeciHiH, nonipek aiiTkanga @apad eHipiHIH TyMachl, YIIbI OUIIBLT
opi kepHekTi pusiocod. O uciam epkeHueTiHe raHa emec, LLbFbic neH baTbic HHTEIIEKTYaIAbIK
olieMiHe Jie 30p BIKHAJI €Til, aKbUI-OMIBIH MOHI MEH OHBIH OMIpJEeri OpHBbI Typajibl TEpeH
TYKbIpbIMJap kacaraH ryjiama. CoHAbIKTaH OYTiHT1 KYHI *kahaHIbIK 0¥ Kyii3eniciH 6acTaH Kelin
oThIpFaH yakpITTa «@Papabu Oy Typanbl He aiiTap eni?» JereH cayaifa KailTa YHUTY aipbIKiia
MaHbI3/Ibl.

OHbl onemMre TaHbIMaJl €TKEH pucananapbiHblH 0ipi — «Kutaby mobanit ohim apa’m an-
Manunatu on-@anuna» («KalblppIMIbsl Kana TYPFBIHIAPBIHBIH KO3KapacTapbIHBIH TOPKIHD»).
Onna ®apabu IlaiiramOapeiMbz Myxammen (c.f.c.) Memuieker OacuibichiH (Pauc an-Oyyoun)
«bipiHmi Gacuibl» periHiie cunarTraraH. byl OHBIH MaitFaMOapIibIK TYJIFAChIH (HUI0COPHSITBIK
TYPFbIIaH TaHBITY opekeri. Ockl ycTaHbiM apkplibl Dapabu maitrambap TyjIFacslHAA opi
¢bmtocodtel, opi HAOMAL (madiramOapasl) OipikTipeni. Con apKbLIbl OJ HCIaMJarbl HyOyyaT
(maitraM0apipIK) TYCiHITiHE jkaHa (UIOCO(USIBIK aHBIKTaMa €HTi3Ai aeyre Oomnaabl. SIFHW,
dapabure aiiTcak, naitrambap — AutaHblH FUHasATBIMEH OHbIMEH Oaiianbic opHaThIN, OHBIH
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OyHpBIKTappl MEH XUKMETTEPIH ajgam3aTKa KeTKi3y KaOineTiHe ue, COHJaii-aKk eH >KOFaphbl
JCHreiIeT1 aKblI neci, KepeMeT (MyFKu3a) kepcere Ou1eTiH agam. On-DapabuaiH o3 JoyipiHaeri
€H MaHbI3/Ibl eHOCKTepiHiH Oipi — AiH MeH ¢mIoco(pusHbBl ©3apa >KaKbIHAACTHIPHIIN, OJIAPIbIH
OaiimaHbIChIH MaliFraMOapibIK (HyOyBBaT) *KoHe (PUI0COPHIIBIK KaFuaagap HEeri3iHe TYCIHIIpYi.
Ou mwstHakBI rtocod meH naiiFamoapIbIH MaKcaTTaphl Oip 1en ecenTen i eKkeyi e anamMabl OChI
IYHUENe JKOHE aKpIpeTTe OaKbITKa JKeTKi3yre Kpi3mer eteni. Mapabu maiiramOapiplH YCTiHEH
¢bunocod Tl KOWIBI IETCH KO3Kapac Kate TycinyaeH Tyrad. OHbIH oiibIHIIA, Gritocod TeK aKbLI-
OMMEH KOHE KaKBIPJIBI €HOeri apKbUIbl XaKWKATKA JKETYre€ TaJIbIHATHIHABIKTaH, CUMBOJIIBIK
TYpAE KOFapel KOpiHyli MYMKiH, Oipak IIbIHalibI MarblHala TNalFaMmOaplaH KOFapbl el
aifTeuIMaiiipl. KerrereH rampIMIapAbIH OFaH KapChl IIBIFYHI 12 OCHI MOCEIIEH1 IyphIC TYCiHOeYIeH
TyblHAaraH. @apabu maiiramo6apabl TOMEHJETYA1 MaKcar eTneial, kepicinue ¢puiocod yrbIMbIHA
epekiie MarbiHa Oepesi. OHbIH TYCIHITHAET1 GUI0CO( — pyXaHU KeMENIIKKe KeTKeH, Oenruii 0ip
JIEHrei/Ie CONbUIBIKTAFbI QyJIMENIK YFhIMbIHA KaKbIHIANThIH TysiFa. Ochbl ujaes keilin MIon Apabu
CUSIKTBI  (pusoco-conmbutapAblH MaFaMOapiblK IMEH OYJIMENIK Typalbl Ke3KapacTapbIHbIH
KaJIBINITACYbIHA BIKIAJ €TKeH. ON-DapaOu/ i malbIMBIHINA, €H 03bIK KETEKII1 — KEMEHIePJIIKIIEH
Karap, OolbIH/Ia MaitFaMOapIibIK TieH PrIocoPTHIK KacHeTTep/ 11 Oip/aeii yiTacTeiprad agam. by
cunarrap Myxammen mnairamOapbiH OOJIMBICHIHIA TOJBIK KOPIHIC TalKaHABIKTaH, OJI OHBI
“Bipinmri 6aciibl”’ aen aTaibl.

By unesHbIH Tyn-TOPKIHI CONMBUIBIK TYHUETAaHbIM/A /1a alKbIH kKepiHeai. Cydunep «Hyp-
n MyxamMMmen» YFbIMBIH OYKUT KapaThUIBICTBIH Oactaybl jen TyciHaipeni. Papabuain
Ke3KapacTapbl MEH MHCTHUKAJIBIK OMIay jKyHeciHIe e OChl CONBUIBIK Ma3MYHMEH YINTAacaThIH
TYCTapAblH MOJI €KEHIH KemnTereH 3eprreyuiiiep aran erteal. Macenen, X. Kopoun dapabu
eHOeKTepiHAe Cypu3Mre TOH TEPMHUHIEP KCHIHEH KOJIIAaHBUIATHIHBIH aiiTa Kelle, OHbIH HHTYHUITUS
MEH WUTIOMUHAIIMSAFAa CYWEHETIH UTiMi aHbIK TYpJE MHUCTHKAIBIK CHUIIaTKa TOJBl €KEHIH aJiFa
taptanpl. An M. baiipaktap ®apabu cumarraran «huiaocod TYJIFACBIHBIH» KEHOIp KbIpiaapbl
compUIap TYCIHETIH oynue OelHeciHe oTe »KakKblH, TINTI KeH >Karmaiiiga Oipaeil neHreiiae
kepineTinin kepcereai (Corbin, 1994: 289). M6 Apabu ceKiai COMBLIBIK XIHE (HUI0COPHSIBIK
OarpITTarbl OWIIBUIIAPIBIH MaiiFaMOapIIbIK TEH OYJIWENIK JKOHIHIET1 TYCiHIKTepl Oyy canara
eNeyni BIKIad eTKeH. 3epTTeymuiepaid anTybiHma, @apabunen 6acran kentereH ¢uiaocodrap
3aTThIH MOHIHE KETY/Al TeK pallMOHAJABIK OMICIIEH FaHa €MeC, MHTYUIUSHBI Ja KaMTUTBIH
“parMoHaNIBl COMBUIBIK” OJIBI apKbUIBI Ky3ere aceipran (Bayraktar, 1997: 158). /1. Boiiep
®dapabuneiy  GuIocoGUICHIHIA HONICIHI Ta3apThIll, PyXaHH KEMEIIIKKE YMTBUIYIbI TEK
TEOPHUSIIBIK JCHTEHIe eMec, KEKe OMIPIIIK ToXIpuOeciHae e 0acThl KaFruaa €TKEHIH, opl MYHBI
Harb3 (unocod OOJyABIH alFbIIapThl Jen caHaraHblH atanm etemi (Boyer, 1960: 77). An
C.¥npinar @apabunpiy [1maTOHHBIH MACATUCTIK KO3KAPAChH APHUCTOTENBIIH PAlMOHATHCTIK
¢bunocopusChIMEH YHJIECTIpYTe TANMbIHYbI OHBIH JYHHETaHBIMBIHA MUCTHKAJIBIK JIEMEHTTEPIIH
naiiqa OosybiHa anbin Kenreidn aidrtamel (El-Farabi, 1997: 94-95). ®apabu “Macenenepain
KaiiHapbl” (YilyHysn-mMacous) eHOeriHje TaHBIMHBIH Oip KbIpbl aJlaMHBIH 1IIKI TICHXOJOTHSIIBIK
ToXipuOeci — Mylnaxajaa apKbUIbI Ja JKY3€re acaTbhlHbIH KeTKizenl. OHBIH TYCIHIIpYIHAE agam
pyxbl Oumimai Tikenei Kymaiinan emec, maiirambap cekinai OenceHai caHamaH (ko0ipeifin
apKpLIbl) Kabbuiaaiiael. bencenni cana — Kynaii MeH ajiaM caHaChIHBIH apachlHIaFbl JOHEKep. AJl
COTBUIBIKTA pyXaHU MIAOBIT (39KcTa3z), Oipiikke >keTy (yucnar) cekinai yreiMaapaa Kynait men
aJlaM apachIHJAFbI Mepae MyJiae OOJIMaibl, COHABIKTAaH afgaM JKapaTylibIMEeH TiKelel pyxXaHu
Oaitnansic KyitiH 6acran kemeni (Cebecioglu, 1997: 760).

@Dapabu KeMeNJIKKe 3JKETy YFBIMBIH paIlMOHANIBIK Maxa00aT apKbUIbl HETi3Jen
tycinaipeai. M. baiipakrap 6y ke3kapactel @apaOuabiH “panoHaNbl Cy(QU3M TEOpUsACH” Aer
cunarTaiipl, cebedi @apabu yuIiH KeMenmiKTIH OacTbl KO3Faylibl Kyl — Maxab0aT. OHBIH
¢unocodpusiceinga maxab0at “AOcComOTTI KeMenmikTiH® opi Oacka na OapiblK KeMenal
HBICAH/IAPJIbIH HEri3ri aoseni perinae kaobuimananer (Farabi, 10-13). Anam akpUIMEH TOJIBIK
TyciHe anMmaiTeiH ToHIpre jkakblHIAy TEK KyJallIbIK Maxab0aT MEeH pyXaHW IMIAOBIT apKbLIbl
my™mkiH Gonaaer (Farabi, 8). Ocer Tycra ®apabuasiy CypU3MHIH pyXaHH KbIpjapblHa TaFbl Jia
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KaKbIH/IaFaHbIH OalikaiiMbI3. [lerenmen o cyhusmai Tyrac Oip TCOPUSUIBIK JKYHe PETIHIE eMec,
TOKIpHOETiK-IMIUPUAIBIK Xo1 pertine 6aranaiiael (Ulken, 1933: 185). X.3. YkenHiH nikipinure,
dapabu MeTapU3HKAIBIK MOCEJelIep/ie ©3r¢ CXOJACTHKTEPJIEH 03a TYCIN, THOCTHUIIU3MIE
*akpiHAarad. OHBIH TICMXOJIOTHS MEH TEOJIOTUSl CallaJapbIHAaFbl PyXaHH-CIHPUTYATUCTIK
uaesutapsl GritocoGpUsICHIHBIH 03€eTiH Kypaiapl. CoHmaii-aK 0J1 ApUCTOTENb UTIMIHEH OacTay abll,
HEOTUTATOHW3M apKBUIBI COTBUIBIKTBIH pyxaHu (uiocoduschiHa Kapail aybICKaHBIH aTal
KepceTe/i.

ATaMHBIH QJIEMHIH OPTaJIBIFBI pETiHAC KapacTeIpblTybl — KypaH iriMiHiH e3eri. Kypanma
anam — xep Oeringe XKaparymbsiMeH “Tinaecyre KaOuIeTTi” epekiue »apaTbulbic skoHe OHBIH
“xanuacel”, IFHU Kepreri oexini perinae cumartananbl (Kypan, Mcpa 70 asr). Ocel TyprbIiaH
anFaHaa ajgaM — o3 OolibiHaa Oip-OipiHe KapaMa-Kapchl KAaCUETTEp MEH KYIITEp/l )KMHAKTaFaH,
KYJUT1 QJIEMHIH (MaKpOKOCMOCTBIH) IIAFbIH YJTICI — MHKPOKOCMOC.

On-dapabu op agaM OGaKbITTHIH MOHIH JKOHE OFaH JKETY YOJIBIH ©3/IrHEH TOJBIK TYCIHE
anMaiiiel gen caHaiapl. COHIBIKTAH OFAaH KOJ KOPCETETIH JKETEKIli — YCTa3 HeMece MYPIIHT
KakeT. @apalu yIIIH HaFbI3 YCTa3, MYPIIUT >KOHE Kemen Owneymi — O1p raHa tyira. On —
OUTIM1, TapacaTThl, TAHBIM OUIriHE KOTEpUIreH Kemen agam. MyHal agam epekiine KaOuieTrepi
apKbpUIBI OesiceH 1l caHaMeH (keOiperiiiMeH) OailylaHbIC OpHATA ajajbl, SIFHU MaiFamMbap CeKui
asiH Kabbu1ay MyMKiHITIHE ve. Kanai anaMHbBIH pyXbl TOHIH OacKapaThlH 00JICa, JTOJ COJI CUSKTHI
naiiramMOapablH pyXbel “IyHHE icTepiHe” BIKHAN erefl. OWTKeH1 €H >KOFapbl pyXaHH KyaT
nariram6bap-dunocodrapaa Toreicanasl. Conapiktan @apabu oapibl KACHETTI pyX HeNIepi peTiHe
Oaramaiapl. Jlom ochlHmall Kemen TyJFa FaHa afambl IIbIHANBI OaKbITKA JKETENECUTIH KOJIIBI
KepceTe ananbl. by TypFeIIanH anFaHaa, OChIHAN JaHa Oaciibl 6acKapraH KayblM — TapacarThl
KOFaMm, ajl OHJaFbl ajamaap — OakbITTHI >kaHgap. JleMek, mapacarThl KOFAaMHaH MapacaTThl YIT
KanbinTacaapl. @apaduaiy “an-uHcaH a-(a3pur” (mapacaTThl aaam) YFBIMBI CY(GUIIEPIiH “UHCAHU
kamMur” (kemen agam) TykbipbiMaamaceiver yaaeceai (Uludag, 1994: 224). Scayu iniminzge ae
aJlaMHBIH eH Ouik MakcaTel — ToHipai Tany (Hoca Ahmet Yesevi, 1993: 155). dapabu ychinran
“mapacatThsl agaMm”, “mapacarThl KoraMm”, ‘“KaraH-(uiaocod”’, “OaKpIT”’ CHUSKTBI KaTErOpUsIIapAbIH
WNacayn nmoctypinzme “xemen amam’™, “Mypmua’, “pyxaHH a3aTThIK CEKUIAI COMBUIBIK YFBIMIAP
apKbLIbl TYPJCHIIPUITeHIH Kopyre 0onabl. PackiHa, MIbIHANBI YCTA3ChI3 aKUKATKA KETY MYMKIH
emec (Usaybi‘a, 1995: 14).

®dapabublH )KaH MEH TOHTE KAaTBICThI OHJIapbl OHBIH METapU3HKAIBIK TYCIHIKTEpI MEH
MICUXOJOTHSUIBIK ~ KO3KapacTapblHbIH  aWbIpMAIIBUIBIFBIH  aliKbIHAaWapl.  OMNIIBUIIBIH
MalbIMIaybIHIIA, OpOIp KaH TaOMFAThIHAH KEMEJIIKKE YMTBIIAIbI )KOHE COJT KEeMEITIKKE )KETyre
kaoinerti (On-dapadu, 2020: 52-56). Agam xaHbl — abCTpakTiTi OOJMBIC, OJI TiKEICH ToHIE
OpHajaclaraHbIMEH, 03 OPEKEeTTEPIH JKYy3ere achlpaThlH KYIITEPI MEH KaOUIeTTepi TOH apKbLIbI
kepinic Tabaapl. COHIBIKTAH KaH MEH OHBIH KYILITEPi akpIpamac OipiikTe 6onaabl. AOCTpaKTiil
O0JMBICTap MaTEePHAIBIK HET13Te TOyeN i eMec, COHIBIKTAH JKOMBLIMAIbI 9pi eIMeiii; onap o3
MOHIH TaHblll, KaObuimay kacueriHe ue. OcbhlHIal OoNMBICTApAbIH OaKbITHI MaTepUSMEH
OailJIaHBICKIN, KIPJEHETIH TOMEHTI JCHIeiIeri 00aMbICTapIblH OaKbITBIHAH SJIFICKalIa KOFaphl.
AJtaM XKaHBI J1a OCbI a0CTPAKTLII OOJMBICTAP CEKUIAI TeK ©31HIH MOHIH KaObUIIal anajsl. JleMexk,
azlaM pyXbl )KOFapFbl PyXaHUJIBIKThI, KapaMa-Kapchl KYObUIBICTAp/IbIH OIpJIIriH TYCIHIIN, KaObuigay
KaOllIeTiHE HeE.

@®apalOuaplH MiKipiHIIE, TOHHIH KeMEJJIIKKe JKeTyl pyXKa OaiyaHbICTBl 00Jica, pYXThIH
KETUTylH “Oenceni cana” kamTamachi3 erefi. Ocel oiapl on “Dycyc-yn Xukam” (“/laHambIKTBIH
xayhapnapel”) eHOeriHAe HaKTbUIall OTBIPBIN, aJaMHBIH OOJIMBICHI €Ki Typil TaOuraTrTaH
TYpaThIHBIH aliTajabl. bipi — ¢opMma, caH, cama CHSIKTBHl KAaCHETTEepre he, KO3FalbICKa TyCe alaThlH
HeMece KO3FaJIMaiThIH, KeHICTIKTe OOiHIN-Kaibllla alaThlH CyOCTaHIUA. AJl eKiHIIicI — MyJie
0acka TaOWFaTTarbl, ajJbIHFBI CHUMATTAP/ABIH EIIKAWCHIChIHA W€ eMeC, TeK CaHa apKbLIbl FaHa
TaHbLIA aNaThlH cyOcTaHIus. Ochlnaiiiia, agaM — eKi SJIEMHIH TOFBICKAH OOJIMBICHI: Oipi — FalbIM
onemi, ekiHmici — »xapaTbuibic anemi. Ce6eOi pyx ToHIpAIH oMipiHEH, all TOH >KapaThLIbIC
nyHuecineH maina 6onran (Farabi, 30). Kepin typransiMbizfaid, on-®Papadu punocodusiceiama

66



HIKMET, Ne4 (6), 2025 ISSN-p 3007-858X
ISSN-e 3007-8598

OCBI “eKi aNeMHIH TaOMFaThl” Maceseci YHeMi TalKpuiayiaapra cebern Oomansl. bipinmii omem —
OYIpBIK (XaK) a1eMi; 0J1 MOHT', ©31 apKbLIbl O0ap OOJIBIN TYpFaH, abcTpakTini 6onmMbic. ExiHii anem
— JKapaThUIbIC (XaJIK) JYHUECI, SFHM ce0en apKpUIbl Taiiga OosiFaH, ce3iM MyIelaepiMeH
KaObUITaHATHIH, MEKTeYI TIpUIUTIK KeHicTirl. Ochl eki anemai OipiKTipim, oJapAblH apachbiHIaFbl
OaiimaHbIC KOITipi KbI3METIH aTKapaThiH — afgaM. On-DapalbuibiH “KOCMOC — YJIKEH afaM, ajl aaM
— MHUKPOKOCMOC” JIeTeH TYXKbIPbIMBI KeiiH MOH Apabu MeH e3re e cydmiep eHOCKTepiHe
KCHIHEH KOJIIaHbLIFaH.

On-DapabuiiH TYKBIPEIMBIHIA KaH 63 TaOWFaThl KaFbIHAH MOHT1 OOJIFaH/IBIKTaH, OMip
CYPY YUIIH ToHTE Toyenai emec. Erep skaH KeMenmiKKe >KeTHel TYpBIT TOHHEH aKpIpaca Ja, Ol
KeHIH TOHCI3-aK TOJBIK KeMeJjieHe anazpl. SIFHM TOH JKaHHBIH Maina OOJybl YIIIH KaKeT
OOJIFaHBIMEH, OHBIH PYXaHH KCTUTYiHIH aJFbIIIapThl OOJbIN TaObuMaiinel (On-Papadu, 251).
Anam pyxbl TOHHEH OOJIIHI€H COH, SIFHU OJIMHEH KeliH, aOCTpakTull OOJIMBICTapra TOH HaFbl3
0akpITKa Me 0ojanpl; MyH/Ial OakbIT €H KETUI'eH 9pl MapacarThl pyxkKa ToH KyObuibic. Pyx
MeTapU3UKAIBIK oJeMIe ToH OOJIFaHIIBIKTaH MaTepuaiablK (popmara GarbiHOabl. O TOHMEH
Oipre »kapaTblica J1a, TOH OJIT€HHEH KeHiH Jie ©3 eMipiH >kainracTeipa Oepeni. OcbklFaH opaii
@apabu: “...1eHeINIK 6JIMHEH COH KaHFa OaKbIT HE a3all CeKUIAl Typill Xanjaep oepuieal. Op kaH
03 OOJMBICBIHA call Ky#ai Oactan kememi”’, — gemn »kaszansl (Farabi, 10). PyXTeIH Ta3aibIFsl
ToHipaeH KeneTiH LTIMAEP/IIH TOJIBIK 9p1 TyphIC KaObUIIaHyBIH KaMmTamacki3 eteai. Cebedi pyx —
azaM OOJIMBICBIHBIH HEri3ri CyOCTaHIUSCHI, all TEOPUSIIBIK CaHA — COJI PYXThIH aifHa Kabartsl,
srHl OHBIH (opmacel (Farabi, 48). Ocwl mikipiepre cyiieHe oTbipbin, PapaOuabiH TaHBIM
TEOpUsICHl Cy(pu3MMEH eTeHE J>KAaKbIHIBIFBIH Oailikayra Oomanbl. COHBIMEH KaTap OHBIH
AMUCTEMOJIOTHSUTBIK KO3KapaCTaPBIH 1A SMITUPHUSITBIK TICUXOJIOTHSIHBI IAMBITYIBIH SJIEMEHTTEPI e
KOpIHIC Tababl.

®apabunpiH UTIMIHAE pyX ©31HIH 1K1 OOJIMBICHIHIA KYMAapJIbIKTaH OHIK, XOFaphl
TOpeKeIeri KacueTke e 0oJMbIC peTiHae cunattanaabl. On TyHCiHe alajsl )KOHE epik-Kirepre
ne ue. ONbUIIBIH NalbIMIAaybIHINIA, a/1aM 63 CaHAChIHAA TYFaH OMJIapblH alllbIK alTyFa HEMece
KETKI3yre Kirepi >keTrece, OHaai axaM bl KYJIJIBIKTa TYPFaH ’KaH peTinae Oaranayra 0omaabl. A
erep ajamjaa oM jJa, XKirep ze KoK 0oJica, OHJa OJ1 XayaHJBIK JIEHIeHe oMIp CYpeTiH MeHe
6oxbin ecenrrenesni. Kepicinmie, amaM o3 MiKipiH epKiH OUIAIpyre pyXaHH KYIIi MEH epik-Kirepi
YKETKUTIKT1 00JICca, OJI HAaFBI3 €PKiH opi a3aT ajiaM 00Jbin caHanaabl (bakpIT )xonbpiHa OaFbITTay, 16—
17). ®apabunid Tycinaipyinae agam Oip jKarblHAH €PKIHIIKKE He OOJFaHbIMEH, 0acka KbIphIHAH
anFaHza ToJbIK epikTi emec. Cebebi Ke3 KelreH opeKeT o31HEH OYPBIH jKacallFaH opPeKETTEPIiH
canyapsl perinjae TybiHAaapl. OKuranap Ti30€TiHIH COHFBI TYHIHI “TaFabIpra’ KeJil Tipesei.
Ocsuraiimia, @apadbu punocopusChIHIA a1aM ePKIHJIIr MEH ICUXOJIOTHSUIBIK ICTEPMUHU3M Katap,
0ip-6ipimMeH o3apa GaitnansicTa Kapacteipbuiaasl (Farabi, 57-59).

KopbIThIHABI

On-Gapabu — TypKi-UcllaM OPKEHHUETIHIH €H YIbl TYJIFanapbeiHblH Oipi. bubim on-
®apabunin TyraHeiHa 1155 xbuT ToNbI OTHIp. on-Papabu Typambl eNiMi3lie 3epTTey Callachl
opubikkaH. CoHay keHecTik kyheHiH e3inne Papabunin 1100 xbpliabiFsl aTansin oTTi. bipak
@apabuaiH MeTapU3MKaAIBIK, TEOJIOTHSUIBIK JKOHE OOJIMBICTBIK TYPFBIIAH TYXKBIPHIMAAPHI
mekrenai. ToyencizgikTen keiliH «Mogenn Mypa» OarnapnamacbiHaH Oactan @apabu oiinay
KyleciHe aereH ke3kapac e3repii. Conapikran @apabuiin oinay xyileci, TyFaH kepi Typajsl,
¢bm10co(hUsIIBIK MYPACBIHBIH KYHBI TypaJibl XKaHalla Kke3kapacrap jaa 0apibuiblK. COHbIMEH Koca,
«hapaby aifmMarbl TypaJbl )KaHaIlla TYXKBIPbIM KaJIbIIITACKaH/IBIFbl TypaJibl FRIIIBIMHU HETI3/1€Melep
1€ KeTKUTKTL. OHBIH (QUIOCOPUATIBIK Mypachkl agaM3aT MOJCHMETIHJE €peKIIe OpbIH ajiajbl.
OpraracelpiblK MciaaM (GUIoco(duUsAChl MEH TpeK JIOTMKACBIH YijecTipe OUIreH OWIIBUIIBIH
enOekTepi LLIpiFpic e baTbic FRUTBIMBIHA 30p ocep eTTi. Ka3ipri 3amaH TypFhICBIHAH KaparaH/a,
OTKeH FacelpAa bareicra mMemieker meH niH, (Guiocopust MEH FbUIBIM, TEU3M MEH aTeusM,
HK3UCTEHLIMAIN3M MEeH OOJIMBIC Typallbl MiKipTajacTap KbI3raH Iakra an-Dapabumin eHOekTepi
epekile cypaHbicka Me Oonabl. by KbI3bIFYHIIBUIBIK OyTriHri 3aiibipiasl Kasakcran yiniH 1e
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©3eKTUIIriH cakraiapl. Cebebi enimizne canaduiaik OarbITTBIH KEHIHEH Tapallybl, aKbLI-OMIbIH
HIEKTETyl MEH TYHIIBIKTBIPBUTYBI CUSKTBI MACEJIETIEepACH apbluly/ia, COHIaii-aK MEMIICKET TeH [IiH
apachIHAAFbl KATbIHACTA aKblI MEH HAKBUIIBIH OPHBIH HaKTbUIayna Mapabu MypachiHa KYTiHyTre
K@XETTUTIK aliKpIH KepiHic Tabanel. Punocopusaibik Typrbiaa an-DPapabuin uaesapsl IiH MEH
FBUIBIMJIBI Kapama-Kapchl KOIOFa €Mec, OJIapJbl ©3apa TOJIBIKTHIPYIIBI KYHEe peTiHAe TYCiHyre
MYMKIHIIK Oepeni. OHBIH Ke3KapacTapbl Ka3ipri KOFamJarbl PyXaHH JIaFJapbiCThl C€HCEPY
JKOJIBIHJIA MaHBI3/IbI TEOPUSIIBIK HeTi3 0oa anaapl. On-Dapadu YChIHFAH alaMTepIIUTiK, SUIeT
KoHe OLTIMIe HEeT13/IeJITeH KOFaM MOJIelTi OYT1HT1 KYH/IE JIE ©3€KTi.

Kazipri xoram koHTekciHme Papabum iTiMIHAETI ajaMfa KaThICTBI YFBIMIAp Oi311iH
TEOPUSUIBIK KOHE MPAKTUKAIBIK OIJIaybIMBI3Fa jKaHa CepIiH Oepin, caHagarbl KXAHFBIPY MEH
HIBIFAPMAIIBIIBIK ©pJIeyre BIKNAJ €TEeTIH MaHBI3IBl OW KOpBI peTiHxe KapacTeipburaisl. Com
ce0enTeH, OChl YIBl OMIIBIIT MYpaapbIHBIH YITTHIK TYHAETAHBIMBIMBI3/IBI KAIBIHA KENTIPpYyIeri
pedli, MOH1 MEH ChIH-KaTepl TYPFhICBIHAH JKaH-KaKThl, )KaHAallla FbUIBIMU TaJAay/ibl TajJal eTel.
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HBIH pPyXaHU CaHACBIHBIH KaJbINTACybIHA KOCKaH yieci kepcerineni. COHBIMEH KaTap, Makajiaaa
Slcayn ¢punocouACHIHBIH KEHIHT1 10yipJIepIeri JKalFacThIFbI, 9cipece OHBIH YpIarbl CaHAIAThIH
Hcxakxan Topa MOpaTThiH KbI3METi apKpUIbl 3epaeneHeni. MOpar o3 3aMaHBIHBIH KOPHEKTI
aKbIHBI, Ka3bIChI, aFapTyLIBICHI 9pi peopmaTopsl peTinae Scayn UTiMIH 9JIC€YMETTIK JKoHE OiTimM
Oepy calachlHAArbl KbI3METIMEH ymuTactbipa Oinmi. OHBIH  HaJaHABIKIIEH  Kypecy,
aFapTYIIBUIBIKTHI JTAMBITY, OIUICTTUIIK TEH aJAaMIepIILTiK KaruIajJapblH KOFaMmJa OPHBIKTHIPY
KOJIBIHAAFBI €HOCKTEpi KeHIHEeH cumaTTanaasl. Marinae MOpaTThiH o Ke3eHAEeT1 casiCh KOHE COT
KYyHeciHe allTKaH CBIH-TKIpIepi, SAUIIIK MeH MOACHU-PYXaHU JaMy[bl KOJAayFa OarbITTalFaH
opekertepi OassHnanaasl. Ocpuiaiiia, Mexakxan Topa Mopat Koxa Axmer Slcaym canran pyxaHu
KOJIJIBI JKAJFFACTHIPHII, UCIIaM MEH COTIBUIBIK KaFUAaTTapFa HET3/1ereH QJIEYyMETTIK KaHFBIPYIbI
KY3€re achlpyFa YMTBUIIBI.

Kint ce3mep: Koxa Axmer flcaym, Sflcayum Tapukarel, COMBUIBIK, miahu maxa00ar,
®axpnama, Ucxaxxan Topa Mopar.
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Oo0mme yepTol B3rJsiA0B Xomxu Axmena fcasu nu Ucxakxana Topa UoOpara:
counaJbHO-purocoPpckmnii anaans

AHHoTanus. B nanHoil paboTte paccmaTpuBaeTcss UCTOPHUECKOE M MHTEIUIEKTYalbHOE
Hacienue Xoxu Axmena SIcaBu — OCHOBATENs SICABUMCKOrO TapuKaTa U OJTHOM U3 KIIFOYEBBIX
¢buryp TIOpKCKOro cydmsma, 4bé ydeHHE OKa3ajio TIyOOKOe M JOJITOBPEMEHHOE BIIMSHHE Ha
pa3BUTHE UCIAMCKOW MUCTHKU U TyXOBHOW KYJIbTYPbI TIOPKCKUX HApPOJIOB. AHAIU3UPYIOTCS €T0
OCHOBHBIE TPyHbl, B TOM 4Hcie «J(uBaH-u XukMeT», «DakpHame» U JIpyrue COYMHEHUs, B
KOTOPBIX LIEHTPAJbHOE MECTO 3aHUMAIOT HJIeU OO0XKECTBEHHOW JIOOBHU, MO3HAHMS, JTyXOBHOTO
CaMOCOBEPILEHCTBOBAHUS M TOJUIMHHON CYIIHOCTH HCJIaMcKoro ydeHus. Ocoboe BHHMMaHUE
yIensieTcsl aKkTyadbHOCTH (uiiocockoro Hacieaus SlcaBu B Oosee MO3IHUE HCTOPUUECKHE
MEepHOJIbl, B YACTHOCTU uepe3 JaesTenbHOCcTh Mcxakxana Topa MOpara — mnotomka flcaBu,
CYMEBILIErO0 HMHTETPUPOBATH O3TU JIyXOBHbIE IIEHHOCTH B COOCTBEHHYIO OOIIECTBEHHO-
MIPOCBETUTENIBbCKYIO MPAKTUKY. MOpaT npeacTaBieH Kak MHOTOTpaHHas TIMYHOCTh — IMO3T, CY/AbS,
negaror U pedopmarop, ubs AEATEIbHOCTh ObLIa HampaBlieHa Ha OOpb0y C HEBEXKECTBOM,
pacrnpocTpaHeHue 3HaHU, yKpeIUIeHne HPaBCTBEHHBIX OCHOB OOIIECTBA U Pa3BUTHE KYIbTYPHOU
XKU3HU y30eKckoro Hapoja. B Tekcre ocBemiarorcsi B3rjsiabl MOpara Ha crpaBeqiMBOCTh, €T0O
KpUTHKA TOJUTUYECKOH U CyAeOHON CHCTeMbl CBOETO BpPEMEHH, a TakkKe YCHIHA 10
MOJIEpHU3AIMU OOIIeCTBEHHOro co3HaHus. Cremys TyXOBHOMY IYTH CBOEro Ipeaka XOIKu
Axmena ScaBu, MOpat cTpeMuics BOIUIOTUTDH BHICIINE dTHYECKHUE HJeallbl UciamMa U cypu3Ma,
CHOCOOCTBYS COLIMATBHBIM MIPEOOPa30BAHUAM U JyXOBHOMY BO3POXKICHHIO O0IIECTBA.

Kurouesble cioBa: Xomka Axmen Slcasu, myth ScaBu, cydusm, 00xecTBeHHas TF000Bb,
daxpHama, Mcxakxan Topa MGpar.
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Hoca Ahmed Yesevi ve Ishakhan Tora Ibrat'in Gériislerinin Ortakhgi: Sosyo-Felsefi
Analiz

Ozet. Bu calisma, Yesevi tarikatmin kurucusu ve Tiirk tasavvuf diisiincesinin en 6nemli
sahsiyetlerinden biri olan Hoca Ahmed Yesevi'nin tarihsel ve entelektiiel mirasini incelemektedir.
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Yesevi’nin dgretileri, tasavvuf gelenegi ve Tiirk-Islam kiiltiirii iizerinde kalic1 ve derin bir etki
biraknustir. Calismada 6zellikle onun ilahi aski, hikmeti, ahlak1 ve Islam’m 6ziinii merkeze alan
diisiincelerini yansitan “Divan-1 Hikmet”, “Fakr-name” ve diger eserleri ele alinmaktadir. Bu
eserlerde insanin manevi olgunlagmasi, Allah sevgisi, ilim ve irfanin 6nemi vurgulanmaktadir.
Ayrica metin, Yesevi felsefesinin giiniimiizdeki etkisini, onun soyundan gelen dnemli bir sahsiyet
olan Ishakhan Tére Ibrat 6rnegi iizerinden degerlendirmektedir. Sair, kads, egitimci ve reformcu
kimligiyle one cikan Ibrat, Yesevi gelenegini kendi sosyal ve egitsel faaliyetlerine uyarlamus;
cehaletle miicadele etmeyi, toplumu aydinlatmayi ve ahlaki degerleri korumayi temel amag
edinmistir. Calismada Ibrat’mn adalet anlayis1, ddnemin siyasi ve yargi sistemine ydnelik elestirileri
ile Ozbek toplumunun kiiltiirel ve entelektiiel gelisimine katkilar1 ayrmtili bigimde ele
almmaktadir. Sonug¢ olarak Ibrat, atasst Ahmed Yesevi’nin izinden giderek Islam ve tasavvuf
ilkelerine dayal bir toplumsal 1slah ve ahlaki yenilenme idealini siirdiirmiistiir.

Anahtar Kelimeler: Hoca Ahmed Yesevi, Yesevi yolu, Tasavvuf, ilahi agsk, Fakrname,
Ishakhan Tora Ibrat.

Introduction

Khoja Ahmed Yasawi (d. 1166-1167), as the founder of the Yasawi order and the first
Turkish Sufi, occupies a distinguished place in the spiritual, philosophical, and socio-cultural
history of the Turkic-Islamic world. Beyond his role as a prominent Sufi thinker, Yasawi
profoundly influenced the moral education, social consciousness, and spiritual development of the
peoples of Turkestan. His teachings, articulated most clearly in Divan-i Hikmat, emphasize divine
love, self-knowledge, justice, humanity, and moral perfection, all of which are deeply rooted in
the Qur’an and the Sunnah of the Prophet Muhammad (peace be upon him).

Despite the enduring relevance of his ideas, Yasawi’s intellectual legacy was long
subjected to ideological distortions during the Soviet period, where objective philosophical
categories such as justice, ethics, and human dignity were largely ignored. Nevertheless, scholars
such as Abdurauf Fitrat, A. Sa’diy, A. Fitrat, I. Mo’minov, E. Rustamov, and others laid the
groundwork for a more balanced reassessment of Yasawi’s spiritual and socio-philosophical
contributions. With the independence of Central Asian states, renewed attention has been given to
Yasawi’s teachings based on the principles of objectivity and historicity.

This study situates Yasawi’s doctrine within the broader framework of democratic and
moral education, highlighting its influence on later intellectual figures, particularly Ishagkhan
Ibrat, a prominent Jadid reformer and educator who is genealogically linked to Yasawi. Ibrat’s
educational, cultural, judicial, and social activities demonstrate the practical continuation of
Yasawi’s ideals—ijustice, enlightenment, social responsibility, and moral integrity—in a modern
historical context. In today’s rapidly transforming world, marked by ideological manipulation,
radicalism, and cultural alienation, the socio-philosophical and ethical principles of Khoja Ahmed
Yasawi offer a valuable theoretical and practical foundation for fostering spiritual resilience,
democratic values, and civic responsibility. Therefore, examining Yasawi’s intellectual heritage
and its transmission through figures such as Ishagkhan Ibrat remains crucial for understanding the
enduring role of spiritual education in the formation of a just and humane society.

Results and discussion

The study of Khoja Ahmed Yasawi and his spiritual, philosophical, and socio-educational
heritage reveals a comprehensive framework for understanding democratic and ethical principles
in education and social life. Yasawi's teachings, primarily contained in works such as Divani
Hikmat, emphasize the integration of divine love, knowledge, morality, and justice as foundational
principles for individual and societal development. The research indicates that Yasawi’s wisdom
was not merely mystical but profoundly practical, promoting values such as humanity, objectivity,
and ethical responsibility, which remain relevant across historical periods and geographical
contexts.
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Historical and genealogical evidence demonstrates the continuity of Yasawi's influence
through successive generations. The lineage from Yasawi to Ishagkhan Ibrat exemplifies the
transmission of spiritual and educational ideals. Ibrat’s activities as a scholar, judge, educator,
poet, and social reformer illustrate the practical implementation of Yasawi’s philosophy. He
embodied the principles of justice, human dignity, and intellectual enlightenment, aligning with
both Sharia and the moral codes of the Yasawi order. His initiatives, including establishing
schools, mosques, gardens, and publishing scholarly works, reflect a comprehensive vision of
social development rooted in spiritual and educational ethics.

The discussion further highlights the socio-cultural impact of Yasawi's teachings in Central
Asia and Anatolia, where his doctrines contributed to the formation of a religiously enlightened
society. Sufi principles, as interpreted by Yasawi, advocate self-knowledge, moral refinement, and
devotion to God, which translate into socially responsible and spiritually guided citizenship. In the
modern context, especially in rapidly changing information environments, Yasawi’s ideas offer a
theoretical and practical framework for fostering resilience against ideological extremism,
promoting civic responsibility, and cultivating moral and intellectual awareness among youth.

Moreover, the study underscores the methodological importance of historical and
genealogical documentation, such as Shajarai Saodat, for tracing the authenticity and influence of
Yasawi’s teachings. These records confirm not only the lineage but also the spread of Yasawi-
inspired educational and spiritual practices across Turkestan, reinforcing the enduring relevance
of his principles in contemporary education and civil society. In conclusion, the findings suggest
that the philosophical, spiritual, and social teachings of Khoja Ahmed Yasawi, as transmitted
through his disciples and descendants like Ishagkhan Ibrat, provide a holistic model of education
and societal development. These teachings integrate ethical, spiritual, and civic dimensions,
offering a timeless guide for promoting justice, enlightenment, and human perfection in both
historical and contemporary contexts.

Principles and Practices of Democratic Education

Khoja Ahmed Yasawi (d. 1166-1167) is known and famous as the founder of the Yasawi
order and the first Turkish Sufi. Khoja Ahmad Yasawi was not only one of the great Sufi scholars
of the Muslim world, but also a unique scholar who made a huge contribution to the development
of spiritual life in the Turkestan region. Although various views on his work and creative heritage
were studied from an ideological point of view during the former Soviet Union, Khoja Ahmed
Yasawi is famous not only for his wisdom and philosophical and mystical teachings, but also for
the fact that his tomb is a center of spirituality. In the last century, despite ideological and
ideological obstacles, the views of the scholar were shared by philosophers, literary critics, and
historians.A.Sa'diy, A. Fitrat..Mo'minov, E.Rustamov, O.Usmon, I.Hakkulov, N.Komilov
conducted scientific research on the life and work of Yasawi, his spiritual heritage. Today's sources
show that the study of creativity and scientific heritage began, but philosophical categories such
as objectivity, justice, humanity were bypassed, and one-sided ideology gained primary
importance. All attempts to correctly assess Yasawi's services in the history of Turkestan were
sharply condemned by representatives of the Soviet ideology. The new intellectual Abdurauf Fitrat
was one of the first to shed light on the socio-spiritual environment of the time when Khoja Ahmed
Yasawi lived, his life and work, the foundation of the Yasawi doctrine, the meaning and content
of "Divoni Hikmat", the development of the order in later periods, and his philosophical views. The
basis, direction, and influence of Yasawism are discussed in the works "Maslak ul-arifin",
"Lama'ot” ("Shu'lalar), "Samarat ul-mashoyikh", "Jawahiru-l-abror"etc (Fitrat, 1927: 16). In
Yasawi's "Divani Hikmati", the idea of divine love and knowledge dominate. Therefore, Yassawi's
wisdom is deeply connected to the Holy Quran and the hadiths of Muhammad (peace be upon him)
in terms of meaning and essence. In addition to the above sources, the foundations of the Yasawi
order are also found in the "Fagrnama" (some experts attribute it to Khoja Ahmed Yasawi) also
reflects that it served as a reliable source, a moral and spiritual code for the Yasawi sheikhs.
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Because of the description of Khoja Ahmed Yasawi's sulugi, it is considered a "theoretical source"
reflecting the Yasawi tradition. Some attribute it to Khoja Ahmed Yasawi, but it would be more
appropriate to consider it "from what Khoja Ahmed Yasawi said.”" Neither the author nor the date
of writing of the work is known. Researchers speak of the work’s belonging to the 17th century
(just like "Divani Hikmet™). The text was prepared for publication based on the following source:
Ahmed Yasawi. Divani Hikmet (Prepared by R. Abdushukurov, responsible editor, author of
annotations and foreword by Mahmud Hasani) (Ahmed Yasawi, 1992: 8-18). In the early years of
independence in Uzbekistan, the announcement of the Year of Khoja Ahmed Yasawi, who made
a great contribution to the spiritual, moral, mystical, and socio-philosophical development of the
peoples of Turkestan, was set, as well as the tasks of studying, collecting, and publishing his rich
scientific heritage on the basis of the principles of objectivity and historicity. From the second half
of the 20th century, the impact of Yasawi's teachings on the spiritual and cultural life of the Turkic
peoples began to be highlighted on the basis of evidence in Kazakhstan, Tatarstan and Bashkiria,
Turkmenistan, and Turkey. Turkish academician MF Kopruluzoda According to the author, under
the influence of Yasawi and his followers, religious and enlightened life was formed and developed
in Anatolia as early as the 13th century. In Central Asia, religious and mystical teachings, the
dissemination of Islamic ideas, and the promotion of a deeper understanding of the soul's faith in
the Creator through teachings were embodied in the teachings of Sufism (Kozha, Mukhtar vd,
2025: 57). It contains a philosophical discourse on the social essence, psyche, and morality of man.
The perfection of Khoja Ahmed Yasawi's scientific and mystical ironic and philosophical work
plays a leading role in the spiritual elevation of man, the purification of meaning, and the creation
of spiritual and physical harmony. Therefore, the study of Ahmed Yasawi's religious and mystical
views is of great importance. Today, in a rapidly changing cyberspace, where the struggle to
manipulate the human mind is intensifying, the socio-philosophical, spiritual and moral ideas of
Khoja Ahmed Yasawi in order to protect the population and youth with ideological immunity
against any negative ideas of alien behavior, "mass culture”, radicalism, fundamentalism and
extremism, serve as a theoretical and practical source in the formation of civil society. If we look
at the history of the spiritual civilization of mankind, we can see that this path (Is’hogkhon To‘ra
Ibrat, 1908: 158).

Throughout the centuries, the wisdom of Yasawi has remained relevant in all times and
places.'did not lose. His enlightened views were practically continued by lbrat, a leading
representative of the Turkestan Jadid movement, a devotee of independence, a public figure, an
enlightened poet, a scientist and publicist, a progressive educator, a son of Is‘hogkhon
Junaydullahkhodja from Turakurgan. The scope of Ibrat's activities was so wide that he was a
Jadid representative, a poet, a publicist, a publisher, a writer, a pilgrim, a gardener, a builder, a
linguist, a translator, a calligrapher, a traveler, a teacher, a historian, a philosopher, a judge, a Sufi
scholar, a reformer, and a cultural propagandist. According to sources, lbrat is considered a
descendant of Ahmed Yasawi in terms of genealogy. This can be proven by the "Genealogy"
preserved in the hands of his descendants (lbrat, 1). It is quoted as saying: "Junaydullah Khoja is
the undoubted heir, a descendant of the pious Said Alim Sultan Khoja Ahmed Yasawi". It is written
(1brat, 1905).

The monument, which has been preserved by his descendants, contains a list of genealogies
from Ahmed Yasawi to Ibrat, and is attested by three seals from the judges of his time (Ibrat, 1909:
15). The second document, part of the genealogy called "Guvohnoma", provides information about
Ibrat's ancestors being from the descendants of A. Yasawi, their respect among the people, and
more than 40 seals were affixed by the judges as evidence of these words (Ibrahimov, 1961: 102).
The village of Mullakuding in the Namangan district is located on the Akhsikent - Andijan road.
The Andijan-Kosonsoy-Karovan route passed through this village. There is a chillakhona
mausoleum here, where a unique tombstone is kept. The inscriptions on the tombstone indicate
that one of the descendants of Khoja Ahmed Yasawi, Sheikh Ne'matullah Khoja Eshon, came from
Turkestan to the village of Mullakuding in Namangan in the 18th century and lived there. This
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person was the great-grandfather of Ishagkhan Ibrat. The following words are engraved on the
tombstone: “This grave belongs to the mature and perfect Sheikh Ne'matullah Khoja Eshoni
Turkestani, a man of good qualities, habits and miracles (Usman, 1961). He died in 1251
(corresponding to 1835 AD — ZI). After him, Sunnatullah Khoja Eshon died in 1267 AH
(corresponding to 1851 AD — ZI). These people are from the descendants of Hazrat Sultan Khoja
Ahmed Yasawi. May Allah have mercy on them. Another descendant of Ne'matullah Khoja Eshon,
the sons of Sunnatullah Khoja, Ataullah Khoja Eshon, died in 1323 AH (corresponding to 1905
AD — ZI). The genealogy of Khoja Ahmed Yasawi is available in Arabic, Persian and Manuscripts
written in Turkic languages have survived to our time. Most of them were copied and compiled at
different times. The most reliable of them is the original and authentic genealogy, which was
checked and confirmed by the courts of the time and stamped in 22 places. Based on that
confirmation document, we can say that the origin of Khoja Ahmed Yasawi dates back to Hazrat
Ali Ibn Talib.

A genealogy is a historical document that lists the lineage of generations descended from
a common ancestor, and is considered authentic only when certified by the seal of a judge. The
word "Shajara” is an Arabic word that means "tree", "list of past generations”, "genealogy".
Through the genealogy, generations learned who their ancestors were, whose children they had,
and sought to become worthy successors to them.

The family tree of Khoja Ahmed Yasawi, called "Shajarai saodat”, is written in Arabic
script on Chinese paper 6 (six) meters long and 20-25 cm wide. The paper is well preserved
because it was rolled up. The family tree shows the ancestors of Khoja Ahmed Yasawi and his
descendants after his death one by one. It also describes the history of the introduction of Islam
into Central Asia, including Shosh and Isfijab.

The family tree contains 49 seals, which belong to governors, scholars, judges and muftis.
These seals confirm the authenticity of the family tree. The important significance of the family
tree of Khoja Ahmed Yasawi is that from his time and era, these clans and regions spread
throughout the territory of Great Turkestan. Also, according to Khoja Ahmad Yasawi's
"Genealogy", the ancestors and descendants of this family tree were spread in the area from Yass
to the Fergana Valley and are still living today. One of them is the Turakurgan enlightener, scholar
and poet, publisher and mentor, religious figure and reformer, a devotee of the Fatherland and the
nation, Ishagkhan Ibrat (1862-1937). He was one of the descendants of Khoja Ahmed Yasawi's
Sadrkhoj brothers, whose family tree began with Hazrat Ali.

Ishagkhan Ibrat was popularly known as "Toram". He enjoyed knowledge and wisdom,
and was inspired by the wisdom of his grandfather Khoja Ahmad Yasavi, who called on people to
endure hardships and hardships in order to reach their true goal - God, to gain enlightenment, and
to master Islamic and secular rules, and he himself expressed his feelings.

According to one of his contemporaries: "Ishagkhan Tora Sayyidzade was a pilgrim, a
scholar, and a noble person, a man of this kind, a great human being, and a great calligrapher.
Because, in Muslim calligraphy, seventeen types of writing are used with one pen™ (Haksoz, 1908:
158). The creative potential of the scientist is highly appreciated. The poems of Is’hogkhon Tora
Ibrat glorify the life of the people, national pride, patriotism, enlightenment and education, and
divine love.

Ishagkhan Tora Ibrat wrote many scientific works on the history, culture, and language of
the peoples of Turkestan. His "Dictionary of Sitta al-Sina" (Ibrat, 1901), “Jame' ul-Khutut”
(Is’hogxon Ibrat, 1912), "History of Culture", "History of Fergana", "Mezon uz-zamon"
(Ishagkhan, 2001) and a number of poetic works is of great importance for the development of
the Turkic peoples (Ishakhan Ibrat, 2000). Ishagkhan Tora Ibrat was one of the leading educators
who was engaged in the promotion of enlightenment and education among the Uzbek people. He
set himself the goal of saving the Uzbek people from ignorance and illiteracy. He emphasized
that the rise of the nation is connected with science and enlightenment, profession, justice and
truth, criterion and time. Naturally, in Yasawia, along with all the sects, honesty, humanity, justice

75



HIKMET, Ne4 (6), 2025 ISSN-p 3007-858X
ISSN-e 3007-8598

and truth were raised to the highest level. Ibrat the domla tried to instill this content and form in
the people of Turkestan through his works and poems.

Sufi scholar Najmiddin Kamilov has deeply analyzed the ideas of humanity and striving
for Allah in the teachings of Yasawi. In particular, “To understand the essence of Khoja Ahmed
Yasawi’s views, it is undoubtedly necessary to refer to the pillars of the teachings of Sufism.
Sufism is the science of understanding oneself and through this, recognizing and knowing Allah
with love. Understanding oneself means understanding one’s shortcomings, faults and
shortcomings. Therefore, it is appropriate to interpret Sufism as a person’s rebellion against his
own body, self, dissatisfaction with himself, and dissatisfaction. However, the main task of a
person should be to find his God and strive for him.” (Kamilov). The essence of Yasawi's worldly
doctrine is, "....According to Ahmed Yasawi and all the followers of the order, a person who has
chosen the path of God must be free from worries about worldly things, that is, property. Only
then will the person's heart be completely at the disposal of Allah. He will be free from the memory
of the enemy (Raqib). Because the love of God and the love of the world are mutually exclusive.
After all, our ancestors knew life as life, and the soul as its owner, God. They considered
materialism to be the opposite of the subtle soul, including our body. In fact, life in this world, the
blessing of life, is only a means to be spent for eternal life in the hereafter. If this view, which is
the truth, is given, then his love is a lie, his actions are hypocrisy, and he is a devil who misleads
the people, says Ahmed Yasawi." (Kamilov, 2009: 335). Looking back at Ibrat's activities, we see
practical proof of the above-mentioned ideas. As a progressive educator, Ishogkhon Tora opened
a new free school in his village in 1886. He also established a brick production plant and in 1896
built a mosque in the center of Turakurgan from this brick. The mosque had two rooms and was
built with a porch in front. In 1916, it was expanded with a rectangular hall and a double roof of
about twenty meters. The hall has four columns, and the columns are decorated with examples of
carving art. Is’hogkhon Tora himself carried out the calligraphy work in the mosque. The mosque
was used as a school during the Soviet era, and later as an administrative building and for other
purposes (Hashar method mosque renovation, 1990).

Ishagkhan Tora created a flower garden on the three plots of land left by his father and built
a fountain in the middle of the square. He planted Russian and European ornamental trees in the
alley, as well as 150 juniper trees. He built a building in the European style and wrote on the top
of the arch: "Welcome to Ishagiya Garden!" The garden was a favorite of the villagers. Although
the garden was transferred to the state during the Soviet era and residential buildings were built in
its place, it is still called "Ishagiya Garden" and "Gulbog".

Ishagkhan Tora brought a refrigerator, a camera, and a movie camera from Orenburg. He
gathered the villagers and filmed them. He photographed them and gave lectures about the life of
the inhabitants of the developed cultural cities. Despite this, his creative work was not liked by
narrow-minded fanatics, on the contrary, they carried out actions aimed at its destruction.

According to the teachings of Yasawiya, the first task of a perfect murshid is to embody
the highest human qualities, to master the knowledge of Sharia perfectly, and then to lead his
disciples to follow him. As they say, first educate yourself, then demand from others, the following
evidence, preserved to this day, proves that Ibrat perfectly mastered the knowledge of Sharia along
with the knowledge of the time.Currently, two seals of Is'hogkhon lbrat's gaziship are kept in the
Ibrat Museum in Turakurgan. Researcher Komila Vohidova in her research documented
Ishogkhon lbrat's gaziship from 1901 to 1917 (Vokhidova, 2002: 49). He wrote that he was
engaged in. A number of scientific research works have been conducted on the topic of the Millat
month lbrat domla, of which we should especially acknowledge the fact that Komila VVakhidova
has comprehensively explained lbrat's gazi and brought it to the general public. Also, information
about Ibrat being a gazi is mentioned in the "Turkiston region gazette" with lbrat's pamphlet
"Lug'ati sitta al-sina" published by him, in the information written by an unknown contemporary,
"Namangan uyezdiga tobe' Turakurgan gazi Is’hogkhon tora", "his janabi gazi's dictionary books
sent for printing and classified" (Editor).
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There are three sources about Ibrat's activities as a judge, the first of which is contained in
the collection of manuscripts "Various Marches, Compositions and Issues of Thought" kept in the
manuscript fund of the Institute of Oriental Studies of the Academy of Sciences of Uzbekistan.
This collection includes Ibrat's 121-page notebook from his time as a judge, and the second is
Ibrat's ghazal with a radif "O'lursan™ written in 1907 and the third is an article published by Ibrat
in the "Turkiston Region Gazette" in 1910 about the "Election of Judges in Namangan™ (lbrat,
1994: 130). The above three sources are considered sufficient sources to cover the activities of
Ishagkhan Ibrat as a judge. Information about the work carried out by Ishagkhan Ibrat during his
tenure as a judge is stored in the Institute of Oriental Studies of the Academy of Sciences of
Uzbekistan, in the collection 11620, pages 95-107, entitled "Various Martyrs, Compositions and
Thought Issues”. This collection was organized by Ibrat's son Ratibkhan Ishagov on July 3, 1964
and transferred to the manuscript fund of the Institute of Oriental Studies. In the collection, Ibrat
found solutions to negative situations in life, including theft, family disputes, and conflicts between
people based on Sharia.

For example, this collection examines such problems as “Janobi Ibrat's response to the
marriage vow”, “The claim is an insult”, “The claim is an insult to the wife”, “The claim is a
citizen”, “The divorce letter”. At the beginning ofthe 20th century, there were few just and popular
judges. As a poet and critic, Is'hogkhon Ibrat, in his radifli ghazal “O'lursan”, emphasizes the
special responsibility of a people's judge and gives a folk advice to those who use their position
only for their own benefit:

Don't be self-centered.?You will die in vain,

You will die with a heart full of blood from your evil plot.

Vallot®or judge*hard work,

Ashroors®You will die from the pain of your words.

If it's fair, it's fine.l can't express it,

If you commit even the slightest injustice, you will die openly before the people.

If you catch it, Sharia, pos’It's hard to catch,

A one-handed rule of the state will keep you alive until you die.

There are many lawyers or, hopefully, representatives,

If you don't know the secret, you'll die.

Ishagkhan Ibrat, not indifferent to the existing political system, wrote about those who were
unworthy of the position of judge in his articles. In 1910, the government developed a regulation
for the Muslim population in Turkestan to hold new elections for the position of local judge.
Ishagkhan lIbrat expressed his thoughts on this regulation in the article "Election of judges in
Namangan" in the "Turkiston region gazette". In the article, Ibrat wrote about the fact that thieves,
bribe-takers, and violent people should not become judges or chiefs of the city, and that the law
opens the way for such people: “Chapter 223 of the Polozheniya states that a person who is worthy
of respect, who cannot be imprisoned for more than seven days, who cannot pay a fine of more
than thirty soums, and who is not younger than twenty-five years old, is a person. He does not say
that a scholar is a person who is knowledgeable or moral, or a wise person, or a person who knows
the Sharia, or a person who knows the law, but only a human being. He should not be subject to
these offenses...” The words “let him be a person who is not subject to these offenses...” are very
significant, and you will see who will be entrusted with this Sharia law. According to the
Polozheniya chapter, the people, who are called chiefs of the city, write the name of the person
who has the most evil. "They should not do this, if they do it in accordance with the policy." (lbrat,

2 Mukhtar - chosen, reliable.
8 vallot is a ruler.
4 Kor - work, labor.
5 Ashror - evildoers.
& Aqvi - great, strong.
’ Pos - attention, respect.
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1910). At the end of the article, the editorial board of the Turkestan Region Gazette noted that
Ibrat's critical opinion on Russian legislation was not approved and a sarcastic response was sent.
In conclusion, the activities of lIbrat, a statesman and public figure from the Yasawi generation,
are fully consistent with the Sharia, Tarigat, Enlightenment, and the path of truth. Despite the
widespread ills of his time, such as ignorance, irresponsibility, lack of will, and thoughtlessness,
Ibrat tried to fully fulfill his human duty to the Truth and the people. Neither the tricks of fanatics
nor the repression of the "intelligentsia purge machine" could crush his literary office. In the words
of one of the modern thinkers, Cholpon: "To awaken the nation is the duty of the awakened." The
life of such a vigilant and ready to sacrifice his life for the future of the nation, who was able to
stand up to the scholars who interpreted Islam with various superstitions and misconceptions, will
be a true lesson for all of us

Conclusion

The legacy of Khoja Ahmed Yasawi and his spiritual and intellectual heritage represents a
foundational pillar in the development of Turkic culture, Islamic mysticism, and democratic
education principles. Yasawi’s teachings, rooted deeply in divine love, knowledge, and ethical
conduct, have transcended centuries, maintaining their relevance in shaping moral, spiritual, and
social values. His philosophical and mystical doctrines emphasized objectivity, justice, humanity,
and self-perfection, providing guidance not only for personal development but also for the
cultivation of a harmonious society.

The continuity of Yasawi’s ideas through his descendants, most notably Ishagkhan Ibrat,
demonstrates the practical application of these principles in education, social reform,
jurisprudence, and cultural enlightenment. Ibrat’s multifaceted contributions as an educator, judge,
poet, and reformer reflected the integration of Sufi wisdom with civic responsibility, promoting
social justice, public morality, and the pursuit of knowledge. His initiatives in building schools,
mosques, gardens, and libraries underscore the potential of combining spiritual values with
tangible societal development.

In the modern context, Yasawi’s socio-philosophical and ethical principles offer invaluable
guidance in addressing contemporary challenges such as ideological manipulation, extremism, and
moral degradation. By fostering intellectual independence, spiritual awareness, and civic
responsibility, his teachings remain a vital resource for cultivating democratic values, ethical
leadership, and the holistic development of society. Ultimately, the study of Khoja Ahmed Yasawi
and the continuation of his legacy through figures like Ibrat affirm the enduring relevance of Sufi
wisdom as a source of moral, educational, and cultural inspiration across generations.
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