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Abstract. The migration of Prophet Muhammad (pbuh) from Mecca to Medina is considered
one of the most significant events in Islamic history. This event took place in the year 622 and
marked the beginning of a new era for the Muslim community. The primary reason for the
migration was the inability of Muslims to practice their religion freely in Mecca. For thirteen years,
the call to Islam faced strong opposition from the polytheists, and Muslims were subjected to
oppression and violence. Therefore, Prophet Muhammad (pbuh) decided to migrate to Medina.
The choice of Medina as the destination for migration was based on several factors. Firstly, there
was a need for a unifying authority due to the hostilities between the Arab and Jewish tribes living
in the city. Secondly, Prophet Muhammad (pbuh) had familial ties with the Khazraj tribe in
Medina. Thirdly, as a result of the Pledges of Agaba, the people of Medina had accepted Islam and
were ready to support the Prophet (pbuh). Additionally, Medina's proximity to Mecca was also an
important factor. During the migration, Prophet Muhammad (pbuh) took carefully planned
precautions. He traveled at night, used unfamiliar routes, and relied on a trustworthy guide to reach
Medina safely. The Hijrah became a significant turning point not only in Islamic history but also
in world history. Muslims were able to practice their religion freely. In Medina, the Prophet (pbuh)
established a bond of brotherhood between the Muhajirun (Emigrants) and the Ansar (Helpers)
and founded a new Islamic state based on the Constitution of Medina. The migration laid the
foundation of Islamic civilization and contributed to the spread of the religion. This article
examines the Hijrah, along with its causes and consequences, based on classical sources and
scholarly research.
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CBUIMAaH KaybIMBl YIIiH jKaHa JQyipAiH OactamyblH Oinmipai. XWKpeTTiH Herisri cebebi —
MYCBhUIMaHIapablH Mekkene o3 IiHAepiH epKiH ycTaHa anmaybl eai. OH yIIn ’Kbl1 00kl MCIaMFa
HIAKBIPY KOMKYJIANUIIBUIIAPABIH KaTaH KAapChUIBIFBIHA Tall OOJBIN, MYCBIIMAHAAP KBICBIM MEH
3YIBIMIBIKKA yIIbIpansl. OckiFan OaimanbicTel X3. IladiramOap (c.a.y.) MoauHara KOHBIC
aynapyra memiM KaOpuiiaasl. MoauHa XMKpET OpHBI peTiHne OipHemie ceOenke OaimaHbICThI
TaHgaapl. bipiHmiigeH, kanaga apal jxoHe shynu Taimanapsl apachlHAa Y3aK yaKbITTaH Oepi
JKAIFacKaH JYIIMAHABIK KapbIM-KaThlHACTap Oip OpTaJbIKTaH OacKapbUIaThIH OWJIIKTIH
KOKETTUIINH Tynaeipael. Exinmngen, X3. IlaiiramOapaei (c.a.y.) MomuHamarel Xazpaxk
TalmachIME@H TYBICTHIK OailimaHbiChl Oonabl. YmriHmmigaeH, Axaba ceprrepi HOTHXKECIHIE
MOMHAJBIKTAp Ucaamabl Kaobuiaarn, X3. [laitramOapapl (c.a.y.) Konaayra JailblH eKeHIH OUTIipi.
byran koca, MonuHaHbIH MEKKere CalbICTBIPMAIIBI TYPJE AKbIH OPHANACYBI J1a MaHBI3IbI
dakropnapasiH Oipi Oonael. XuxpeT kesinae X3. [Talirambap (c.a.y.) )KaH-KaKThl KOCIIapIaHFaH
CaKTHIK IapayapblH Koymauael. On TyHJE camap IIerim, a3 Oenrii OarbITTapabl TAHIAIbl )KOHE
CeHIMA1 >KOJIOACIIBIHBIH KOMEriHe >KYTiHin, MoauHara Kayinci3 >KeTTi. XWKpeT ucliaM
TapUXBIHJIAFBl FAHA €MEC, YKAJIIBI dJIEM TapPUXBIHJIAFBl MaHBI3Ibl OCTOYPHICTAPABIH Oipi OOJIIBL.
MycbuiManap 3 JiHAEPIH epKiH YCTaHyFa MYMKIHIIK anabl. Monunaga X3. [laitram0ap (c.a.y.)
myhakupiiep MeH aHcapliiap apacblHia OaybIpJIacTBHIK OpHATHIN, MomuHa KeliciMiHIH HeTi3iHze
JKaHa MciIaM MEMJIEKETIH Kypabl. XIKpeT UciaM epKeHHETIHIH HeT131H Kajar, JIHHIH TapalyblHa
BIKIAT €TTi. By Makanama XMKpeTTiH cedenTepi MEeH caiapiiapbl KIACCHKAIBIK JEPEKKO3Iep
MEH FBUIBIMH 3€pTTeyJIep HETi31H/Ie KapacThIPbLIAIbL.

Kiar ce3nep: X3. [laitram0ap, xmxpet, keiry, Mekke, Moauna, MyHIpikTep, MyXaxupJep,
aHcap.
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Sebep ve Sonuglariyla Hz. Peygamber’in Mekke’den Medine’ye Hicreti

Ozet. Hz. Peygamber’in (s.a.v.) Mekke’den Medine’ye hicreti, Islam tarihinin en énemli
olaylarindan biri olarak kabul edilir. Bu olay 622 yilinda gergeklesmis ve Miisliiman toplumu igin
yeni bir donemin baglangicin1 simgelemistir. Hicretin temel nedeni, Mekke’de Miisliimanlarin
dinlerini dzgiirce yasayabilmelerinin miimkiin olmamastydi. On ii¢ yil boyunca Islam’a davet,
miisriklerin sert tepkisiyle karsilandi ve Miisliimanlar baski ve siddete maruz kaldi. Bu nedenle
Hz. Peygamber (s.a.v.) Medine’ye hicret etmeye karar verdi. Medine’nin hicret yeri olarak
secilmesi birkac faktdre dayaniyordu. ilk olarak, sehirde yasayan Arap ve Yahudi kabileleri
arasmdaki diismanliklar sebebiyle birlestirici bir otoriteye ihtiyag duyulmaktayds. Ikinci olarak,
Hz. Peygamber’in (s.a.v.) Medine’deki Hazrec kabilesi ile akrabalik baglar1 vard:. Ugiincii olarak,
Akabe biatlar1 sonucunda Medineliler Islam’i kabul etmis ve Hz. Peygamber’i (s.a.v.)
desteklemeye hazir hale gelmisti. Bunlara Medine’nin Mekke'ye nispeten yakin olmasini da
eklemek gerekir. Hicret sirasinda Hz. Peygamber (s.a.v.) titizlikle planlanmis tedbirler aldi. Gece
yolculugu yapmak, bilinmeyen giizergahlari tercih etmek ve giivenilir bir rehber kullanmak gibi
yontemlerle Medine’ye giivenli bir sekilde ulasti. Hicret, Islam tarihi agisindan diinya tarihini de
etkileyen biiyiik bir doniim noktasi olmustur. Miisliimanlar dinlerini 6zgiirce yasayabilme firsati
bulmuslardir. Medine’de Hz. Peygamber (s.a.v.), Muhacirler ve Ensar arasinda kardeslik tesis
etmis, Medine Vesikasi temelinde yeni bir Islam devleti kurmustur. Hicret, islam medeniyetinin
temelini olusturmus ve dinin yayilmasma katki saglamistir. Bu makalede hicret, sebep ve
sonuglariyla birlikte klasik kaynaklar ve arastirmalar temelinde ele alinmaktadir.

Anahtar Kelimeler: Hz. Peygamber, hicret, gé¢, Mekke, Medine, Miisrikler, Muhécirin,
Ensar
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Ipuunnbl u nocaeacTeus nepecesaenus lipopoka uz Mexkkn B Meauny

Annoranus: [lepecenenune npopoka Myxammena u3 Mekku B MenrHy CUYUTAETCsl OJJHUM
U3 BaXHEHIIMX COOBITMH B HMCTOPUHM HciIama. OTO coObITHE mTpom3ouuio B 622 roay u
03HAMEHOBAJI0O HAYyaJl0 HOBOHM SIOXU A MYCYJIbMaHCKOH OOHmMHBI. OCHOBHOW MPUYHUHOM
XUJDKPBI OBLIO TO, YTO MYCYJIBMAaHE HE MOTJIM CBOOOJIHO MCIIOBEIOBATH CBOIO PEIUTHIO B MEKKe.
B Tewyenue TpuHaALATH JIET MPU3BIB K UCIAMy BCTpEYasl KECTKOE COMPOTUBIECHHE CO CTOPOHBI
MHOTOOO0KHHKOB, @ MYCYJIbMaHe MOABEPrajuch MPUTECHEHUSIM U Hacwiuio. [lo 3Toil mpuunne
npopok MyxamMMme]] MpuUHS pelieHue nepeceiantbes B Menuny. Beibop Meaunsl B KadecTBe
MecTa repeceseHus OblT 00yCIIOBIIEH HECKOIBKUMH (hakTopamu. Bo-mepBbIX, CyIIeCTBOBABIINE B
ropojie BpaXJIcOHbIC OTHOIICHUS MEXAYy apaOCKUMU U MYICHCKUMHU IUIEMEHAMHU CO3/1aBaliu
HEO0OXOIMMOCTh B O0OBEAUHSIONICH BIacTU. Bo-BTOpHIX, Mpopok MyxaMMmen uMes poJICTBEHHBIE
CBs3M ¢ IUleMeHeM Xaspamk B Meaune. B-tpetbux, mocie kisTB B Akabe kutenu MeauHbl
MNPUHSUIA UcTaM U ObUIM TOTOBBHI MOJJIEPKATh MPOpPOKa. Takyke CTOMT OTMETUTh, uTo MenuHa
HaxO0JIMJIaCh OTHOCHUTENHbHO Hexalieko oT Mekku. Bo Bpemsi mepecenenus nmpopok Myxammen
MOPEIIPUHSIT TIIATEIBHO MPOJYMaHHbIE MEPBI MPEAOCTOPOKHOCTU. OH MyTelIecTBOBal HOYbIO,
BBIOMpaAJI HEU3BECTHBIC MApIIPYThl U TOJB30BAJICS YCIYIaMH HAJCKHOTO IMPOBOJHUKA, YTOOBI
Oe3omacHo qocTryb Menunbl. XUKpa cTajga BaKHEiIel BeXoil He TOIbKO B HCTOPUU HCllaMa,
HO ¥ B MUPOBOU UCTOpUU. MyCybMaHe MOJTyYuIn BO3MOKHOCTh CBOOOIHO UCITOBEOBAThH CBOIO
penmuruto. B Menune mpopok YCTaHOBHJ OpaTCKUE OTHOUICHHS MEXAY MYyXaKUpaMu
(mepecenenniaMmn) U aHcapaMu (TIOMOITHUKAMH) U OCHOBAJ HOBOE MCJIAMCKOE TOCYAapCTBO Ha
OCHOBe MeAMHCKOW KOHCTUTYLHHU. XHUKpa 3aJ]0XKWIa OCHOBBI MCIAMCKOW IMBHJIM3ALMUA U
CrocoOCTBOBaja PacHpOCTPAHEHUIO PEIUruu. B naHHOW cTaThe XMIKpa paccMaTpUBAETCS C
TOYKH 3pEHHS €€ TPUUUH U MOCIIEJICTBUI, OCHOBBIBASICh HA KJIACCHUECKUX NCTOYHUKAX U HAYYHBIX
UCCJIEIOBAHUSIX.

Kurouesnble cioBa: [Ipopok, murparus, nepecenenue, Mekka, MeanHa, MHOTOOOXKHHKH,
MYXaKAPBI, aHCAPHI.

Introduction

The word “Hijra” is derived from the Arabic root h-j-r, meaning “to abandon, separate, or
cut ties.” It generally refers to migration from one place to another, but in Islamic terminology, it
specifically denotes migration for religious purposes. Most notably, it refers to the Prophet
Muhammad’s migration from Mecca to Medina in 622 CE (Onkal, 1998: XVII, 458).

The Qur’an mentions that many prophets faced persecution when delivering their divine
messages and were even forced to migrate. Prophet Abraham left his homeland for Palestine,
Egypt, and eventually settled in Canaan (Onkal, 1998: XVII, 458. See Al-Ankabut 29:24, 26, inni
muhdcirun ild rabbi; As-Saffat 37:99, inni zdhibiin ild rabbi). Prophet Moses led the Israelites out
of Egypt, escaping the oppression of Pharaoh (Yunus 10:90; Taha 20:77-78; Al-Shu‘ara 26:52-
67). Similarly, Prophets Lot and Shu‘ayb had to flee due to opposition from their communities
(Al-A‘raf 7:88; Hud 11:81; Al-Hijr 15:65). Prophet Muhammad’s forced migration from Mecca
follows this pattern, making Hijra a common experience among prophets.

Research Materials and Methods

This study is based on primary Islamic sources, including the Qur’an and Hadith collections,
as well as classical biographical (sira) and historical works. Additionally, modern research on the
subject has been consulted. The article is structured into subsections covering the causes of Hijra,
the Prophet’s journey, its outcomes, and the role of the Muhajirun and Ansar. Various accounts
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from classical sources are analyzed, and differing scholarly opinions are referenced where
relevant.

Results and Discussion

Causes of the Hijra

Between the first revelation in 610 CE and the Hijra in 622 CE, several key developments
led to the migration. During this period, known as the Meccan phase of Islam, Prophet Muhammad
preached monotheism and called people to abandon idol worship. However, the Meccan elite
strongly opposed his message, fearing a disruption to their religious and economic dominance.
The Ka‘ba, originally rebuilt as a monotheistic sanctuary by Prophet Abraham, had been filled
with idols, and the Meccans were unwilling to abandon their ancestral traditions.

Moreover, Meccan society was deeply rooted in tribal loyalty (al-asabiyyah) and class
distinctions. Islam’s emphasis on equality and brotherhood threatened this social structure. As
Islam gradually gained followers, the Quraysh intensified their persecution, resorting to verbal
abuse, physical assaults, and even executions. The first martyrs of Islam, Sumayyah and Yasir,
were tortured to death by Abu Jahl (Sarigam, 2003: 91-95; Avct, 2016: 47-67).

In response, the Prophet advised some Muslims to seek refuge in Abyssinia (Ethiopia),
where the Christian king Negus granted them asylum. Despite Meccan attempts to extradite them,
the king refused (Oztiirk, 2015: 112-113). Meanwhile, the situation in Mecca worsened. The
Quraysh imposed a social and economic boycott on the Muslims for three years, depriving them
of trade and social interactions. The Prophet’s wife Khadijah and his uncle Abu Talib, his two
greatest supporters, passed away short after this boycott, in 620 CE . This year became known as
the "Year of Sorrow" (‘Am al-Huzn).

Seeking new allies, the Prophet traveled to Ta’if, but was met with hostility and driven out.
However, in Mecca, he found unexpected support from a group of Medinan pilgrims. In the First
and Second Pledges of Agaba, many Medinans accepted Islam and pledged to support him. After
the Second Pledge, the Quraysh escalated their oppression, prompting the Prophet to allow his
followers to migrate.

Reasons for Choosing Medina as the Destination

1. Proximity to Mecca: Unlike Abyssinia, Medina was close enough to maintain connections
with Mecca, a vital religious and economic hub (Baladhuri, 1959: I, 257).

2. Lack of Central Authority: Medina’s tribal divisions created a power vacuum that made
it more receptive to a unifying leader.

3. Tribal Connections: The Prophet’s grandfather, Abdul Muttalib, had maternal ties to the
Hazraj tribe, providing a social foothold.

4. Population Potential: Medina was one of the largest settlements in Hijaz, making it a
strategic location for spreading Islam.

5. Support from Local Muslims: The pledges of the Medinan Muslims ensured a secure base
for the Prophet’s mission (Demircan, 2000: 92-93; Avci, 2016: 113-114).

The Beginning of the Migration to Medina

The first people to migrate from Mecca to Medina were ‘Amir ibn Rabi‘a and his wife Layla
bint Hasmeh. Later, other companions also started to leave Mecca in groups. Among the early
emigrants were ‘Ammar ibn Yasir and Bilal al-Habashi. It is important to note that some
companions had already traveled to Medina before the pledges of ‘Aqgaba. These included Abi
Salama al-Makhztmt and his wife Umm Salama, who migrated before the Pledges of ‘Aqaba, and
Mus‘ab ibn ‘Umayr and ‘Abdullah ibn Umm Maktiim, whom the Prophet had sent after the First
Pledge of ‘Agaba to teach Islam in Medina (Demircan, 2000: 96-97; Onkal, 1998: XVII, 460).

Most Muslims migrated in secrecy and through mutual agreement. However, ‘Umar ibn al-
Khattab took a different approach. After performing tawaf (circumambulation) of the Ka‘ba and
praying two rak ‘ahs, he openly announced his migration and challenged the Quraysh. He then left
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Mecca with a caravan of twenty people, including his brother Zayd, his wife, and his son
‘Abdullah. The Quraysh were unable to confront “Umar.

In general, migration was carried out secretly, as the Quraysh polytheists did not even want
to allow Muslims to leave Mecca. They imposed various difficulties, tried to prevent the migration
as much as possible, and even imprisoned some Muslims. Among the companions who faced
obstacles during the migration were Abu Salama and his wife Umm Salama, Suhayb ibn Sinan,
‘Abdullah ibn Suhayl, Walid ibn Walid, Salama ibn Hisham, Hisham ibn ‘As, and ‘Ayyash ibn
Rabi’a (Ibn Hisham, 1955: I-11, 468-469, 475-476; Ibn Sa‘d, 1968: 111, 228, 406, Baladhuri, 1959:
I, 258; Koksal, 1987: VI, 25, 137-138; Avct, 2016: 116-122).

The emigrating Muslims lost all their movable and immovable properties except what they
could carry. Their polytheist relatives confiscated these belongings. Although the Muslims
endured great hardships during migration, further difficulties awaited them. In Medina, they had
to leave behind the material means that would have facilitated their lives. This led to financial
struggles for a period after migration.

After migration was permitted, most of the Prophet’s companions moved to Medina in a
short time. The only ones left behind were the Prophet, Abti Bakr and their families, ‘Alf and his
mother Fatima bint Asad, as well as those who were either unable to migrate or were prevented
from leaving.

The Prophet’s Migration

Witnessing that the Muslims were making unprecedented sacrifices by leaving their homes
and properties for the sake of their faith, the Quraysh polytheists became concerned that the
Prophet might also migrate and pose a greater threat to them by gathering his followers in Medina.
To determine a course of action, they convened at Dar al-Nadwa. No members of the Ban@i Hashim
clan, to which the Prophet belonged, were included in the meeting. While some suggested
imprisoning or exiling the Prophet, these options were rejected as ineffective. Eventually, Abti
Jahl proposed assassinating him, with representatives from each tribe participating in the act to
prevent the Banii Hashim from seeking revenge (Ibn Hisham, 1955: I-1l, 480-482; BaladhurT,
1959: 1, 259-260; Tabari, 1986: II, 370-372; Demircan, 2000: 109).

The Qur’an refers to this plot and how Allah foiled it: "Remember when the disbelievers
plotted against you to imprison you, Kill you, or expel you. They planned, but Allah also planned.
And Allah is the best of planners.” (Al-Anfal 8:30)

Having been informed of the assassination plot through divine revelation and granted
permission to migrate, the Prophet (Ibn Hisham, 1955: I-1I, 482; Ibn Sa‘d, 1968: 1, 227)
immediately took action. At midday, when everyone was resting, he secretly went to Aba Bakr’s
house.

Abii Bakr was with his daughters Asma’ and ‘A’isha, who was engaged to the Prophet at the
time. The Prophet expressed his desire to speak privately, but Abti Bakr reassured him that his
daughters could be trusted. The Prophet then informed him that they would be migrating that night.
Abi Bakr had previously sought the Prophet’s permission to migrate, but the Prophet would
always tell him, “Do not be hasty. Perhaps Allah will grant you a companion.” (Ibn Hisham, 1955:
I-11, 480; Tabari, 1986: 11, 369).

Upon receiving the news, Abu Bakr, who had already prepared two camels for four months,
was overwhelmed with joy. He offered the Prophet his camel named Qaswa’, but the Prophet
accepted it only on the condition of paying for it. Meanwhile, Asma’ and ‘A’isha prepared
provisions for the journey (Ibn Hisham, 1955: I-I1, 486; Ibn Sa‘d, 1968: I, 229; Tabari, 1986: II,
379).

The Prophet and Abi Bakr hired a trustworthy but polytheist guide named ‘Abdullah ibn
Urayqit. According to their arrangement, ‘Abdullah would bring the camels and meet them at the
base of Mount Thawr after three days (Ibn Sa‘d, 1968: I, 229; Baladhuri, 1959: 1, 260).

That night, the Prophet instructed “Ali to sleep in his bed to deceive the Quraysh. He covered
‘Ali with his green Yemeni cloak and entrusted him with returning the belongings that the Meccans
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had entrusted to him. Knowing the imminent danger, ‘Ali accepted the task (Ibn Sa‘d, 1968: I,
228; Baladhuri, 1959: 1, 260).

The Quraysh surrounded the Prophet’s house, waiting to ambush him as he stepped out.
However, he recited verses from Siirat Ya-Sin, threw a handful of dust at them, and walked past
them unnoticed: "And We placed a barrier before them and a barrier behind them, so We covered
them, and they could not see.” (Ya-Sin 36:9)

After leaving his house, the Prophet went directly to Abii Bakr’s house. The two companions
discreetly exited through the back door and began their journey on the night of 26 Safar (September
9, 622). Instead of heading north toward Medina, they first traveled south to the Cave of Thawr to
mislead their pursuers.

They remained in the cave for three days while Abii Bakr’s son ‘Abdullah brought news, his
daughter Asma’ delivered food, and their freed servant ‘Amir ibn Fuhayra assisted them.
Meanwhile, the Quraysh searched intensively for the Prophet, even reaching the cave entrance.
However, seeing a spider web covering the entrance and pigeons nesting there, they assumed that
no one was inside and left (Ibn Sa‘d, 1968: 1, 228-229; Baladhuri, 1959: 1, 260-261; Hamidullah,
2003: 1, 163).

While hiding in the cave, Abu Bakr whispered, “O Messenger of Allah, if they look down,
they will see us!” The Prophet reassured him: "Do not grieve; indeed, Allah is with us." (At-
Tawbah 9:40)

After three days, their guide arrived, and they set off towards Medina using an unfamiliar
route to avoid being tracked (Ibn Hisham, 1955: I-11, 491).

The Quraysh had announced a reward of 100 camels for anyone who captured the Prophet
and Abt Bakr, dead or alive. One of those who set out to claim this bounty was Suraqa ibn Malik
from the Mudlij tribe, a skilled tracker.

As the Prophet and Abii Bakr were traveling toward Medina, they passed through Kudayd,
the land of the Mudlij tribe. A tribesman who saw a group of travelers approaching mentioned this
to Suraga while he was sitting with his companions. The man speculated that it might be
Muhammad and his companions. However, Suraqa, seeking the reward for himself, dismissed the
claim and suggested they were simply people searching for lost camels. He then secretly went
home, armed himself, and mounted his horse to pursue the Prophet.

As Suraqga approached, Abii Bakr anxiously said, “O Messenger of Allah! He has caught up
with us!” The Prophet calmly replied, “Do not worry; indeed, Allah is with us.” (At-Tawbah 9:40)
and prayed, “O Allah, protect us from his harm!”

Just as Suraga was about to reach them, his horse stumbled, and its front legs sank into the
sand. Despite his efforts, he could not free the horse. Realizing that he was facing divine
intervention, Suraga became convinced that the Prophet was no ordinary man. He pleaded for
safety and asked the Prophet to pray for his release. When the Prophet did so, Suraqa’s horse was
freed.

In awe, Suraga requested a written guarantee of protection for the future, which was granted
on the Prophet’s instruction by either Abti Bakr or his servant ‘Amir ibn Fuhayra (Ibn Hisham,
1955: I-11, 489-490; Bukhari, 1981: “Manakib al-ansar”, 45).

Suraga also offered supplies for the journey, but the Prophet declined, asking only that he
keep their location secret and mislead anyone else who came searching for them. Suraga complied
and later diverted other pursuers in different directions. As Anas ibn Malik put it, “Suraqa started
the day as an enemy of Allah’s Messenger, but by the end of the day, he had become his
defender.” (Ibn Hisham, 1955: I-1l, 489-490; Bukhari, 1981: “Manakib al-ansar”, 45; Baladhuri,
1959: 1, 263; Unal, 2010: XXXVIII, 161).

The Prophet's Longing for Mecca

As the caravan continued toward Medina, they reached a place called Juhfa, a point where
the migration route intersected with the main trade route. From there, the Prophet looked back at
Mecca with deep emotion and said:
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"O Mecca! By Allah, you are the best and most beloved land to me. If my people had not
forced me to leave, | would never have departed from you." (Ahmad ibn Hanbal, 1981: IV, 305;
Tirmidhi, 1981: “Manakib”, 69).

At that moment, a Qur’anic revelation was sent down, giving him the promise of return:
"Indeed, He who has made the Qur'an binding upon you will certainly return you to a place of
return. Say, "My Lord knows best who has brought guidance and who is in clear error.”” (Al-Qasas
28:85).

Arrival at Quba and the Construction of Quba Mosque

The Muslims in Medina had heard that the Prophet had left Mecca, but they became anxious
due to the delay in his arrival. Every morning, they would go to the outskirts of the city and wait
for him, returning home when the heat became unbearable.

On Monday, 8 Rabi‘ al-Awwal (September 20, 622), as they had just returned to their homes,
a Jewish man on a three-story rooftop spotted a caravan approaching. Recognizing that it was the
awaited guest, he shouted to announce the arrival. The Muslims rushed to welcome the Prophet at
Harra.

The Prophet stopped at Quba, a village about three kilometers from Medina, where he stayed
as a guest in the home of Kulthiim ibn Hidm, a respected elderly Muslim who had recently
embraced Islam. However, for meeting with the Muslims and teaching Islam, The Prophet
preferred the house of Sa“'d ibn Khaythama, who was unmarried, and his home, known as Bayt al-
‘Uzzab (House of the Unmarried), served as a residence for unmarried Muhajiriin.

The Prophet stayed in Quba for four days (or, according to some sources, fourteen days, Ibn
Sa‘d, 1968: 1, 235-236; Bukhari, 1981, “Manakib al-ansar”, 46). During this time, he oversaw the
construction of Quba Mosque, the first mosque built in Islam. The Qur’an refers to this mosque in
the verse:"A mosque founded upon piety from the first day is more worthy for you to worship
in." (At-Tawbah 9:108).

It is reported that the Prophet himself laid the first stone of the mosque, followed by Abi
Bakr. Meanwhile, ‘Ali, who had remained in Mecca to return the Prophet’s entrusted belongings,
traveled by night and hid during the day until he reached Quba and joined the Prophet (Ibn Hisham,
1955: I-11, 492-493; Tbn Sa‘d, 1968: 1, 233, 236).

First Friday Prayer at Raniina’

On Friday, 12 Rabi‘ al-Awwal (September 24, 622), the Prophet left Quba for Medina,
escorted by the Ansar carrying swords. When the time for the Friday prayer arrived, he stopped at
the valley of Raniina’ and delivered the first-ever Friday sermon (khutbah). He then led the first
Friday prayer (Jumuah) with a congregation of about one hundred people.

In his sermon, the Prophet praised Allah and reminded people that they would all be held
accountable on the Day of Judgment. He emphasized that wealth and status would be of no benefit
in the Hereafter, urging people to prepare for the afterlife by engaging in righteous deeds,
regardless of how small they may be (Ibn Hisham, 1955: I-11, 500-501).

Entering Medina

After the Friday prayer, the Prophet continued toward Medina, where the people eagerly
awaited his arrival. The city was filled with an atmosphere of celebration and joy. Everyone, young
and old, lined the streets, expressing their happiness with songs and music.

Women and children played drums and sang: “Tala‘al-Badru alaynd min saniyyat al-
Wada“.. .etc.)

"The full moon has risen upon us,

From the valley of al-Wada",

We must thank Allah,

As long as the call to Allah continues,

O Messenger sent to us,

You have brought honor to our city!" (al-Halabi, 2013: II, 58; Koksal, 1987: 1, 25; Avci,
2016: 137)
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Everyone wanted the Prophet to stay at their house and eagerly invited him as he passed.
Some even tried to lead his camel toward their homes. However, the Prophet asked them to let the
camel walk freely, saying that he would stay wherever it stopped.

The camel eventually stopped at a plot of land owned by two orphan brothers, Sahl and
Suhayl, who were under the care of Mu‘adh ibn ‘Afra’ (or, according to some reports, As‘ad ibn
Zurarah). They offered the land as a gift, but the Prophet insisted on purchasing it. The land was
later used for the construction of the Prophet’s Mosque (Masjid an-Nabaw1).

The Prophet then stayed as a guest at the home of Abti Ayyub al-Ansari (Khalid ibn Zayd).
Abl Ayyub and his wife Umm Ayyib hosted the Prophet for seven months until the completion
of the mosque (Ibn Hisham, 1955: I-11, 498-499; Ibn Sa‘d, 1968: I, 236-237).

Thus, the period of suffering in Mecca came to an end, and a new chapter began in Islamic
history: the Medina era. The city, once called Yathrib, was renamed Taba or Tayba, meaning
“pure” or “pleasant.” It later became known as Madinat an-Nabi (The City of the Prophet) or
simply Madina (The City).

Consequences of the Hijrah

1. The Prophet carefully planned his migration journey, taking all possible security
measures. This included having “Alf sleep in his place to deceive the Quraysh, initially traveling
south instead of north to confuse his enemies, hiding in the Cave of Thawr for a few days, hiring
‘Abdullah ibn Urayqit as a guide because of his knowledge of the terrain, traveling at night, and
using less-traveled routes. Through these actions, he demonstrated the importance of careful
planning and strategy in achieving one’s goals.

2. The Hijrah is one of the greatest examples of the sacrifices made by the Prophet’s
companions. The sacrifices of Abii Bakr and ‘Al in particular are noteworthy. Abii Bakr supported
the Prophet with his wealth, his life, and his family, while the Ansar of Medina eagerly competed
to host the Prophet and opened their homes to the Muhajirin, exemplifying unparalleled
selflessness.

3. The Hijrah was a turning point that transformed the weak and oppressed Muslims of
Mecca into a strong and dignified community. The Qur'an describes this transformation:
"And remember when you were few and oppressed in the land, fearing that people might abduct
you, but He sheltered you, supported you with His help, and provided you with good things so that
you might be grateful.” (Al-Anfal 8:26).

4. The obstacles preventing the spread of Islam were largely eliminated after the Hijrah. In
Mecca, the polytheists had used every possible method to suppress the Prophet’s activities. After
the migration, however, he was able to spread Islam freely, both in and beyond Medina, and by
the end of his life, Islam had become dominant in the Arabian Peninsula.

5. The Hijrah introduced the concepts of Muhajirtin and Ansar into Islamic history. The first
Muslims who emigrated to Medina demonstrated their willingness to sacrifice everything for
Allah, engaging in struggle with their lives and wealth. Their Medinan supporters, the Ansar,
assisted them and continued to serve Islam alongside them. This created a unique example of
solidarity rarely seen in history.

6. Immediately after the Hijrah, the Prophet established a bond of brotherhood between the
Muhajiriin and the Ansar. This was a significant step toward building a society based not on tribal
lineage but on faith. The aim was to unite people from different backgrounds and strengthen their
ties.

7. Medina, previously a modest town in the Hijaz region, became a city that influenced the
course of world history. It served as the center of the Islamic world during the time of the Prophet
and the first three caliphs.

8. The Prophet’s arrival in Medina ended the long-standing hostilities between the Aws and
Khazraj tribes. These rival factions united around the Prophet, stabilizing Medina and transforming
it into the most significant political center in the region.
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9. Before the Hijrah, the Jews of Medina played an active role in the conflicts between the
Aws and Khazraj. Only a few Jews embraced Islam after the Prophet’s arrival. Shortly after the
migration, the Prophet established the Constitution of Medina, a treaty that recognized the Jewish
tribes as a distinct community with the right to preserve their own religious practices while
remaining allies of the Muslim state. This agreement laid the foundation for the first Islamic state.
However, this peace did not last, as some Jewish tribes later betrayed the agreement, leading to
their eventual expulsion from Medina.

10. The Quraysh, who had previously failed to suppress the Prophet in Mecca, found
themselves facing a greater challenge after the Hijrah. Until then, their opposition to Islam had
been a local issue. However, after the migration, it became a broader conflict involving multiple
tribes. This complicated matters for the Quraysh. After engaging in battles such as Badr, Uhud,
and Khandag, the Muslims ultimately achieved victory with the conquest of Mecca in 630 CE,
restoring the Ka‘ba as a monotheistic sanctuary.

11. The Muslims who migrated to Medina gained an economic advantage in their struggle
against the Meccan polytheists. Medina was strategically located on the trade route between Mecca
and Syria, allowing the Muslims to exert economic pressure on their adversaries.

12. The Prophet’s migration to Medina was a pivotal moment in world history. The devoted
Muslims he nurtured carried Islam far beyond Arabia after his passing. Recognizing the
significance of this event, the early Muslims, under the leadership of ‘Umar ibn al-Khattab,
established the Islamic calendar based on the Hijrah, marking it as the decisive point that
distinguished truth (haqq) from falsehood (batil) (Demircan, 2000: 152-157; Demircan, 2015: 72-
74; Onkal, 1998: DIA, XVII, 460-461; Fayda, 2020: DIA, XXX: 413-414; Avci, 2016: 140-142).

The Nature of the Hijrah and the Virtue of the Muhajirun and Ansar

The Qur'an contains many verses about the Muhajirtin and Ansar, including the following:
"Indeed, those who have believed and emigrated and struggled in the cause of Allah with their
wealth and their lives, and those who gave shelter and aided them—it is they who are truly
believers. For them is forgiveness and a noble provision."(Al-Anfal 8:74).

"As for those who have believed, emigrated, and striven in the cause of Allah, and those who
gave refuge and aided them—it is they who are the true believers. For them is forgiveness and a
noble provision." (Al-Anfal 8:74-75).

The Prophet greatly valued both groups. Addressing the Ansar, he once said, “If there were
no honor in being a Muhajir, I would have loved to be one of the Ansar.” (Ahmad ibn Hanbal,
1981: 11, 315; Muslim, 1981: “Zakat”, 139).

During the early years in Medina, migration to the Prophet was considered an obligation of
faith. The Qur’an criticized those who failed to migrate despite having the means to do so:
"Indeed, those whom the angels take in death while wronging themselves will be asked: ‘What
was your condition?’ They will say, ‘We were oppressed in the land.” The angels will respond,
‘Was Allah's earth not spacious enough for you to emigrate therein?’ For such, their refuge is
Hell—what an evil destination! Except for those who are truly weak and helpless—men, women,
and children who have no means or way out. For these, it is hoped that Allah will forgive them,
for Allah is ever Pardoning and Forgiving. And whoever emigrates for the cause of Allah will find
many safe havens and abundance on earth. And whoever leaves his home as an emigrant to Allah
and His Messenger, then death overtakes him, his reward is guaranteed with Allah. And Allah is
ever Forgiving and Merciful.” (An-Nisa’ 4:97-100).

At that time, those who embraced Islam were expected to migrate to Medina. The Prophet
even made it a condition of allegiance (bay‘ah), requiring those who pledged loyalty to him to
migrate (Bukhari, 1981: “al-Maghazi”, 53; Muslim, 1981: “Birr”, 6).

After the conquest of Mecca, the Prophet declared, “There is no more Hijrah after the
conquest, but there remains Jihad and sincere intention.” (Tirmidhi, 1981: “Siyar”, 3).
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Finally, the Prophet emphasized that the true essence of Hijrah was sincerity in seeking
Allah’s pleasure: "Indeed, actions are judged by intentions, and each person will be rewarded
according to their intention. Whoever migrates for Allah and His Messenger, his migration is for
Allah and His Messenger. But whoever migrates for worldly gain or to marry a woman, then his
migration is for what he migrated for." (Bukhari, 1981:“Bed al-Wahy”, 1; Muslim,
1981: “Imarah”, 155).

He also defined the true Muhajir as: "The true Muslim is the one from whose tongue and
hands other Muslims are safe, and the true Muhajir is the one who abandons what Allah has
forbidden." (Bukhari, 1981: “Iman”, 7; Muslim, 1981: “Iman”, 71-72).

Conclusion

The migration (Hijrah) of the Prophet Muhammad and his followers from Mecca to Medina
in 622 CE was a significant turning point in history. The primary reason for the Hijrah was the
inability of Muslims to freely practice their faith and worship in Mecca. The polytheistic Meccans
were deeply attached to their ancestral religious beliefs and traditions, which were rooted in
tribalism, social status, and power hierarchies. In contrast, the core message of Islam, brought by
the Prophet, was the doctrine of Tawhid—the oneness of Allah—which had been preached by all
prophets since Adam. As a consequence, the Prophet called upon people to abandon polytheism
(shirk),  replacing  kinship-based loyalty = with  faith-based  brotherhood  and
advocating tagwa (piety) instead of tribal or social superiority.

Despite the Prophet’s persistent efforts, the Quraysh not only refused to accept Islam but
also subjected him and his followers to persecution and oppression. After thirteen years of struggle
in Mecca, where practicing Islam had become nearly impossible, the Prophet and his companions
migrated to Medina, where conditions were more favorable. Several factors influenced the
selection of Medina as the destination for the Hijrah: its strategic distance, allowing continued
connection with Mecca; the existing power vacuum due to conflicts between Arab and Jewish
tribes; the Prophet’s ancestral connection to Medina through his grandfather ‘Abd al-Muttalib’s
mother from the Khazraj tribe; and, most importantly, the significant number of Medinans who
had embraced Islam and pledged their support to the Prophet.

Fully aware that the Meccan polytheists would attempt to prevent the Muslims from
emigrating, the Prophet meticulously planned his journey. His strategic measures included having
‘All sleep in his bed to deceive the Quraysh, departing at night with Aba Bakr, initially traveling
southward to the Cave of Thawr instead of heading directly north to Medina, hiring ‘Abdullah ibn
Urayqit as a guide despite his polytheistic beliefs due to his expertise in navigation, and traveling
through less-frequented routes under the cover of darkness.

The Hijrah had profound implications for both Islamic and world history. First and foremost,
it provided Muslims with the freedom to practice their faith without persecution. The Prophet
established a strong sense of brotherhood between the Muhajiran (Meccan emigrants) and
the Ansar (Medinan supporters), the latter offering financial and moral support to ease the
difficulties of migration. Through the Constitution of Medina, the Prophet united Muslims, Jews,
and polytheistic Arabs under a common political framework, ensuring peaceful coexistence while
being recognized as the leader of the emerging state.

The conflicts between Muslims and the Quraysh escalated following the migration, leading
to the battles of Badr, Uhud, and Khandaq. Eventually, in the eighth year of the Hijrah (630 CE),
the Muslims achieved ultimate victory with the conquest of Mecca. The Ka‘ba was purified of
idols and restored as a sanctuary of monotheism. During the ten years in Medina, the principles of
Islamic faith, worship, morality, and social conduct were established through the Prophet’s
exemplary leadership. His political, military, religious, economic, and cultural initiatives laid the
foundation of Islamic civilization, serving as a model for future generations. The adoption of the
Hijrah as the starting point of the Islamic calendar during the caliphate of ‘Umar further
underscores its significance.
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Following the Prophet’s era, Islam expanded rapidly. Within a century, Muslim rule
extended from North Africa and al-Andalus in the west to the borders of China in the east. The
enduring influence of Islamic governance, culture, and civilization, spanning over fifteen
centuries, originated in Medina—made possible by the Hijrah. Thus, the Hijrah was not merely a
pivotal event in Islamic history but also a transformative moment in world history.
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