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Abstract. This work explores the historical and intellectual legacy of Khoja Ahmed
Yasawi, the founder of the Yasavi sect and a seminal figure in Turkish mysticism, whose teachings
have had a lasting impact on Sufism and Turkic culture. It discusses his key works, such as
"Devoni Hikmat," "Faqrnama,” and others, which emphasize divine love, knowledge, and the
essence of Islamic teachings. The work also highlights the continued relevance of Yasawi’s
philosophy, especially through figures like Ishagkhan Tora Ibrat, a descendant of Yasawi, who
integrated these teachings into his own social and educational activism. Ibrat's contributions, as a
poet, judge, educator, and reformer, are detailed, particularly his efforts to combat ignorance,
promote enlightenment, and maintain moral integrity in society. The text includes references to
Ibrat’s advocacy for justice, his critique of the political and judicial systems of his time, and his
efforts to advance cultural and intellectual life among the Uzbek people. Through his work, Ibrat
followed in the footsteps of his ancestor Yasawi, striving to embody the highest ethical values and
to inspire social reform based on the principles of Islam and Sufism.
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Angarna. by )kymbIc TYpKi CONBUIBIK JASCTYPIHIH HEri31H KajaFaH, UCIaM/IbIK PYXaHHUAT
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HBIH pPyXaHU CaHACBIHBIH KaJbINTACybIHA KOCKaH yieci kepcerineni. COHBIMEH KaTap, Makajiaaa
Slcayn ¢punocouACHIHBIH KEHIHT1 10yipJIepIeri JKalFacThIFbI, 9cipece OHBIH YpIarbl CaHAIAThIH
Hcxakxan Topa MOpaTThiH KbI3METi apKpUIbl 3epaeneHeni. MOpar o3 3aMaHBIHBIH KOPHEKTI
aKbIHBI, Ka3bIChI, aFapTYLIBICHI opi pedopmaTopsl peTiHae Scayn UTIMIH QJIEYMETTIK XKoHE OUTIM
Oepy calachlHAArbl KbI3METIMEH ymuTactbipa Oinmi. OHBIH  HaJaHABIKIIEH  Kypecy,
aFapTYIIBUIBIKTEl JTAMBITY, OAUICTTUTIK TMEeH aJaMIrepIIUTiK KaFuJaJapblH KOFam/ia OPHBIKTHIPY
KOJIBIHAAFBI €HOCKTEpi KeHIHEeH cumaTTanaasl. Marinae MOpaTThiH o Ke3eHAEeT1 casiCh KOHE COT
KyHeciHe alTKaH CBIH-TKIpIepi, SAUIIIK MeH MOACHU-PYXaHU TaMylbl KOJAayFa OarbITTalFaH
opekertepi OastHnamaasl. Ocputaiinia, Mcxakxan Topa Mopat Koxa Axmer Slcaym canran pyxaHu
KOJIJIBI JKAJFFACTHIPHII, UCIIaM MEH COTIBUIBIK KaFUAaTTapFa HET3/1ereH QJIEYyMETTIK KaHFBIPYIbI
KY3€re achlpyFa YMTBUIIBI.

Kint ce3mep: Koxa Axmer flcaym, Sflcayum Tapukarel, COMBUIBIK, miahu maxa00ar,
®axpnama, Ucxaxxan Topa Hopar.
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Oo60mme yepTol B3rJsiA0B Xomxu Axmena fcasu nu Ucxakxana Topa Uopara:
counaJbHO-purocoPpckmnii anaans

AHHoTanus. B nanHoil paboTte paccmaTpuBaeTcss UCTOPHUECKOE M MHTEIUIEKTYalbHOE
Hacienue Xoxu Axmena SIcaBu — OCHOBATENs SICABUMCKOrO TapuKaTa U OJTHOM U3 KIIFOYEBBIX
¢duryp TIOpKCKOro cydmsma, 4bé ydeHHEe OKa3ajo TIIyOOKOe M JOJITOBPEMEHHOE BIIMSHUE HA
pa3BUTHE UCIAMCKOW MUCTHKU U TyXOBHOW KYJIbTYPbI TIOPKCKUX HApPOJIOB. AHAIU3UPYIOTCS €T0
OCHOBHBIE TpyIbl, B TOM 4ucie «J/(uBaH-u xukmer», «DakpHame» U JOpyrue COYMHEHUS, B
KOTOPBIX LIEHTPAJIIbHOE MECTO 3aHUMAIOT HJIeM OO0>KECTBEHHOW JIIOOBHU, MO3HAHUS, TYyXOBHOIO
CaMOCOBEPILEHCTBOBAHUS M TOJUIMHHON CYIIHOCTH HCJIaMcKoro ydeHus. Ocoboe BHHMMaHUE
ylensieTcsl akTyaabHOCTH (uiiocodckoro Hacienus SlcaBu B Oolsiee MO3JHHE HCTOPUYECKUE
MEepHOJIbl, B YACTHOCTU uepe3 JaesTenbHOCcTh Mcxakxana Topa MOpara — mnotomka flcaBu,
CYMEBILETO0 HWHTETPUPOBATH OSTHU JyXOBHbIE IIEHHOCTHU B COOCTBEHHYIO OOIIECTBEHHO-
MIPOCBETUTENIBbCKYIO MPAKTUKY. MOpaT npeacTaBieH Kak MHOTOTpaHHas TMYHOCTh — IO3T, CY/AbS,
negaror U pedopmarop, ubs AEATEIbHOCTh ObLIa HampaBlieHa Ha OOpb0y C HEBEXKECTBOM,
pacrnpocTpaHeHue 3HaHHH, yKpeIIeHHe HPaBCTBEHHBIX OCHOB OOIIECTBA U Pa3BUTHE KYIbTYPHON
KU3HU y30eKkckoro Hapoja. B Tekcre ocBemiatorcsi B3risabl MOpara Ha cripaBeAsuBOCTb, €ro
KpUTHKA TOJUTUYECKOH U CyAeOHON CHCTeMbl CBOETO BpPEMEHH, a TakkKe YCHIHA 10
MOJIEpHU3AIMU OOIEeCTBEHHOrO co3HaHus. Ciemys ITyXOBHOMY IYTH CBOEro Mpeaka XOIKu
Axmena ScaBu, MOpat cTpeMuicss BOIIOTUTH BBICIIME STHUYECKHUE HJeallbl UclamMa U cypu3Ma,
CHOCOOCTBYS COLIMATBHBIM MIPEOOPa30BAHUAM U JyXOBHOMY BO3POXKICHHIO O0IIECTBA.

Kuarouesble cinoBa: Xomka Axmen fcasu, myth fcaBu, cydusm, 00kecTBEeHHAS TIOOOBD,
daxpHama, Mcxakxan Topa MGpar.

Adkhamkhoja Abdullakhojaev* )
YKokand Universitesi, PhD, égretim gorevlisi (Fergana , Ozbekistan),
e-mail: adhamxojaabdullaxojayev@gmail.com

Hoca Ahmed Yesevi ve Ishakhan Tora Ibrat'in Gériislerinin Ortakhgi: Sosyo-Felsefi
Analiz

Ozet. Bu calisma, Yesevi tarikatmin kurucusu ve Tiirk tasavvuf diisiincesinin en 6nemli
sahsiyetlerinden biri olan Hoca Ahmed Yesevi'nin tarihsel ve entelektiiel mirasini incelemektedir.
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Yesevi’nin dgretileri, tasavvuf gelenegi ve Tiirk-Islam kiiltiirii iizerinde kalic1 ve derin bir etki
biraknustir. Calismada 6zellikle onun ilahi aski, hikmeti, ahlak1 ve Islam’m 6ziinii merkeze alan
diisiincelerini yansitan “Divan-1 Hikmet”, “Fakr-name” ve diger eserleri ele alinmaktadir. Bu
eserlerde insanin manevi olgunlagmasi, Allah sevgisi, ilim ve irfanin dnemi vurgulanmaktadir.
Ayrica metin, Yesevi felsefesinin giintimiizdeki etkisini, onun soyundan gelen 6nemli bir sahsiyet
olan ishakhan Té&re Ibrat 6rnegi iizerinden degerlendirmektedir. Sair, kads, egitimci ve reformcu
kimligiyle dne ¢ikan Ibrat, Yesevi gelenegini kendi sosyal ve egitsel faaliyetlerine uyarlamis;
cehaletle miicadele etmeyi, toplumu aydinlatmay1 ve ahlaki degerleri korumay1 temel amag
edinmistir. Calismada Ibrat’m adalet anlayis1, ddnemin siyasi ve yarg1 sistemine yonelik elestirileri
ile Ozbek toplumunun kiiltiirel ve entelektiiel gelisimine katkilar1 ayrmtili bigimde ele
almmaktadir. Sonug olarak Ibrat, atast Ahmed Yesevi’nin izinden giderek Islam ve tasavvuf
ilkelerine dayali bir toplumsal 1slah ve ahlaki yenilenme idealini siirdiirmiistiir.

Anahtar Kelimeler: Hoca Ahmed Yesevi, Yesevi yolu, Tasavvuf, ilahi agsk, Fakrname,
Ishakhan Tora Ibrat.

Introduction

Khoja Ahmed Yasawi (d. 1166-1167), as the founder of the Yasawi order and the first
Turkish Sufi, occupies a distinguished place in the spiritual, philosophical, and socio-cultural
history of the Turkic-Islamic world. Beyond his role as a prominent Sufi thinker, Yasawi
profoundly influenced the moral education, social consciousness, and spiritual development of the
peoples of Turkestan. His teachings, articulated most clearly in Divan-i Hikmat, emphasize divine
love, self-knowledge, justice, humanity, and moral perfection, all of which are deeply rooted in
the Qur’an and the Sunnah of the Prophet Muhammad (peace be upon him).

Despite the enduring relevance of his ideas, Yasawi’s intellectual legacy was long
subjected to ideological distortions during the Soviet period, where objective philosophical
categories such as justice, ethics, and human dignity were largely ignored. Nevertheless, scholars
such as Abdurauf Fitrat, A. Sa’diy, A. Fitrat, I. Mo’minov, E. Rustamov, and others laid the
groundwork for a more balanced reassessment of Yasawi’s spiritual and socio-philosophical
contributions. With the independence of Central Asian states, renewed attention has been given to
Yasawi’s teachings based on the principles of objectivity and historicity.

This study situates Yasawi’s doctrine within the broader framework of democratic and
moral education, highlighting its influence on later intellectual figures, particularly Ishagkhan
Ibrat, a prominent Jadid reformer and educator who is genealogically linked to Yasawi. Ibrat’s
educational, cultural, judicial, and social activities demonstrate the practical continuation of
Yasawi’s ideals—ijustice, enlightenment, social responsibility, and moral integrity—in a modern
historical context. In today’s rapidly transforming world, marked by ideological manipulation,
radicalism, and cultural alienation, the socio-philosophical and ethical principles of Khoja Ahmed
Yasawi offer a valuable theoretical and practical foundation for fostering spiritual resilience,
democratic values, and civic responsibility. Therefore, examining Yasawi’s intellectual heritage
and its transmission through figures such as Ishagkhan Ibrat remains crucial for understanding the
enduring role of spiritual education in the formation of a just and humane society.

Results and discussion

The study of Khoja Ahmed Yasawi and his spiritual, philosophical, and socio-educational
heritage reveals a comprehensive framework for understanding democratic and ethical principles
in education and social life. Yasawi's teachings, primarily contained in works such as Divani
Hikmat, emphasize the integration of divine love, knowledge, morality, and justice as foundational
principles for individual and societal development. The research indicates that Yasawi’s wisdom
was not merely mystical but profoundly practical, promoting values such as humanity, objectivity,
and ethical responsibility, which remain relevant across historical periods and geographical
contexts.
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Historical and genealogical evidence demonstrates the continuity of Yasawi's influence
through successive generations. The lineage from Yasawi to Ishagkhan Ibrat exemplifies the
transmission of spiritual and educational ideals. Ibrat’s activities as a scholar, judge, educator,
poet, and social reformer illustrate the practical implementation of Yasawi’s philosophy. He
embodied the principles of justice, human dignity, and intellectual enlightenment, aligning with
both Sharia and the moral codes of the Yasawi order. His initiatives, including establishing
schools, mosques, gardens, and publishing scholarly works, reflect a comprehensive vision of
social development rooted in spiritual and educational ethics.

The discussion further highlights the socio-cultural impact of Yasawi's teachings in Central
Asia and Anatolia, where his doctrines contributed to the formation of a religiously enlightened
society. Sufi principles, as interpreted by Yasawi, advocate self-knowledge, moral refinement, and
devotion to God, which translate into socially responsible and spiritually guided citizenship. In the
modern context, especially in rapidly changing information environments, Yasawi’s ideas offer a
theoretical and practical framework for fostering resilience against ideological extremism,
promoting civic responsibility, and cultivating moral and intellectual awareness among youth.

Moreover, the study underscores the methodological importance of historical and
genealogical documentation, such as Shajarai Saodat, for tracing the authenticity and influence of
Yasawi’s teachings. These records confirm not only the lineage but also the spread of Yasawi-
inspired educational and spiritual practices across Turkestan, reinforcing the enduring relevance
of his principles in contemporary education and civil society. In conclusion, the findings suggest
that the philosophical, spiritual, and social teachings of Khoja Ahmed Yasawi, as transmitted
through his disciples and descendants like Ishagkhan Ibrat, provide a holistic model of education
and societal development. These teachings integrate ethical, spiritual, and civic dimensions,
offering a timeless guide for promoting justice, enlightenment, and human perfection in both
historical and contemporary contexts.

Principles and Practices of Democratic Education

Khoja Ahmed Yasawi (d. 1166-1167) is known and famous as the founder of the Yasawi
order and the first Turkish Sufi. Khoja Ahmad Yasawi was not only one of the great Sufi scholars
of the Muslim world, but also a unique scholar who made a huge contribution to the development
of spiritual life in the Turkestan region. Although various views on his work and creative heritage
were studied from an ideological point of view during the former Soviet Union, Khoja Ahmed
Yasawi is famous not only for his wisdom and philosophical and mystical teachings, but also for
the fact that his tomb is a center of spirituality. In the last century, despite ideological and
ideological obstacles, the views of the scholar were shared by philosophers, literary critics, and
historians.A.Sa'diy, A. Fitrat..Mo'minov, E.Rustamov, O.Usmon, I.Hakkulov, N.Komilov
conducted scientific research on the life and work of Yasawi, his spiritual heritage. Today's sources
show that the study of creativity and scientific heritage began, but philosophical categories such
as objectivity, justice, humanity were bypassed, and one-sided ideology gained primary
importance. All attempts to correctly assess Yasawi's services in the history of Turkestan were
sharply condemned by representatives of the Soviet ideology. The new intellectual Abdurauf Fitrat
was one of the first to shed light on the socio-spiritual environment of the time when Khoja Ahmed
Yasawi lived, his life and work, the foundation of the Yasawi doctrine, the meaning and content
of "Divoni Hikmat", the development of the order in later periods, and his philosophical views. The
basis, direction, and influence of Yasawism are discussed in the works "Maslak ul-arifin",
"Lama'ot” ("Shu'lalar), "Samarat ul-mashoyikh", "Jawahiru-l-abror"etc (Fitrat, 1927: 16). In
Yasawi's "Divani Hikmati", the idea of divine love and knowledge dominate. Therefore, Yassawi's
wisdom is deeply connected to the Holy Quran and the hadiths of Muhammad (peace be upon him)
in terms of meaning and essence. In addition to the above sources, the foundations of the Yasawi
order are also found in the "Fagrnama" (some experts attribute it to Khoja Ahmed Yasawi) also
reflects that it served as a reliable source, a moral and spiritual code for the Yasawi sheikhs.
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Because of the description of Khoja Ahmed Yasawi's sulugi, it is considered a "theoretical source"
reflecting the Yasawi tradition. Some attribute it to Khoja Ahmed Yasawi, but it would be more
appropriate to consider it "from what Khoja Ahmed Yasawi said.”" Neither the author nor the date
of writing of the work is known. Researchers speak of the work’s belonging to the 17th century
(just like "Divani Hikmet™). The text was prepared for publication based on the following source:
Ahmed Yasawi. Divani Hikmet (Prepared by R. Abdushukurov, responsible editor, author of
annotations and foreword by Mahmud Hasani) (Ahmed Yasawi, 1992: 8-18). In the early years of
independence in Uzbekistan, the announcement of the Year of Khoja Ahmed Yasawi, who made
a great contribution to the spiritual, moral, mystical, and socio-philosophical development of the
peoples of Turkestan, was set, as well as the tasks of studying, collecting, and publishing his rich
scientific heritage on the basis of the principles of objectivity and historicity. From the second half
of the 20th century, the impact of Yasawi's teachings on the spiritual and cultural life of the Turkic
peoples began to be highlighted on the basis of evidence in Kazakhstan, Tatarstan and Bashkiria,
Turkmenistan, and Turkey. Turkish academician MF Kopruluzoda According to the author, under
the influence of Yasawi and his followers, religious and enlightened life was formed and developed
in Anatolia as early as the 13th century. In Central Asia, religious and mystical teachings, the
dissemination of Islamic ideas, and the promotion of a deeper understanding of the soul's faith in
the Creator through teachings were embodied in the teachings of Sufism (Kozha, Mukhtar vd,
2025: 57). It contains a philosophical discourse on the social essence, psyche, and morality of man.
The perfection of Khoja Ahmed Yasawi's scientific and mystical ironic and philosophical work
plays a leading role in the spiritual elevation of man, the purification of meaning, and the creation
of spiritual and physical harmony. Therefore, the study of Ahmed Yasawi's religious and mystical
views is of great importance. Today, in a rapidly changing cyberspace, where the struggle to
manipulate the human mind is intensifying, the socio-philosophical, spiritual and moral ideas of
Khoja Ahmed Yasawi in order to protect the population and youth with ideological immunity
against any negative ideas of alien behavior, "mass culture”, radicalism, fundamentalism and
extremism, serve as a theoretical and practical source in the formation of civil society. If we look
at the history of the spiritual civilization of mankind, we can see that this path (Is’hogkhon To‘ra
Ibrat, 1908: 158).

Throughout the centuries, the wisdom of Yasawi has remained relevant in all times and
places.'did not lose. His enlightened views were practically continued by lbrat, a leading
representative of the Turkestan Jadid movement, a devotee of independence, a public figure, an
enlightened poet, a scientist and publicist, a progressive educator, a son of Is‘hogkhon
Junaydullahkhodja from Turakurgan. The scope of Ibrat's activities was so wide that he was a
Jadid representative, a poet, a publicist, a publisher, a writer, a pilgrim, a gardener, a builder, a
linguist, a translator, a calligrapher, a traveler, a teacher, a historian, a philosopher, a judge, a Sufi
scholar, a reformer, and a cultural propagandist. According to sources, lbrat is considered a
descendant of Ahmed Yasawi in terms of genealogy. This can be proven by the "Genealogy"
preserved in the hands of his descendants (lbrat, 1). It is quoted as saying: "Junaydullah Khoja is
the undoubted heir, a descendant of the pious Said Alim Sultan Khoja Ahmed Yasawi". It is written
(1brat, 1905).

The monument, which has been preserved by his descendants, contains a list of genealogies
from Ahmed Yasawi to Ibrat, and is attested by three seals from the judges of his time (Ibrat, 1909:
15). The second document, part of the genealogy called "Guvohnoma", provides information about
Ibrat's ancestors being from the descendants of A. Yasawi, their respect among the people, and
more than 40 seals were affixed by the judges as evidence of these words (Ibrahimov, 1961: 102).
The village of Mullakuding in the Namangan district is located on the Akhsikent - Andijan road.
The Andijan-Kosonsoy-Karovan route passed through this village. There is a chillakhona
mausoleum here, where a unique tombstone is kept. The inscriptions on the tombstone indicate
that one of the descendants of Khoja Ahmed Yasawi, Sheikh Ne'matullah Khoja Eshon, came from
Turkestan to the village of Mullakuding in Namangan in the 18th century and lived there. This
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person was the great-grandfather of Ishagkhan Ibrat. The following words are engraved on the
tombstone: “This grave belongs to the mature and perfect Sheikh Ne'matullah Khoja Eshoni
Turkestani, a man of good qualities, habits and miracles (Usman, 1961). He died in 1251
(corresponding to 1835 AD — ZI). After him, Sunnatullah Khoja Eshon died in 1267 AH
(corresponding to 1851 AD — ZI). These people are from the descendants of Hazrat Sultan Khoja
Ahmed Yasawi. May Allah have mercy on them. Another descendant of Ne'matullah Khoja Eshon,
the sons of Sunnatullah Khoja, Ataullah Khoja Eshon, died in 1323 AH (corresponding to 1905
AD — ZI). The genealogy of Khoja Ahmed Yasawi is available in Arabic, Persian and Manuscripts
written in Turkic languages have survived to our time. Most of them were copied and compiled at
different times. The most reliable of them is the original and authentic genealogy, which was
checked and confirmed by the courts of the time and stamped in 22 places. Based on that
confirmation document, we can say that the origin of Khoja Ahmed Yasawi dates back to Hazrat
Ali Ibn Talib.

A genealogy is a historical document that lists the lineage of generations descended from
a common ancestor, and is considered authentic only when certified by the seal of a judge. The
word "Shajara” is an Arabic word that means "tree", "list of past generations”, "genealogy".
Through the genealogy, generations learned who their ancestors were, whose children they had,
and sought to become worthy successors to them.

The family tree of Khoja Ahmed Yasawi, called "Shajarai saodat”, is written in Arabic
script on Chinese paper 6 (six) meters long and 20-25 cm wide. The paper is well preserved
because it was rolled up. The family tree shows the ancestors of Khoja Ahmed Yasawi and his
descendants after his death one by one. It also describes the history of the introduction of Islam
into Central Asia, including Shosh and Isfijab.

The family tree contains 49 seals, which belong to governors, scholars, judges and muftis.
These seals confirm the authenticity of the family tree. The important significance of the family
tree of Khoja Ahmed Yasawi is that from his time and era, these clans and regions spread
throughout the territory of Great Turkestan. Also, according to Khoja Ahmad Yasawi's
"Genealogy", the ancestors and descendants of this family tree were spread in the area from Yass
to the Fergana Valley and are still living today. One of them is the Turakurgan enlightener, scholar
and poet, publisher and mentor, religious figure and reformer, a devotee of the Fatherland and the
nation, Ishagkhan Ibrat (1862-1937). He was one of the descendants of Khoja Ahmed Yasawi's
Sadrkhoj brothers, whose family tree began with Hazrat Ali.

Ishagkhan Ibrat was popularly known as "Toram". He enjoyed knowledge and wisdom,
and was inspired by the wisdom of his grandfather Khoja Ahmad Yasavi, who called on people to
endure hardships and hardships in order to reach their true goal - God, to gain enlightenment, and
to master Islamic and secular rules, and he himself expressed his feelings.

According to one of his contemporaries: "Ishagkhan Tora Sayyidzade was a pilgrim, a
scholar, and a noble person, a man of this kind, a great human being, and a great calligrapher.
Because, in Muslim calligraphy, seventeen types of writing are used with one pen™ (Haksoz, 1908:
158). The creative potential of the scientist is highly appreciated. The poems of Is’hogkhon Tora
Ibrat glorify the life of the people, national pride, patriotism, enlightenment and education, and
divine love.

Ishagkhan Tora Ibrat wrote many scientific works on the history, culture, and language of
the peoples of Turkestan. His "Dictionary of Sitta al-Sina" (Ibrat, 1901), “Jame' ul-Khutut”
(Is’hogxon Ibrat, 1912), "History of Culture", "History of Fergana", "Mezon uz-zamon"
(Ishagkhan, 2001) and a number of poetic works is of great importance for the development of
the Turkic peoples (Ishakhan Ibrat, 2000). Ishagkhan Tora Ibrat was one of the leading educators
who was engaged in the promotion of enlightenment and education among the Uzbek people. He
set himself the goal of saving the Uzbek people from ignorance and illiteracy. He emphasized
that the rise of the nation is connected with science and enlightenment, profession, justice and
truth, criterion and time. Naturally, in Yasawia, along with all the sects, honesty, humanity, justice
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and truth were raised to the highest level. Ibrat the domla tried to instill this content and form in
the people of Turkestan through his works and poems.

Sufi scholar Najmiddin Kamilov has deeply analyzed the ideas of humanity and striving
for Allah in the teachings of Yasawi. In particular, “To understand the essence of Khoja Ahmed
Yasawi’s views, it is undoubtedly necessary to refer to the pillars of the teachings of Sufism.
Sufism is the science of understanding oneself and through this, recognizing and knowing Allah
with love. Understanding oneself means understanding one’s shortcomings, faults and
shortcomings. Therefore, it is appropriate to interpret Sufism as a person’s rebellion against his
own body, self, dissatisfaction with himself, and dissatisfaction. However, the main task of a
person should be to find his God and strive for him.” (Kamilov). The essence of Yasawi's worldly
doctrine is, "....According to Ahmed Yasawi and all the followers of the order, a person who has
chosen the path of God must be free from worries about worldly things, that is, property. Only
then will the person's heart be completely at the disposal of Allah. He will be free from the memory
of the enemy (Ragib). Because the love of God and the love of the world are mutually exclusive.
After all, our ancestors knew life as life, and the soul as its owner, God. They considered
materialism to be the opposite of the subtle soul, including our body. In fact, life in this world, the
blessing of life, is only a means to be spent for eternal life in the hereafter. If this view, which is
the truth, is given, then his love is a lie, his actions are hypocrisy, and he is a devil who misleads
the people, says Ahmed Yasawi." (Kamilov, 2009: 335). Looking back at Ibrat's activities, we see
practical proof of the above-mentioned ideas. As a progressive educator, Ishogkhon Tora opened
a new free school in his village in 1886. He also established a brick production plant and in 1896
built a mosque in the center of Turakurgan from this brick. The mosque had two rooms and was
built with a porch in front. In 1916, it was expanded with a rectangular hall and a double roof of
about twenty meters. The hall has four columns, and the columns are decorated with examples of
carving art. Is’hogkhon Tora himself carried out the calligraphy work in the mosque. The mosque
was used as a school during the Soviet era, and later as an administrative building and for other
purposes (Hashar method mosque renovation, 1990).

Ishagkhan Tora created a flower garden on the three plots of land left by his father and built
a fountain in the middle of the square. He planted Russian and European ornamental trees in the
alley, as well as 150 juniper trees. He built a building in the European style and wrote on the top
of the arch: "Welcome to Ishagiya Garden!" The garden was a favorite of the villagers. Although
the garden was transferred to the state during the Soviet era and residential buildings were built in
its place, it is still called "Ishagiya Garden™ and "Gulbog".

Ishagkhan Tora brought a refrigerator, a camera, and a movie camera from Orenburg. He
gathered the villagers and filmed them. He photographed them and gave lectures about the life of
the inhabitants of the developed cultural cities. Despite this, his creative work was not liked by
narrow-minded fanatics, on the contrary, they carried out actions aimed at its destruction.

According to the teachings of Yasawiya, the first task of a perfect murshid is to embody
the highest human qualities, to master the knowledge of Sharia perfectly, and then to lead his
disciples to follow him. As they say, first educate yourself, then demand from others, the following
evidence, preserved to this day, proves that Ibrat perfectly mastered the knowledge of Sharia along
with the knowledge of the time.Currently, two seals of Is'hogkhon lbrat's gaziship are kept in the
Ibrat Museum in Turakurgan. Researcher Komila Vohidova in her research documented
Ishogkhon lbrat's gaziship from 1901 to 1917 (Vokhidova, 2002: 49). He wrote that he was
engaged in. A number of scientific research works have been conducted on the topic of the Millat
month lbrat domla, of which we should especially acknowledge the fact that Komila VVakhidova
has comprehensively explained lbrat's gazi and brought it to the general public. Also, information
about Ibrat being a gazi is mentioned in the "Turkiston region gazette" with lbrat's pamphlet
"Lug'ati sitta al-sina" published by him, in the information written by an unknown contemporary,
"Namangan uyezdiga tobe' Turakurgan gazi Is’hogkhon tora", "his janabi qazi's dictionary books
sent for printing and classified" (Editor).
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There are three sources about Ibrat's activities as a judge, the first of which is contained in
the collection of manuscripts "Various Marches, Compositions and Issues of Thought" kept in the
manuscript fund of the Institute of Oriental Studies of the Academy of Sciences of Uzbekistan.
This collection includes Ibrat's 121-page notebook from his time as a judge, and the second is
Ibrat's ghazal with a radif "O'lursan™ written in 1907 and the third is an article published by Ibrat
in the "Turkiston Region Gazette" in 1910 about the "Election of Judges in Namangan™ (lbrat,
1994: 130). The above three sources are considered sufficient sources to cover the activities of
Ishagkhan Ibrat as a judge. Information about the work carried out by Ishagkhan Ibrat during his
tenure as a judge is stored in the Institute of Oriental Studies of the Academy of Sciences of
Uzbekistan, in the collection 11620, pages 95-107, entitled "Various Martyrs, Compositions and
Thought Issues”. This collection was organized by Ibrat's son Ratibkhan Ishagov on July 3, 1964
and transferred to the manuscript fund of the Institute of Oriental Studies. In the collection, Ibrat
found solutions to negative situations in life, including theft, family disputes, and conflicts between
people based on Sharia.

For example, this collection examines such problems as “Janobi Ibrat's response to the
marriage vow”, “The claim is an insult”, “The claim is an insult to the wife”, “The claim is a
citizen”, “The divorce letter”. At the beginning ofthe 20th century, there were few just and popular
judges. As a poet and critic, Is'hogkhon Ibrat, in his radifli ghazal “O'lursan”, emphasizes the
special responsibility of a people's judge and gives a folk advice to those who use their position
only for their own benefit:

Don't be self-centered.?You will die in vain,

You will die with a heart full of blood from your evil plot.

Vallot®or judge*hard work,

Ashroors®You will die from the pain of your words.

If it's fair, it's fine.l can't express it,

If you commit even the slightest injustice, you will die openly before the people.

If you catch it, Sharia, pos’It's hard to catch,

A one-handed rule of the state will keep you alive until you die.

There are many lawyers or, hopefully, representatives,

If you don't know the secret, you'll die.

Ishagkhan Ibrat, not indifferent to the existing political system, wrote about those who were
unworthy of the position of judge in his articles. In 1910, the government developed a regulation
for the Muslim population in Turkestan to hold new elections for the position of local judge.
Ishagkhan Ibrat expressed his thoughts on this regulation in the article "Election of judges in
Namangan" in the "Turkiston region gazette". In the article, Ibrat wrote about the fact that thieves,
bribe-takers, and violent people should not become judges or chiefs of the city, and that the law
opens the way for such people: “Chapter 223 of the Polozheniya states that a person who is worthy
of respect, who cannot be imprisoned for more than seven days, who cannot pay a fine of more
than thirty soums, and who is not younger than twenty-five years old, is a person. He does not say
that a scholar is a person who is knowledgeable or moral, or a wise person, or a person who knows
the Sharia, or a person who knows the law, but only a human being. He should not be subject to
these offenses...” The words “let him be a person who is not subject to these offenses...” are very
significant, and you will see who will be entrusted with this Sharia law. According to the
Polozheniya chapter, the people, who are called chiefs of the city, write the name of the person
who has the most evil. "They should not do this, if they do it in accordance with the policy." (lbrat,

2 Mukhtar - chosen, reliable.
8 vallot is a ruler.
4 Kor - work, labor.
5 Ashror - evildoers.
& Aqvi - great, strong.
’ Pos - attention, respect.
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1910). At the end of the article, the editorial board of the Turkestan Region Gazette noted that
Ibrat's critical opinion on Russian legislation was not approved and a sarcastic response was sent.
In conclusion, the activities of lIbrat, a statesman and public figure from the Yasawi generation,
are fully consistent with the Sharia, Tarigat, Enlightenment, and the path of truth. Despite the
widespread ills of his time, such as ignorance, irresponsibility, lack of will, and thoughtlessness,
Ibrat tried to fully fulfill his human duty to the Truth and the people. Neither the tricks of fanatics
nor the repression of the "intelligentsia purge machine" could crush his literary office. In the words
of one of the modern thinkers, Cholpon: "To awaken the nation is the duty of the awakened." The
life of such a vigilant and ready to sacrifice his life for the future of the nation, who was able to
stand up to the scholars who interpreted Islam with various superstitions and misconceptions, will
be a true lesson for all of us

Conclusion

The legacy of Khoja Ahmed Yasawi and his spiritual and intellectual heritage represents a
foundational pillar in the development of Turkic culture, Islamic mysticism, and democratic
education principles. Yasawi’s teachings, rooted deeply in divine love, knowledge, and ethical
conduct, have transcended centuries, maintaining their relevance in shaping moral, spiritual, and
social values. His philosophical and mystical doctrines emphasized objectivity, justice, humanity,
and self-perfection, providing guidance not only for personal development but also for the
cultivation of a harmonious society.

The continuity of Yasawi’s ideas through his descendants, most notably Ishagkhan Ibrat,
demonstrates the practical application of these principles in education, social reform,
jurisprudence, and cultural enlightenment. Ibrat’s multifaceted contributions as an educator, judge,
poet, and reformer reflected the integration of Sufi wisdom with civic responsibility, promoting
social justice, public morality, and the pursuit of knowledge. His initiatives in building schools,
mosques, gardens, and libraries underscore the potential of combining spiritual values with
tangible societal development.

In the modern context, Yasawi’s socio-philosophical and ethical principles offer invaluable
guidance in addressing contemporary challenges such as ideological manipulation, extremism, and
moral degradation. By fostering intellectual independence, spiritual awareness, and civic
responsibility, his teachings remain a vital resource for cultivating democratic values, ethical
leadership, and the holistic development of society. Ultimately, the study of Khoja Ahmed Yasawi
and the continuation of his legacy through figures like Ibrat affirm the enduring relevance of Sufi
wisdom as a source of moral, educational, and cultural inspiration across generations.
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